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INTRODUCTION

Mr. Ngoc Tran has assembled and defined in this dictionary words and terms which are
authentic and traceable to the original canonical sources. He has spent almost two decades
reading and studying voluminous Buddhist material and in writing this book. He has
arranged this text of over 5,000 pages, in Vietnamese and English, in a manner
understandable to the average reader and student of Buddhism.

In the myriad of documents, books and records of the Buddha’s talks, there are no
words written by the enlightened one called Sakyamuni Buddha during his forty-five years
of walking and teaching in northeast India. He spoke his messages of living a life of loving-
kindness and compassion to kings, high intellectuals and the poor and ignorant, and their
gaining the wisdom to achieve salvation from the rounds of birth and death, and for each
person to lead others to achieve that wisdom. Texts written in the Pali and Sanskrit
languages purport to contain the teachings of this Sixth Century, Before Common Era
(B.C.) Indian enlightened one.

The author, Ngoc Tran, is a meticulous researcher in the literary sense. His exploration
into ancient Sanskrit and Chinese references was demanded of him in compiling this
dictionary. Tran has reached back into reliable texts translated from the Agamas in Sanskrit
and the Nikaya in Pali. He is a serious Buddhist devotee, householder and one who
practices his religion to the extent which he lives it — with happiness and serious simplicity.

The reader who already has some knowledge of the Buddhist doctrine will find herein
definitions which can further improve her/his understanding. As with any literary work of
this nature, the primary objective of the author is to be concise, yet thorough and steer
away from the pedantic. The middle path is, of course, to define a complex system such as
Buddhism in terms appealing and understandable to the novice as well as those highly
informed. Tran’s technique of both style and content accomplish this, I believe, in all
respects.

The style of this author’s descriptions temper the material content in such a balanced
fashion to remove any questionable conflicts which are known to the Enlightened One’s
teaching. This author’s definitions are factual and need no further details to exemplify or
extend meanings to be understood. The descriptions are arranged in a well-ordered
fashion, linking the factual, down-to-earth meanings common-place in Buddhist doctrine.

The author explains those collected beliefs of the Buddha as found in the Sutras
(Canonic body) and the liturgically accepted comments (the Sastras), covering firstly the
profound points of view of human life. Mr. Tran describes the Buddha’s training as a yogi
with his teachers, his marvelous transition to enlightenment and the lessons on “The
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Middle Way” to his firsts five disciples(Turning the Dharma Wheel in Deer Park, directly
after his enlightenment.)

The doctrines to be understood by every seeker of this great religion are described
clearly, with documentation referring to original Pali and Sanskrit written records. The
reader find’s herself/himself immersed in the profound descriptions of the Buddha’s
fundamental teachings, e.g. The Eightfold Path, Four Noble Truths, Prajna Paramita (Six
Ways to Wisdom), Karma, re-birth, Nirvana, Conditioned Beginnings, the Doctrine of No-
Soul and the Setting—up of Mindfulness.

The factors of style and content which set this work above other like texts, are terms
first defined in Vietnamese with English immediately following. I personally find this
helpful in describing the phrases I use in my Dharma talks I give at my pagoda. This
publication will be a great help to those many Vietnamese in temples in the United States
at lectures and study groups in order to have a better understanding of the Dharma.

My personal congratulations go to Ngoc Tran for this product of his laborious, detailed
and extensive work in giving us critical descriptions and highlighting details of the beliefs,
teachings and practices of Sakyamuni Buddha.

Most Venerable Thich An-Hue
Dr. Claude Ware, Ph.D.
25 June 2007
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LOI GIOI THIEU

Ong Thién Phiic Tran Ngoc da thu thap va dinh nghia trong bo tir dién nay nhitng tit ngit
Phit Gido chinh thdng c6 thé dudc tim thiy trong cdc ngudn kinh dién nguyén thiy. Trong
gan hai thip nién 6ng di day cong hoc hdi va nghién ctu hau hét kinh dién Phat gido d€ viét
nén bo sach nay. Ong da sip x&p trong bd sdch day trén 5.000 trang v6i hai ngdn ngit Anh va
Viét bing mot phuong cich that dé hi€u v6i doc gid va sinh vién Phat gido trung binh.

Trong vo s& tai liéu, sdch v& va nhitng ghi chép vé nhitng bai thuy&t gidng clia Pic Phat,
khong ¢6 mdt chit ndo dugc chinh PaAng Gidc Ngd Thich Ca Mau Ni viét lai trong sudt 45
niam chu du holing hod ctia Ngai trén khip mién Pong Bic An Po. Ngai chi don thuin thuyét
gidng va glti nhitng thong diép vé cudc song tir bi d&€n cdc vi qudc vudng, cic thifc gid, va
dé&n ca nhitng ngudi ciing dinh ngu mudi d€ ho cé dugc cdi tri tué gidi thodt khdi vong luan
hdi sanh ti¥, ciing nhu cho tirng ngudi mot c6 dugc kha ning din dit ngudi khic dat dugc tri
tué. Nhitng sdch vé Phit gido dudc viét bing ti€ng Nam Phan va Bic Phan déu dudc viét véi
ndi dung chita dung nhitng 13i day clia Pang Gidc Ngod vao thé ky thit 6 trudc Ty Lich.

N6i theo nghia vin hoc, tic gid Thién Phic Tran Ngoc 12 mot nha nghién citu that ti mi.
Su nghién citu vé& nhitng c¢8 ngit Nam Phan, Bic Phan vi H4n ngit 12 mot doi hdi phai c6 khi
vi€t bd Ty Pién Phat Hoc Anh-Anh-Viét nay. Tdc gid Thién Phic Trin Ngoc di tim dén
nhitng vin ban rat dang tin cay dudc dich ra tf nhitng bd kinh A Ham tr ti€ng Bic Phan va
nhitng bd kinh khic dugc viét bing ti€ng Nam Phan. T4c gid Thién Phic Tran Ngoc 13 mot
Phat tf thuAn thanh va nghiém tdc, ngudi di tu tip va sdng v6i nhitng gido thuyét clia Pitc
Phat v4i sy binh di ma hanh phidc va nghiém tic.

Véi doc gia da c6 mot it ki€n thitc vé Phat gido s& tim thdy trong bo tu dién nay nhitng
dinh nghia c¢6 thé 1am ting thém ki€n thitc cho chinh minh. Ciing nhu véi bit cif tic phdm
vin hoc ndo, muc tiéu chinh cla téc gid 1a vi€t lai nhitng gido thuy€&t ctia Pitc Phit that chinh
xdc, that day dd, va tranh xa 16i vi€t md pham mot cdch kho khan. Di nhién con dudng Trung
Pao phai dugc dung dé dién td mot hé thdng phic tap vé Phit gido d€ lam d& hiéu cho ca
nhitng ngudi so cd 1in nhitng ngudi di hi€u bigt nhiu vé Phat gido. To6i tin vé moi khia
canh, vé c4 thé cich 1n ndi dung, tic gid Thién Phic Trin Ngoc di dat dugc ky thuat dién
dat nay.

Phuong cdch dién ta clia tac gid Thién Phic Tran Ngoc vé nodi dung clia tai liéu that quan
binh d&n ndi khong con van dé gi nita d€ thic mic vé nhitng gido thuyét ciia Pang Gidc
Ngd. Nhitng dinh nghia clia tdc gid thudng dya trén sy kién that va khong cin thém thit chi
ti€t hay thi du, hay gidng bay thém vé nghia ly d€ dugc d& hi€u. Sach dugc sip x&p c6 thi
tu, lién k&t sy kién dén tin goc ré, hay nhitng chAm ngdn binh thudng vé gido 1y.

Téc gia gidi thich vé nhitng tin diéu suu tdp dugc tif nhitng 15i day ctia Pic Phat duge tim
thdy trong cdc kinh di€n va nhitng luan dién da dugc chdp nhin, bao trim nhitng quan diém
thAm siu clia Phit gido vé nhan sinh quan. Tir nhitng gidng gidi d6 tdc gid Thién Phic Trin
Ngoc da viét vé sy tu tap cia Piic Phit vdi cdc bac thdy, sy chuyén ti€p k¥ tinh dén gidc ngd
va nhitng bai hoc vé “Trung Pao” cho nim vi dé ti diu tién ctia Ngai (Chuyén Phip Luin
trong Vudn Loc Uyén ngay khi Ngai vira gidc ngd).
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Nhitng gido 1y can dudc hi€u bdi mdi ngudi dang trén dudng tAim dao cla ton gido vi dai
nay di dudc tic gid trinh bay ro rét v6i tai liéu tham khdo tir kinh dién dugc viét bing cic
thit ti€ng Nam va Bic Phan. Ngudi doc thAy minh dudc trAim minh trong sy trinh bay thAm
sau vé gido 1y nha Phat, ty du nhu vé B4t Thanh Pao, Tt Diéu P&, Bdt Nhia Ba La Mat Pa
(Luc P9), Nghiép, T4i sanh, Ni€t Ban, duyén khéi, gido thuy&t vé Vo6 Ngi va Tinh Thitc.

Nhitng su kién vé phuong cdch va nodi dung da 1am cho bo sdch nay vugt 1én cic sich
gido khoa khdc bing mot phong théi tuyét hdo, vi né dudc vi€t bing hai ngdn ngit Anh va
Viét. C4 nhin toi thd'y bd sdch that hitu dung khi dién t3 nhitng tir ma toi diing trong cdc cudc
phédp thoai tai chlia cling nhu khi gidng day tai cdc trudng dai hoc. Bo Tir Pién Phat Hoc
Anh-Anh-Viét s& 1a sy trg gitip 16n lao cho nhiéu ngudi Viét tai Hoa Ky. N6 gitip cho ngudi
ta c6 dudc sy am hi€u siu rong hon trong cdc budi thuyét gidng hay trong cic nhém nghién
cttu Phat Phép.

T6i xin chic mirng tic gid Thién Phic Tran Ngoc vé bd sdch tdn nhiéu cdng stc, thit chi
ti€t ma cling thiat bao quit, nhAn manh d&€n nhitng chi ti€t va tém lugc nhitng tin diéu, gido
thuy€t va thuc hanh clda Pitc Thich Ca Mau Ni Phat. T6i rdt hin hoan tdn duong cong dic
clia tdc gid Thién Phiic Tran Ngoc, ngudi da hoan thanh cong trinh Vin héa hi€m c6 va xin
trin trong gidi thiéu d&€n chu Ting Ni Phat ti tri thifc, hy vong mdi vi c6 mot bo Tur Pién
Phat Hoc Anh-Anh-Viét nﬁy dé€ tham khio rOng sdu hon.

Hoa Thugng Thich An Hué
Ti€n Si Claude Ware, Ph. D.
25 thdng 6 ndm 2007
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COMMENDATION OF THE
AUTHOR’S MERIT

This is my first return to visit the United States of America since the time I
graduated from Yale University, Connecticut forty years ago. I am deeply amazed
with such change and progress from Science, Technology, the Economy, and Social
Sciences, and so on.

It also amazes me that in the 1950s, the Vietnamese population in the United
States was only 202, including the Republic of Vietnam Embassy officials. I was
counted as number 202 when I arrived in late 1950. Now the Vietnamese population
in the USA is more than a million.

Among Vietnamese Americans in the United States, the highly educated and
intelligent are considered as the basic social class with adequate knowledge, talents
and experience, who have become both an important intrical part of American society
and also wonderful role models to help improve Vietnam now and in the future.

This visitation to the USA in 2000, the beginning of the 21* century, I myself see
with my own eyes so many wonderful things in the Vietnamese community, both in
the monasteries and outside life.

I was filled with deep admiration when I had a chance to read over the draft of
the Vietnamese-English—English-Vietnamese Dictionary from the author Thién
Phuc.

----Admiration for before 1975, the author knew very little about Buddhism when he
was in Vietnam.

----Admiration for the fact that the author must work to support his family in this busy
society, but he has not been affected by vanity or materialism. On the contrary,
despite his tight work schedule and despite his continued commitment to community
activities, he has been spending most of his precious spare time to research and study
the Buddhist Tripitaka in Chinese and English to compose and accomplish this
Dictionary in a scientific method.

----Admiration for such Vietnamese-English—English-Vienamese Buddhist
Dictionary would normally need a committee of several Buddhist intellects and a long
period of time to accomplish. Thi€én Phic himself with tireless effort, has spent more
than 15 years to devote himself in research, study and overcoming a

lot of difficulties to perfectly accomplish this difficult work.

This merit shows us a positive spirit of egolessness and altruism for the sake of
Buddhism and for the benefit of Monks, Nuns and all Buddhist followers.
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I am very pleased to praise the author’s merits for his accomplishment of this
rare religious and cultural work. This is a genuine contribution of his share to the
propagation of the Dharma. I would like to take this opportunity to highly
recommend to all Monks, Nuns, Buddhist practitioners, as well as to any readers of
Buddhist texts. With the hope that each and everyone of you will possess this

Vietnamese-English—English-Vietnamese Dictionary to aid in your deeper study of
Buddha-Dharma.

California, November 7%, 2000
Most Venerable Thich Quang Lién
Chief of Quang Piic Monastery
Tha Ditc—Viét Nam



TAN DUONG CONG bUC

T ngay tot nghiép Pai Hoc Yale, Connecticutt tai Hoa Ky, tr vé Viét Nam
dé&n nay 13 40 nim, 1in dau tién tdi c6 co hoi viéng thim lai Hoa Ky, nhin thiy dit
nudc Hoa Ky thay d6i ting ti€n trén nhiéu linh vuc Khoa hoc, K§ thuit, Kinh t& va
Xa hoi, van van.

DPiéu ma t6i khong thé tudng tugng dugc 13 trong thip nién 50 (1950-1960), trén
toan 1anh thd Hoa Ky chi ¢6 202 ngudi Viét, ké ci nhan vién Toa Pai S& Viét Nam
Cong Hoa, ma tdi 1a ngudi thit 202, theo bing thdng ké ngoai kiéu ctia Chdnh Phd
Hoa Ky thdi bay gid. Ngay nay Viét ki€u di 1én dén s6 triéu, di thanh phan cic gidi.

Trong thanh phan Viét kiéu tai Hoa k¥, gidi trf thitc dugc xem 1a thanh phan nong
c6t, khong nhitng ting cudng thém sifc manh déng gép dit nuéc Hoa Ky trén nhiéu
lanh vyc, ma ciing 12 thanh phin dd nhan td kinh nghiém kha ning ki€n thic xay
dung doi s6ng mdi t6t dep cho dan tdc Viét Nam ngay nay va tuong lai.

Cuoc thim viéng hoa Ky nim 2000, diu thién nién ky clia thé ky XXI, toi dugc
truc ti€p muc kich ti€p thu nhi€u cdi hay cdi dep Pao ciing nhu DdJi, trong ddi song
cong dong clia ngudi Viét.

Diéu rit ngac nhién ma ciing rat ddng khAm phuc, khi dugc xem qua cuén Pai Tir
Pién Phat Hoc Anh-Viét cda tdc gid Thién Phic.

----Kham phuc vi trudc nim 1975, tic gid chua hoc gi nhiéu vé Phat Hoc khi con &
Viét Nam.

----Kham phuc vi tic gid vira di 1am d€ nudi song gia dinh ndi dit nu6c qué ngudi ma
khong dam mé vat chit noi chdn phi hoa tién cdnh, ngugc lai dung nhitng thi gid
nhan rdi vang ngoc, tip trung tu tudng, dai sy nhan duyén, vi tuong lai Phat Gido, suu
tam, nghién ctu Kinh dién bing nhiéu thd ti€ng, va bién soan c6é khoa hoc hoan
thanh cuén Pai Tir Pi€n Phat Hoc Anh-Viét.

----Kham phuc vi B6 Pai Tir Pi€n Viét-Anh—Anh-Viét phai cAn d€n nhiéu nha tri
thitc hoc gid thAm hi€u vin dé Phat Gido va phdi mat rit nhiu thdi gian méi thuc
hién dudc, song diy chi 12 mot nguSi nhu tdc gid Thién Phic, nhiét tim cd ging
khong ngirng, trong thdi gian khong 1au ma hoan thanh my man.

bay la tinh than tich cuc, vo nga, vi tha, vi Pao va Bdi, véi muc dich gitp cho chu
Tang Ni Phat t& va nhirng nha nghién cdu Phat Gido c6 tai li€u va di kién tham
khdo.
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To6i radt han hoan tin duong cong ditc clia tic gid Thién Phic, ngudi di hoan
thanh cong trinh Vin héa hi€m c6 va xin trin trong gidi thiéu dén chu Ting Ni Phat
t trf thitc, hy vong mdi vi c6 mot cudn Pai Tir Pién ndy dé€ tham khio rong sau hon.

California, November 7", 2000
Hoa Thugng Thich Quang Lién
Vién Chu Tu Vién Quéng Pic
Thi Ditc—Viét Nam
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INTRODUCTION

We all know that life in the United States is so busy and under so much pressure so
people have very little time to practice and study Sacred Text Books. During the period of
more than twenty-five years of preaching the Buddha’s Teachings in the USA, I myself see
with my own eyes so many wonderful things in the Vietnamese community, both in the
monasteries and outside life. However, after reading the draft of the Vietnamese-English
English-Vietnamese Buddhist Dictionary from the author Thi€én Phic, I was filled with
surprise and deep admiration. Thién Phiic came to the United States in 1985 and became one
of my best disciple in the same year. He is commendable because before that time he knew
very little about Buddhism. While working as a volunteer teacher of Vietnamese language
programs in Southern California, around 1985 and 1986, a lot of young Vietnamese students
came to him to ask for the meanings of some Buddhist terms. Some terms he was able to
provide the meaning, but a lot of them he could not. He talked to me and I encouraged him to
start his work on The Basic Buddhist Terms. He is admirable because he must work to
support his family in this busy society, but he has not been affected by vanity or materialism.
On the contrary, despite his tight work schedule and despite his continued commitment to
community and temple activities, he has been spending most of his precious spare time to
research and study the Buddhist Tripitaka in Vietnamese, Chinese and English to compose
and accomplish this Dictionary in a scientific method. He is admirable for his firm effort
because such Buddhist Literary Work would normally need a committee of several Buddhist
intellects and a long period of time to accomplish. Thi€n Phic himself with tireless effort, has
spent more than 15 years to devote himself in research, study and overcoming a lot of
difficulties to perfectly accomplish this difficult work.

He is also the author of a series of books written in Vietnamese, titled “Buddhism in
Life,” ten volumes, “Buddhism, a religion of Peace, Joy, and Mindfulness,” and “Intimate
Sharings with Parents and Children,” “Fundamentals of Buddhism” in Vietnamese and
English, and “Famous Zen Masters” in Vietnamese and English.

This merit shows us a positive spirit of egolessness and altruism for the sake of
Buddhism and for the benefit of Monks, Nuns and all Buddhist followers.

I am very please to commend and praise the author’s merits for his accomplishment of
this rare religious and cultural work. This is a genuine contribution of his share to the
propagation of the Dharma. I would like to take this opportunity to highly recommend to all
Monks, Nuns, Buddhist practitioners, as well as to any readers of Buddhist texts. With the
hope that each and everyone of you will possess this Vietnamese-English—English-
Vietnamese Dictionary to aid in your deeper study of Buddha-Dharma.

California, November 7", 2003

Most Venerable Thich Gidac Nhién
President of The International Bhiksu
Sangha Buddhist Association
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LOI GIOI THIEU

Ai trong chiing ta ciing déu biét ring ddi song tai trén di't nuc nay ra't u 1a ban ron va
con ngudi trong xa hoi nay phai chiu nhiéu dp Iuc vé& cd vat chit 1n tinh than nén it ai c6
dugc thi gid d€ tu tip hay nghién ctiu Kinh dién. Trong sudt thdi gian hon 25 nim hoing
phép tai Hoa Ky, t6i dugc truc ti€p muc kich ti€p thu nhiéu cdi hay cdi dep trong Pao ciing
nhu ngoai PJi trong ddi song cong ddng clia ngudi Viét. Tuy nhién, toi rdt ngac nhién va
kham phuc, khi dugc xem qua bd Tu bién Phat Hoc Viét-Anh Anh-Viét cda tic gid Thién
Phiic. That 1a ding khen nggi vi tdc gid Thién Phic d€n Hoa Ky nim 1985, quy-y Tam Bdo
véi toi cling nim, nhung truSc d6 tic gid bi€t rat it vé Phat phdp. Trong khodng nhitng nim
1985 hay 1986, trong khi Thién Phic dang day hoc thién nguyén chuong trinh Viét ngit &
mién Nam California, c6 rdt nhi€u hoc sinh Phat tif d€n hdi nghia cla cdc tir ngit Phit hoc.
Mot s6 tir Thién Phic bi€t, nhung rat nhiéu tir khong biét. Vi thé tdc gid c6 néi chuyén véi
t6i vé ndi ban khoin clia minh va to6i dd khuyé&n khich Thién Phic ti€n hanh viéc tAm ciu
nghién cttu nay. That ddng khAm phuc vi tic gid vira di 1am d€ nudi song gia dinh ndi dat
nudc qué ngudi ma khong dam mé vat chi't noi chdn phit hoa, ngugc lai vira phai di lam, 1am
viéc xa hoi thién nguyén va Phat sy, ma Thién Phic vAn ¢§ gidng diing nhitng thi gid nhan
rbi vang ngoc, tap trung tu tudng, vi tuong lai Phat Gido, suu tAm, nghién citu Kinh dién biing
ti€ng Viét, ti€ng Hoa va ti€ng Anh, d€ bién soan mot ciach khoa hoc va hoan thanh By Tir
Pién Phat Hoc Viét-Anh Anh-Viét ndy. Pang kham phuc vi B6 Tir Pién nay phai cAn dén
nhiéu nha tri thitc hoc gid thim hi€u van dé Phat Gido va phadi mAt rdt nhiéu thdi gian mdi
thuc hién dudc, song day chi 1a mdt ngudi nhu tdc gid Thién Phic, nhiét tim c6 gdng khong
nging, trong thdi gian khong 14u ma hoan thanh my man. Thién Phic ciling 1a tac gia cia bo
DPao Phit Trong Pdi Song (10 tap), Pao Phat An Lac va Tinh Thitc, TAm Sy V6i Cha Me va
Tudi Tré, Phat Phap Cin Ban (8 tap sip phat hanh) vi Nhitng Thién Su N&i Ti€ng (sip phat
hanh).

DAy Ia tinh thin tich cuc, v ngi, vi tha, vi Pao va D&i, v6i muc dich gitp cho chu Ting
Ni Phat t& va nhitng nha nghién ctu Phat Gido ¢6 tai li€u va dit kién tham khéo.

T6i rat han hoan khen ngdi va tdn duong cong dic cia tac gid Thién Phic, ngudi da hoan
thanh cong trinh Vin héa hi€m c6 va xin trin trong gidi thi€u dén chu Ting Ni Phat ti tri
thitc, hy vong mdi vi c6 mot cudn Pai Tir Pbién niy dé tham khio rong sdu hon.

Westminster, November 17", 2003
Hoa Thugng Thich Gidc Nhién
Phdp Chi Gido Hoi Phat Gido
Tdng Gia Khat S Thé Gidi
California—USA
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INTRODUCTION

In 1961, I was assigned as a teacher of biology at Tong Phuoc Hiep High School in Vinh
Long Province. Then, in 1964, I was promoted to the Principal of the same school and stayed
in this position until 1972. During more than a decade there, I had an opportunity to teach and
know a lot of outstanding students in town, Mr. Tran Ngoc, AKA Ngoc-Em Tran, was one of
the best students of mine. During his seven years in High School, Mr. Ngoc-Em showed to be
eminent with his academic achievement. He always received monthly recognitions from the
Principal and yearly awards at the end of each school year.

After more than 30 years living oversea, in April 2003, when I had a chance to form
Oversea Tong Phuoc Hiep Alumni Association, I reunited with a lot of my students. I was so
glad that a lot of my students were so successful from all over the world. What surpirsed me
the most was the achievement of a student named Tran Ngoc-Em with the Buddhist name
“Thien Phuc”, an excellent student in Math in High School 40 years ago, but he is so
successful in publishing books in Buddhism. I was so glad and so proud to participate in the
Proofreading Committee for his Vietnamese-English Buddhist Dictionary. I personally
believe that this is one of the most helpful Vietnamese-English Buddhist Dictionary for
Buddhists abroad.

Once again, in mid 2007, Thien Phuc asked me to help with proofreading for his will-be
published English-English-Vietnamese Buddhist Dictionary. I am so proud to participate in
proofreading for this very helpful work. The dictionary has more than 5,200 pages with so
many Buddhist terms and phrases that are extremely helpful for Buddhist readers to deepen
their knowledge in Buddhism.

My personal congratulation to Thien Phuc and I am not only very proud to see the
excellent achievement of one of my former students, but I am also very please to praise him
for his accomplishment of this rare religious and cultural work. This is an exceptional
contribution of his share to the propagation of the Buddha-dharma. I would like to take this
opportunity to sincerely recommend this work to all Buddhists, especially lay Buddhists with
the hope that this work can help aid your knowledge in Buddhism and make it easier for your
way of cultivation.

California, September 10, 2007

Dao Khanh Tho

Former Principal of Tong Phuoc Hiep HS
Vinhlong Province-South Vietnam
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LOI GIOI THIEU

Vio nim 1961 t6i dugc b8 nhiém vé 1am Gido su Van Vit tai trudng Trung Hoc Téng
Phudc Hiép, tinh Vinh Long. Sau d6, vao nam 1964, t6i dugc bd nhiém vao chitc vu Hiéu
Trudng trudng Trung Hoc Tong Phudc Hiép cho d&én nim 1972. Trong gan hon mot thip nién
phuc vu tai day, tdi c6 co hoi day va dudc biét rat nhiéu hoc sinh xui't sic trong thi xa, ma
anh Tran Ngoc-Em 12 mot trong nhitng hoc trd xuat sic nay. Trong sudt bdy nim trung hoc,
anh Ngoc-Em da t4 ra rdt xudt sic va ludn nhian gidy khen hing thdng clia Hiéu Trudng,
ciing nhu 1anh thudng mdi cudi nam.

Sau hon 30 nim s6ng noi hdi ngoai, vao nim 2003, do duyén lanh tai California, to6i da
thanh 1ap Hoi Ai Hitu Cuu Hoc Sinh Téng phudc Hiép, nhd d6 ma toi di gip lai rat nhiéu
hoc sinh cii cda tdi. Tdi rat hdnh dién khi thi'y rat nhiéu hoc sinh cii clia to6i nay di thanh
cong khip ndi trén thé gidi. Nhung diéu ding ngac nhién nhit clia téi 1a ¢ mot em hoc sinh
Xuit sic trudc kia rat gidi vé mon Todn, ma bay gid lai rdt thanh cong trong viéc viét va xuit
ban nhiéu bo sdch v& Pao Phat v6i Phap danh 12 Thién Phic. Cuing nim 2003, toi vo ciing
sung sudng va hinh dién dugc tham dy vao Tiéu Ban Duyét Poc bo Tir Pién Phat Hoc Viét-
Anh clia anh Thién Phic. Riéng toi thi tdi tin riing day 12 mdt trong nhitng bo Tir Pién Phat
Hoc c6 rat nhi€u 1¢i ich cho Phat tit noi hdi ngoai.

LAn nita, vao giita nim 2007, anh Thién Phic lai mdi toi tham dy vao Tiéu Ban Duyét
Poc cho bd Tir Pién Phat Hoc Anh-Anh-Viét sé dudc xuit ban trong mot ngay gan day. Toi
vO cling sung suéng dudc gép phan vao tic phaim that hitu ich niy.

Riéng cd nhan toi, tdi xin chic mirng anh Thién Phidc. T6i rdt hdnh dién nhin thdy dudc
thanh qua xuat sic ciia mdt anh cyu hoc sinh ctia minh, ma Tdi hét sitc han hoan tdn dudng
st thanh tyu clia tdc gid Thién Phiic vé& sy hoan thinh cong trinh ton gido va vin héa hi€m
c6 ndy. Pay 1a sy cdng hi€n hét sitc dic biét ctia anh Thién Phic trong cong cudc truyén ba
Phat Phdp. Toi xin trin trong gidi thiéu d&€n chu Phat ti¥ tri thifc, nha't 12 cdc Phat ti¥ tai gia,
hy vong mdi vi c6 dugc mdt bo Pai Tir Pién niy dé€ tham khdo rong sau hon, hanh thong hon
trong vi€c tu hanh.

California, ngay 10 thdng 9, 2007

bao Khanh Tho

Cuu Hiéu Trudng

Trudng TH Téng Phudc Hiép-Vinh Long
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PREFACE

This book is not an ordinary English-Vietnamese or Vietnamese-English Dictionary, nor
is this a book of Total Buddhist Terminology. This is only a booklet that compiles of some
basic Buddhist terms, Buddhist related terms, or terms that are often seen in Buddhist texts
with the hope to help Vietnamese Buddhists understand more Buddhist essays written in
English or Buddhist Three Baskets translated into English from either Pali or Sanscrit.
Buddha teachings taught by the Buddha 26 centuries ago were so deep and so broad that it’s
difficult for any one to understand thoroughly, even in their own languages. Beside, there are
no absolute English or Vietnamese equivalents for numerous Pali and Sanskrit words. It’s
even more difficult for Vietnamese people who have tried to read Vietnamese texts partly
translated from the Chinese Mahayana without making a fallacious interpretation. As you
know, Buddhist teaching and tradition have deeply rooted in Vietnamese society for at least
20 centuries, and the majority of Vietnamese, in the country or abroad, directly or indirectly
practice Buddha teachings. Truly speaking, nowadays Buddhist or Non-Buddhist are
searching for Buddhist text books with the hope of expanding their knowledge and improving
their life. For these reasons, until an adequate and complete Buddhist Dictionary is in
existence, | have temerariously tried to compile some of most useful Buddhist terms and
Buddhist related terms which I have collected from reading Buddhist English texts during the
last fifteen years. I agree that there are surely a lot of deficiencies and errors in this booklet
and I am far from considering this attempt as final and perfect; however, with a wish of
sharing the gift of truth, I am not reluctant to publish and spread this booklet to everyone.
Besides, the Buddha taught: “Among Dana, the Dharma Dana or the gift of truth of Buddha’s
teachings is the highest of all donations on earth.”

Once again, I hope that this booklet is helpful for those who want to know more about
the truth of all nature and universe. As I mentioned above, this is not a completely perfect
work, so I would very much appreciate and open for any comments and suggestions from the
learned as well as from our elderly.

Last but not least, the author would like first to respectfully offer this work to the
Triratna, and secondly to demit the good produced by composing this book to all other
sentient beings, universally, past, present and future. Hoping everyone can see the real
benefit of the Buddha’s teachings, and hoping that some day every sentient being will be able
to enter the Pure Land of Amitabha.

Thién Phic
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LOI TUA

Pay khong phai 12 mot quyén Ty Pién Anh-Viét Viét-Anh binh thudng, diy ciing khong
phdi 12 Toan Tap Danh Tir Phat Gido. Pay chi 12 mdt quyén sich nhé gdm nhitng tir ngit
Phat gido cdn bdn, nhitng tf c6 lién hé d&€n Phit gido, hay nhitng ti thudng hay gip trong
nhitng bai kinh Phat, v6i hy vong gitip nhitng Phit t& Viét Nam tim hi€u thém vé nhitng bai
luan Phat gido biing Anh ngit, hoic tim hi€u Kinh Tang Anh ngit dudc dich sang tir ti€ng
Phan Pali hay Sanskrit. Ptic Phit di bit dau thuyét gidng Phat phdp 26 thé ky vé truSc ma
gido 1y that 12 thAm tham rat khé cho bt ctf ai trong ching ta thau triét, di biing chinh ngdn
ngif clia chiing ta. Ngoai ra, khong c6 tir ngit tuong duong Viét hay Anh nio c6 thé 1t trin
dugc hét y nghia ctia nhiéu tir ngit Phan Pali va Sanskrit. Lai cing khé hon cho ngudi Viét
chiing ta tranh nhitng dién dich sai 14m khi ching ta doc nhitng kinh dién dugc Viét dich tir
nhitng kinh dién Pai thita cia Trung quéc. Nhu quy vi da biét, gido Iy va truyén thdng Phat
gido da 4n sdu vao xa hoi Viét Nam chiing ta tir 20 th& ky nay, va da phan ngudi Viét ching
ta trong qudc nodi ciing nhu tai hdi ngoai déu tryc ti€p hay gidn ti€p thuc hanh Phat phap.
That tinh ma néi, ngdy nay Phit tt hay khong Phat tif déu dang tim toi hoc hdi gido 1y ndy
nhitng mong m3 mang va cdi thién cudc song cho chinh minh. Vi nhitng 1y do d6, cho d&n khi
nao c6é dugec mot bd Tir Pié€n Phat Hoc hoan chinh, t6i di mao mudi bién soan nhitng tir ngl
thudng dung Phat gido cling nhu nhitng tf ngit lién hé v6i Phat gido trong sudt hon mudi lam
nim qua. Pong y 12 ¢6 rat nhiéu 16i 1Am va sai s6t trong quyén sach nhdé ndy va con lau lim
quyén sich nay méi dugc xem 1a hoan chinh, tuy nhién, v6i uéc mong chia xé chin 1y, chiing
t6i da khong ngin ngai cho xudt bin va truyén ba quyén sich ndy dé€n tay moi ngudi. Hon
nita, chinh D¢ T Phu di tirng day: “Trong phdp B8 Thi, bd thi Phdp hay bo thi mén qua
chan Iy Phat phdp 1a céch cling duding cao tuyét nhit trén doi nay.”

Mot 1an nita, Hy vong quyén sdch nhé ndy sé gitip ich cho nhitng ai mudn tim biét thém
vé chin 1y thyc tdnh van hitu. Nhu da néi trén, diy khong phdi 1a mot tic phAim hoan chinh,
vi thé chiing t6i chdn thanh cdm ta su chi day clia chu hoc gid va cdc bac cao minh.

Cudi cling, tic gia cung kinh cting dudng 1én ngdi Tam Bdo, va xin thanh kinh hdi huéng
tit cd cong diic ndy d&n chiing sanh mudn loai trong qua khtt, hién tai va vi lai. Nhitng mong
ai nid'y déu thi'y dudc sy 1gi lac ca Phat phdap, d€ mot ngay khong xa ndo dé, phdp gidi
chiing sanh ddng vang sanh Cuc Lac.

Thién Phic
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Cam Ta

TruSc nhat, tic gid xin chan thanh cdm ta Hoa Thugng Thich Gidc Nhién da khuyé&n khich
tdc giad tr nhitng ngdy diu khé khiin clia cong viéc bién soan. Hoa Thudng di cung cip Anh
Tang ciing nhu nhitng sich gido 1y Phat gido khdc. Ngoai ra, Ngai con danh nhiéu thi gid qui
bdu coi lai ban thio va gidng nghia nhitng tir ngit khé hiu. K& thi, tdc gid ciing xin chan
thanh cdm ta Hoa Thugng Ti€n ST Thich Quéng Lién, Hoa Thugng Tién Si Claude Ware,
Hoa Thugng Thich Chon Thanh, Hoa Thugng Thich Gidc Lugng, Hoa Thugng Thich Nguyén
bat, Hoa Thugng Thich Hanh Pao, Hoa Thugng Thich Gidc Ngd, Hoa Thugng Thich Giac
Trang, Hoa Thugng Thich Gidc Toan, Hoa Thugng Thich Gidc Tué, Hoa Thugng Thich Minh
Thién, va Thugng Toa G.S. Thich Chon Minh dd khuyén tin trong nhitng lic khé khin,
Thugng Toa Thich Minh Min, Thich Nguyén Tri, Thich Quéang Thanh, Thich Gidc Si, Thich
Minh Thanh, Thich Minh Pat, Thich Minh Nhan, Thich Minh Nghi, Thich Minh 1§n, Thich
Minh Hién, Thich Vo Pat, Thich Minh Binh, cdc Su C6 Thich Nit Diéu Lac, Thich Nit Diéu
Nguyét, Thich Nt Diéu Héa, Thich N& Tinh Hién, Thich Nit Diéu Pao, Thich Nit Diéu Minh,
Thich Nit Lién Dung, Thich Nit Tinh Lién, Thich Nit Nhuw Hanh, va Thich Nit Nhin Lién da
khuyé&n khich tdc gid vudt qua nhitng khé khiin tré ngai. Mot s6 da khong ngai thi gid qui bdu
duyét doc phin Viét ngit nhu Gido Su Lwu Khon, Gido Su Nghiém Phd Phdt, Gido Su
Andrew J. Williams, Sonia Brousseau, Sheila Truong, Nguyén thi Kim Ngan, Nguyén Minh
Lan, Minh Hanh, Hué btc, Biru Bic, Van V6, Hoang Khuyén, Quidng Tadm, Minh Chinh,
Minh Chanh, TAm Nghia, Thién Vinh, va Diéu Hdo da duyét doc titng phan trong tic pham
ndy. Té4c gid ciing xin chin thinh cdm ta cd Nguyén Thi Ngoc Van, cling qui Thidy C6 Cuu
Hiéu Trudng Trudng Trung Hoc Tong Phude Hiép, Ong Pao Khanh Tho va C6 V& Thi Ngoc
Dung di tan tinh gitip &5 vé tinh than 1dn vat chat.

T4c gia cling chan thanh cdm ta toan thé gia dinh di tich cuc yém trg. Khong c6 su yém
trg ndy, chic chin bo sdch niy khong thé nao hoan thinh m§ min dugc.

K& dén tdc gid xin thanh that cdm on sy c6 ging tdn tuy cda ban duyét doc, dic biét 1a
nhitng c6 gdng vugt buc clia Pao hitu Nguyén thi Ngoc Van trong cong viéc cuc ky khé khin
nay.

Cudi cling, tdc gid xin thanh kinh hdi huéng cong dic ndy dén phdp gidi ching sanh
trong sdu dudng phap gidi s€ dugc vang sanh Tinh D.

Anaheim, California
Théng 11, nam 2007
Thién Phiic
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Note To Our Readers

This booklet is a collection of Buddhist, Buddhist-related terms, and terms that
are often seen in Buddhist texts, written in both Vietnamese and English. Like I said
in the Preface, this is not a Total and Complete Buddhist Dictionary; however, with a
wish of share, I hope that all of you will find this a useful and helpful booklet for you
to broaden knowledge on Buddhism

Thi€n Phic

LJi ghi chd d€n chu doc gia

Quyén sich nhd niy chi 13 mot tip hop céc tir ngit Phat gido, cdc tir ngit ¢6 lién
quan dén Phat gido, va cdc tir ngit thudng dugc tim thdy trong cdc sdch gido khoa
Viét Anh Phat gido. Nhu trén di néi, diy khong phai 13 bo tir di€n hoan hdo; tuy
nhién, véi tim nguyén sé chia, tdi mong ring qui vi s& tim thdy ndi bd sdch niy
nhitng diéu bd ich cho viéc md rong ki€n thic vé Phit gido clia minh.

Thi€n Phic
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Note on Language and Abbreviations

(A) Languages: (B) Abbreviations
Ch : Chinese B.C. : Before Christ (trudc Tay Lich)
Jap : Japanese A.D. : Anno Domini (sau Tay Lich)
Kor: Korean e.g. :For example
P :Pali ie. : For example
Tib : Tibetan a : Adjective
Viet: Vietnamese n : Noun
n.pl  : Noun Plural
v : Verb

Words or Phrases that are used interchangeably.

Nhan = Nhon (nghia 1a ngudi) Chudi=Chtri

Nha't = Nhift (nghia 1a mot) Niy= Nay

Nhat = Nhut (nghia 12 ngay) Dharma (skt)=Dhamma (p)
Y&t =Kiét Karma (skt)=Kamma (p)
Xiy =Xay Sutra (skt)=Sutta (p)

Other signs of reference.

** These two stars mean that the term has adequate meaning itself; however, if
you wish to obtain further details, you can refer to the term or terms mentioned
behind these two stars.
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Quick Search for Some Important Terms
in This Volume

A

Ac Hanh: Wrong conduct

Ac Nhan: Wicked people

Ac Ty Kheo: Wicked Bhiksus

Ai Ngit: Words of love

An cu ki€t ha: Vassa

Ao Gidc: Vipallasa

An Chay: Vegetarian

Am thanh gidi thodt va vugt 1én khdi c6i trdi duc gidi: Voice of freedom from the ills
of desire, surpasses the realm of desire

Am thanh vugt hon c¢di Pham Thién: Voice without reflection and rumination,
surpasses the Brahma heaven

Am thanh vugt hon Quang Am Thién: Voice that has no flaws and surpasses the light-
sound heaven

A:n Quang: Yin-Kuang Temple

An Quang Pai Su: Yin-Kuang (Great Master)

An Nguyén Long Khi: Yin-Yuan-Lung-Ch’i

B

Ba Sa Luan: Vibhasa-sastra

Bach Lién Gido: White Lily Society

Bach Lién Tong: White Lotus Sect

Bach Lién Xa: White Lotus Society

Bach L6 Tri: White Heron Lake

Bach Ma Tu: White Horse Temple

Bach mao: Urna

Bach Tan Cdi Phat Banh: White umbrella on the Buddha’s head
Bach Thay Thanh: White river town

Bach Tugng: White elephant

Bach Van Tong: White Cloud Sect

Bach Y: White clothes

Bén dia mon: Uncreated dharmakaya of Vairocana
Bén gidc huan tdp vd minh: Unenlightenment

Bat Nan Pba: Upananda

Bic Cu L6 Chau: Uttarakuru

Bic Hanh: Uttarayana
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Bic Kiéu T4t La: Uttarakosala

Bic La: Valabhi

Bic phuong véi trdi Ty Sa Mon: Vaisramana or Pluto heaven in the North
Bic Son Tru Bo: Uttarasaila

B4m tdnh phéng dit: Unrestrained

Bat diét: Undying

Bat Bic Ky Tir: Untimely happenings due to external circumstances
B4t dinh phdp: Undetermined elements

B4t Poan Luin: Unceasing turning of the wheel

B4t Poan Quang Nhu Lai: Unceasing Light Buddha

Bat Pong Gidi Thodt: Unmoved liberation

B4t Pong TAm Giai Thodt: Unshakable deliverance of mind

Bat Pong Vo Vi: Undisturbed state

B4t hoa hgp tinh: Unharmonizing natures

Bat Hoai Tin: Unfailing faith

B4t kha ddc: Unobtainable

Bat Khd Tu Nghi: Unthinkable

B4t Khd Tu Nghi Tri: Wisdom beyond the ordinary understanding
Bat Lai Nghinh: Without being called the Buddha still comes to welcome
B4t ngd Am: Unerring voice

B4t Nhi Phap: Undivided truth

B4t Nhiém Trudc Chu Phdp Tam Mudi: Uncontaminated samadhi
B4t Phi Thoi Thuc: Vikala-bhojanad-viramani

B4t Thién Cin: Unwholesome roots

Bat Thién Gidi: Unwholesome elements

B4t Thién Nghiép: Unwholesome deeds

B4t thién nghiép dao: Unwholesome courses of action

B4t Thién TAm: Unwholesome mind

B4t Thién TAm: Unwholesome investigation

B4t Thién Tu Duy: Unwholesome thought

B4t Thién Tudng: Unwholesome perception

Bat Thinh Hitu: Unsolicited friend

B4t thoi Ivc: Undiminishing power

B4t tinh khi&t viong: Ucchusma

Bat Tinh Nhuc: Unclean flesh

Bat tinh thi: Unclean almsgiving

B4t Tinh Thuy&t Ph4dp: Unclean preaching

Bich Quédn: Wall-gazer

Bi€n Chi€u Kim Cang: Universally Shining Vajrasattva

Bié€n Chi€u Nhu Lai: Universally Shining Buddha
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Bi€n Gidc: Universal enlightenment

Bién Hanh Nhan: Universally prevalent cause

Bié€n Phdp Gidi Than: Universal dharmakaya

Bién Tinh Thién: Universal purity deva

Bién Tai V6 Ngai Tri: Unobstructed eloquence in intelligence

Biét Canh TAm S&: Vibhavana

Biét Kién: Unenlightened views

Biéu thi: Vijnapti

Binh ding dai bi tim: Universal great wisdom

Binh d4ng phdp: Universal truth

Binh Ping T4nh Tri: Wisdom derived from manovijnana or mano consciousness
Binh Ping Tanh Tri: Wisdom of understanding the equality of all things
B6 T4t: Uposatha

B dé dao trang: Way-place

Bo6 Gidp Tinh T4an: Vigor through a Bodhisattva’s robe

Bui Tran: Worldly dust

C

Céch cling dudng cao quy nhat dén véi DPirc Phat: Worthiest offering to the Buddha
Cénh gidi v6 ngai dung: Unimpeded function relating to realms
Cau phudc: Yacna

Chéng r8i duc gigi: Without leaving the realm of desire

Chan ly cd ban cta van hitu: Under-lying truth of all things
Chan 1y cttu canh: Ultimate truth

Chan ngdén: Words of Tathagata

Chap kim cang thin: Vajradhara

Chap tdc: Work in a monastery

Ché& Mon: Way of discipline

Chét cdch khong sd sét: Unconfused death

Chi&n Tranh: War

Chu truong trudng chay: Vegetarianism

Chiing Sanh DBién Péo: Upside-down state of living beings
Chung sanh luc vd ngai dung: Unimpeded function of power relating to sentient
beings

Chiing tif bat tinh: Unclean parental seed

Chuyén Tu V6 Gidn: Uninterrupted cultivation

Chuyén Héa: Vartana

Chuyén Luan Vudng: Wheel Turner

Chu ki€n: Various views and doubts

Con dudng t6i thugng thira: Ultimate path
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Cong An Thoai PAu: Words involve in koan

Cong dtc: Virtues

Cong buc Bat Nha Ba La Mat: Virtue of the prajna paramita

Cong duc tri hai vo tin: Virtues of inexhaustible oceans of knowledge
Cong dudc ty ti: Virtues require in a confessor at the annual confessional ending the
rainy retreat

Cong ditc xuat thé: Virtues of liberation

Cu Tic Bic B6n Nguyén: Vow of universally complete virtue

Cudc sdng xitng dang: Worthwhile Life

Cuc Lac: Ultimate Bliss

Ctu Cénh: Utmost

Citu Th€ Xién Pé&: World-saving icchanti

D

Da Du ba La: Yasodhara

Da Xa: Yasas

Da Ho Thién: Wild-Fox Meditation

Da Xoa: Yaksa

Di Huyé&t TAy Huyét: Wash out blood with blood

D1 Thuc: Vipaka

Di thuc nhan: Vipakahetu

Diém vuong: Yama-raja

Diém Khau: Ulka-mukha

Diém Ma: Yama

Diém Ma Thién: Yama heaven

Diém Ma Thién GiGi: Yamadevaloka

Dién Tho Pai Su: Yen-Shou

Diét loai tri: Wisdom concerning Kinds of Extinction
Diét Phap tri: Wisdom concerning Dharmas of Extinction
Diét Tri: Wisdom of the extinction of suffering

Diéu Am Piéu: Wonderful-voice bird

Diéu b6: Wonderful land

Diéu bic: Wonderful virtue

Diéu gidc: Wonderful enlightenment

Diéu Hitu: Wonderful existence

Diéu Ki€t Tudng: Wonderful and auspicious

Diéu Ki€t Tudng B6 T4at: Wonderful and auspicious Bodhisattva
Diéu Lién Hoa: Wonderful Lotus

Diéu mon: Wonderful doors

Di€u Phdp: Wonderful law
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Diéu Phdp Lién Hoa Kinh: Wonderful Law of Lotus Flower Sutra

Di€u Phdp Luin: Wheel of the wonderful law

Di€u Quédn: Wonderful contemplation

Di€u Quén Sat Tri: Wisdom of wonderful contemplation

Diéu sic: Wonderful form

Diéu tam: Wonderful heart

Di€u Thi: Wonderful destiny

Do Tuin: Yojana

Du gia: Yoga

Du Gia Su DPia Luan: Yogacarabhumi Sastra

Du Gia Toéng: Yogacara

Du hanh trén dudng phd phi thdi: Wandering on the street at the wrong time

Du Hy: Vikridita

Du Tang Vacchagotta: Vacchagotta

Duc gidi: World of desire

Duc Gigi Nhan Thién: World and the six deva heavens of desire

Duc ting thugng cong dic: Virtue overmastering desire

Duc vo diét: Unceasing desire to save

Dung Am thanh tly loai ma dién thuyé&t: Using voices to lecture to cause all beings to
disillusioned with worldly things

Diing ngin quy clia ty vién hay t8 chic tir thién d€ nudi dudng than nhin ban be:
Use the monastery budget or the budget or a charitable organization to give support to
relatives or friends

Dung phuong tién tuy nghi gido héa: Using expedient means to teach in accord with
needs

Dung tam mudi rot rdo qudn hién tudng: Utilizing samadhi to contemplate the
phenomena

Diing tim tir bi quang dai: Using the mind of universal love and compassion to save
beings

Duing tién ctia dan na tin thi cting cho viéc nudi chiing vao muc dich khdc nhu 1a xay
cat: Use Dana money reserved for the material necessities of the Sangha for other
purposes, i.e., construction

Dung tinh tdn dé nhi€p d6 ké gidi dai: Using zeal and devotion (virya) to cure their
remissness

Duing vo lugng vo s trim ngan tc na do tha phdp luan: Using countless hundreds of
thousands of millions of billions of wheels of Teaching

Duy Chi€u Bdo Phong: Wei Zhao Bao Feng

Duy ma Cat: Vimalakirti

Duy Ma Cat Tt S6 Van Kinh: Vimalakirtinirdesa-Sutra

Duy Tam Ké: Verses on the idealistic idea
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Duy thttc: Vijnanavada

Dugc An Son Qudc Thién Su: Yueh-An-Shan-Kuo

Dugc Chau Thién Su: Yueh-Chou Zen master

Dugc Lam Thién Su: Yueh-Lin Zen master

Dugc Son Duy Nghiém: Yueh-Shan-Wei-Yen

Duong Chi: Willow-branch

Duong Di€p: Willow-leaves

Duong Ky Phuong Hoi Phéi: Yang-Qi-Fang-Hui sect

ba Mich Tdi Tudng: Yadbhuyasikiya-vinaya

ba Vin Thién Vuong: Vaisravana

ba La Ni Phat Panh: Unisha Vijaja Dharani

bai Nhut Kinh: Vairocana Sutra

Pai sy r6t rdo cia chu Pai Bd Tat: Ultimate Great Tasks of Great Enlightening
Beings

Pai Thién Th& Gidi: Universe of three thousand chiliocosms

bai Trang Nghiém Kinh: Vaipulya-mahayuha-sutra

bam Thanh: Yun-Yan T an Sheng

Pénh gid thap: Underestimate

DPio Huyén: Ullambana

DP4o Kié&n: Upside down views

bPao: Way

Pao Pédng: Universal way

Pao loai tri: Wisdom concerning Kinds of the Way

bao Phap tri: Wisdom concerning Dharmas of the Way

bao Phong: Wind of Buddha-truth

Pat Ma Pa La Thién Kinh: Yogacharabhumi-Sutra

bat Tam: Understanding

DPing Gidc Hué: Wisdom of understanding of nirvana

Ping Vb Gian Duyén: Uninterrupted continuity

Pang Citu Thé: World saviors

DPau da: Zuda

Peo chudi hodc trang hat dic tién: Wear a rosary made of expensive or bright
colored gems

Peo mang viéc thé tuc: Weighed down by mundane preoccupations and have not yet
severed worldly thoughts

DPeo vang, bac hay da qui: Wear objects of gold, silver or precious stones
D€ Thich Binh: Vase of Indra

bia nguc VO gidn: Uninterrupted hell

bién Pédo: Upside down

bién ddo vong tudng: Upside down and delusive ideas
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binh Tué: Wisdom of concentration

Poan Diét Kién: Uccheda-drsti

Poan kién: Ucchedadarsana

Poi d&n huu tri rdi hin tu: Wait until after retirement to cultivate
Dgi dé&n khi thé nhon cin tdinh dudc thanh thuc: Wait until the time is ripe to develop
people’s immature faculties

Pon dién: Udana

D6 BAt Nam: Uncontrollable emission

boc Tu: Vatsa

boc T Bo: Vatsiputriya

Pudng Vii Tong: Wu-Tsung

G

Gia vu chua xong: Unfinished family obligations

Gia Danh Hitu: Unreal name

Gid Danh Thé& Gian: World of unreal name

Gia Thuy€t Van: Utilizing a hypothetical case

Gidc dao: Way of Enlightenment

Gidc Thanh: Walled city of enlightenment

Giai doan phat sinh: Utpatti-krama

Gidi thoat: Vimukti

Giai Thodt Pao: Way of emancipation

Gidi Tri Ki€n: Understanding and interpreted as release
Giam Ty: Warden monk

Gido Bao: Way of instruction

Gido Hoi Phat Gido Ting Gia Khit Si Viét Nam: Vietnamese Sangha Bhikshu
Buddhist Sect

Gido H6i Phat Gido Viét Nam: Vietnamese Buddhist Association
Gido NO6i: Within instruction in the sect

Gido Phan: Various divisions of teaching

Gidi Kién Thi: Wrong views in understanding the precepts
Gidi Luat: Vinaya

Gi61 Noi: Within the region

H

Hai tam: Vihimsa-vitakko

Hang phuc ma quan biing Nhat thi€t tri: Vanquishing all demons with omniscience
Hang ngudi ngu dot t6i tim: Unenlightened mortal people

Hanh PBao: Walk in the way

Hanh Khd: Unsatisfactoriness of conditioned states
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Hanh tri hoc phdp: Undertake the training

Hanh tri sdu phuong: Worship in the Six Directions
Hanh tru toa ngoa: Walking, standing, sitting, lying
Hanh V6 Thugng: Unsurpassed forms of service
HAau ddc tri: Wisdom with its limitation and relation to ordinary human affairs
Héau Nghiép: Upapajja-vedaniya-kamma

Hién nhan: Wise man

Hién Sic: Visible colors

Hiéu bi&t chinh minh: Understanding ourselves
Hiéu ré chan ly: Understanding of truth

Hé6a Pao: Way of conversion

Hoa hiép: United and harmonious

Hoa Nam: Vandana

Hoa Thugng: Upadhyaya

Hda Luan: Whirling wheel of fire

Hoai nghi: Vicikitsa

Hoai diét: Uccheda

Hoai Khd: Unsatisfactoriness due to impermanence
Hoai Khd Ténh: Viparinama-dukkha

Hoai Son: Worn-down hills

Hoang Diép: Yellow willow leaves

Hoang Duong Moc Thién: Yellow-poplar meditation
Hoang Mao Giédo: Yellow sect of Lamaism

Hoang Y: Yellow robe

Hoanh ti: Untimely death

Hodéc ludn: Wheel of illusion

Hoing Thé: Vast vows

Hoc Gi6i V6 Thugng: Unsurpassed trainings

Ho6i Kim Cang Gidi: Vajradhatu Foundation

Hoi Tam Quy Nhat: Unite the three vehicles in one
Hoi Thanh Nién Phat Td: Young Men’s Buddhist Association (YMBA)
Huéan tap: Vasitha

Huédn Tap Ching TG&: Vasanavija

Hué luc: Wisdom

Hué nhan: Wisdom-eyes

Hué Nhat: Wisdom-sun

Hué quang: Wisdom light

Hué Tri Ty Kheo: Wise monk

Hu vong: Unreality

Hu Vong Luéan: Unreal wheel of life
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Hu Vong Phédp: Unreal dharmas

Huong LAm Trirng Vién Thién Su: Xiang-Lin-Cheng-Yuan
Huong Tap Dia: Western Buddha-land

Huu Luu Tién Nhan: Uluka

Httu hinh: Visible

Hitu Than Gido: Worship of all gods of different creeds
Hiru Thién Pa: Ujjayanta

K

Ké Ban Phép Lanh theo truyén thong TAy Tang: Verses for Auspiciousness (Tibetan
tradition)

Ké Hué Ning: Verses of Hui-Neng

Ké Khai Kinh: Verses for opening a sutra

Ké Phé DPia Nguc: Verses of destroying hell

Ké tdn Phat A Di Ba: Verses in Praise of Amitabha Buddha

Ké Than Tu: Verses of Shen-Hsiu

Ké Trudng Lao Ni: Verses in the Therigatha

Ké T¢ Liéu Gian ctia Bai Su Vinh Minh: Verses of four options or choices from Yung
Ming Master

Ké Tu T4dnh Cda Luc T Hué Ning: Verses on the Self-Nature of the Sixth Patriarch
Hui neng

Ké Vo Tuéng Clia Luc TS Hué Ning: Verses on No-mark from Hui Neng Patriarch
K&t hgp: Unity

Khai Tam Hién Nhat: Utilize the three vehicles to reveal the One Yana

Khau Nghiép: Vaca-karman

Khiu ti: Vac-karmas

Khi gigi ctia chu Pai B6 Tdt: Weapons of Great Enlightening Beings

Kh§ loai tri: Wisdom concerning Kinds of Suffering

Kh& Loai Tri Nhdn: Wisdom of endurance

Khd phap tri: Wisdom concerning Dharmas of Suffering

Khoéng: Void

Khong Hitu: Unreal and real

Khuyén ching sanh niém Phat: Urge sentient beings to remembrance the Buddhas
Kién Ai: Views and desires

Kié€n Chi: Vision-Attainer

Kié&n dai: Visibility

Ki&n Pao Vi: View-path stage

Ki€n gidi cia Sic: Views of Form

Kién gidi cia Tho: Views of Sensation

Ki€n gidi cia Thic: Views of consciousness
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Kié&n hoic: Wrong views

Ki&n Hué: Wisdom of right views

Kié&n nhut thi€t tru dia: Wrong views (which are) common to the trailokya
Kién thi: View of grasping at views

Kién thitc: Vidya

Ki€n Vo Thugng: Unsurpassed sights

Kim Cang: Vajra

Kim Cang Ba La Mat B T4t: Vajra-Paramita Bodhisattva
Kim Cang B4t Nha Ba La Mat Pa Kinh: Vajra-Diamond-Prajna-Paramita Sutra
Kim Cang Bd T4t: Vajra Bodhisattva

Kim Cang Cham Luan: Vajrasuci Sastra

Kim Cang Chi: Vajra thunderbolt

Kim Cang Da Xoa: Vajra guardian spirit

Kim Cang Poan: Vajracchedika

Kim Cang Gi6i: Vajradhatu

Kim Cang Gidi Thai Tang GiGi: Vajradhatu and Garbhadhatu
Kim Cang Kinh: Vajracchedika-prajna-paramita-sutra
Kim Cang Linh: Vajra-bell

Kim Cang Luin: Vajra wheel

Kim Cang Ly B& Uy: Vajrayaksa

Kim Cang Mon: Vajra-door

Kim Cang Phap Gidi Cung: Vajradhatu-palace

Kim Cang Phat: Vajra-Buddha

Kim Cang Quyén: Vajra-fist

Kim Cang Téc: Vajrapasa

Kim Cang Tam Mudi: Vajra-samadhi

Kim cang tang B T4t: Vajragarbha-Bodhisattva

Kim Cang Tat Bda: Vajrasattva

Kim Cang Than: Vajra-body

Kim cang than: Vajrapani

Kim Cang Thu: Vajrasattva-mahasattva

Kim Cang Thiy: Vajra-water

Kim Cang Thtra: Vajrayana Buddhism

Kim Cang Toa: Vajrasana

Kim Cang tri: Uncaused omniscience of Vairocana

Kim Cang Tri Phdp Su: Vajra-bodhi Dharma master

Kim Cang Tri Tam Tang: Vajrabodhi

Kinh Hai: Uttrasita
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L

LAm lac trong thudn thuc nghi tinh: Wrong way of maturing doubts

Lau tan tri: Wisdom of the Arhat

L& Kinh Chu Phat: Worshiping and respecting all Buddhas

Liéu Ngo: Understand clearly

Linh Thttu Son: Vulture Peak

Lo ling va kh& s§: Worries and miseries

Loai ngudi hanh tha 1gi, khong hanh ty 1gi: Working for the good of others, but not for
one’s own good

Loai ngudi hanh ty 191 va hanh tha 1gi: Working for one’s own good as well as for the
good of others

Loai ngudi khong hanh ty 191, ma cling khong hanh tha 1di: Working neither for one’s
own good nor for the good of others

Lgi Bdc VO Thugng: Unsurpassed gains

Loi Hanh Nhié€p: Useful deeds

Lgi ich hay khong 1di ich: Useful or harmful

Luin Tuéng: Wheel sign

Luat tang: Vinaya-pitaka

Luit thtra: Vinaya vehicle

Luat Tong: Vinaya school

Lyc tdng thugng cong ddc: Virtue overmastering power

Lugng Qua: Ultimate consequences

Luu Chuyén Mon: Way of transmigration

Ly Ach: Unyoking

Ly Duc Ach: Unyoking from sensuality

Ly Hé Qua: Visamyoga

Ly Hitu Ach: Unyoking from becoming

Ly Kién Ach: Unyoking from wrong views

Ly V6 Minh Ach: Unyoking from ignorance

Ly Cu: Wholly noumenal

Ly Su V6 Ngai: Unimpeded interaction of noumenon and phenoumenon

M

Main Phan Gidi: Whole of commandments

Man Kién: Wrong views of pride

Mat Lgi Phu Nhan: Wife of Prasenajit

Mic 40 quan clia ngudi thé tuc: Wear lay clothing
MAu Da La Phép An: Vitarka-Mudra

Minh Hanh Ttc: Vidya-carana-Sampanna

Minh Ly: Unfathomable thought
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Minh Phi: Vidya-raja

Minh S4t theo Truyén Théng Bd Tat Pai Thira: Vipassana of the Bodhisattvas in
Mahayana tradition

Minh Sit theo Truyén Thong Kim Cang Thira: Vipassana of the Mantrayana

Minh Sit theo Truyén Thong Ngoai Pao: Vipassana for the Externalists

Minh Sét theo Truyén Théng Thanh Vin va Duyén Gidc: Vipassana of the Sravakas
and pratyeka-buddhas

Minh sat tué: Vipasyana

Moc Ngu: Wooden fish

N

Nam phuong v6i Troi Di€m Ma: Yama heaven in the South
Ning 1ap mon: Valid proposition

Ning tu tai: Vasitva

Nga Pién Pdo: Upside-down ideas that the ego is real
Nga Liét Man: UnamanaUnamana

Nga Quy Pao: Way of the hungry demons

Ngan Tong: Yen-Tsung

Ngay Phat Pan Sanh: Vesak

Nghi Céi: Vici

Nghi ki€t sir: Vicikiccha

Nghia Hoai Thién Su: Yi-Huai T’ien-Yi

Nghia Thanh Thién Su: Yi-Qing-T ou-Tzi

Nghia Tén Tuyét Phong Thién Su: Yi-Cun-Xue-Feng
Nghia V6 Ngai: Unobstructed knowledge of the meaning
Nghiép dao: Way of karma

Ngoc Gia: Yuyeh

Ngoc Minh Chau: Wish-Fulfilling Gem

Ngo An: Wu-En

Ng6 Tan Td Tam & Hoang Long: Wu-Xin-Tzu-Xin-Huang-Lung
Ngdn Hanh: Vaci-sankhara

Ngon tu: Word

Ngon Y: Word-dependence

Ngii Bai Son: Wu-Tai-Shan

Nguyén Tang: Yuan Tripitaka

Nguyén Ba La Mat: Vow-paramita

Nguyén Hanh: Vow and perform

Nguyén Luan: Vow-wheel

Nguyén Luan Phat: Wheel vow Buddha

Nguyén Thuc: Vow-food
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Nguyén Vang Sanh Tinh B§: Vow (v) to be reborn in the Pure Land

Ngit Binh Pidng: Vaksamata

Ngir Nghiép: Verbal actions

Ngudi ngu: Unwise man

Ngudi phuong Tay v6i Thién tip: Westerners and Buddhist meditation
Ngudng Son Hué Tich Thién Su: Yang-Shan-Hui-Chi

Nha Xuat Ban Tri Tué: Wisdom Publications

Nhao Thuyé&t V6 Ngai Tri: Unobstructed (unlimited) eloquence in delight or pleasure
in speaking or argument

Nhan nghi€p: Work of causes

Nha't Pai Gido: Whole of the Buddha’s teaching

Nhat Thanh Nh4t Thi€t Thanh: With the Tathagata’s enlightenment all beings were
enlightened

Nha't Tran Phip Gii: Universe in a grain of dust

Nhit Quang Bi&€n Chi€u B6 Tat: Universally Radiant Sunlight Bodhisattva
Nhon ting thugng cong ddc: Virtue overmastering humans

Nhé Tan G6c Tham Ai: Uproot love and desire

Nhuc ké&: Usnisa

Nhu nhu bat dong, li€u liéu thudng minh: Unmoving state of perfectly clear
understanding

Nhu thi: Yathabhutam

Nhu thye x& ki€n: Yathabhuta-vasthana-darsana

Nhitng diéu bat tinh: Unclean things

Nhirng 151 khuyén vo6 gid: Valuable advices

Nhitng ngudi chua gidc ngd: Unenlightened man

Nhitng suy tu dé€n vu: Unpleasurable investigations

Nhirng tu tudng khong nim bit dugc: Unobtainable thoughts

Nhiit thi€t ching tri: Wisdom of all the particulars

Niém Lac: Upasamanussati

Niém Niém Tuong Tuc: Unbroken continuity

Niém vo diét: Unfailing thought to save

Nt bttc: Woman of virtue

Nt Nhan: Woman

Nt Nhan Bai: Woman’s salutation

Nit Nhan Cd&m Ché: “Women forbidden to approach”

N nhan nguyén vang sanh: Women’s rebirth in the Pure Land

Nit Nhan Quyén Thudc Luan Su: Woman'’s retinue created by Mahesvara
Nit Sdc: Woman beauty

Nir Tac: Woman as a robber

N téa: Woman as chain
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NuGc 16ng trong chum: Water in a jar

0]
O Trudng: Udyana

P

Pha Gidi: Violate religious commandments

Pha Ngii Gid6i: Violation of the five precepts

Pham hanh tri bat thdi bat ti€t: Unfortunate, inappropriate time

Phép bat cong nhiit thi€t chling tri: Unique qualities and omniscience
Phap Bién Tai V6 Ngai: Unobstructed eloquence in the Law

Phéap Gidi Phat: Universal Buddha

Phdp Gidi Thé Tinh Tri: Wisdom of the embodied nature of dharmadhatu
Phéap Gidi V6 Bién Tri: Unimpeded knowledge of a Buddha

Phap gidi vo ngai tri: Unimpeded understanding of the whole Buddha-realm
Phap khong: Unreality of things

Phap luan: Wheel

Phéap Ti: Zen disciple

Phap Ty Tai: Unimpeded dharma

Phap V6 Nga Tri: Wisdom of the dharmanairatmya

Phap vo ngai dung: Unimpeded function relating to phenomenon and principle
Phap V6 Ngai Tri: Wisdom of explanation in unembarrassed accord with the law
Phap vo vi: Unconditioned dharmas

Phédt nguyén: Vow

Phan Biét: Vikalpa

Phan Biét Bo: Vibhanga

Phat gido Viét Nam: Vietnamese Buddhism

Phé X4: Vaisya

Phi phap: Wrong practices

Phi Thanh ngdn: Aryan speech

Phong: Wind

Phong Pai: Vayu

Phong dao: Wind knife

Phong luan: Wheel of wind

Phong Sic: Wind-color

Phong Tai: Wind-calamity

Phong Tam Mudi: Wind-samadhi

Phong Thién: Wind-deva

Phd chi€u Kiét tudng Tam mudi: Universal shining Swastika Samadhi
PhS d6: Universal salvation
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Phd Giai H6i Hu6ng: Universally transfer all merits and virtues
Phd Hién: Universal Worthy Bodhisattva

Phd quit: Universal

Phung Phi Tai Sdn: Wasting one property

Phudc ddc ting thugng cong dic: Virtue overmastering felicity
Phuong Pang thdi: Vaipulya period

Phuong quang: Vaipulya

Phuong Quéng Kinh: Vaipulya Sutra

Phuong tién: Upaya

Phuong tién Ba la mét: Upaya-paramita

Phuong Tién Ba La Mat B Tét: Upaya-Paramita Bodhisattva
Phuong Tién Tri: Upayajnana

Q

Qua duy thitc: Wisdom attained from investigating and thinking about the Buddha-truth
Qudn chi€u B4t nhd: Wisdom acquired from cultivation or contemplation
Qudn phap vo nga: View the dharma is without-self

Quén tudng: Visualization

Quén Tudng Mon: Visualization method

Quang Chi€u Nhu Lai Tuéng: Vairocana-rasmi-pratimandita-dhvaja
Quéng dai tri: Vast wisdom

Quéng Muc Thién Vudng: Virupaksa

Quiat Noi: “Within the cave” sect

Qudc dd vo ngai dung: Unimpeded function relating to lands

Quyén Mon: Undeveloped school

S

Sanh Diét: Utpadanirodha

Sanh Khdi: Utpada

Sdt: Vicara-Vitakka

Séc ting thugng cong dic: Virtue overmastering form
Sdc Tran: Visual object

Si tam: Unenlightened mind

Siéu Thé Nguyén: Vows that are superior to any other vows
Sinh Pic Tué: Wisdom received by birth

Song P&i: Yamaka

Son Can: Weight of a mountain

Suy Nghi Th€ Tuc: Worldly way of thinking

Su: Vastu

Sy Nghiép Thé Gian: Worldly careers

Su Phan Biét Thirc: Vastuprativikalpajnana

T
Ta: Wrongnesses
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Ta Pinh: Wrong concentration

Ta man: Vaunting lack of virtue for virtue

Ta Mang: Wrong livelihood

Ta Nghiép: Wrong action

Ta Ngii: Wrong speech

Ta Niém: Wrong mindfulness

Ta Tinh T4an: Wrong effort

Ta Tu Duy: Wrong thinking

Tac Bénh: Works or effort (for the purpose to seek perfection is an ailment)
Tam Thip Tung Duy Thdc: Vijnaptimatrata-trimsika

Téan Loan: Viksepa

Tan Tam: Unsettled mind

Tang thitc: Vinnana

Tanh thitc khong dinh: Unfixed natures and consciousnesses

Tap Nghiép: Varied karma

Tap Nhiém: Various causes of transmigration

Tap Sinh Th& Gidi: World of various beings

Tim Phat: Wash (v) a Buddha’s statue

Tang Ky Chi: Uttarasanghati

Tang Thugng Duyén: Upheaving sub-cause

Tang thugng man: Vaunting asertion of possessing the Truth

Tam bat dong: Unshakable mind

Tam B4t Thién: Unwholesome consciousness

Tam BAt Thién Hanh trong Khong V6 Bién Xit: Unwholesome consciousness of infinite
space

Tam B4t Thién Hanh trong V6 S& Hitu Xi: Unwholesome consciousness of nothingness
Tam Ph& Hién: Universally good mind

Tam Qudng Pai: Vaipulya-citta

Tam Thanh Tinh: Visuddha-citta

Tam V6 C4u Nhiém: Vimala-citta

Tam S& Phd Thong: Universal consciousness

Tam sG tuong Gng véi tim vuong: Universal mental activities associated with thought
Tam Vuong Nhu Lai: Ultimate mind of Vairocana

Tam Ti: Vitarka-Vicara

Tap Khi: Vasana

Tap loai tri: Wisdom concerning Kinds of Accumulation

Tap Phap tri: Wisdom concerning Dharmas of Accumulation

TAt Canh Gidc: Ultimate enlightenment

T4t Cdnh Khong: Ultimate emptiness

Tay Ban: Western group

Tay Bédc véi Trdi Phoc Dii va Phong Thién: Vayu or wind heaven in the Northwest
Tay Nguu Héa Chau: Western Continent

Tay Phuong Cuc Lac: Western land of Amitabha Buddha

T4y phuong v4i tr6i Thiy Thién: Varuna or Water heaven in the West



5280

T& Y Thifc: Unintermitting attention

Tha tdm thong: Understands the minds of other beings
Thai nguc: Womb prison

Thai Sanh: Womb-born

Thai Sanh A Tu La: Womb-born asuras

Thai t tré: Young prince

Thanh Li€u Chon Y&t: Xing-Liao-Zhen-Yieh

Thanh Nguyén Hanh Tu Thién Su: Xing-Si-Qing-Yuan
Thanh Tinh: Visuddhi

Thanh Tinh Pao: Visuddhi-marga

Thanh Tinh Phdp: Way of purity

Thanh tinh r&t rdo: Ultimate purity

Thanh Pao Mo6n: Way of holiness

Thanh Dién Khong Vin Ty: Unwritten sacred literature
Théanh Ngon: Words of a saint

Thanh Duy Thitc Luidn: Vijnaptimatrata-siddhi-sastra
Thanh ki€p: Vivarta-kalpa

Théap Ty X4 Ly: Vaisali stupa

Thing Luan Tong: Vaisesika-school

Thidng TAm: Victorious mind

Thdng Thira: Victorious vehicle

Thing xd: Victorious stages

Than ki€n: Wrong views of the body or self

Théan Tri: Wisdom body

Than giam ho: Yi-Dam

Than luc vo ngai dung: Unimpeded function relating to miracles
Tha't Biéu Ca Sa: Uttarasanga

Thé: Yuga

Thé& gian Ba La Mat: Worldly paramita

Thé& Gian Thira: Vehicle for attaining good fruit

Thé gian tri: Worldly knowledge

Thé gian tuéng: World of form

Thé& giGi hdoa binh: World of peace

Thé Hitu: Vasumitra

Thé& Phiic: Worldly happiness

Thé& Than: Vasubandhu

Thé& Ton: World Honored One (The Flower Adornment Sutra—Chapter 1—The Wonderful
Adornment of the Leaders of the Worlds)

Thé& Tuéng: Worldly state

Thé Phip: Universality of substance and the unreality of dharmas or phenomena
Thi 4n cAu bdo: Wish be repaid for good deeds

Thi Bdn Thi: Whole-Corpse Vetala—Half-Corpse Vetala
Thich P& Hoan Nhan: Vedic god
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Thich qua dé&n tat cd chd Phat, vi nghe phdp khong nham: Visit all Buddhas to listen to the
teaching tirelessly

Thich v6 ngai bién tai: Unhindered powers of analysis and elucidation, expounding a single
saying inexhaustibly

Thién chan Phat: Ultimate Buddha

Thién Pdng: Youthful messenger

Thi€n nhan: Unlimited eye

Thién Nhan Tri Chitng Thong: Wisdom obtained by the deva eye
Thién Nhi Tri Thong: Wisdom obtained by the divine ear
Thién: Zen

Thién gid: Zen practitioners

Thién hanh: Walking meditation

Thién mon: Zen door

Thién Su: Zen master

Thién Ting: Zen monk

Thién Tinh: Zen and Pure Land

Thién Tong Trung Hoa: Zen schools in China
Thién tdng Viét Nam: Zen schools in Vietnam
Thién Vi: Zen flavor

Thién Lai: Welcome

Thién nam tf: Zen-nan-shi

Thi€n nghi€p: Wholesome karma

Thi€én phdp: Wholesome states

Thién tAm: Wholesome mind

Thién Tudng: Wholesome perception

Tho: Vedana

Tho ky: Vyakarana

Tho Ky Kinh: Vyakarana Sutra

Tho Niém Xu: Vedana-smrtyupasthana

Tho phédp: Undertaking dharmas

Thd Ciing t8 tién: Worship ancestors

Tho Ac Uyén: War park

Tho Tudng: Unrefined manifestation

Thi: Upadana

Thi ki€n: Wrong views in self-grasping

Thi Ling nghiém Pinh: Zanmai-o-zanmai
Thiy Ba: Water and wave of water

Thiy Pai: Water

Thiy Ban: Water altar

Thiy Ping: Water-lantern festival

Thiy Khi: Water vessel

Thiy Luin: Water wheel

Thiy Sanh A Tu La: Water-born asuras

Thiy Tang: Water burial
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Thiy Tang: Water store

Thiy Thién: Varuna

Thiy Trung Nguyét: Udakacandra

Thiy Vién: Water globule

Thira: Vehicle, Yana

Thic: Vijnana

Thic gid pham phu: Worldly philosopher

Thitc Lang: Waves of consciousness

Thitc Than Tdc Luidn: Vijnanakaya

Thitc Uin: Vijnana-skandha

Thic V6 Bién Xt Pia: Vijnananatyayatanam

Thuc Tri: Wisdom of reality

Thuc tuéng 4n: Witness of reality

Thugng Chuyén: Upward turn in transmigration
Thugng Hanh B6 Tat: Visista-caritra

Thugng toa: Venerable

Ti man: Vaunting one’s inferiority or flase humility
Tich Chi€u Hué: Wisdom associated with Buddha-fruition
Tiém Nhiét Thdi: Vasanta

Ti€p Dan Pao Su: Welcoming and escorting Master
Tiéu phién nio dia phdp: Upaklesabhumikah

Ti€u tién va dai tién: Urinate and defecate

Tinh tan: Virya

Tinh tdn Do: Viriyaparamita

Tinh T4n Lyc: Viryabala

Tinh T4n Nhu' Y Thin Tic: Virya-rddhi-pada

Tinh tan vo diét: Unflagging zeal to save

Tinh Ha: Well and river

Tinh Thic: Wakefulness

Tinh Danh: Vimalakirti

Tinh 4m vugt hin trdi Bi€n Tinh: Voice of tranquility that surpasses the heaven of universal
purity

Tinh X4: Vihara

Toa chi: Zasu

Toa Ha: Varsa

Toan Khodt Nham PAu Thién Su: Yan-T ou Zen Master
T8 chitc Phat T The Gigi: World Fellowship of Buddhists
TG Thién tong An Po: Zen Patriarchs (India)

TS Thién Tong Trung Hoa: Zen Patriarchs (China)
T&i thugng thira: Unexcelled vehicle

Toi Chuéng: Veil of sin

Téng nguyén: Universal vows

Téng Tuéng: Universal characteristics

Tdng twéng phap than: Unity of dharmakaya
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Trai Ban: Wooden board

Trai Nhat: Vegetarian day

Trai tim 4m 4p hiing hudng t6i tat cd cdc loai hitu tinh: Warm heart cherished towards all
sentient beings

Trang Nghiém kinh: Vyuharaja sutra

Trang Nghiém vuong B6 Tat: Vyuharaja Bodhisattva
Trao hoi: Uddhacca kukkucca

Trao Tan: Unsteady in act, word, and thought

Tri ki€n Phat: View of the Buddha

Tri Bién: Wisdom and dialectic power

Tri Long: Wisdom Dragon

Tri mén: Wisdom gate

Tri Tang TAy Pudng Thién Su: Zhe Tsang Hsi-T ang
Tri Thudng Qui Tong Thién Su: Zhi-Chang-Kui-Zong
Tri tué€ va Tu bi: Wisdom and compassion

Tri vd ngai dung: Unimpeded function relating to knowledge
Triéu Chau Tong Th&m: Zhao-Chou-T’sung-Shen
Triéu Thinh Pdng Ti: Young inviter

Trong Nghiép: Weighty karma

Tru: Upasthana

Trung Hitu Chi Lit: Unsettled being

Triing Hién Tuyé&t Pau Thién Su: Zhong-Hsian-Xue-Tou
Trugng Lam: Yasti-vana

Tu Pao: Way of cultivation

Tu sanh tué¢: Wisdom based on mental development
Tu tdp Kim Cang Thira: Vajra cultivation

Tu Tué: Wisdom by dhyana

Tu Vién Vikramasila: Vikramasila

Ta Tai Truong Chuyét: Zhang-Juo Hsiu-Ts’ai

Tidc Trai: Unrepaid debts

Tué An: Wisdom-sign

Tué Giai Thodt: Wisdom of release

Tué Huyé&n: Wisdom illusion

Tué mang: Wisdom life

Tué Nguyét: Wisdom-moon

Tué Tang: Wisdom-store

Tué Tic: Wisdom-leg

Tuy Mién: Yielding to sleep

Tuy Ngon Tha Nghia: Yatharutarthabhinivishta
Tuy€&t Son Pong Ti: Youth of the Himalayas

Tu: Vicara

Tu duy dién ddo: Upside-down thinking

Tu Tué: Wisdom by thoughts

T& Nhan Quédn Thé: World from four points of view
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T ta ki€n: Viparyasa
Tir Bi Péng: Universal compassion

Tu Ngit Bién Tai V6 Ngai: Unobstructed eloquence in the Language
T V6 Ngai Tri: Unobstructed (unlimited) eloquence in phrasing or form of expression

Tu Gidc: Vicaraparapraneya

Ty tai ting thugng cong dic: Virtue overmastering sovereignty

Ty Tuéng Ty Nghia: Word-form and word-meaning
Tudng Khong: Unreality of form

Tudng Nhan tudng tuc: Uninterrupted continuity of signs
Tudng vo tdnh: Unreality of phenomena

Ty Ba Sa Luén Su: Vaibhasika

Ty Ba Thi Nhu Lai: Vipashin

Ty Gia La Ludn: Vyakarana Sastra

Ty Lam Phong: Vairambha

Ty L6 Gia Na Nhu Lai: Vairocana Buddha

Ty Luu Ly: Vidudabha

Ty Ni Pa Luu Chi: Vinitaruci

Ty sa mon Thién vudng: Vaisramana

Ty X4 Khu: Visakha

Ty X4 Ly: Vaisali

Ty X4 Phu: Visvabhu

Ty Lugng Tudng Vi: Viruddha

U

UAt Pau Lam Phat: Udraka-ramaputra

U€& Thuc: Unclean food

U€ Tich Kim Cang: Vajra-rulers

Uc Niém V6 Thugng: Unsurpassed objects of recollection
Ung Ciing: Worthy of worship

Ung Thuan Vudng Thién Su: Ung Thuan Vuong Zen Master
Uu Ba Ctic Pa: Upagupta

Uu ba di: Upasika

Uu Ba Li: Upali

Uu ba tic: Upasaka

Uu Ba Téc Gidi Kinh: Ubasokukaikyo

Uu Bét La Pia Nguc: Utpata

Uu ba Di: Udayin

Uu dam ba la hoa: Udumbara flower

Uu Pam Ba La thu: Udumbara-tree

Uu Lau Tan Loa: Uruvilva

Uu Lau TAn Loa Ca Di€p: Uruvilva-kasyapa

A\
Van buc Tyu: Van Duc Temple
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Van Hanh Thién Su: Van Hanh Zen Master

Van Hanh Thién Vién: Van Hanh Zen Buddhist Center

Van Phdp Nhat Nhu: Ultimate reality behind everything

Van Phat Ty: Van Phat Temple

Van Phic Ty: Van Phuc Pagoda

Vin Chudn Lic Pam: Wen-Chun-Le-T an

Vin sanh tu¢: Wisdom based on learning

Vin Thiy Khim Son: Wen-Shui-Ch’in-Shan

Vin Tué: Wisdom by hearing

Vin Ty Bat Nha: Words describe the Prajna

Vin Ty Va Y Nghia: Words and meanings

Vin V6 Thugng: Unsurpased things heard

Van Cu Pao Ung: Yun-Ju-T’ao-Ying

Van Mon Vin Yén Thién Su: Yun-Men-Wen-Yen

Vian Phong: Van Phong Zen Master

Vian Phong Vin Duyét: Yun Feng Wen Yueh

Vit dung cd nhan: Utensils for private use except for the eight appurtenances of a monk
Vi Cénh: Unfavourable circumstances

Vi dé Hy: Vaidehi

Vi Ting Hitu Thuy€t Nhan Duyén: Wonderful and Marvellous Dharmas
Vi tha: Unselfishness

Vién bdo chau trong chéo do: Valuable diamond in the hems of our shirt
Vién Chi€u Thién Su: Vien Chieu Zen Master

Vién Cu: Whole and complete precepts

Vién Gido: Universal teaching

Vién Hoc Thién Su: Vien Hoc Zen Master

Vién Minh Ty: Vien Minh Temple

Vién Quang T8 Tong: Vien Quang To Tong Zen Master

Vién Thanh Pai Su: Vien Thanh Great Master

Vién Thong: Universally penetrating

Vién Thong Thién Su: Vien Thong Zen Master

Vién Thong Ty: Vien Thong Temple

Vién Tri Pao Ngo Thién Su: Yuan Zhi T’ao Wu

Vién Ly: Vivarjana

Vién Pai Hoc Van Hanh: Van Hanh Buddhist University

Vién Nghién Citu Phit Hoc Viét Nam: Vietnamese Buddhist Research Institute
Vi€t thu hay ting qua cho ngudi thé€ tuc: Write a letter or give a gift to a layperson
Viét Tang: Vietnamese Buddhist Canon

Vinh Gia Huyén Gidc: Yung-Chia-Hsuan-Chueh

Vinh Hoa Tu: Vinh Hoa Temple

Vinh Minh Dién Tho Thién Su: Yong-Ming-Yan-Shou

Vinh Nghiém: Vinh Nghiem Temple

Vinh Trang: Vinh Trang Temple

Vong duyén: Unreality of one’s environment
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Vong ki&€n: Upside-down discriminating false views
Vong lugng quy: Wang-Liang Ghost

Vong Ngit: Vitatha-vadin

V6 Biéu Nghiép: Unmanifested activities

Vo6 Cdi bai Bi: Uncontainable or superlative pity
V6 Péing Pang Thira: Unequalled vehicle

V6 Péng Giac: Unequalled enlightenment

V6 binh Tam: Unfailing concentration

V6 bong: Unmoved

Vo6 gidn: Uninterrupted

V6 Gidn Dao: Uninterrupted Path

Vo6 Gidn Nghi¢p: Unintermitted karma

V6 Hanh: Wu-Hsing

Vo6 Hoc Pao: Way of the Arhat

V6 Hoc Thidy Vi Thién Su: Wu-Xue-Shui-Wei
Vo hitu 4i: Vibhava-tanha

Vo6 lau: Unconditioned

V6 Minh Luu: Unenlightened thinking

V6 minh nghiép tuéng: Unenlightened condition
V6 Moén Quan: Wu-Men-Kuan

V6 Mon Tong: Wu-Men-Tsung

Vo6 Ning Thing: Unsurpassable

Vo ngai: Unhindered

V6 Ngai Bién: Unobstructed eloquences

Vo6 ngai dao: Unhindered way

V6 ngai ludn: Unimpeded wheel concentration
V6 Ngai Nhian: Unhindered one

Vo6 ngai t€ cin: Unobstructed faculties

V6 Ngon Thong: Wu-Yen-Tung

V6 Nguyén: Wishlessness

Vo6 nié¢m: Without thought, Wu-Nien

V6 Quang Phat: Unilluminating Buddha

Vo sai biét: Without essential difference

Vo sai biét vo tanh: Without a nature or separate existence
V6 Sanh: Unborn

Vo sic gidi: World of formless

Vo6 tinh: Without nature

Vo6 Téan: Without limit

V6 Tan Duyén Khdi: Unlimited causation

V6 thily: Without beginning

V6 Thity Khodng Ki€p: Without beginning through vast kalpas
Vo6 Thiy Khong: Without beginning and unreal
Vo thuy v6 chung: Without beginning or end

Vo thirc: Unconsciousness
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V6 Thugng Chdnh Bién Tri: Unexcelled perfect enlightenment
V6 Thugng Si Diéu Ngu Trugng Phu: Unsurpassed Knight-Taming and Subduing Hero
V6 Truéc Hanh: Unfettered action

V6 vu: Without sorrow

V6 Van Ty Thuyé€t Kinh: Unsolicited sutras

Vii Thdi: Varsakala

Vi Thai Hoa: Varsika

Viing Li€ém: Vung Liem Temple

Vuong C6: Wang-Ku

Vuong Nhut Huu: Wang-Jih-Hsiu

Vudng vi tdng thugng cong difc: Virtue overmastering kingship

X

X4 Logi: Xa Loi Temple

Xa Tén: Xvay Ton Temple

Xa: Upeksa

X4 Gidc Phian: Upeksa-bodhyanga

Xdc minh chan ly bing kinh nghiém bdn than: Verifying the Truth by means of recourse to
personal experience

Xuat Trién Chan Nhu: Unfettered bhutatathata

Xtc Chi: Unclean fingers

X dung tai vat khong ding v6i ¥ nguyén clia ngudi diang cing: Use an offering from a
layperson not in accordance with the layperson’s wish

Xung Danh Tap Hanh: Worship a variety of Buddhas

Y

Y Son Thién Su: Y Son Zen Master
Y thugng: Upper robe

Y chi: Will
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U

Ubasokukaikyo (jap): Upasakasila-Sutra (skt)—

Kinh Uu Ba Tic Gidi—The sutra contains

Buddha’s teachings Sujata,

precepts observed by a layman. The sutra is also

called “Sujuta-Sutra” and was translated into

Chinese by T’an-Wu-Ch’an—Kinh gém nhitng

diéu day cho Phat ti tai gia tén Thién Sanh, néi

vé nhifng gidi luit nén gift gin cho mdt nam Phat
to tai gia, cling con dugc goi 1a “Thién Sanh

Kinh.” Kinh dugc Ngai Pam V6 Sdm dich ra Hin

tu.

Ubbayakkhaya (p): Exhaustion of both the life

span and kamma energy—Mang Triét Nghiép Di

Dong Thoi—See Four causes of death (The

Buddha and His Teachings).

Ubhaya-anubhaya (skt): C4 hai va khong phéi

cd hai—Bothness and not-bothness.

Ubiquitous supernatural power: Thin

thong—Miracle power or omnipresent power,

especially of a Buddha—Than thong, dic biét 1a
thin luc cia mot vi Phat—See Five kinds of

supernatural powers and Ten great powers of a

Buddha.

Ubiquity (n): Tinh phd cAp—Hién dién khip moi

ndi.

Uccheda (skt & p): Ucchindati (p)—Ucchinatti

(skt)—Poan Diét—Hoai diét—To annihilate—

Annihilation—Annihilationism—Cause to

cease—To cut off—Destruction—To extirpate—

Extirpation—Eliminate—Eradicate—Get rid of—

Remove—Extinct—To destroy utterly.

1) When we remove all craving and desire from
our mind, suffering will come to an end: Khi
ching ta doan diét hé&t long tham va duc
vong, thi sy khd dau sé cham dit.

2) The heterodox teaching which denies the law
of cause and effect, i.e. karma: Gido thuy@ft
ngoai dao chdi bd ludt nhon qué cla nghiép.

Ucchedadarsana (skt):

Poan kién.

for mentioned

Annihilation view—

1) Life-extinction: Poan ki€n vé& cudc d5i—The
view that death ends life, in contrast with the
view that body and soul are eternal, both
views being heterodox—Quan di€m cho ring
ché&t 12 hét, ngudc lai v6i quan diém cho ring
than tAim thudng hiing, c3 hai déu 1a ta kién.

2) World-extinction and the end of causation:
DPoan ki€n vé vii tru—Negativism or nihilism
opposed to eternalism; the philosophical
school which teaches that the world is
destined to come to a total extinction when
the law of causation works no more—Phi
dinh hay doan diét luan d6i nghich véi thudng
hiing luin; trudng phdi tri€t hoc cho ring th&
gidi di d&€n mot sy doan diét hoan toan khi
ludt nhan qua khong con van hanh nita—See
Holding to the view of total annihilation.

Ucchedaditthi (p): Ucchedadarsana (skt)—

Annihilation-illusion ~ or  Annihilation-view—

Nihilism—Poan Ki€n—See Holding to the view

of total annihilation.

Uccheda-drsti (skt): Ucchedaditthi (p)—Poan

Diét Ki€n—Nihilism—View of extinction—The

standpoint of materialistic determinism. The

cutting-off view—DAy 12 quan diém cla nhém
theo duy vat quyét dinh chd nghia. Tin tudng ring
sau doi song 12 hu vd khdong con gi hét—See

Holding to the view of total annihilation.

Ucchedavada (p & skt): Poan Diét Thuy&t—

Negativism or Nihilism opposed to eternalism—

Poan diét thuyé&t d6i lai véi Thudng hiing

thuy&t—See Six heterodox teachers.

Ucchusma (skt): Bt tinh khi&t vuong.

1) The vajra-ruler or Vidyaraja who controls
unclean places: Bat tinh khi€t vuong—UE
Tich Kim Cudng, con goi 1a O S6 Sit Ma
Minh Vuong hay Thin Kim Cang Chap, chia
t€ clia nhitng ndi 6 ué.

2) BaAt Diét Kim Cang: A bodhisattva connected
with Arya-Acalanatha-Raja (BAt Pong Ton
Minh Vuong) who controls unclean demons.

3) BAt Tinh Phin No: O S6 Sit Ma—O Khu Sa
Ma—O Khu Sit Ma—O S6 Sa Ma—O Sb
Sip Ma—O TS Sa Ma—A  Bodhisattva
connected with Arya-acalanatha-raja, who
controls unclean demons, one of the Ming-
Wang; he presides over the cesspool and is
described both as “unclean” and as “fire-
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head;” he is credited with purifying the
unclean—Tén clia Minh Vuong Héa Pau Bat
Tinh Khiét (U€ Tich Hdéa Pic). Ngudi ¢6 kha
ning chuyén tir bit tinh sang thanh tinh vi th&
ngudi ta hay t€ vi Minh Vuong ndy trong nha
xi (Kinh Ling Nghiém: “O S6 sit Ma dé&n
trudc Pirc Nhu Lai chip tay ding 1& dit dudi
d6i chan Pdc Phat, réi bach véi Phat ring
‘“T6i thudng nhd téi ki€p xa xua, thud trude
tinh hay tham mudn, cé vi Phit ra ddi tén 12
Khong Vuong Nhu Lai gidng thuyé&t cho
nhiéu ké dim nhin bi€n long dim tu thanh
khéi Iita 16n, day tdi qudn khip cdc khi néng
lanh cda trim thi# xudng cot, khi€n than
quang ngung tu, bién 1ong dim thanh l&a trf
tué. T d6 chu Phat déu cho triéu t6i, goi 1a
Héa PAu, vi téi c6 hda quang tam mudi luc.
Khi thanh vi A La hdn, t6i phdt nguyén ring
khi chu Phat thanh dao t6i s€ 1a luc si, dich
than hang phuc ma quan).
Uchcha: An kingdom of Harana,
northwest India. At the time when Fa-Hsien
pilgrimed to India, from this place it took about
three walking days to travel eastward to the
Indus—M3dt vudng qudc c6 tén Harana, nim vé
phia Tay Bic An DPo. Trong thdi ngai Phap Hién
hanh huong An D¢, tir ndi nay phai di mat 3 ngay
dudng vé& huéng Pong dé d&n dong An Ha.
Uda (jap): Hoang d&€ Vii Pa (Nhit Ban).
Udakacandra (skt): Thiy Trung Nguyét—Moon
in water. This comparison is used to illustrate the
illusive nature of existence which is beyond all
predicates. The moon in water is not the real one
as it is a reflection, but its appearance there is not
to be denied—Tring trong nudc. Sy so sinh niy
duge diing d&€ minh hoa tinh chit huyé&n 4o cta
hién hitu von vugt khdi moi diéu da dugc khing
dinh. Mat tring trong nudc khong phdi 1a mat
tring that ma chi 12 mot phdn 4nh, nhung sy xut
hién ctia né & day 1a khong thé phii nhan dugc.
Udaka Ramaputta (p): Mot thién su ndi ti€ng
thdi Ditc Phat, mot trong hai vi thay ctia B tat Si
Pat Ta.
Udakhanda (skt): Chind or Und, on the southern
bank of Indus in the Peshawar division of the
Punjab—Con goi 12 Chind hay Und, nim trén bd

ancient

Nam song An Ha thudc phan khu Peshawar trong
viing Punjab.
Udambara (skt):
flower.

Udana (skt): O Ch4m Nam.

1) Don dién—A spot about an inch below the
navel where lies the reservoir of vital
principle which can be transmuted unto the
Elexir of Immortality—Piém khodng mot tat
duéi rdn, 1a noi chita dung nhitng nguyén ly
tat y&u, c6 thé 1am bién ddi sy luan lvu cia
dong bat td.

2) Udana (skt): Uu Pa Na (Tu Thuyé&t)—Sutra
which the Buddha said without any invitation.
Breathing upwards a solemn utterance, or
song of joy, unsolicited or voluntary
statements, i.e. by the Buddha, in contrast
with replies to questions—Phit ty thuyét
kinh.V6 Van Ty Thuyét, doi lai v6i Van Pép
Thuyét. ** See Twelve divisions of
Mahayana Sutras (canon), and Twelve sutras.

3) An expression of joy or praise, voluntary
address (by the Buddha): Uin Pa Nam—
Lanh thay! (cAu Phat thudng hay néi dé€ dién
ta sy tdn thdn).

Udayana (skt): O Pa Dién Na—Uu Dién—Vu

Pién—Uu Pa Dién—Uu Pa Dién Na—O Pa

Dién Na Phat Sai—King of Kausambi and

contemporary of Sakyamuni, who is reputed to

have made the first image of the Buddha. This is
the farthest northern part of India—Vua Uu Pién
clia xit Cau Thi€ém Di, ngudi cling thdi véi Pic

Phat Thich Ca Mau Ni. Vua Uu Pién ndi ti€ng vé

viéc tac tugng Phat dau tién. Pay 13 viing dit xa

nhat vé phia Bic cia An Do.

Udayibhadda (461-445 B.C.): King

Udayibhadda, son of king Ajatasatru. He

enthroned in 461 B.C. According to the Buddhist

legends, he continued to support the expansion of

Buddhism as his father did; however, according to

the Ceylonese Chronicles, there were no reported

activities of the expansion of Buddhism of king

Udayibhadda on this island. At his time, the non-

Buddhists would gain the upper hand and a lot of

people would to Brahmanism. Also

according to the Ceylonese Chronicles, there
were  some  outstanding  monks  during

Udayibhadda’s time such as Sanavasa and

Uu Pam—See Udumbara

revert
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Upagupta—Vua Udayibhadda, con trai cia vua A

Xa Thé. Ong 1én ngdi nim 461 truée Tay Lich.

Theo truyén thuyé&t Phat gido thi dng ti€p tuc hd

trg sy phat trién ctia Phat gido; tuy nhién, theo bd

Bién Nién S& ctiia Tich Lan thi 6ng khéng c6 hoat

ddng nao nhiim phat trién Phat gido tai ddo qudc

nay. Vao thoi dai clia 6ng, ngoai dao chi€m wu
th€, va rit nhiéu ngudi tré lai v6i dao Ba La Mon.

Tuy nhién, cling theo Tich Lan Bién Nién St thi

dué6i triéu Udayibhadda, c¢6 nhiéu vi Ting ndi

ti€ng nhu Thuong Na Hoa Tu va Uu Ba Cic Pa.

Udayin (skt): Uu Pa Di.

1) One of the disciplies of the Buddha, to appear
as Buddha Samantaprabhasa—Mot trong
nhitng dé tt cia Phat, sau niy thanh Phat
hiéu 12 Phd Minh Nhu Lai.

2) King of Magadha, Ajatasatru’s successor,
around 459-443 B.C. He transferred his
capital from Rajagriha to Pataliputra,
probably owing to the convenient
communication afforded by the rich river-
system of that place. From this time, the
political importance of Rajagriha gradually
decreased, though we have a passing
reference in the Puranas that it once more
became the capital of Magadha under
Sisunaga (411-393 B.C.). The subsequent
kings, however, again reverted to Pataliputra.
But the fact that Asoka erected at Rajagriha a
stupa and a pillar with an elephant-capital
shows that the place was not altogether
insignificant in the third century B.C.—Vua
cla xtt Ma Kiét Pa, ngudi ndi nghiép vua A
Xa Thé, vao khodng 459-443 trudc Tay lich.
Ong di doi d6 tr thanh Vwong X4 dén
Pataliputra, c6 1€ vi sy tién 1di giao thong do
hé théng song ngdi clia noi nay. T lic d6 trd
di, sy quan trong vé chinh tri cda thanh
Vuong X4 tir tit sit gidm, dit sau nay thanh
Vuong X4 c¢6 mot 1an nita trd thanh kinh do
cla xt Ma Kiét Pa dudi thdi Sisunaga (411-
393 trudc Tay lich). Cac vi vua sau d6 lai
ciing doi do trd vé Pataliputra. Nhung su kién
vua A Duc dyng trong thanh Vuong X4 ngoi
thdp va tru dé chitng t6 ndi nay khong phdi 1a
hoan toan khong con y nghia vao thé ky thi 3
trudc Tay lich.

Uddhacca (p): Trao cd—Phdng dat.

Uddhacca kukkucca (p): Trao hdi—Bit an
giao dong va hoi han. Chuéng ngai thi tu trong
ndm chudng ngai—See Fifty-two mental states.
Uddhaccam (p): Restlessness—Phéng Dat—See
Fifty-two mental states.

Uddhata (p & skt): B4t an hay trao cl, nguyén
nghia 1a giao ddng—See Fifty-two mental states.
Udradesa (skt): Uda, Odra, or Odivisa (skt)—O
P6—According to Hsuan-Tsang in his Records of
the Western Lands, Uda was an ancient country of
eastern India with a busy port called Charitrapura,
probably the province of Orissa—Theo Ngai
Huyén Trang trong Tay Phuong Du Ky, U D6 1a
tén ctia mdt vudng qudc cd, nim vé phia dong An
Do, c6 hdi cdng ban ron Tri€t Lgi P4t La, c6 18
by gid 1a tinh Orissa.

Udraka (skt): Uddaka (p)—UAat da la.
Udraka-ramaputra (skt): Uddaka-ramaputta
(p)—Uat Pau Lam Phit—One of the teachers
under whom prince Siddhartha after leaving the
world and before he became the Buddha,
received instructions. Udraka-Ramaputra was also
the master of Kaundinya, Asvajit, Dasabala-
Kasyapa, Mahanaman-Kulika, and Bhadrika
before they met Prince Siddhartha—U&at Pau
Lam, mot trong cdc dao su ma thdi t& ST Pat Pa
da dé&n héi dao sau khi Ngai xuat gia va trude khi
Ngai thanh Phat. Udt Pau Lam Phat cling chinh 1a
thdy day clia nim anh em Kiéu Tran Nhu truSc
kia.

Udumbara (skt): Glamorous fig tree—Cay Uu
bam—See Udumbara flower.
Udumbara-Blossom-Extra-Excellence-King
Buddha:Uu Pam B4t La Hoa Thu Thing Vuong
Phat.

Udumbara flower: Udumbara (skt)—Hoa Uu
dam ba la—Linh Poan Hoa—An Udumbara tree
is said usually to bear fruit without flowers. Once
in a very long period of time (about 3,000 years),
it is said to bloom; hence, the udumbara flower is
a symbol of the rare appearance of a Buddha. This
flower is said to bloom only once every three
thousand years. For this reason, it is often used as
an illustration of how difficult it is to come in
contact with true Buddhist teachings as well as the
rarity of encountering a Buddha—Ngudi ta néi
ring cAy Uu Pam Ba La ¢6 trdi ma khong c6 hoa.
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Thudng thi 1au 1du 1im né6 mdi nd hoa mot I1an
(khodng 3000 nim). Hoa Uu Pam nd 1a biéu
tugng cho sy xui't hién hi€m hoi ctia Phat. Ngudi
ta n6i Hoa Uu Pam ba ngin nim m&i nd mot 1an.
Ciing nhu giip dugc Phit phdp va Phat cling hi€m
nhu loai hoa Uu Pam ndy.

Udumbara-tree: Uu Pam Ba La thu—Scientific
name is Ficus glomerula. A kind of tree in North
India, which is supposed to produce fruit without
flowers; once in 3,000 years it is said to flower,
hence is a symbol of the rare appearance the
Buddha—Tén khoa hoc 1a “Ficus glomerula”.
Mot loai cdy & mién Bic An Do, ngudi ta néi
3.000 nim méi nd hoa mét l1an, vi vay no la biéu
tugng clia sy thi hién hi€m hoi clia Pic Phat.
Udyana (skt): Xt O Trudng—O Trugng Na—An
ancient kingdom in the north-west of India, the
country along the Subhavastu. This is the farthest
northern part of India. Udyana is in the Swat
Valley in the district of Pakjikora, Bijawar, Swat
and Buniz, situated in the north of Peshawar.
According to Fa-Hsien in the Records of Buddhist
Kingdom: “All the people of this place held
Buddhism in high esteem, especially Mahayana
Buddhism. alone, 500
monasteries.” But later, according to Hsuan-Tsang
in the Records of the Western Lands “Its
inhabitants speak the language of India. They
wear the same dress and eat the same food as in
India. There were about 140 monasteries with
more than 18,000 monks. though monks in these
monasteries are Mahayanists, they could follow
the Hinayana rules. They could recite sutras, but
they did not comprehend the deeper meaning of
these sutras.” At this very place, Hsuan-Tsang
came across five redactions of the Vinaya Pitaka,
belonging to the five sects, Dharmaguptaka,
Mahisasaka, Kasyapiya, Sarvastivada and
Mahasanghika—PAay 1a viing dit xa nhit vé phia
Bic ciia An D9. O Trudng nim trong thung liing
Swat trong khu vuc Pakjikora, Bijawar, Swat va
Buniz, toa lac vé phia Bic ctia Peshawar. Cong
vién clia vua A Duyc. Mot vuong qudc ¢d nim vé
phia ty bic An Po (ndi din chiing rit mo Phat
phép). Theo ngai Phiap Hién trong Ty Vuc Ky:
“TAt c& moi ngudi trong x& nay déu ton trong
Phit gido, dic biét 1a Phat gido Pai Thira. Chi
riéng tai diy c6 500 ngdi tu vién.” Nhung vé sau

Here there are

nay theo ngai Huyén Trang trong bai budng Tay
Vuc Ky: “Cu dan & day néi ti€ng An Po. Y phuc
va thyc phim clia ho ciing giong nhu clia An Po.
C6 chung 140 ty vién v46i hon 18.000 Téang si.
Mic du chu Tédng trong cdc ngdi ty vién nay
thudc trudng phai Pai Thira, ho lai tudn thd gidi
luat Ti€u Thira. Ho c6 thé doc tung kinh dién
nhung khong thdu hi€u thAm nghia clia nhitng
kinh dién nay.” Chinh tai ndi nay ngai Huyén
Trang di tim thdy nim bd bién soan Luit Tang
clia nim trudng phdi gdm nhitng bo T Phan Luat
clia Pam V6 Pic, Ngii Bo Luat hay Sa Di Tic BoO
Hoa Hé Ngii Phin Luit, Am Quang Bo Luit,
Nha't Thi€t Hitu B6 Luat, va Luit cia Pai Chiing
Bo.

U-1  (jap): Samskrta (skt)—Presence of
becoming—H#tu  Vi—H&tu Vi  Phdp—See
Samskrita.

Uisang (625-702): One of the most influential
figures of the United Silla period in Korea (668-
918). He traveled to China and studied with the
second Hua-Yen patriarch, Chih-Yen (600-669).
He spent twenty years in China, and after his
return to Korea, Hua-Yen became one of the
dominant philosophical
Buddhism, although it disappeared as a distinct
scholastic tradition during the late Koryo period
(918-1392)—M06t trong nhitng nhan vat ¢6 &nh
hudng nhat cda tri¢u dai Lién Hiép Silla & Triéu
Tién (668-918). Ong du hanh sang Trung Qudc
va tu tAp vdi nhi t6 tong Hoa Nghiém thdi d6 1a
ngai Tri Nghiém (600-669). Ong da luu lai Trung
Qudc hai mudi nim, sau d6 6ng tr§ vé Triéu
Tién, Hoa Nghiém trd thanh mot trong nhitng hoc
thuy&t c6 uu thé trong Phat gido Triéu Tién, mic
dd sau d6 n6é bi€n mat vao cudi thdi Kyryo (918-
1392)—See Hua-Yen Sect.

Uji (jap): Vung Vi Tri (Nhat Bén).

Ujiko (jap): Thi t& (4n nhin hay ngudi Ging hd tai
chanh).

Ujjayanta (skt): Hitu Thién Pa—According to
Eitel in the Dictionary of Chinese-English
Buddhist Terms, Ujjanta is a mountain and
monastery in Surastra on the peninsula of
Gujerat—Theo Eitel trong Trung Anh Phat Hoc
T Pién, Hitu Thién Pa (Ujjayanta) 13 tén mot

traditions in Korean
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ngon ndi va ty vién & Surastra nim trén ban ddo
Gujerat.

Ujjayini (skt): Ujjain, or Oujein (skt)y—O Xa
Dién Na—Name of one of the seven sacred cities
of the Hindus. The modern Ujjain is about a mile
south of the ancient city—Mot trong bdy thanh
phd thiéng liéng ciia viing An Ha. Thanh phd méi
Ujjain bay gid cdch thanh phd c¢d khodng mot
dam vé huéng nam.

Ulampaputta (p): Uit dau lam Phit—See
Udraka-Ramaputra.

Ulcerating orifices: Sang Mo6n—The nine
orifices in the body which discharge—Chin 18
trong than thé. **See Nine impure openings in
our body.

Ulka (skt): Thién ciu—The heavenly dog—A
meteor—A star in Argo.

Ulka-mukha (skt): Diém Khiu—Flaming
mouth, a hungry ghost or preta, that is
represented as appearing to Ananda—Tén mdt
loai quy d6i, miéng phun lra da hién ra trugc
mit ngai A Nan (néi véi ngai A Nan ring ba ngay
nita 6ng s& ménh chung va diu thai lAm quy déi
trlf phi ndo 6ng b thi cho trim nghin con quy déi
mdi difa modt hat com. A Nan bén bach vdi Phat,
nén nhin dé Phat thuyét kinh Diém Khiu Nga
Quy Kinh hay Kinh Phat Thuyé&t Ctu Bat Diém
Khiu Nga Quy Pa La Ni).

Ullambana (skt): Pdo Huyén—O Lam Ba Na
(L& Vu Lan)—Lé& Gidi Pdo Huyén—Lé& Vong
Nhian X4 T&i—A Sanskrit term for “Hanging
upside down.” “Hanging down,” “depending,”
“support.” It is interpreted as “To hang upside
down,” or “to be in suspense,” referring to
extreme suffering in purgatory. The condition of
certain condemned souls, especially for whom the
Ullambana or Lambana festival is held in seventh
month. Festival of the hungry ghosts, celebrated
on the fifteenth day of the seventh month lunar
calendar. The origin of this ceremony is to be
found in the story of Maudgalyayana, who thanks
to his divine eye saw that his mother had been
reborn as a hungry ghost, and he wanted to save
her. The Buddha told him that only the combined
effort of all Buddhist monks could help her escape
her fate. From this tradition, developed the custom
of offering food, clothing, and so on to the clergy

on Ullambana. Nowadays, countries with Buddhist
tradition usually celebrate this festival to honor
parents and ancestors. In East Asia Buddhist
countries such China, Japan and Vietnam, people
celebrated Festival of the hungry ghosts. On this
day, ceremonies are held in which food, flowers
and clothes are respectfully offered to the monks
and nuns. Also together monks and nuns and lay
followers, with a combination of effort, recite
Ullambana sutra in order to sooth the torments of
the deceased in the lower realms of existence.
This holiday was first celebrated in 538 BC and is
still celebrated today—TUr Bidc Phan cé nghia la
“Ngudi chét bi doa vao dia nguc va bi treo
ngugc.” Pdo Huyén hay treo ngugc, c6 nghia 1a
nhitng vong nhin bi treo ngugc that vo ciing khd
s trong dia nguc. Mudn cttu ho thoat khdi cdnh
treo ngugc nay than quyé&n phdi cling gidi dio
huyén va trai Ting (¢€ nhd thin lyc cAu nguyén
clia nhiéu ngudi nhd d6 ma vong linh dudc siéu
thoat). L& ciing cd hon, dudc t§ chitc vao thing
bdy am lich. Nguyén thdy clia 1& Vu Lan bit
ngudn tif cAu chuyén ctia Ngai Muc Kién Lién,
ngudi c¢é thién nhin thdng nén thdy dugc cinh
vong mAu phdi chiu diu thai lAm nga quy, va
Ngai mudn cifu me minh. Sau khi bach Phit, Dic
Phit bdo Ngai 1a chi c6 ning luc cAu nguyén clia
chiing Ting méi c¢6 thé citu vong miu cda Ngai.
Tl d6 truyén thong ding cing thuc vat va db
diing cho chiing Ting vao dip Vu Lan bit dau.
Ngay nay, cic quoc gia theo truyén thdng Phat
gido con t6 chifc ngdy Vu Lan d€ vinh danh cha
me va t3 tién nita. Tai cdc nudc Pong A nhu Tau,
Nhyt, Viét Nam... ngudi ta goi 1a L& Ma déi.
Trong ngay 1& ndy, tin d6 c6 tip quin cling dudng
chu Ting Ni thic in, hoa qui, quin 4o, v.v. Phit
tr va chu Tang Ni clng hgp stic tung kinh Vu
Lan Bon nhiim lam gidm nhe tdi 18i clia ngudi
qué c6 trong nhitng diéu kién luin hdi xau. L& Vu
Lan Bén dudc t§ chic diu tién vao nim 538 va
truyén thong ndy vin con dugc ti€p tuc cho dén
ngay nay.

Ullambana basins: Ullambana (skt)—O Lam
Ba Noa—LE& Vu Lan—Vu Lan Bon—See
Ullambana.

Ullambana Sutra: Kinh Vu Lan Bén—The
sutra was translated into Chinese by
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Dharmaraksa—Kinh dugc Ngai Tric Phip HO
dich sang Han ty—See Ullambana.

Ultimate (a): T6i thugng—Cudi cling.

Ultimate Bliss: Cuc Lac—Name of the Land of
Ultimate Bliss, or the Pure Land of Amitabha in
the West. The Sanskrit name for the Land of
Ultimate Bliss is “Sukhavati”. It is also called the
Land of Peaceful Nurturing, the Land of Peace
and Bliss, the Land of Infinitely Pure Equanimity,
the Land of Infinite Light, the Land of Infinite
Life, the Land of Lotus Treasure, and a few other
names. The basic meaning is that it is utterly
peaceful and secure, and forever removed from
all forms of pain, suffering, and afflictions—Tén
mdt ¢di Phat, qudc dd clda Dic Phat A Di Pa, con
goi 12 Tay Phuong Tinh P6. Chit Phan cho th€
gidi Cyc Lac 1a “Sukhavati”. Cyc Lac con nhitng
tén khac nhu 12 An Dudng Pia, An Lac Pia, Vo
Lugng Thanh Tinh B9, V6 Lugng Quang Minh
Do, Vo Lugng Tho Phat P9, Lién Hoa Tang Thé
Gidi, va mot vai tén khdc nita. Nghia cidn bdn cla
thé& giéi Cuc Lac 12 mot th€ gii thanh binh va
yén &n nhat, va vinh vién thodt ly khéi moi hinh
thitc ctia khd dau phién nio.

Ultimate Buddha: Real Buddha—Thién chan

Phat.
1) The Bhutatathata: Chian Nhu—The real
Buddha.

2) Another name for the Dharmakaya, the
source of all life: Tén khdc cia Phdp thin
Phat.

Ultimate consequences: Lugng Qui—
Conditioned by various external objects, diferent
types of consciousness arise (alabana-pratyaya).
The Dharmalaksana held that the percipient mind
is conditioned by existing things, and when the
two are in conjunction the ultimate consequence
of any action may be known—KE&t quéa cudi cling
ma Phdp Tuéng tong cho ring cdi tAim ning
duyén, duyén theo cdnh s duyén ma biét dugc.

Ultimate emptiness: Atyanta-sunyata (skt)—

T4t Cdanh Khong—Khong t6i hAu—According to

Zen Master D.T. Suzuki in Essays in Zen

Buddhism, Book III, in Hsuan-Chuang’s version of

the Mahaprajnaparamita, this is one of the

eighteen forms of emptiness. Atyanta-sunyata
emphasizes the idea of all ‘things’ being

absolutely empty. ‘Ultimate’ means ‘absolute.’
The denial of objective reality to all things is here
unconditionally upheld. The ‘emptiness’ means
practically the same thing. The room is swept
clean by the aid of a broom; but when the broom
is retained it is not absolute emptiness. Neither
the broom, nor the sweeper should be retained in
order to reach the idea of Atyanta-sunyata. As
long as there is even on dharma left, a thing or a
person or a thought, there is a point of attachment
from which a world of pluralities, and, therefore,
of woes and sorrows, can be fabricated. Emptiness
beyond every possible qualification, beyond an
infinite chain of dependence, this is Nirvana—
Theo Thién Su D.T. Suzuki trong Thién Luan Tap
111, trong ban dich Kinh B4t Nhi ctia Ngai Huyén
Trang, didy 1a mdt trong 18 hinh thdic cla
“Khong”. TAt canh khong nhin manh tit ci cic
phdp déu khong mot cdch tuyét d6i. “Citu Canh”
tifc tuyét doi. Phii nhan thyc tai tinh khdch quan
noi chu phdp § diy dudc chi truong mot cdch
duong nhién, khong diéu kién thic mic. “Khong
clia Khong,” trén thuc t€, cling chi cho mot cdi
nhu nhau. Phong dugc quét sach 1 nhd chdi,
nhung n€u con chdi thi khong phdi 1a Khong tuyét
doi. Thyc vay, phai gat sang mot bén cdi chdi,
cling vdi ngudi quét, méi mong dat t6i ¥ niém vé
“TAt C4dnh Khong.” Con giit lai du chi mdt phdp,
mot vat hay mot ngudi, 1a con c6 diém chap dé tir
d6 sidn xudt mot thé€ gidi clia nhitng sai biét, rdi
kéo theo nhitng wéc mudn va dau khd. Tdnh
Khong vugt ngoai moi quyét dinh tinh c6 thé cé,
vugt ngodi chudi quan hé bat tin; d6 1a Niét
Ban—See Eighteen forms of emptiness.

Ultimate end: Uttara (skt)}—Citu cdnh.

Ultimate enlightenment: Tt Cdnh Gidc—The
utmost enlightenment, or bodhi, that of a
Buddha—Con goi 1a v6 thugng Bd P& hay vo
thugng gidc, chi ¢c6 Piic Phit méi chitng dugc,
khong ai c6 thé dat dudc.

Ultimate Form Heaven: Coi Trdi Sic Cdu
C4nh—Sic Ctu Canh Thién—Trdi Cyc Sic—
See Five pure-dwelling heavens in the fourth
dhyana (II).

Ultimate Great Tasks of Great Enlightening
Beings: Pai sy rot rdo cla chu Pai B6 Tat—
Sutra,

According to the Flower Adornment
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Chapter 38, there are ten ultimate great tasks of
Great Enlightening Beings. Enlightening Beings
who abide by these can accomplish the ultimate
great task of the knowledge of unexcelled
complete perfect enlightenment—Theo Kinh Hoa
Nghiém, Phdm 38, chu Pai B Tat c6 mudi dai sy
6t rdo. Chu B Tét an tru trong phdp nay thdi
dudgc sy rot rdo dai tri hué vo thugng B6 Dé—See
Ten ultimate great tasks of Great Enlightening
Beings.

Ultimate happiness of Enlightenment: Hanh
phiic t8i thugng clia sy gidc ngd.

Ultimate impurity of the body: Cin ban bat
tinh—See Five types of impurity of the body.
Ultimate inertia from which all forms come:
Unconditioned dharma—Noumenal source of all
phenomena—Diét phap.

Ultimate meaning: Y nghia tuyét hio.
Ultimate mind of Vairocana: TAm Vuong Nhu
the ultimate mind, the
attributes being personified as his retinue—Phit
Ty Lo Gid Na dugc xem nhu Tam Vuong Nhu
Lai, va nhitng phim chit ctia tAim 4y dudc nhian
cdch h6a nhu doan tiy tling ciia Ngai.

Ultimate path: Con dudng t3i thugng thita—The
ultimate path is the path to Buddhahood, not
Arhatship, not the paths to gods or humans. If one
wants to perform donation with the hope of
receiving wealth in a future lifetime or obtaining
happiness, one would not be following the
ultimate path. In the contrary, transferring all
merits one has accrued to other sentient beings so
that they, as well as oneself, may achive
Buddhahood is the ultimate path—Con dutng di
dé&n t8i thugng thira 13 con dudng di d&€n Phat qua,
chit khong phdi A La Hdn, ma cling khong phai 1a
con dudng di d&€n cdi nhin thién. N&u minh mudn
lam viéc phugc thién v6i mong mdi dude giau ¢
hay hanh phic trong ddi sau, minh khong dang di
trén con dudng t6i thugng. Nguge lai, n€u minh
hdi hudng tat cd cong dic cho chiing sanh dé ho
va minh cing ddc thanh Phit qud, tic l1a minh
dang di trén con dudng di dén t8i thugng thira.
Ultimate principles: Fundamental principles—
Téng cuc (nguyén 1y can bén).

Ultimate purity: Thanh tinh r6t rdo—According
to the Flower Adornment Sutra, Chapter 33, there

Lai—Vairocana as

are ten kinds of ultimate purity of all Buddhas—

Theo Kinh Hoa Nghiém, Phim 33, c6 mudi diéu

rot rdo thanh tinh cia chu Phit—See Ten kinds of

ultimate purity of all Buddhas.

Ultimate reality: Nhit That—The one reality—

The bhutatathata—The supreme fact—Chan 1y t8i

thugng.

Ultimate reality behind everything: Absolute

in everything—Van Phdp Nhit Nhu—The

absolute in everything; the ultimate reality behind
everything—Van phdp déu c6 chung mot tinh 1a

“khong tanh” (van phdp déu do nhian duyén sanh

diét, chtt khong c6 tu tdnh, vi khong c6 tu tinh

nén ta goi “tdnh khong” 1a tdnh chung clda van
hitu).

Ultimate reliance: A Final trust, i.e. Buddha—

TAt Canh Y (chi Dic Phat 1a noi nuong tua cudi

cling cia ching sanh).

Ultimate source and character of all

phenomena: Absolute source and character of

all phenomena—Chan nhu ban tinh ctia van hitu.

Ultimate tenets of a sect: Tong Tri—The

fundamental tenets of a sect, important elements,

or main principle—Gido dién t8i thugng ciia tong
phéi.

Ultimate truth: Paramattha-saccam (p)—

Paramartha-satya (skt)—Absolute Truth—Reality

or ultimate truth—Supreme truth—Chin dé—

Chan ly ctfu cdanh hay sy that t6i thugng—Tuyét

dai chan nhu.

1) Absolute truth: Supreme truth—Chan 1y tuyét
doi—Ultimate truth means the final nature of
reality, which is unconditioned (asamskrta)
and which neither is produced nor ceases. It is
equated with emptiness (sunyata) and truth
body (dharma-kaya) and is contrasted with
conventional truths (samvrti-satya), which are
produced ceased by
conditions and impermanence (anitya)—Chan
d€ c6 nghia 1a bin chit t8i hau cla thuc tai,
l1a vo vi, 12 khong sanh khong di€t. N6 ngang
hang v6i tdnh khong va chin thin, va né trii
lai vdi tuc d&, c6 sanh c6 diét bdi nhan duyén
va vO thudng.

2) Bhutatathata or Tathata (skt): Ultimate
Truth—Tuyét dai chidn nhu—The absolute
Truth, transcending dichotomies, as taught by

and causes and
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the Buddhas. The absolute truth, or the truth
of the void, manifest’s illumination but is
always  still,’ this is absolutely
inexplicable—Chon nhu tuyét ddi, siéu viét,
hay chan khong tuyét d6i, diy 1a nhitng gi
chu Phit da day, tiy duyén ma bat bién.

3) Ultimate Truth According to the Madhyamika
Sastra—Chin d€ theo Trung Qudn Luin:
Ultimate Truth means the correct dogma or
averment of the enlightened. According to the
Madhyamika Sastra, the Buddhas in the past
proclaimed their teachings to the people by
means of the twofold truth, in order to lead
people to a right way. The ultimate truth is
the realization that worldly things are non-
existent like an illusion or an echo. However,
transcendental truth cannot be attained
without resorting to truth.
Conventional truth is only a mean, while
transcendental truth is the end. It was by the
higher truth that the Buddha preached that all
elements are of universal relativity or void
(sarva-sunyata). For those who are attached
to Realism, the doctrine of non-existence is
proclaimed in the way of the higher truth in
order to teach them the nameless and
characterless state—D¢& Nhitt Nghia D€ hay
chan 1y truyét d6i—Chian d&€ c6 nghia 1a
thing nghia d&€ hay su that toi thugng. Trung
Luian Qudn cho ring chu Phit trong qud khit
da tuyén thuy&t nhitng gido 1y cia minh cho
ching sanh bing phuong tién ‘nhi d& nhim
huéng din ching sanh vao chdnh dao. Chan
d&€ mudn néi d&n sy nhan thifc ring moi vat &
th& gian déu khong c6 thuc, gidng nhu o0 4nh
hay mot ti€ng vang. Tuy nhién, khong thé dat
dé&n chan d&€ né&u khong dwa vao tuc d&. Tuc
dé€ chi 1a phuong tién, con chan d&€ mdi 1a ciu
canh. Chinh theo Chan d€ thi Pic Phat gidng
ring tt cd cdc phdp déu ‘khdng.” V6i nhitng
ai chdp ‘hitu’ thi hoc thuyét ‘phi hitu’ s& dugc
gidng theo phuong dién ‘chin d&” @€ day ho
canh giéi vo6 danh vd tuéng—See Two Truths
(A) (1), and (F).

Ultimate truth of selflessness: V6 ngd 1a chin

ly i thugng—See that

independently cause the manifestation of the

ideal world (A).

and

conventional

Ten theories

Ultimate wisdom: Final wisdom—Knowledge
of the ultimate—TAt c4nh tri (trf hué 81 thugng).
Ultimately Uninterrupted hell: Bia nguc Cuc
Vo6 Gidn.

Ultra Meek Sramanas: Nhu Nhuyén Trung

Nhu Nhuyé&n Sa Mén—B4ic Thénh gid cla qui A

La Hdn—See Four titles applied to four grades of

sramanas.

Uluka (skt): Huu Luu—Uu Luu Ca—Au Lu

Gia—Uu Li Khu—On Lo Ca—Au Liau—Huu

Luu Tién Nhan.

1) An owl: Chim ci meo (loai chim ban ngay
khong thay gi).

2) A celebrated philosopher, reputed as founder
of the Vaisesika philosophy, said to have
lived 800 years before Sakyamuni: Huu Luu
Tién Nhan, mot nha tri€t hoc ndi ti€ng trudc
thdi Pic Phat Thich Ca 800 ndm, ngudi sing
14p ra tri€t Thing Luan.

3) Uu Lau Ting Khu—One of Two devas and
the three rsi—See Two devas and the three
ISi.

Ummon-Bunyen (jap): Yun-Men-Wen-Yen—
Van Mén Vian Yén (864-949)—See Yun-Men-
Wen-Yen.
Umpo (jap): Yun-Feng—Véan Phong (?-956)—
See Yun Feng Wen Yueh.
Un (jap): Skandha (skt)—Aggregates—Uan—
See Five Aggregations.
Unable to avoid slandering the teaching:
Chua chic da trdnh khéi hily bang gido phép.
Unachievable: Unknowable—Unobtainable—
Bat khd dic—That which cannot be known, no
matter how hard one seeks. In Buddhism, an
unchanging self-entity cannot be found in all of
existence—C4i ma ngudi ta khong thé biét duge
dit ¢6 6 cong tim ki€m thé may. Trong Phit gido,
mot thuc thé thudng hiing khong thé tim thi’y noi
bAt cf sy hién hitu nao.

Unacquired or natural wisdom: Ty tinh tri—

See Three kinds of major wisdom.

Unadulterated mind in all: Innocent mind in

all—Original mind in all, which is independant of

birth and death—Buddha-wisdom—Real
knowledge free from illusion—Chan thifc.

Unamana (skt): Nga Liét Man.
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1) The pride of thinking myself not much
inferior to those who far surpass me, one of
the nine kinds of pride: Nga Liét Man—Sy
ngd man cho ring ta khong kém hon ké hon
ta 1a bao, diy 1a mot trong ctu man. **See
Nine forms of pride.

2) Vaunting one’s inferiority or flase humility.
The pride of regarding self as little inferior to
those who far surpass one: Ti man—Ti Ha
Man—Khéi tAm kiéu man cho ring ngudi
cuc k¥ tai gidi chi hon minh chiit it th6i—See
Seven arrogances.

Unanimity (n): Pong tim hiép nhit.

Unanimous: In chorus—Nhit Tri—Cung nhau

dong y.

Unanimously: Pong thanh—Péng loat—With

one voice—In chorus.

Un-Aryan speech: Phi Thanh ngdn—According

to the Sangiti Sutta in the Long Discourses of the

Buddha, there are four un-Ariyan modes of

speech—Theo Kinh Phing Tung trong Trudng Bo

Kinh, c6 bon thit khong phdi 1a 18i néi cda cdc

bac Thinh—See Four un-Ariyan modes of

speech.

Unasked: Not to ask—Volunteered—V0 Vin

(khdng dgi héi ma tuf tinh nguyén thuy&t phap).

Unattached: V6 Tru6c—Unattached—Free—

Not in bondage to anything—Khdng chip trudc

ddi véi sy vat hay khdng vuéng mic vao bat cit

th gi.

Unattainable (a): Anupalabdha (skt)—Khong

th€ dat dugc—There are four unattainables—Cé

bon diéu khong thé dat dugc—See Four
unattainables.

Unavoidable (a): Khong trdnh khdi (c6 bdy diéu

khong thé tranh khdi)—See Seven unavoidables.

Unbaptized (a): Chua dugc 1am phép quan ddnh.

Unbearable (a): Khong chiu dung dugc—Bat

kham—Unendurable.

Unbearable sufferings: Pau khd khong chiu

dugc.

Unbegottenness (n): Sy bat thu sinh (t¢ minh

ma cé chit khong do ai sinh ra)—Externalists

believe that there exists a so-called “God of

Unbegottenness.”—Ngoai dao cho ring c6 cdi goi

1a “vi tr&i bt thy sinh” (Chda Cha).

Unbelief (n): Bit tin—Vo tin ngudng.
Unbeliever (n): Ngusi bat tin—Ké& vo than.
Unbind (v): Cé8i tr6i—To loose someone from
his bounds.

Unblamable (a): Blameless—Khong thé trich
méng dugc.

Unblemished: Thuin khiét.

Unblemished life: Cudc sdng thuin khi€t—
Noble life.

Unborn: Anutpatti or Anutpanna (skt)}—Vo
Sanh—Unborn—Immortal—Not born—
Uncreated—Without being born or produced—No
rebirth—Not to be reborn—Non-appearance—
The state without appearance—Exempt from
rebirth—Non-Birth is a term used to describe the
nature of Nirvana. In Mahayana Buddhism, No-
Birth means the ‘extinction’ of the discursive
thinking by which we conceive of things as arising
and perishing, forming attachment to them.
According to the Madhyamaka philosophy, non-
birth means Nirvana which is beyond birth and
death or not subject to birth and death, or
reincarnation—Tir “V& Sanh” dugc dung dé dién
t4 tdnh clia Ni€t Ban. Trong Phat gido Dai Thira,
V6 Sanh c6 nghia 1a sy chAm dit dong suy tudng
lan man khdng mach lac, qua d6 ching ta nhidn
bi€t sy bi€n hién ctia van hitu, rdi tir 6 chay theo
chiing. Theo tri€t hoc Trung Quédn, V6 Sanh 1a
chian 1y cGia Ni€t Ban khong sanh khong diét,
khong tdi sanh, hay khong con phdi luan hdi sanh
ti.

Unborn, unoriginated birth: Bt sanh bat khgi
ma sanh—See Ten kinds of birth of Great
Enlightening Beings.

Unbounded and unobstructed things that
pervade the cosmos of the Buddha: Phip vo
lugng vd bién clng khdp phdp gidi cla chu
Phat—According to the Flower Adornment Sutra,
Chapter 33, there are ten things that pervade the
infinite cosmos of the Buddhas—Theo Kinh Phap
Hoa, phdm 33, c6 muSi phap vo lugng vo bién
cung khdp phdp gi6i cla chu Phit—See Ten
things that pervade the infinite cosmos of the
Buddhas.

Unbroken continuity: Niém Niém Tudng
Tuc—Continuing instant in unbroken thought or
meditation on a subject—Sy tudng tuc khong
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ngiing nghi. Sy tudng tuc cda niém niém hay
thién quan vao mot vat thé.
Unbroken eternity: Sambhogakaya (skt)—Bat
doan thutng (bdo than), mdt trong ba thit thuGng
hiing clia mdt vi Phat—One of the three eternal
qualities of a Buddha—See Three eternal
qualities in a Buddha.
Uncanonical (a): Khong diing vdi gido dién.
Uncaused: V6 duyén—Causeless.
Uncaused compassion: Vo duyén ti.
Uncaused omniscience of Vairocana:
Vajramati or Pratyatmaryajnana (skt)—Kim Cang
tri—Ty Gidc Thanh Tri—Kim Cang tri—This
term is a combination of other two terms:
pratyatma or self-realization, and aryajnana or
jnana of the sage—Phdp Gi6i Thé Tanh Tri. Tir
nay gdm hai tir hdp lai.
1) The uncaused omniscience of Vairocana:
Thanh Tri si€u viét ctia Phat Ty L6 Gid Na.
2) The indestructible and enriching diamond
wisdom of the Buddha: Tri tué sic bén va bat
hoai nhu kim cudng ctia Phit.
Unceasing: Constant—Endless—Everlasting—
Perpetual—Without ceasing—BAat doan—BA4t tan.
Unceasing change: Niém niém v6 thudng—No-
permanence of Instant after instant, i.e. the
impermanence of all phenomena—H&t thiy céc
phédp hitu vi sinh diét khong ding try trong tiing
sdt na.
Unceasing continuity: Bit doan thudng.
Unceasing desire to save: Duc v6 diét—One of
the eighteen different characteristics of a Buddha
as compared with Bodhisattvas—Sy mong mudn
cttu do ching sanh khéng ngling nghi, mot trong
thip bat bat cong—See Eighteen distinctive
characteristics of Buddhas.
Unceasing faculties: Bt huu tic cin—See Ten
kinds of faculties of Great Enlightening Beings.
Unceasing intonation of a Buddha’s name:
Niém Phat tuong tuc khong ngirng.
Unceasing invocation of the Buddha:
Unceasing remembrance—BAat doan niém Phat.
Unceasing light: B4t doan quang—The
Unceasing light or glory of Amitabha—Anh sing
quang minh khong ngirng chi€u ctia Phat A Di Da.

Unceasing Light Buddha: Bit Poan Quang
Nhu Lai (Amitabha—A Di Pa)—The Unceasing
Light Buddha of Amitabha Buddha. Amitabha
Buddha is one of the twelve shinning Buddhas—
Anh quang minh cia Pitc Phat, mot trong mudi
hai quang minh clia Pttc A Di D2, vi chi€u sdng
mai khong ngitng nén goi 12 Bat Poan Quang.
Dbitc Phiat A Di Pa 1a mot trong 12 vi Phat chi€u
sdng hao quang.

Unceasing radiance of the Buddha’s body:
Thudng quang (dnh sing khong ngiing cia hda
than Phat).

Unceasing remembrance: Unceasing
invocation of the Buddha—BA4t doan niém.
Unceasing remembrance of the Buddha: Bat
doan ni€ém Phat—Niém Phat lién tuc khong
ngiting nghi—Invocation of the Buddha.
Unceasing thought: Tuong Tuc TAm—Y nghi
khong gidn doan—A continuous mind.
Unceasing turning of the wheel: Bat Doan
Luan—Unceasing turning of the wheel, as in the
monastery by relays of prayer and meditation—
BA't doan chuyén luan trong cdc ty vién bing cich
ngay ngay phing tung, cAu nguyén va thién tap.
Uncertain (a): Indefinite—Indeterninate—
Irresolute—Undecided—Unfixed—Unsettled—
Undetermined—Bap bénh—Bat dinh—Khong
chiic chin.

Uncertainty (n): Sy bat trdic—Khong xdc thuc—
Emergency.

Uncertainty Principle: Nguyén tic ba't dinh.
Unchangeable (a): Bit bi€n—Khong bi€n ddi—
Khong dé cdi bién.

Unchanging: Constant—Bat bi€n (khong thay
dsi).

Uncharitable (a): Khdong c6 1ong quing dai.
Unchristian (a): Khong theo dao Thién Chia.
Uncivil (a): Khi€m nhi—Discourteous—Rude—
Impolite—Immodest.

Unclean (a): Asrava (skt)—Hitu Liu—Bait
tinh—Khong sach—Cankers—Impurity—Mental
intoxicants—Outflow discharge—Unclean—
Worldly—See Asrava.

Unclean almsgiving: B4t tinh thi—A kind of
almsgiving that the donor looks for reward in this
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or the next life—Mot loai bd thi ma ngudi cho di
mong tim ki€m 1¢i 16¢ trong ki€p nay hay ki€p tdi.
Unclean fingers: Xic Chi—The fourth and fifth
fingers of the left hand, which in Indian custom,
are used at stool, the unclean fingers (not to be
used to pick up or to prepare food)—Ngén tay thi
tu va thtt nim (ngén deo nhin va ngdn it), theo
phong tuc An Do, 12 nhitng ngén ding dé rira rai
sau khi di vé sinh, vi vay hai ngén ndy dudc xem
nhu bat tinh, khong dugc cham vao thic in.

Unclean flesh: BAt Tinh Nhuc—That of animals

and fishes etc, seen being killed, heard being

killed, or suspected being killed—See Three
kinds of unclean flesh to a monk, Five kinds of
clean flesh, and Nine kinds of clean flesh.

1) According to the Hinayana, unclean flesh
means flesh of animals, fishes, etc., seen
being killed, heard being killed, or suspected
being killed. Hinayana forbids these: Trong
gido 1y Tiéu Thira, thit dong vat ma thay giét,
nghe giét, nghi ngd con vit bi gi&t vi minh.
Tiéu Thira cAm dung nhitng loai thit ndy.

2) In the Mahayana doctrine, all flesh, pure or
impure, is prohibited (Mahayana forbids all
flesh): Trong gido 1y Pai Thira, bat ké tinh
hay ba' tinh, c4c loai thit déu bi cAm.

Unclean food: U& Thuec.

1) Contaminated food—U€& Thuc—Food that is
left over, or used by the sick. Food that has
been kept overnight in a monastic bedroom
and is therefore one of the unclean foods—
Thic 4n bat tinh 6 u€ nhu thic in con thira
lai, hay thic an ma ngudi bénh da an. Thyc
phdm danh cho cic vi Ty Kheo, dé qua mot
dém trong phong thi goi 1a ndi tic thyc, do dé
12 mot trong nhitng mén #n bt tinh, Ty Kheo
khong dudc dn.

2) Food made unclean by being touched, or
handled; any food soiled, or unclean: Pd an
ba't tinh vi bi tay chan cham vao.

Unclean hindrances: Ciu chudéng.

Unclean parental seed: Chiing tif bat tinh—Hat

giéng ching sach (nghiép nhan phién nio Ia

giéng bén trong va thé xdc cha me 1 giong bén
ngoai déu bi't tinh)—See Seven kinds of impurity.

Unclean preaching: Bt Tinh Thuy&t Phap—To

preach, whether rightly or wrongly, from an

impure motive, i.e. for making a living—Thuyé&t
phdp, dau ding hay diu sai, v6i mdt dong luc bat
tinh, ching han nhu thuy&t phip mong d€ ki€m
song.

Unclean things: Nhitng diéu bat tinh.

(A) There are eight impure or unclean things for a
monk or a nun; eight things that monks and
nuns are not allowed to possess—C6 tim
diéu bat tinh cho chu Ting Ni; tim thi ma
chu Tang Ni khong dugc sd httu—See Eight
impure things.

Eight things which are unclean to a monk or a
nun: T4m Piéu B4t Tinh Cho K& Xuit Gia.
Uncleanliness (n): Su 6 ué.

Uncleanness (n): Bit tinh—Impurity.
Uncomfortable (a): Bin than.

(B)

Uncompounded: Phép vO lau—(see
Unconditioned Dharmas).
Uncomprehending:  Anavabodha  (skt)—

Unenlightened—Without spiritual insight—Chua
gidc ngd—See Ordinary people and Ignorance.
Unconcentrated mind: Asamahitam-cittam
(p)—Tam khong dinh—The mental state without
concentration or the discomposed conscious
state—Trang thdi tim khong c6 sy dinh tinh hay
trang thai khong an tinh cda tim.

Unconditional (a): V6 diéu kién.

Unconditional alms: Spiritual or other worldly

gifts—Xuat th€ gian dan—Céch bd thi vo 13u cla

bac Thanh nhin Bd Tat—See Two dana (A).

Unconditioned (a): Asankhata (p)—Asamskrita

(skt)y—V06 lau—The condition in which they

cannot prevail—The unconditioned dharma which

produces no afflictions (no passions and
delusions)—Phap thanh tinh lia dugc phién nio—

See Asamskrta, and Two conditions relating to

passions and delusions.

Unconditioned dharmas: Asankhata dhamma

(p)—Diét Phap—Phap vo vi (v6 14u).

1) Those dharmas which do not arise or cease,
and are not transcient, such as Nirvana, the
Dharma body, etc. Unconditioned merits and
and virtues are the causes of liberation from
birth and death—Phdp khdng sanh diét. Cong
ditc vo vi 1a nhitng nhan gidi thodt khdi luan
hdi sanh tif —See Asamskrta dharma.
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2) The unconditioned dharma, the ultimate
inertia from which all forms come, the
noumenal source of all phenomenal: Diét
Phdp—Phdp Vo Vi (diing dé diét bd hét chu
tuéng. Than tdm d6i véi cdnh khong con cdm
dong, khdong wa, khong ghét, khong ham,
khong chdn, khong vui, khong budn, khong
mung, khdng gian).

Unconditioned Empty Space: Akasha (skt)—
Hu khong v6 vi—See Six unconditioned dharmas.
Unconditioned Extinction attained through
selection: Pratisamkhyanirodha (skt)—Trach diét
vd vi—See Six unconditioned dharmas.
Unconditioned Extinction of Feeling:
Samjnavedayitanirodha (skt)—Tudng tho diét vo
vi—See Six unconditioned dharmas.
Unconditioned  Extinction  Unselected:
Apratisamkhyanirodha (skt)—Phi trach vo vi diét
phdp—See Six unconditioned dharmas.
Unconditioned nirvana: Vo Vi Ni€t Ban—The
realm of the eternal, unconditioned nirvana—Nié&t
Ban bt sinh bat diét, lia moi tuéng hitu vi.
Unconditioned True Suchness: Tathata
(skt)—Chon nhu v vi—See Six unconditioned
dharmas.
Unconditioned Unmoving  Extinction:
Aninjya (skt)—B4t dong diét vo vi—See Six
unconditioned dharmas.
Unconfused death: Chét cdch khong sg sét—At
the end of his life, he dies unconfused. This is one
of the five advantages to one of good morality and
of success in morality—NguGi gitt gidi khi ménh
chung s& chét mot cdch khdong sg sét, khong dao
dong. Pay 1a mot trong nim diéu 10i ich cho
ngudi di gidi—See Five advantages to one of
good morality.

Unconquerable (a): Ajita (skt)—V6 Nang

Théng—A Dat Pa—Unconquerable, invincible,

unsurpassable; especially applied to Maitreya—

Uy ddc rong 16n khong gi thing ndi, chi Pic Di

Lic Bb Tat (T Thi B6 Tat).

Unconquered: Ajita (skt)—Invincible—

Unsurpassed—Unequalled—Unmatched—Vo6

dich—T&di thing—Vo thing.

Unconscious (a): Vo y thitc—Vo6 tAim—BAat tri
bat gidc—Vd tuwdng—Unknowing—Unconscious
means free from attachment to thoughts.
Unconscious and tainting environment: V6
minh nhiém duyén—The conditioned bhutatathata
accords with  unconscious and tainiting
environment to produce all phenomena—Chan
nhu thy duyén hoa hdp véi vd minh nhiém duyén
dé tao ra tit cd cic hién tugng.
Unconsciousness (n): Vo thic.

1) The unconscious in its Zen sense is, no doubt,
the mysterious, the unknown, and for that
reason unscientific or ante-scientific. But this
does not mean that it is beyond the reach of
our consciousness and something we have
nothing to do with. In fact it is, on the
contrary, the most intimate thing to us, and it
is just because of this intimacy that it is
difficult to take hold of, in the same way as
the eye cannot itself. To become,
therefore, conscious of the unconscious
requires a special training the part of
consciousness. Etiologically speaking,

was awakened from the

unconscious sometime in the course of
evolution. Nature works its way unconscious
of itself, and the conscious man comes out of
it. Consciousness is a leap, but the leap
cannot mean a disconnection in its physical
sense. For consciousness is in constant,
uninterrupted with the
unconscious. Indeed, without the later the
former could not function; it would lose its
basis of operation. This is the reason why Zen
declares that the Tao is “One’s everyday
mind.” By Tao, Zen of course means the
unconscious, which works all the time in our
consciousness. For example, when hungry,
one eats; when tired, one takes a rest; when
sleepy, one sleeps, etc. However, if this is the
unconscious that Zen talks about as something
highly mysterious and of the greatest value in
human life as the transforming agent, we
cannot help doubting it. All those

“unconscious” deeds have long been

relegated to our instinctive reflexive domain

of consciousness in accordance with the
principle of mental moderation—Vo6 thitc

S€ec

consciousness

communion
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theo y nghia cia nha Thién, khdng nghi ngd
gi cd, nd 1a thi huyén nhiém, cdi vO tri, va
chinh vi th€ ma né cé tinh khdng khoa hoc
hay trudc thdi c6 khoa hoc. Nhung nhu th&
khong c6 nghia 1a né vugt ra ngodi tim y
thitc clia chiing ta va 14 mot c4i gl ching c6
lién hé d&n ching ta. That ra, trdi lai, né 1a
céi than thi€t nhat d6i v6i chiing ta, v chinh
Vi cdi than thi€t nay ma ching ta khé nim bit
dudc né, ciing nhu mit khong tu thdy dugc
mit. Do d6 @€ y thic dudc cdi vo thitc doi
hdi mot sy tu tdp dic biét vé y thic. N6i theo
bénh cidn hoc, thi y thic dudge ddnh thic khéi
vO thdc mdt thdi gian ndo d6 & trong vong
ti€n héa. Thién nhién ti€n trién ma khong tu
y thdc, va con ngudi hitu thic phat sinh tir né.
Y thic 12 mot cdi nhdy, nhung cdi nhdy
khong thé c6 nghia 14 mot sy phin ly trong y
nghia vat Iy cia né. Vi y thic ludn cong
thong va bt doan v6i vo thic. That vay,
khong c6 vo thic, y thitc khong tic dong
dugc; né mat hdn cdi nén ting tic dong. P6
12 1y do tai sao Thién tuyén bd ring Pao 1a
“cdi tAm binh thudng.” V§i chit Pao di nhién
Thién ngu y vo thic, tic dong thudng truc
trong y thiic clia chiing ta. Ching han nhu khi
d6i thi an, khi mét thi nghi ngdi, khi budn ngti
thi ngli, van van. Tuy nhién, n€u day 1a céi
vd thifc ma Thién néi d€n nhu mot thik huyén
nhiém va gid tri nhit trong ddi s6ng con
ngudi nhu 13 dong luc chuyén héa, ching ta
khong thé nao khong hoai nghi. T4t ca nhitng
hanh dong vo thic kia tir 1du vAn bi phdng
vao pham vi ban ning phdn xa cta § thic
phit hop vdi nguyén tic cda sy diéu hoa vé
tinh than.

The terms “conscious” and “unconscious” are
used with several different meanings. In one
meaning, which might be called functional,
“conscious” and “unconscious” refer to a
subjective state within the individual. Saying
that he is conscious of this or that psychic
content means that he is aware of affects, of
desires, of judgments, etc. Unconscious, used
in the same sense, refers to a state of mind in
which the person is not aware of his inner
experiences; if he were totally unaware of all
experiences, including sensory ones, he

would be precisely like a person who is
unconscious. Saying that the person is
conscious of certain affects, etc., means he is
conscious as far as these affects are
concerned; saying that certain affects are
unconscious means that he is unconscious as
far as these contents are concerned. We must
remember that “unconscious” does not refer
to the absence of any impulse, feeling, desire,
fear,
awareness of these impulses. Quite different
from the use of conscious and unconscious in
the functional sense just described is another
use in which one refers to certain localities in
the person and to certain contents connected
with these localities. This is usually the case
if the word “the conscious” and “the
unconscious” are used. Here “the conscious”
is one part of the personality, with specific
contents, and ‘“the unconscious” is another
part of the personality, with other specific
contents—TU “y thdc” va “vo thic” dugc
dung vé6i nhi€u nghia khdc nhau. Trong mot y
nghia ma ching ta c¢6 thé néi 1 ¢6 tinh cich
tdc ndng, “y thic” va “vo thitc” 4m chi mot
trang thdi chd thé trong cd nhan. N6i ring
mot ngudi ¥ thic duge ndi dung tim than nay
no c6 nghia 1a ngudi &y nhan thic dudc
nhitng tinh cdm, duc vong, phdn dodn, vin
van. “Vo thitc” dung theo cung y nghia, 4m
chi mdt tdm trang ma trong Ay con ngudi
khong nhin thitc dugc nhitng kinh nghi€ém ndi
tAm cla minh; n€u ngudi 4y hoan toan khdng
nhan thifc dudc tit ci nhitng kinh nghiém, ké
cd nhitng kinh nghiém cdm quan, ngudi ay
thiét gidng nhu mdt con ngudi vd thitc. N6i
ring con ngudi y thifc dugc nhitng tinh cdm
nao d6, van van, c6 nghia la ngudi ay ¥ thitc
duge xét vé nhitng tinh cdm nay; ndi ring
nhitng tinh cdm nao d6 1a vo thic c6 nghia 1a
ngudi 4y khong ¥ thitc duge xét vé& nhitng noi
dung nay. Chiing ta phdi nhé ring “vo thic”
khdng 4m chi sy khi€m dién ctia bit ¢t mot
xung luc, tinh cdm, duc vong, hay s¢ hai nao,
van van, ma chi 4m chi sy khong nhin thic
dugc nhitng xung Iuc nay. Khac hin véi cich
stt dung ¥ thitc va vd thdc theo y nghia tdc
dung ma chiing ta vira dién td 12 mot cdch stk

etc., but only to the absence of
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dung khéac trong d6 chiing ta 4m chi nhiing
dia di€m nao d6 trong con ngudi va nhitng
quan hé véi nhitng dia di€m nay. Pay thudng
12 trudng hgp néu chit “cdi y thic” va “cdi vo
thitc” dugc st dung. 6] day “cdi y thdc” la
mdt thanh phan clia cd tinh, v6i nhitng noi
dung dic biét, va “cdi vo thitc” 1a mot thanh
phin khic clia c4 tinh, v6i nhitng ndi dung
dac biét khac.

3) See Mind of non-existence.

Uncontaminated ignorance: Bit Nhiém O V6

Tri—Vd tri hay khong biét khong do noi & nhiém

cla sy vat, ma do bdi sy khong hoc tir vo thi.

Uncontaminated samadhi: Bt Nhiém Trudc

Chu Phap Tam Mudi.

1) The samadhi of purity: The samadhi which is
uncontaminated by any evil things—Tam
mudi khong bi nhiém truc hay tam mudi
thanh tinh.

2) Manjusri in samadhi holding as symbol of it a
blue lotus in his left hand: Pic Van Thu Su
Lgi trong khi nhip tam mudi vdi bi€u tugng
bong sen xanh cAm noi tay trdi.

Uncontainable or superlative pity: V6 Cii

Pai Bi (long dai bi rdng 16n khdng cé gi bao trum

1&€n dugc).

1) Cannot be covered or contained, universal:
Khong bao trim hay chita dung dudc (phd
quat).

2) A characteristic of the pity of Buddha which
includes all beings: Tinh bi min clia Prc Phat
rong 16n cling cuc, bao trim 1én tit ¢4 chiing
sanh.

Uncontrollable emission: D6 Bit Nam—One

of the five kinds of impotent males or eunuchs—

D6 Bat Nam hay loai thd'y ngudi khic dam la

xut tinh khi. Mot trong nim loai bdt nam—See

Five kinds of eunuchs.

Unconverted (a): Khong chiu céi dao.

Uncorrupted: Liém khi€t—Upright—Honest.

Uncorruptible (a): Khong hu nat.

Uncountable eons: Asamkhyeyas of eons—Vo

lugng ki€p.

Uncreated: Inactive physically or mentally—Not

creating—Not doing—Khdng cé sidng tao—Vo

vi—V06 Tac—See Asamskrta.

Uncreated Dharma: V6 Vi Phip—See
Seventy-five dharmas of the Abhidharma Kosa,
and Unconditioned Dharma.
Uncreated dharmakaya of Vairocana: Bin
dia mon (Phdp thin cia Pdc Ty L6 Gid Na)—
The uncreated dharmakaya of Vairocana Buddha
is eternal and the source of all things, all virtues—
Phdp than vd vi cia Pic Phat Ty L6 Gid Na la
hiing hitu va 13 cdi ngudn cla van hitu, cia moi
cOng dtc.
Uncut germs form nothing useful, without
an education no child can be of any use to
society: Ngoc bat trac bat thanh khi, nhan bat ho
bat tri 1y (ngoc ma khong mai khong gifia ciing
hoai ngoc di, con ngudi ma khdong hoc thi khong
thé tr§ thanh ngudi thit sy cé 16i ich cho nhin
quan xa hdi dudc).

Undecided:

1) Hesitating: Lirng khirng.

2) Indeterninate: Indefinite—Irresolute—
Unfixed—Unsettled—Undetermined—
Uncertain—BAt dinh.

Undecided karma: Bat dinh nghiép.

Undecided and unsettled about the future:

One hesitates, vacillates, is undecided, is

unsettled about the future—P3&i véi van dé thudc

vé tuong lai nghi ngd, do du, khong quyét dinh,

khong hai long—See Three dharmas (XXV).

Undecided and unsettled about the past:

One hesitates, vacillates, is undecided, is

unsettled about the past—P&i v6i van dé thudc vé

qud khit nghi ngd, do du, khong quyé&t dinh, khong

hai long—See Three dharmas (XXV).

Undecided and unsettled about the present:

One hesitates, vacillates, is undecided, is

unsettled about the present—P&i v6i van dé

thuoc vé hién tai nghi ngd, do du, khong quyét
dinh, khong hai long—See Three dharmas

(XXV).

Undefiled (a): Vimala—Khong 6 ué—Vo cdu—

Stainless.

Undefiled Buddha: Phat Vo Cau.

Undefiled endurance: Vo Cau Nhidn—The
stage of undefiled endurance, the final stage of
bodhisattva—Bd Tat trong giai doan “vd ciu
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nhin” 13 giai doan chét clia B6 Tat—See Six
kinds of enduance.

Undefiled knowledge: Amala (skt)—Pure
consciousness—Thanh tinh tri—Vd C&u Thic—
See Amala-vijnana.

Undefiled senses: Pure eyes, ears, nose, otngue,
and body—Tinh cidn (mit, tai, mii, ludi, than).
Undefinable: Neutral—Trung Tinh—Khong t5t
khong xaAu—See Three types of characters.
Undeflected concentration: Ekagra (skt)—
Nhit Tam Mudi—Meditation on one object—
Undefeated concentration.

Undeluded mind: V6 nhiém tam.

Undeluded pure mind: V6 nhiém thanh tinh
tam.

Undenominational (a): B4t phan tong phdi—
Khong 1€ thudc vao gido phdi nao.

Under: bén dudi.

Under the auspices of someone: Under the
patronage of someone—Dudi sy bdo trg cla ai.
Undercurrent forming - condition of being
existence: Bhavanga (p & skt)—Tiém thic (dong
y thitc sau thim trong ky tc cla con ngudi nhu
hat giéng nim im trong 1ong da't (tang thic).
Under the ground: Duéi dat.

Under the of karma the
conditions of reincarnation arise: The
conditional causation of the Hinayana, i.e. under
the
reincarnation arise

influence

karma the conditions of

Dudi anh hudng cda nghiép,

nhitng diéu kién tdi sanh khdi 1én hay Nghiép

Cam Duyén Khdi. Gido ly duyén khdi cia Tiéu

Thira, dudi 4nh hudng clia nghiép diéu kién tai

sanh niy sanh—See Theory of causation (IIT) (1)

and Four principal uses of conditional causation.

Under the patronage of someone: Under the

auspices of someone—Du6i sy bdo trg cla ai.

Under the water: Dudi nuéc.

Underdevelopment (n): Su lac hiu—Svy kém

phat trién—Sy kém md mang.

Underestimate (v): Panh gid thap.

1) Look lightly—Coi thudng—D4dnh gid thap.

2) Disregard—Xem Thudng—One should never
looks lightly upon slight and small evils,
considering them not to be offenses; for after
death retribution in undergone in the most

influence of

exact detail—Chung ta khdng nén xem
thudng nhitng viéc xau nhd nhu ching c6 gi
vi sau khi chét qud bdo phai trd khong thi€u
mdt chi ti€t ndo.
Undergo (v): Chiu dung.
Undergo changes: Chiu sy bién ddi.
Undergo  difficulties,  hardships,
sufferings: Duskara-carya (skt)—Kh& hanh.
Undergo the discipline of penitence: Tu sim
hoi.
Undergo a  punishment:
punishment—Tho tdi.
Undergo (v) sufferings: Trdi qua nhitng con
trAm thdng—Trai qua nhitng con dau khd.
Undergo the three-fold training: Tu tdp tam
hoc.
Undergraduate student: Sinh vién chua t5t
nghi€p.
Underhand (a): Am
Suspicious—Shady—Fishy—Dark.
Under-lying: Co bén.
Under-lying cause: Nguyén nhin cd ban.
Underlying tendency to aversion: Patigha
(p)—Resentment—The tendency to
resentment—San  Tuy Mién—See  Seven
underlying tendencies.

or

Receive a

mudi—Doubtful—

inherent

Underlying (inherent) tendency to conceit
(pride): Conceit—Man Tuy Mién—See Seven
underlying tendencies.

Underlying (inherent) tendency to doubt
(uncertainty): Doubt—Nghi Tuy Mién—See
Seven underlying tendencies.

Underlying tendency to  ignorance:
Ignorance—V6 Minh Tuy Mién—See Seven
underlying tendencies.

Underlying tendency to lust for existence
(becoming): Bhava-raga (p)—Craving for
becoming—H®#u Tham Tuy Mién—See Seven
underlying tendencies.

Underlying tendency to sensual lust: Kama-
raga (p)—Sensous greed—The inherent tendency
to greed for sense desire—Duc Ai Ty Mién—
See Seven underlying tendencies.

Underlying tendency to views: Wrong
views—The inherent tendency to false view—
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Ki€én Tuy Mién—See Seven underlying
tendencies.

Under-lying truth of all things: Chin 1y co
ban ctia van hitu—Under-lying truth of all things
is Buddha; immanent reason; Buddhahood or the
underdeveloped Buddha in all beings. This is the
Buddhahood in the T’ien-T’ai Perfect or Final
doctrine of essential universal Budhahood, or one
of the six stages of Bodhisattva developments (the
undeveloped Buddha in all beings)—Chan 1y cd
ban cla van hitu 1a Phit, 1a Phat qud hay 1a vi
Phit chua dudc phat trién trong chiing sanh moi
loai. Pay 1a mot trong Luc Tdc Phit cda tong
Thién Thai, Phit & ngdi Ly Tdc hay chi vao Pic
Phit da sin c¢6 di Phat tinh thién nhién ma khong
cAn gidi hanh gi cd (ngay ké pham phu xiu xa,
nhung néi vé 1y tinh thi so v6i Phit ching phai 1a
hai)—See Six stages of  Bodhisattva
developments.
Understand (v): Hiéu
Understand and carry into practice the
wisdom: Gidi hanh phit tim—See Three vows
of the awakening of faith.
Understand clearly: Anna (p)—Ajna or Ajnati
(skt)—Liéu gidi—Liéu Ngo.
1) To apprehend, or perceive clearly: Hiéu rd.
2) Thorough enlightenment: Clear
apprehension—Clear knowledge or
understanding—Perfect knowledge—
Complete enlightenment—Su hiéu rd.
Understand and do:
conduct—@Giai hanh.
Understand the future, re-examine the past:
Mu6n biét tuong lai thi hdy xem quéd khit (duc tri
vi lai, tién sdt di ving). Pay 12 cot 16i clia luat
nhdn qua—This is the core of the law of cause
and effect.
Understand one another: Any.

Understands the minds of other beings: Tha
tdm thong—One understands the minds of other
beings, of other persons, having encompassed
them with one’s own mind. He understands the
mind of other beings, of other persons, having
encompassed them with his own mind. He
understands a mind affected by lust as affected by
lust and a mind unaffected by lust; he understands
a mind affected by hate as affected by hate and a

Interpretation and

mind unaffected by hate as unaffected by hate; he
understands a mind affected by delusion as
affected by delusion and a mind unaffected by
delusion as wunaffected by delusion; he
understands a contracted mind as contracted and a
distracted mind as distracted mind; he understands
an exalted mind as exalted and an unexalted mind
as unexalted; he understands a surpased mind as
surpassed and an unsurpassed as unsurpassed; he
understands a concentrated mind as concentrated
and an unconcentrated mind as unconcentrated;
he understands a liberated mind as liberated and
an unliberated mind as unliberated—V§i tAim cua
vi 4y, vi 4y biét tAim clia cdc chiing sanh, cdc loai
ngudi; tAm c6 tham, bi€t tAim c6 tham; tim khong
tham, bi€t tAm khong tham; tAm c6 sin, biét tAm
c6 san; tdim khong san, bi&t tAim khong sin; tam
c6 si, bi€t tAm c6 si; tAm khong si, bi€t tAim khong
si; tAm chuyén chd, bi€t tim chuyén chd; tAm tdn
loan, bi€t tAm tin loan; tAm dai hanh, bi€t tim
dai hanh; tAim khong dai hanh, bi€t tim khong dai
hanh; tAim chwa vo thugng, biét tdm chua vo
thugng; tdim v thugng, bi€t tAim vo thugng; tim
thién dinh, biét tAim thién dinh; tdm khong thién
dinh, bi€t tim khong thién dinh; tAm gidi tho4t,
bi€t tAm gidi thodt; tAim khong gidi thodt, biét tAim
khong gidi thoit—See Ten merits of the
cultivation of the mindfulness of the body.

Understand thoroughly: Complete
enlightenment—Quan thong (minh liéu).

Understanding: Buddhi (p & skt)—DPat Tam
hay tdm thong triét phap tinh—Hiéu bi€t—Sy ly
gidi—Su 1dnh ngd—Su ldinh hdi—Awareness—
Basic understanding (Hiéu bi€t cin bin)—
Knowledge. According to Buddhism,
understanding s accumulation of
knowledge. To the contrary, it is the result of the
struggle to become free of knowledge.
Understanding shatters old knowledge to make
room for the new that accords better with reality.
When Copernicus discovered that the Earth goes
around the sun, most of the astronomical
knowledge of the time had to be discarded,
including the ideas of above and below. Today,
physics is struggling valiantly to free itself from
the ideas of identity and cause effect that underlie
classical science. Science, like the Way, urges us
to get rid of all preconceived

not an

notions.
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Understanding, in human, is translated into
concepts, thoughts, and words. Understanding is
not an aggregate of bits of knowledge. It is a
direct and immediate penetration. In the realm of
sentiment, it is feeling. In the realm of intellect, it
is perception. It is an intuition rather than the
culmination of reasoning. Every now and again it
is fully present in us, and we find we cannot
express it in words, thoughts, or concepts. “Unable
to describe it,” that is our situation at such
moments. Insights like this are spoken of in
Buddhism as “impossible to reason about, to
discuss, or to incorporate into doctrines or systems
of thought.” Besides, understanding also means a
shield to protect cultivator from the attack of
greed, hatred and ignorance. A man often does
wrong  because of his ignorance or
misunderstanding about himself, his desire of

gaining happiness, and the way to obtain
happiness. Understanding will also help
cultivators with the ability to remove all

defilements and strengthen their virtues—Theo
Phat gido, tri tué khdng phai Ia sy chdt dong cla
tri thite. Trdi lai, né 12 sy viing viy dé thoat khoi
céc tri thifc 4y. N6 dap vd nhitng tri thic cii dé
lam phét sinh nhirng tri thitc mdi phu hgp véi thyc
tai hon. Khi Copernicus phdt hién trdi dit quay
xung quanh né va quay xung quanh mit trdi, c6
bi€t bao nhiéu y niém cii vé thién vin hoc bi sup
dd, trong d6 c6 y niém trén va dudi. Thuyét
Lugng T hién thdi dang phan ddu manh liét dé
vugt thodt cic y niém ddéng nhit va nhin qui von
1a nhitng ¥ niém cin bdn xua nay cda khoa hoc.
Khoa hoc ciing dang din thin trén con dudng rii
bé ¥ niém nhu dao hoc. Céi hi€u bi€t noi con
ngudi dugc dién dich thanh khai niém, tu tudng va
ngdn ngit. C4i bi€t & day 1a tri thic thu lugm dugc
biing cdch chdt chita. N6 1a cdi thdy truc ti€p va
mau le. V& mit tinh cdm thi goi 1 cdm xiic. V&
mat tri thic thi goi l1a tri gidc. N6 1a mdt tryc gidc
chit khdng phai 1a k&t qué cda suy luin. C6 khi n6
hién hitu tran ddy trong chiing ta, nhung ching ta
khong dién dich né thanh khdi niém dugc, khdng
diing hinh thitc tu duy d€ chuyén chd né dugc va
do d6 khong dién td dugc thanh 15i. Khong thé
dién t4 nén 13i, d6 1a tAm trang cla chiing ta vao
lic d6. C6 nhitng tri thi'c dugc ndi trong dao Phat
la “bat khd tu, bat khid nghi, bat khd thuyét,”

nghia 12 khong thé suy tu, nghi luan va 1ap thanh
hoc thuyé&t dugc. Ngoai ra, sy hi€u biét con la
miéng chin gitp bido vé hanh gid khdi sy tdn
cong cla tham, sdn va si. Con ngudi thudng hanh
dong sai quay 1a do bdi vo minh hoic khong thay
rd dudc chinh minh, khong thdy rd nhitng khat
vong mudn dat hanh phic ciling phudng cdch nio
dé dat dugc chan hanh phiic. Sy hi€u bi&t con
gitip hanh gid c6 khd ning triét tiéu nhi€ém trugc
va ting cudng ddc tinh t6t ndi chinh minh—See
Ten dwelling minds.

Understanding the causes of all sufferings:
Tap tri—See Ten forms of understanding (A).
Understanding of the four noble truths in

the worldly world: Loai tri—See Ten forms of
understanding (A).
Understanding of how to eliminate all
sufferings: Diét of
understanding (A).

tri—See Ten forms
Understanding and interpreted as release:
Gidi Tri Ki€n—A Buddha’s understanding, or
interpreted as release, or nirvana, the fifth of the
five attributes of the dharmakaya or spiritual body
of Tathagata—Gidi thodt v gidi thodt tri ki€n,
phin thif nim trong ngii phdn phap thin clia Nhu
Lai—See Five attributes of the dharmakaya.
Understanding knowledge: Panna (p)—Prajna
(skt)—Tri hi€u bi&t thong sudt (B4t Nha).
Understanding the mind of others: Tha tim
thong—Tha Tam Tri—See Paracittaprajna, and
Ten forms of understanding (A).

Understanding the nature of all sufferings:
Kh§ tri—See Ten forms of understanding (A).
Understanding of omnipotence or universal
control: Tru tri nhit thi€t thé gi6i tri—See Ten
Buddha’s powers of understanding or wisdom.
Understanding of omniscience regarding all
Buddha’s wisdom: Tri vo bién chu Phat tri—
See Ten Buddha’s powers of understanding or
wisdom.

Understanding of omniscience regarding
laws of universal salvation: Tri nhit thi&t
phép Buddha’s of
understanding or wisdom.

Understanding of omniscience regarding all

living beings: Tri nhit thi€t ching sanh tri—See

tri—See Ten powers
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Ten Buddha’s
wisdom.

Understanding ourselves: Hi€u bi€t chinh
minh—Understanding ourselves means
understanding things as they really are, that is
seeing the impermanent, unsatisfactory, and non-
substantial or non-self nature of the five
aggregates of clinging in ourselves. It is not easy
to understand ourselves because of our wrong
concepts, baseless illusions, perversions and
delusions. It is so difficult to see the real person.
The Buddha taught that in order to be able to
understand ourselves, we must first see and
understand the impemanence of the five
aggregates. He compares material form or body to
a lump of foam, feeling to a bubble, perception to
a mirage, mental formations or
activities to water-lily plant which is without
heartwood, and consciousness to an illusion. The
Buddha says: “Whatever material form there be
whether past, future or present, internal, external,
gross or subtle, low or lofty, far or near that
material form is empty, unsubstantial and without
essence. In the same manner, the remaining
aggregates: feeling, perception, mental formation,
and consciousness are also empty, unsubstantial
and without essence. Thus, the five aggregates
are impermanent, whatever is impermanent, that
is suffering, unsatisfactory and without self.
Whenever you understand this, you understand
yourselves.”—Hiéu biét chinh minh 13 sing sudt
hi€u bi€t tudng tin sy vat ding nhu that sy su vat
1a nhu vay, 12 thiu triét thuc tuéng clia sy vat, tifc
12 thdy r& ban chit vo thudng, khd, vd ngi clia
ngil uidn ngay trong chinh minh. Khong phai tu
minh hi€u bi€t minh mot cich d& dang vi nhitng
kh4i niém sai 1dm, nhitng 4o tudng vo cin ci,
nhitng thanh ki€n va 4o gidc. That 13 khé ma thdy
dudc con ngudi thit clia ching ta. Bic Phat day
ring mu6n c6 thé hiu dugc chinh minh, ching ta
phai trudc hét thay va hi€u sy vo thudng noi ngii
uin. Ngai vi sic nhu mdt khdi bot, tho nhu bong
béng nudc, tudng nhu 4o cinh, hanh 1éu béu nhu
luc binh tr6i, va thic nhu do tudng. Pdc Phat day:
“Bat luan hinh thé vat chit ndo trong qui khtt, vi
lai va hién tai, & trong hay & ngoai, thd thi€n hay
vi t&, thap hay cao, xa hay gin... déu trong rong,
khong c6 thuc chit, khong c¢6 ban thé. Cling thé

powers of understanding or

volitional

§y, cdc udn con lai: tho, tudng, hanh, thdc..lai
ciing nhu vdy. Nhu viy ngii udn la vd thudng, ma
h& cdi gi vo thudng thi cai d6 1a khd, bat toai va
vo ngi. Ai hi€u dugc nhu vy 1a hiu dugc chinh
minh.”

Understanding the Path clearly: Ching
Pao—See Magga-sacchikaranam.
Understanding of the path leading to
nirvana where there are no more sufferings:
Pao tri—See Ten forms of understanding (A).
Understanding that puts an end to all

previous faith in self: Tan tri—See Ten forms
of understanding (A).

Understanding of truth: Hiéu r5 chan ly—
According to sutra,
Chapter 83, there are ten kinds of understanding
of truth of great enlightening beings. Enlightening
Beings abide by
understanding of truth of the supreme great
knowledge of Buddhas—Theo Kinh Hoa Nghiém,
Phim 38, c6 mudi phap minh liéu ctia chu Pai Bd
T4t. Chu B6 Tét an tru trong phdp ndy thdi dugc
dai tri minh li€u phdp v6 thugng clia Ptic Nhu
Lai—See Ten kinds of understanding of truth of
great enlightening beings.

Understanding the truth we hear: Endure the
sound we hear—Patience in hearing the sound—
Am huéng nhAn—Kham nhin chiu dung nhitng
am thanh minh nghe—See Three forms of
Patience (A).

Understanding of ubiquity: Sung man nht
thi€t tri—See Ten Buddha’s powers of
understanding or wisdom.

Understanding of Universal enlightenment:
Phd chi€u nhit thi€t thé gi6i tri—See Ten
Buddha’s powers of understanding or wisdom.
Understood:  Ngo—Awakening to  the
knowledge and vision of the Buddha—Gidc ngd
Phat tri ki€n—See Four purposes of the Buddha’s
appearing.

Undertake (v): Pdm nhiém—Cédng ding—To
assume.

the Flower Adornment

who these can attain

Undertake the task (responsibility) of doing
something: Pdm nhan nhiém vu gi.

Undertake the training: Hanh tri hoc phdp—A
monk who is keenly anxious to undertake the
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training, and wants to persist in this—Vi Ty Kheo
tha thi€t hanh tri hoc phép, va khat vong hanh tri
hoc phép trong tuong lai—See Seven grounds for
commendations.

Undertaking dharmas: Tho phap—According
to the Sangiti Sutta in the Long Discourses of the
Buddha, there are four ways of undertaking
Dhamma—Theo Kinh Phiing Tung trong Trutng
Bo Kinh, c6 bdn Phdp Tho—See Four ways of
undertaking Dhamma.

Undertaking and doing: Practical goodness
resulting from wisdom—Tué nghiép.
Underworld: Netherworld—Yama world—Am
phu.

Under-world devas: bia ha thién—See Devas
and Five classes of devas (I) (B).

Undesirable (a): Pdng ghét—Bat hdo—Bad—
Damnable—Hateful.

Undesirable element: Thanh phan bat hdo.
Undeterminate (v): Bt dinh.

1) Uncertain: Khong chic chin.

2) Undeterminate: Khong quyét dinh.

3) Unfixed: Khong c6 dinh.

4) Unsettled: Khong &n dinh.

Undetermined: Indeterninate—Indefinite—
Irresolute—Undecided—Unfixed—Unsettled—
Uncertain—BAat dinh.

Undetermined elements: Bat dinh phip—
According to the Fa-Hsiang School, an element
does not have a good or evil nature—Theo Phdp
Tudng TOng, phap khong thi€n khdng 4c.
Undeveloped school: Expedient school—Quyén
Moén—The sects which emphasize temporary
methods or expedients for saving beings—Nhitng
tong phdi nhan manh dé&n viéc ding phuong tién
dé cttu @6 chiing sanh.

Undifferentiated faculties: V6 sai biét cin—
See Ten kinds of faculties of Great Enlightening
Beings.

Undiminishing power: BAit thdi lyc—This is
one of the ten kinds of might with enormous
power of all Buddha which the Buddha taught in
the Flower Adornment Sutra—BPay 1a mdt trong
mudi thit luc clia chu Phat ma Pic Phat da day
trong Kinh Hoa Nghiém—See Ten kinds of might
with enormous power of all Buddhas.

Undisturbed state: Bit Pong Vo Vi—One of
the six kinds of inaction, or laissez-aller, or
unconditioned elements of the Consciousness-
Only theory, the state of being unmoved by
pleasure or pain—MGot trong sdu thi vo vi, trang
thdi bat dong khi lia dugc c hai thdi cuc khd va
lac.

Undivided truth: Bat Nhi Phap—Chan 1y khong
phdn chia sai khic—The one undivided truth—
The Buddha-truth—The unity of the Buddha-
nature—The Buddha-dharma is no second nor
difference.

Undo: Loose—Untie (bonds)—Giai két.

Undo bonds: Loose bonds—Untie bonds—Giéi
két.

Undoubted: Without doubt—Vé
Apratihata.

Undoubtedly: Certainly—Khdng nghi ngd gi ca.
Unduly (a): Qué ding.

Unduly worrying: Lo s¢ quéd ddng.
Undwelling mark: Bit Tru tuéng—See Nine
grades of arhats.

Undying: Anirodha (skt)—Bat diét—Bat Th—
Eternal—Everlasting—Immortal—Deathless—
Immortal—Immortality—Indestructible—
Deathless—Imperishable—The of
deathlessness—Unending—The deathless realm
is considered to be gained not at the end of one’s
individual life, but as a result of spiritual
refinement which may be continued along the life
span—Phdp gidi bat tif khdng chi dat dugc sau khi
1am chung, ma k&t qua cha viéc thanh loc thian
tAm ngay trong ddi nay ki€p niy—See Anirodha.
Uneasiness or anxiety: No longer find one’s
place pleasurable—Khong yén 6n hay khong con
wa thich chd & cda minh nita—See Five signs of
decay of people when approaching death.
Uneasiness of mind: Cittasukha (skt)—T4am b4t
an.

Ngai—See

state

Uneasy (a): Ban khoin—Anxious—Restless—
Disquiet—Worried.

Uneducated: V6 Hoc (vd gido duc, khdc véi
khong con cin phdi hoc nita—uneducated is
different from no longer learning or beyond
study).
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Unending: Everlasting—Undying—Bat tin—
Khong nglrng.
Unendurable (a): Kho
Insufficient—Uncomfortable.
Unenlightened: Anavabodha (skt)—
Uncomprehending—Without spiritual insight—
Chua gidc ngd—See Ordinary people and
Ignorance.

Unenlightened beings: Quan manh—All the
shoots, sprouts, or immature things, i.e. all the
living as ignorant and undeveloped—Nhitng gi
méi Id mam chua thanh thuc, vi v6i nhitng chiing
sanh méi phat tAim dao, chua phét trién, hiy con
bi v6 minh che 14p minh tim.

Unenlightened condition: Ignorant condition—
Considered as in primal action, the stirring of the
perceptive faculty, associated with corpus or
substance—The objective illusory world—Vd
minh nghi€p tudng—VO6 minh hay tinh trang
khong gidc ngd—See Three subtle conceptions.
Unenlightened and deluded: Si
Ignorant of the right way of seeing life and
phenomena (ignorance misleads sentient beings to
be blind of the right way)—Si mé va nghi hoéc,
khié&n chiing sanh khong thi'y dudc chinh dao.
Unenlightened eyes: Ordinary eyes—Tuc nhén
(pham nhin hay mit clia ngudi chua gidc ngd).
Unenlightened folk: DPdo pham—Perverted
folks, who see things upside down—Pham phu
nhin sy vat ddo ngugc.

Unenlightened man: Nhitng ngudi chua gidc
ngd—Unenlightened man with a deluded mind
full of discrimination—Ngudi chua gidc ngd véi
c4itAm day phan biét.

1) A wise man: Ngudi khdon ngoan.

2) A foolish man: Ngudi ngu dan.

3) A good-natured man: Ngudi tt.

4) A bad-natured man: Ngudi xau.

5) A calm man: Ngudi diém tinh.

6) A bad-tempered man: NguGi néng ndy.

7) Easily-led man: Ngudi d& huéng dan.

8) Difficult-to-lead man: Ngudi khé diéu khién.
9) Pure-mind man: Ngudi cé tim thanh tinh.

10) Defiled-mind man: Ngudi c¢6 tim 6 nhiém.
11) Man: Ban 6ng.

12) Woman: Pan ba.

chiu—Intolerable—

Hodc—

Unenlightened mind: Si tim—Vong Taim—
Ignorance darkens the mind—The unenlightened
mind or heart of all men. The illusion (deluded,
wrong, false, or misleading)-mind, which results in
complexity and confusion in this world—Vong
tAm giy nén sy phic tap va phién ndo trén ddi
nay.

Unenlightened mortal people: Hang ngudi ngu
dot t8i tim—Ordinary people who always
examine themselves and realize they are just
unenlightened mortal filled with greed, hatred and
ignorance, as well as an accumulation of infinite
other transgressions in the past, present and
future. From realizing this, they develop a sense
of shame and then vow to change their way, be
remorseful, repent, and give their best to cultivate
with vigor such as chanting sutra, reciting the
Buddha’s name, or sitting meditation, seeking to
quickly end karmic obstructions and to attain
enlightenment in a very near future—Hang ngudi
ngu dot t8i tim, nhung luén xét minh 12 mot ké
pham phu diy tham san si, cling v6i vo s& toi 18i
chi't chdng trong qua kht, hién tai va vi lai, tir 46
sanh long tam qui, r6i phdt nguyén tu tim sifa
tdnh, sdm hoi, in nin, y theo 151 Phat T6 da day
ma hanh tri, tu tdp, nhu 1a tung kinh, niém Phat,
ngdi thién, van van, cAu cho nghiép chuéng chéng
dudc tiéu trr, mau budc 1€n bd gidc trong mot
tuong lai rit gin.

Unenlightened people: Common people—
Pham phu—Si Pham—Pham phu si mé& 4m mudi.
Unenlightened thinking: V6 Minh Luu—Suy
tu6ng mé mudi hay vO minh cda tam gidi—
Unenlightened thinking or
condition—See Four currents that carry thinking
along.

Ignorance, or

Unenlightened views: Biét Ki€n—Ta ki€n—
Heterodox arising
differentiation, mistaking the seeming for the real.
These delusions are gradually eradicated by the
Bodhisattva during his first stage—Biét hodc hay
40 4nh khdi sanh sy phan biét, cho nhitng hién
tugng 1a that. Nhitng biét ki€n nay dugc cic vi B6
T4t tir tir loai bd trong so dia B6 Tit—See Wrong
views and Four bandhanas (A).

Unenlightenment: Ban gidc huin tdp vo
minh—Primal ignorance or unenlightenment, or

views—Delusion from
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fumigation within, or inner influence. According
to the Awakening of faith, inner censing acts upon
original intelligence the
uncontrolled mind to resent the miseries of
mortality and to seek nirvana—Noi Huén, & trong
cdi chan nhu cda ban gidc, ling 1& nung d6t huan
tap vong tam d€ sinh ra B6 P& Tam. Con goi 1a
Minh Huan. Theo Khdi Tin Luén thi “ndi huan” l1a
béan gidc hudn tdp vé minh trong tim chiing sanh,
nhin d6 ma khi€n vong tAm chdn ndi khd sinh ti,
dé ciu canh vui suéng clia Niét Ban—See Seven
messengers.

causes common

Unequal: Asama (skt)—BAt binh ding—
Unfair—Vo6 Ping—See Asama.
Unequalled:

1) Peerless—Unmatched—Bac vd song, khong
6 doi thi.

2) Ajita (skt):
Unconquered—Unmatched—Vo
thing—V6 thing.

Unequalled enlightenment: V6 Ping Gidc—

The unequalled enlightenment possessed by

Buddhas—Su gidc ngd cta chu Phat 1a khong gi

sanh kip.

Unequalled teacher: Bao su v6 song.

Unequalled vehicle: Mahayana (skt)—V6 Péng

DPing Thira—The unequalled vehicle,

Mahayana—Tén goi chung cia Pai Thura, ¥ néi

khong mot thira nao c6 thé sinh kip—See

Mahayana.

Unerring powers of discrimination: Phin biét

ba La Ni—See Three kinds of dharani.

Unerring voice: Bit ngd &am—One of the eight

tones of a Buddha’s voice—MOot trong tdm am

thanh cia Phidt—See Eight tones of a Buddha’s
voice.

Unexcelled: Anuttara—V6 thugng—Supreme—

Peerless—Unsurpassed.

Unexcelled, complete perfect enlightenment:

In regard to unexcelled, complete perfect

enlightenment, Great Enlightening Beings have—

Chu Pai Bb tt ndi vo thugng Bd Pé dugc—See

Ten kinds of Great

Enlightening Beings (6).

Unexcelled land: The Pure Land located west of

this universe—Vo6 Thing Qudc hay Tay Phuong

Tinh D6 toa lac vé phia tiy cda vii tru.

Invincible—Unsurpassed—
dich—T6i

of definitive mark

Unexcelled perfect enlightenment: Anuttara-
samyak-sambodhi (skt)—Vd Thugng Chdnh Bi€n
Tri—Supreme perfect enlightenment or wisdom—
Unexcelled perfect enlightenment. The perfect
wisdom which comprehends truth that is attained
only by a Buddha—A Nau ba La Tam Miéu Tam
B6 D¢ (Pao khdng c6 cdi gi 16n hon duge 1a vo
thugng; dao chian chdnh, khdong phdp nao la
khong biét dugc goi 12 chdnh bién tri). Sy gidc
ngd hoan toan va tdi thugng. Toan tri thong hiu
chan 1y chi dat dugc noi Phit—See Anuttara-
samyak-sambodhi.

Unexcelled vehicle: Toi thugng thita—The
highest vehicle of Buddhahood—This is one of
the four great voices of the Buddha, “You should
know that there is an even higher path beyond the
ranks of these two vehicles, which is called the
great vehicle, practiced by enlightening beings,
following the six transcendent ways, not stopping
enlightening practice, not relinquishing the
determination for enlightenment, being in the
midst of infinite birth and death without getting
sick of it. Going beyond the two vehicles of
individual liberation, it is called the Great
Vehicle, the foremost vehicle, the preeminent
vehicle, the supreme vehicle, the highest vehicle,
the unexcelled vehicle, the vehicle of benefiting
all sentient beings.” If there are any sentient
beings whose resolve is very great, whose
faculties are strong and keen, who have planted
roots of goodness in the past, who are spiritually
empowered by the Buddhas, who have superior
inclinations and seek Buddhahood, once they
have heard this they the
determination for enlightenment—Pay la mot
trong bon 4m thanh quing dai cda Pitc Nhu Lai,
“Pai ching nén bi€t hon hang nhi thira con c6
thing dao goi 12 Pai thira, 1a chd tu hanh cda Bd
T4t thuan sdu moén Ba La Mat, ching dit hanh B
Tat, ching bd tim B6 Pé, & vo lugng sanh tif ma
ching mdi nham, hon hang nhi thira, goi 1a Pai
thira, 1a dé nhit thira, 12 thing thira, 12 51 thing
thira, 1a thugng thira, 12 v0 thugng thira, 1a thira 1gi
ich tit cd ching sanh.” N&u c6 chiing sanh nio
1ong tin hiéu rong 16n, cin khi manh le, ddi true
gieo ciin lanh, dudc than lyc cda Dic Nhu Lai gia
ho, c6 chi nguyén thu thing mong cau Phit qui,
nghe 13i nay xong lién phit tim Bd Pé—See

voice arouse
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Bodhicitta, and Four great voices from the power
of the virtuous qualities of Buddha.

Unexpected: Bat ngd—Accidental.

Unexpected disturbances: P4t bing diy séng
(binh dia phong ba).

Unexpected meeting of friends abroad: Binh
thdy tuong phing (cudc gip gd bing hitu mot
céch that bAt ngd ndi xif ngudi).
Unexpectedly: Bat thinh
Abruptly.

Unextinguished: Not extinguished—Bat Diét—
See Anirodha.

Unfailing concentration: V6 Binh Tim—Ever
in samadhi or unfailing concentration, one of the
eighteen distinctive characteristics or unique
qualities of Buddhas—V6 Bat Pinh Tam hay
khong bao gid c¢6 tdm tdn loan, mdt trong mudGi
tdim diéu khong 16i theo Pai Tri P6 Luin—See
Eighteen distinctive characteristics of Buddhas
dD.

Unfailing discernment and relinquishment:
Vo Bat Tri Di X4—Entire self-abnegation—
Unfailing discernment and relinquishment, one of
the eighteen distinctive characteristics or unique
qualities of Buddhas—X& bd moi phdp khdng
chap trudc. Ching phai khong bi€t chuyén x4 bd,
mot trong mudi tim diéu khong 16i theo Pai Tri
bo Luian—See Eighteen
characteristics of Buddhas (II).
Unfailing faith: Bit Hoai Tin—There are four
objects of unfailing faith—C6 bdn dic tin khong
hu hoai—See Four objects of unfailing faith.
Unfailing purity: Bit Hoai Tinh—There are
four objects of unfailing purity—See Four objects
of unfailing faith.

Unfailing thought to save: Niém v6 diét—One
of the eighteen different characteristics of a
Buddha as compared with Bodhisattvas—Niém
cttu dd chiing sanh khong thdi chuyén, mot trong
thap bédt bat cdng—See Eighteen distinctive
characteristics of Buddhas.

linh—Suddenly—

distinctive

Unfair (a): BAt cong—Unjust—Injustice.
Unfaithful (a): Disbelieve—Ba4t tin—Khong
chung thiy—Khong trung thAinh—See Two kinds
of affliction (C).

Unfalse (a): Nirmythia (skt)—Khdng hu ddi.

Unfathomable (a): Unaccessible—
Unsearchable—Khong thé do thiu dudc.
Unfathomable care: See Unfathomable
thought.

Unfathomable thought: Minh Luy—The

unfathomable thought or care of the Buddhas and
Bodhisattvas, beyond the realization of men—Sy
chim séc khong ludng ciia chu Phat va chu Bo
Tat 13 khong thé nghi ban, né vudt ra ngodi sy
hiéu biét ctia chiing sanh.

Unfavourable circumstances: Vi Céanh—
Opposing circumstances—To oppose or disregard
conditions—Canh gidi trdi ngudc vdi thidn tim
cia minh gdy ra khd dau phién nio (ky thit cinh
tuéng von khong sai biét, nhung tly theo tdm ¥
ciia minh ma gy ra cdm xuc khic nhau).
Unfertilized stage of wisdom: Dry stage of
wisdom—Can hué dia.

Unfettered action: V6 Tru6c Hinh—Unfettered
action, power to overcome all obstacles—Céc
hanh vién dung khong chuéng ngai—See Ten
necessary practices of a Bodhisattva.

Unfettered bhutatathata: Xuat Trién Chan
Nhu—The unfettered or free bhutatathata, as
contrast with fettered bhutatathata—Chan nhu
khong phién trugc, ddi nghia lai vdi tai trién chan
nhu—See Two Truths.

Unfilial behavior: B4t hi€u—According to
Mencius, of the three most serious cases of
unfilial behaviour, the failure to have children is
the most objectionable—Theo Manh T thi bat
hi€u c6 ba tht ma khong cé con 13 toi bat hi€u
ning nhat (hai tdi con lai 12 cdi lai cha me va ludi
bi€ng hoc hanh).

Unfinished (a): D& dang—Uncompleted—Half-
done.

Unfinished family obligations: Gia vu chua
xong—Moreover, if you are a layman, you have,
in addition, unfinished family obligations,
unsettled projects and plans, wailing wife and
weeping children, along with hundreds of other
worries and apprehensions. How can you have the
leisure to recite the Buddha’s name?—N&u la
ngudi tai gia, thi lai thém gia vu chua xong xudi,
viéc sau chua sip dic, vo kéu con khéc, trim mdi
wu tu ciing khong rdi rdnh d€ niém Phit—See
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Seven circumstances that are difficult to practice
Buddha Recitation.

Unfit: Khong thich hgp.

Unfixed: Aniyata (skt)—Indeterninate—
Indefinite—Irresolute—Undecided—Unsettled—
Undetermined—Uncertain—B4t dinh—See Fifty-
one Dharmas interactive with the Mind.

Unfixed hours or times: Samaya (skt)—
Irregular hours or times—Tam mudi da thdi—
Nha't thdi hay thdi gian khong ¢6 dinh—See Two
times or periods.

Unfixed natures and consciousnesses: Tanh
thitc khong dinh—According to the Earth Store
Bodhisattva Sutra, the Buddha taught on unfixed
natures and consciousnesses as follows: “Living
beings who have not yet obtained liberation have
unfixed natures and consciousnesses. Their evil
habits will reap karma, while their good habits
will reap a corresponding fruit. Their good or evil
acts arise in accordance with states, and they turn
in the five paths without a moment’s rest. They
pass through kalpas as numerous as motes of dust,
confused, deluded, obstructed, and afflicted by
difficulties, like fish swimming through nets that
have been put in a stream. They may slip free of
them and so temporarily escape, but then, they
again are caught in the nets. It is for beings such
as these that I would be concerned; but since you
are completing the vows you have made in the
past, and for many kalpas have renewed these
mighty oaths to take across vast numbers of such
offenders, I have no further cause for worry.”—
Theo Kinh Dia Tang Bd Tat, Pic Phat day vé
Tanh thdc khdong dinh nhu sau: “Nhitng ching
sanh ma chua dugc gidi thodt, tdnh thic cia ho
khong dinh; hé quen 1am dif thi k&t thanh nghiép
bdo dit, con quen 1am lanh thdi két thanh qua bdo
lanh. Lam lanh ciing 1am dit tily theo cdnh duyén
ma sanh ra, 1dn mai trong ndm dudng khdong lic
ndo tam ngirng ng6t, mé 1Am chuéng nan trai dén
ki€p s& nhiéu nhu vi tran. Vi nhu lodi cd boi 16i
trong 1udi theo dong nudc chdy, thoat hodc tam
dudc ra, rdi lai mic vao 1u6i. Vi th€ nén ta phdi lo
nghi d&€n nhitng ching sanh d6. Pdi trudc dng trét
di 1ap nguyén trdi qua nhiéu ki€p phat thé rong
16n, dd hét ca hang ching sanh bi tdi khé, thdi Ta
con lo gi!”

Unflagging devotion to his vocation: Trudng
thdi tu hanh—See Ten charateristics of the
Diamond Heart as developed by a Bodhisattva.
Unflagging zeal to save: Tinh tdn v6 diét—One
of the eighteen different characteristics of a
Buddha as compared with Bodhisattvas—Su tinh
tdn citu dd ching sanh khdong mét mdi, mdt trong
thip bédt bdt cong—See Eighteen distinctive
characteristics of Buddhas.

Unforgetfulness: Mind that resides in
mindfulness—Rememberance—Niém tim—See
Ten grades of Bodhisattva’s faith.

Unforgivable: Intolerable—Inexcusable—
Impardonable—BAat dung.

Unforgiving (a): Khong tha tha.

Unfortunate (a): Khong may.

Unfortunate, inappropriate time: Pham hanh
trd ba't thoi bat ti€t.

Unfortunate, inappropriate time is that that
person is born among the animals: Pham
hanh trd bt thdi bat ti€t 12 ngudi Ay bi sanh vao
cdi bang sanh—See Nine kinds of non-action (B).
Unfortunate, inappropriate time is that that
person is born among the asuras: Pham hanh
tri bat thdi bat ti€t 1a ngudi 4y bi sanh vao cdi A-
Tu-La—See Nine kinds of non-action (B).
Unfortunate, inappropriate time is that that
person is born in the bordered regions: The
unfortunate, inappropriate time is that that person
is born in the border regions among foolish
barbarians where there is no access for monks
and nuns, , or male or female followers—Pham
hanh trd bt thdi bat ti€t 12 ngudi Ay bi sanh vao
chd bién dia, giita cdc lodi moi rg vo tri, nhitng
chd ma cdc hang Ty Kheo, Ty Kheo Ni, Nam cu
si, Nit cu si khong c6 dat ditng—See Nine kinds
of non-action (B).

Unfortunate, inappropriate time is that that
person is born in a hell-state: Pham hanh trd,
bA't thdi bat i€t 1a ngudi 4y sanh vao dia nguc—
See Nine kinds of non-action (B).

Unfortunate, inappropriate time is that that
person is born in a long-lived group of
devas: Pham hanh trd bit thdi bat tiét thd nim 12
ngudi 4y duge sanh vao cdi rdi trudng tho—See
Nine kinds of non-action (B).
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Unfortunate, inappropriate time is that that
person is born in the middle country, but he
has wrong views and distorted vision,
thinking, etc: Pham hanh trd bt thdi bt i€t la
ngudi 4y sanh vao cdi trung tdm, nhung lai theo ta
ki€n dién ddo—See Nine kinds of non-action (B)
Unfortunate, inappropriate time is that that
person is born in the middle country, but
no Tathagata has arisen: Pham hanh trd bat
thdi bat ti€t 1a ngudi 4y dugc sanh vao nudc trung
tam, c6 tri tué, khong ngu si, khong di€c, khong
ngong, biét nghia 1y dugc khéo néi hay vung néi,
nhung lai khong c6 Nhu Lai xudt hién—See Nine
kinds of non-action (B).

Unfortunate, inappropriate time is that that
person is born in the middle country but
lacks wisdom and is stupid, or is deaf and
dumb: Pham hanh trd bat thdi bat i€t 12 ngudi
4y dugc sanh vao nudc trung tim, nhung dc hug,
ngu si, di€c, ngong, khdong biét nghia ly dugc
khéo néi hay vung n6i—See Nine kinds of non-
action (B).

Unfortunate, inappropriate time is that that
person is born among the petas: Pham hanh
trd bat thdi bat i€t 1a ngudi Ay bi sanh vao coi
nga quy—See Nine kinds of non-action (B).
Unfounded condemnations: Nhitng cdo budc
vO cd.

Unfruitful (a): Khong k&t hoa tréi.
Unfruitfulness (n): Khong k&t qud—ThAt bai—
Khong thanh cong—Vo ich.

Unfulfilled wishes: Ciu bit dic—See Eight
sufferings.

Ungan Donjo (jap): Yun-Yen-Tan-Cheng—Van
Nham Pam Thanh—See Yun-Yan T’an Sheng.
Ungeneratedness (n): Tinh khong sinh sdn—
Tinh v sinh.

Ungenerous man: Ngudi khong cé long quing
dai (Hitu hiing sdn, vo hiing tim hay ngudi cé cla
nhung khong c6 10ng).

Ungodlily (adv): Mot céch vo dao.

Ungodliness (n): Su bat kinh thin thdnh.
Ungodly (a & n): V6 dao—Ké& vd dao.

Ungo Dogo (jap): Yun-Chu-Tao-Ying—Vén Cu
Dao Ung—See Yun-Ju-T’ao-Ying.

Ungrammatical or unwritten laws: Bit thanh
vin phdp (luit bat thanh viin).

Ungrasping mark: Bit Thi twéng—See Nine
grades of arhats.

Ungrateful (a): B4t nghia—Pen
Faithless—Unthankful—False-hearted—
Thankless—Ingratitude.
Ungratefulness (n): Sy vo on.

Ung Thuan Vuong Zen Master: Ung Thuin
Vuong Thién Su—A Vietnamese Zen master from
Thing Long, Hanoi, North Vietnam. He was an
official in the royal court during the reign of king
Trin Thdi Téng. He was one of the most
outstanding lay disciples of Zen master Tic Lu,
and became the dharma heir of the fifteenth
generation of the Wu-Yun-T’ung Zen Sect. His
whereabout and when he passed away were
unknown—Thién su Viét Nam, qué & Thing
Long, Bic Viét. Ngai Ia mot quan chifc trong triéu
dinh duéi thdi vua Tran Thdi Tong. Ngai 1a mot
trong nhitng dé t tai gia xudt sic cda Thién su
Tic Ly, va 1a phdp t doi thi 15 dong Thién Vo
Ngon Thong. Noi va khi ndo ngai thi tich vin
chua ai rd.

Unhampered liberty in every direction:
Dwelling of cultivation—Tu hanh truy—See Ten
grounds.

Unhappy (a): Bdt hanh—Unfortunate.

Unhappy lot: Bac Phuéc—Unfortunate—Poor
condition due to poor karma—IlI-luck.

Unhappy nature of life: Bdn chdt bat hanh cta
cudc song.

Unhappy ways: Theere are three unhappy gati
or ways—Co6 ba dudng dit—See Three evil paths.
Unhappiness: Sy bat hanh.

Unharmonizing natures: Disharmony—Non-
harmonization—BAt hoa hgp tinh—See Twenty-
four non-interactive activity dharmas.

Unharness (v): Khong déng yén cuong.

bac—

Unhealthy climate: Insalubrious climate—
Rirng thiéng nuée doc.
Unhindered: Apratihata (skt)—V6 ngai—

Undoubted—Without doubt—Without obstacles,
delusions or intervention—According to the
Flower Adornment Sutra, Chapter 33, there are
ten ways in which Buddhas remain unhindered—
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Theo Kinh Hoa Nghiém, Phim 33, ¢c6 mudi diéu
vO chuéng ngai tru ctia chu Phit—See Apratihata

and Ten ways in which Buddhas remain
unhindered.
Unhindered Buddha-wisdom: Infinite

Buddha-wisdom—Phét v6 ngai tri.

Unhindered eyes: V6 ngai nhin—See Ten
kinds of eyes and Ten kinds of eye of Great
Enlightening Beings.

Unhindered, infinite wisdom Buddha: Phat
Vo6 Ngai Hué—Tri tué cua Phat 1a v6 bién va
khong chudng ngai.

Unhindered knowledge: Pratimsamvid (skt)—
T V6 Ngai Tri (mdt trong tif v ngai, tri khong bi
ngén ngai bdi ngdn ti).

Unhindered one: V6 Ngai Nhin—The Buddha
who unbarred the way to nirvana, which releases
from all limitations. the omnipresent one; the one
who realizes nirvana-truth—Bac khong con bi
chuéng ngai. Vi Phat mé clra Ni€t ban. Bic siéu
pham di chitng ngd chan 1y ni€t ban.
Unhindered powers of analysis
elucidation, expounding a single saying

and

inexhaustibly: Thich v6 ngai bién tai—
Bodhisattvas enjoy unhindered powers of analysis
and elucidation, expounding a single saying
inexhaustibly, one of the ten kinds of enjoyment
of Enlightening Beings. Enlightening Beings who
abide by these can attain the supreme enjoyment
of truth of all Buddhas—Vi ndi m6t doan mdt cau,
phén biét dién thuy&t trdi qua bat kh3 thuyé&t ki€p
khong cung tain—See Ten kinds of enjoyment.

Unhindered way: Open way—The way of
removing all  obstacles or intervention
(delusions)—Vd ngai dao—Vo6 gidn dao hay dao
doan trir nhitng chuéng ngai cin phdi doan trit—
See Two ways (A).

Unicity (n): Tinh duy nhdt—Tinh doc nhAt—Duy
nhit.

Unification (n): Sy hgp nhdt—Thong nhat—Sy
k&t hop thanh mot.

Unified Vietnamese Buddhist Congregation:
Gido hoi Phat gido Viét Nam Thong nhiit.

Unifed VN Buddhist Sangha: Gido Hoi Phat
Gido Viét Nam Thong Nhat.

Unified visualization of the precious trees,
lakes, etc., in the Pure Land: Téng quin tudng
thi'y cdc cdnh, thdy ciy bdu, thidy ao biu ndi thé
gidi Cuc Lac—See kinds of
contemplation in the Pure Land.

Unify (v): Hgp nhadt—Thdng nhat.

Unigenital (a): Only-begotten—Khong do thu
sinh.

Unilluminated: V6 Minh—See Ignorance.
Unilluminating Buddha: V6 Quang Phit—A
Useless Buddha who gives out no light—Vi Phat
khong phit quang, khong dem 4nh sing phap dé
chi€u roi ndi noi duge (Thanh Vin Duyén Gidc
hay Bich Chi Phit).

Unimpeded: Khong tir bo.

Unimpeded dharma: Phip Ty Tai—A
Bodhisattva’s complete dialectical freedom and
power, so that he can expound all things
unimpeded—Bo T4t c6 kh3 ning thuyé&t phdp
khdng ngin mé.

Unimpeded function of power relating to
sentient beings: Ching sanh luc vd ngai dung—
Teaching and taming sentient beings without
abandoning them, one of the ten kinds of
unimpeded function relating to power which the
Buddha taught in the Flower Adornment Sutra—
Vi gido héa diéu phuc ching bé rdi, mot trong
mudi luc vd ngai dung ma BDBdc Phit da day
trong Kinh Hoa Nghiém—See Ten kinds of
unimpeded function relating to power.
Unimpeded function relating to body: Thin
v0 ngai dung—See Ten kinds of unimpeded
functions of Great Enlightening Beings.
Unimpeded function relating to knowledge:
Tri v6 ngai dung—See Ten kinds of unimpeded
function relating to knowledge, and Ten kinds of
unimpeded functions of Great Enlightening
Beings.

Unimpeded function relating to lands: Qudc
dé vo ngai dung—See Ten kinds of unimpeded
function relating to lands of Great Enlightening
Beings.

Unimpeded function relating to miracles:
Thin lyc vo ngai dung—See Ten kinds of
unimpeded functions of Great Enlightening
Beings.

Sixteen
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Unimpeded function relating to miraculous
abilities: Than Iuc vo ngai dung—See Ten kinds
of unimpeded function relating to miraculous
abilities.

Unimpeded function relating to
phenomenon and principle: Phdp vo ngai
dung—See Ten kinds of unimpeded function
relating to phenomena and principles, and Ten
kinds of unimpeded functions of Great
Enlightening Beings.

Unimpeded function relating to power: Lyc
vd ngai dung—See Ten kinds of unimpeded
function relating to power, and Ten kinds of
unimpeded functions of Great Enlightening
Beings.

Unimpeded function relating to realms:
Cénh gidi vd ngai dung—See Ten kinds of
unimpeded function relating to realms, and Ten
kinds of unimpeded of Great
Enlightening Beings.

Unimpeded function relating to sentient
beings: Ching sanh vO6 ngai dung—See Ten
kinds of unimpeded functions of Great
Enlightening Beings.

Unimpeded function relating to spiritual
capacities: Than thong vd ngai—See Ten kinds
of unimpeded function relating to spiritual
capacities, and Ten kinds of unimpeded functions
of Great Enlightening Beings.

Unimpeded function relating to vows:
Nguyén vO6 ngai dung—See Ten kinds of
unimpeded functions of Great Enlightening
Beings.

Unimpeded interaction of noumenon and
phenoumenon: Ly Sy V6 Ngai—Unimpeded
interaction of principle and practice, etc (no
barrier in either of the two)—Ly su (nguyén tic
va thyc hanh) tic dong 1in nhau mdt cdch vo
ngai. ** See Four dharma realms (3).
Unimpeded knowledge of a Buddha: Phdp
Gidi Vo Tri—Unlimited
understanding of the whole Buddha realm—
Unlimited knowledge or omniscience of a Buddha
in regard to all beings and things in his realm—Tri
hi€u bi€t vo bién vé Phat phip gi6i. Pay 1a tri vo
bién va siéu viét ctia chu Phat vé phép gi6i.

functions

Bién or infinite

Unimpeded realm: Sy sy v6 ngai—The unity of
phenomenal and noumenal—Vo6 chuéng ngai
phédp gidi—See Five forms of dharmadhatu.
Unimpeded understanding of the whole
Buddha-realm: Phip gi6i vd ngai tri—Tri tué
chitng ngd dugc phdp gi6i vo ngai ly (thdu triét
toan th€ Phat Gidi)—See Ten Buddha’s powers
of understanding or wisdom, and Ten forms of
understanding (B).

Unimpeded wheel concentration: Vo6 ngai
ludn—According to the Flower Adornment Sutra,
Chapter 27, there are ten things that Enlightening
Beings attain when they abide in the Unimpeded
wheel concentration. Great enlightening beings in
this concentration attain ten things that are the
same as in all Buddhas, past, present and future—
Theo Kinh Hoa Nghiém, Phim 37, c6 mudi phdp
ma chu B Tt dat duge khi tru vao V6 Ngai ludn
Tam mudi. Pai B4 T4t tru trong tam mudi niy
thoi dudc mudi phdp dong tam thé chu Phat—See
Ten things that Enlightening Beings attain when
they abide in the Unimpeded wheel concentration.
Uninitiated person: Ordinary people—Vulgar
people—Tuc ta.

Unintentional action: Karma phala (skt)—
Unitentional karma—Nghiép V6 Tinh—See Mind
of non-existence, and Two kinds of karma (A).
Unintentional karma: Nghiép khong cd y—
See Two kinds of karma (A).

Unintermitted karma: Anantarya (skt)}—Vo
Gidn Nghi¢p—The unintermitted karma or
unintermitted punishment in the Avici hells for
any of the five unpardonable sins (ndm tdi ngi
nghich)—V6 gidn nghi€p hay hinh phat khong
ngiing nghi danh cho ké pham phdi nim tdi ngi
nghich—See Five betrayals, and Two kinds of
karma (A).

Unintermitted punishment: Anantarya (skt)—
Unintermitted punishment for any of the five
unpardonable sins. The unintermitted karma or
unintermitted punishment in the Avici hells for
any of the five unpardonable sins—Vo gidn
nghiép hay hinh phat khong ngirng nghi danh cho
ké pham phdi nim t6i ngldi nghich—See Five
betrayals.

Unintermitted rebirth into its sufferings
with no respite: Avici (skt)—This is one of the
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eight great naraka or hot hells (nhiét dia nguc)—

Vo6 gidn dia nguc (k& pham toi bi hanh hinh chét

di song lai khong ngirng). Pdy 12 mdt trong tim

dia nguc néng—See Eight great hot hells.

Unintermitting attention: T¢ Y Thic—The

vijnana of detailed, unintermitting attention—Y

thic vi €, con goi 1a t€ tAm, tdc 12 nhan thic vi t€
vé su song chét, ti€p ndi nhau khong dit doan

(theo Luin Thanh Duy Thitc, vé chuyén séng

chét, Hitu Du B6 c¢6 nhan thifc vi t€, hanh tuéng

nuong theo nhau, khong thé lam ddt doan dudc,
day la thirc thit tdm).

Uninterrupted (n): Vo gidn.

1) Without intermission: Unseparated—Nhiing
thit v gidn (nhitng thd khong ngitng nghi).

2) According to the Earth-Store Bodhisattva
Sutra, there are five uninterrupted due to five
retributions for karma—Theo Kinh Pia Tang
B6 Tat Bdn Nguyén, c6 nim diéu nghiép
cdm kéu la V6 Gidn. Nim di¢u d6 la—See
Five untinterrupted hells
retributions for karma.

Uninterrupted continuity: Nodal (skt)—Bat
doan thudng—BPAng V6 Gidn Duyén—Tudng Tuc
Thudng—Successive continuity, in contrast with
interrupted continuity. Uninterrupted continuity,
especially of thought, or time—Lién tuc khong
gidn doan, d6i lai véi bat doan thudng (lién tuc c6
gidn doan). Sy lién tuc khong gidn doan clia dong
tw twdng (tAm niém trude dié€t thi tAim niém sau
lién sinh, niém trudc niém sau mdi niém déu
ngang nhau).

Uninterrupted continuity of signs: Lakshana-

hetu (skt)—Tudng Nhan tuong tuc—This is one of

the six causes of all conditioned things. Every
phenomenon depends upon the union of the
primary cause and conditional or environmental
cause—Tuéng Nhan hay tinh tuong tuc khong
gidn doan clia cdc tudng trang. Pay 1a mot trong

sdu nhin sanh ra cic phdp hitu vi. Phiap hitu vi

sanh ra déu do sy hoda hgp clia nhan va duyén—

See Six chief causes in the Theory of Causal

Relation.

Uninterrupted cultivation: Chuyén Tu Vo

Gidn—According to  the “Uninterrupted

Cultivation” method of the the Second Patriarch

of Chinese Pureland Buddhism, the Great

due to five

Venerable Master Sen-Tao, in order for recitation

to be considered a “Singlemindedness Buddha

Recitation,” it is necessary to have the following

criteria—Theo thuyé&t Chuyén Tu V6 Gidn clia

Trung Quéc Tinh Po Lién Tong Nhi TS 1a ngai

Thién Pao Pai Su, Nhitt TAm Niém Phat cAn phai

hoi dii cic diéu kién sau day:

1) Body must often prostrate to Amitabha
Buddha, and not prostrate in a random or
disorderly way: Than chuyén 1& Phat A Di
D3, chd khong 1€ tap nhap.

2) Mouth must often recite the virtuous name of
Amitabha Buddha, and not recite in a random
and disorderly way: Mié€ng chuyén xung danh
hiéu Phit A Di ba, chit khdng xung tap hi¢u.

3) Mind must often think of Amitabha Buddha,
and not think in a random and disorderly way:
Y chuyén tuéng Phat A Di Pa, chd khong
tudng tap niém.

** See Focused practice.

Uninterrupted hell: Avici (skt) Avichi (p)—Pia

nguc VO gidn—A ty (nguc vo gidn)—Hells of

uninterrupted sufferings—Incessant hells.

() The meanings of ‘Uninterrupted hell’—Nghia
clia ‘Vo Gidn Nguc’:

1) The lowest and the worst of the eight hot
hells, according to the Buddhist theory, the
hells of no intermission of suffering. Hell of
uninterrupted suffering, in which suffering,
death, and painful rebirth are continuous until
the retribution for the sufferer’s evil karma is
exhausted, at which time that being will be
reborn in a higher plane of existence. Those
who are born in this hell always suffer from
the heat of fire. Avici is located under the
ground of Jambudvipa—Theo gido 1y nha
Phat, vd gidn dia nguc 14 dia nguc thdp nhat
va té nhat trong tdm dia nguc néng. Pia nguc
clia khd dau khdng ngirng nghi, ndi dé toi
nhan phai chiu khd hinh dau dén ciing nhu
ché&t di song lai nhiéu 1an cho d&n khi trd hét
nghié€p bdo, mdi dugc sanh 1€n cdnh gidi cao
hon. Nhitng ngudi sanh trong dia nguc A ty
thudng chiu khd vi cdi néng clia Ira. Dia
nguc A ty nim bén duéi chdu Diém Phu
Dé—See Eight great hot hells.

2) According to the Earth Store Bodhisattva
Sutra, Chapter 3, Contemplating the Karmic
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Conditions of Living Beings—Why is it called
the Uninterrupted Hell: The Lady Maya
further asked Earth Store Bodhisattva, “Why
is it called the Uninterrupted Hell?” Earth
Store replied: “Holy Mother, the hells are all
within the Great Iron Ring Mountains. There
are 18 great hells and 500 secondary ones,
their names all different. In ddition, there are
another hundred thousand, also with distinct
The surrounding  the
Uninterrupted Hell is over eighty thousand
miles in circumference, made entirely of iron
. It is thousand miles in height, and topped by
mass of fire with few breaks. Inside the wall
of that hell are many interconnected hells,
each with its own name. There is just one hell
which is properly called Uninterrupted. Its
circumference is eighteen thousand miles and
its solid iron wall is a thousand miles high,
surmounted by a fire the plunges toward the
base and is met by a fire at the bottom that
leaps upward. Iron snakes and dogs spewing
fire gallop east and west atop that wall—
Theo Kinh Pia Tang B Tait, Phim Quéin
Ching Sanh Nghiép Duyén, Ba Ma Gia lai
bach: “Thé nao goi la VO gidn dia nguc?”
Ngai Pia Tang B6 Tit thua: “Thdnh Mau!
Bao nhiéu dia nguc & trong ndi Thiét, 16n c6
18 chd, tht k€ d6 nim trim chd danh hiéu
déu riéng khic nhau, thit k€ lai c6 ngan trim
danh hiéu ciing déu riéng khac nhau. N6i vé
dia nguc V6 Gidn dd, gidp vong nguc thanh
hon tdm muoén dim, thinh d6 thuin bing sit
cdo dé€n mot mudn dim. Lira chdy trén thanh
khong c6 chd nao hd trong. Trong nguc thanh
d6 c6 cdc nha nguc lién ti€p nhau déu c6
danh hiéu sai khdc. Riéng c¢6 mot sG nguc tén
12 Vo Gidn. Nguc ndy chu vi mdt mudn tim
ngan dim, tudng nguc cao mdt ngan dim,
toan bing sit cd. Lira chdy hyc hd tir trén
xudng dudi. Trén tudng nguc rin sit, ché sit,
phun Itta dudi nhau chay bén ndy sang bén
kia.

Description of Uninterruped Hell, according
to the Earth Store Bodhisattva Sutra—Su dién
t4 v& Nguc V6 Gidn, theo Kinh Pia Tang Bd
Tat:

names. wall

D

2)

In the midst of that hell is a bed that extends
for ten thousand miles. When one person
undergoes punishment, that person sees his or
body and
completely filling the bed; and yet when ten
million people undergo punishment, each
sees his or her own body completely filling
the bed. Such are the retributions for various
evil deeds: Trong nguc c6 giudng rong khip
mudn dim. Mot ngudi tho toi thdi ty thiy
thAn minh nim diy chit ci giudng, d€n ngan
muon ngudi tho tdi cling déu ty tha'y than cda
minh nim chat cd trén giudng. P6 1a do vi
nhitng t0i nghiép di tao ra né cdm v&i nhu
the.

The offenders undergo sufferings to the
utmost. A hundred thousand yakshas, as well
as evil ghosts with swordlike teeth and eyes
like lightning, drag and pull them with brass-
clawed hands. Moreover, there are yakshas
who brandish great iron halberds, which they
pass through the offenders’ bodies, either
through their mouths and noses, or through
their belies and backs. They toss them into
space, turn them over and pull them back ; or
else they place them on the bed. There are
also iron eagles that peck at the offenders’
eyes, and iron serpents that encircle their
necks. Long nails are driven into all their
limbs. Their tongues are pulled out and
plowed through. Their guts are pulled out,
sawed, and chopped apart. Molten brass is
poured into their mouths, and their bodies are
bound with hot iron. Such are their karmic
retributions throughout ten thousand deaths
and as many births. They pass through
millions of aeons, seeking for escape in vain:
Nhitng ngudi toi chiu di sy khd s§. Trim
ngan quy da xoa clng véi loai d¢ quy, ring
nanh bén nhon dudng guom, cip mit chéi
sang nhu 4nh chép, méng tay cting nhu ddng,
méc rudt bim chit. Lai c¢6 quy da xoa khdc
cAm chia 16n biing sit dim vao minh toi
nhin, hodc dim tring mi€éng miii, hodc ddm
tring bung lung, vin van, rdi ném 1én trén
khong, 14y chia hing 14y, r6i d€ lai trén
giudng. Lai c6 diéu hau sit md mit tdi nhan.
Lai c6 rin sit cin ddu toi nhan. Noi 16ng dot

her own extended across
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khip trong than thé déu 14y dinh dai déng
xudng giudng, kéo 1udi ra rdi ciy bira trén
d6, 16i kéo tdi nhdn, nudc déng d6 vao
miéng, diy sit néng dé quin 14y than toi
nhian, mdt ngdy mot dém, mudn Iin chét
mudn 14n song lai. Do vi toi nghiép ma cim
14y nhu thé, trdi qua tc ki€p khdng lic nao
mong ra khéi dugc.

When this world decays, they will be sent to
be reborn in another world; and when that
world is annihilated, they will pass in turn to
those in order directions. As those worlds in
other directions, too, decay, they are sent
back and forth, so that after this world comes
into being again, they return here. Such are
the phenomena of uninterrupted retribution
for offenses: Liic th€ gidi nidy hu hoai thdi
sanh nhd qua dia nguc & thé& gidi khic. Liic
th& gi6i khac d6 hu hoai thdi lai sanh vao céi
khéc nira. Lic cdi khdc d6 hu hoai thdi cling
xoay van sanh vao cdi khac. P&n khi thé gidi
ndy thanh xong, thdi sanh trd vé th& gidi ndy.
Nhitng sy t6i bdo trong nguc V6 Gidn nhu th&
dé.

Southern
Jambuvipa: According to the Earth-Store
Bodhisattva Sutra, Earth Store Bodhisattva
said to the Holy Mother, “These are the
names of the retributions for offenses in
Southern Jambuvipa—Theo Kinh DPia Tang
B6 Tit, ngai Pia Tang Bo Tat thua Thdnh
Mau: “Danh hiéu cla nhitng toi bdo trong cdi
Nam Diém Phit Bé nhu duéi day:

If there are living beings who are not filial to
their parents, even to extent of harming or
killing them, they will fall the
Uninterrupted Hell where, for thousands of
ten thousands of millions of kalpas, they will
seek escape in vain: Nhu cé ching sanh
ching hi€u tho véi cha me, cho d&n giét hai
cha me, ké d6 phadi doa vao V6 Gidn dia
nguc mii d&én ngan mudn Gc ki€p khong lic
nao mong ra khéi dudgc.

If there are living beings who shed the
Buddha’s blood, who slander the Triple
Jewel, and who do not respect and venerate
Sutras, they also will fall into the
Uninterrupted Hell where, for thousands of

for offenses in
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ten thousands of millions of kalpas, they will
seek escape in vain: Nhu cé chiing sanh nao
c6 1ong 4c, lam than Phat bi thuong chdy
mdu, khinh ché ngdéi Tam Bdo, ching kinh
kinh dién, ciing phdi doa vio Vo6 Gidn dia
nguc, trong ngan mudn tc ki€p khong khi nao
ra khoi dudc.

If there are living beings who usurp or
damage the property of the permanently
dwelling, who defile Bhikshus or Bhikshunis,
or who commit sexual acts within the
Sangharama, or kill or harm beings there,
they and those like them will fall into the
Uninterrupted Hell where, for thousands of
ten thousands of millions of kalpas, they will
escape in vain: Hodc c6 chiing sanh xam t&n
cla thudng tru, 6 pham Tang Ni, hodc tu tinh
trong chén chila chién,
hoiic gi€t, hoic hai, van van. Nhitng chiing
sanh d6 phdi doa vao V6 Gidn dia nguc trong
ngan mudn e ki€p khodng lic ndo ra khdi
dudgc.

If there are living beings who pretend to be
Shramanas but whose hearts are not those of
Shramanas, who make destructive use of the
permanently dwelling, who swindle and
deceive the white-robed, and who turn their
backs on the precepts, doing all manner of
evil acts, they and those like them will fall
into the Uninterrupted Hell where, for
thousands of ten thousands of millions of
kalpas, they will seek escape in vain: Nhu c6
chiing sanh gid 1am Thiy Sa Mon, ky that
tam ching phai sa Mon, lam dung clia thudng
tru, trdi pham gidi luat, gat gim hang bach y,
tao nhiéu diéu tdi dc. Hang ngudi nhu th&
phdi doa vao V6 Gidn dia nguc, trong ngan
muon tc ki€p khong lic nao mong ra khdi
dugc.

If there are living beings who steal the wealth
and property of the Permanently Dwelling, its
grain, food, drink, and clothing or who take
even a single article which has not been given
to them, they will fall into the Uninterrupted
Hell where, for thousands of ten thousands of
millions of kalpas, they will seek escape in
vain: Hodc ¢6 chiing sanh trdm cip nhiing tai
vat lia gao, db dn udng, y phuc, vin van ciia

lam sy dim loan
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thudng tru, cho d&€n khong cho ma 14y mot
vat, ké d6 phai doa vao V6 Gidn dia nguc
trong ngan muon e ki€p khong lic ndo mong
ra khoi dudc.

Earth Store Bodhisattva continued: “Holy
Mother, If living beings commit such
offenses, they will fall into the Five Ways
Uninterrupted Hell, and although they seek a
temporary stopping of their suffering, it will
not stop even for the space of a thought: Ngai
Dia Tang Bb Tit thua: “Thanh Miu! N&u c6
ching sanh nao pham nhitng ti nhu trén thdi
phdi doa vao dia nguc ngii vo gidn, cAu tam
ngitng su dau khd chirng khodng mdt niém
cling khong dugc.

retributions for karma—Nim diéu
nghiép cdm: It is called Uninterrupted due to
five retributions for karma. What are they?—
Dia nguc d6 do c6 nim diéu nghiép cdm, nén
kéu 1a Vo Gidn. Nim diéu d6 la:

Punishment is undergone day and night
throughout kalpas, and there is no time of
respite. Therefore, it is called Uninterrupted
Hell: To6i nhan trong d6 chiu khd ngay 1in
dém, cho trdi qua s& ki€p khdng lic ndo
ngiing nghi, nén goi 1a V6 Gian.

One person fills it, yet many people also fill
it. Therefore, it is called Uninterrupted: Mot
tdi nhan day chat ci nguc, nhiéu tdi nhan mdi
mdi thin ciing déu diy chat khip cd nguc,
nén goi la Vo Gidn.

The implements of punishment are forks,
clubs, eagles, serpents, wolves, and dogs,
which pound, grind, saw, drill, chisel, cut and
chop; boiling liquids, iron nets, iron robes,
iron asses, and iron hoses that flay one alive,
bind one’s head in rawhide, and pour hot iron
over one’s body, meals of iron pelletss and
drinks of iron fluids. Throughout many
nayutas of kalpas such suffering continues
without interruption. Therefore, it is called
Uninterrupted: Nhitng khi cu d€ hanh hinh toi
nhin nhu chia ba, giy, diéu hiu, rin, sé6i, chd,
c6i gi, coi xay, cua, duc, dao mic, chdo dau
s0i, lu6c sit, diy sit, lra sit, ngua sit, da
song nién dau, nudc sit néng rudi than, déi
thdi 4n hoan sit néng, khat thdi udng nudc
st s6i. TU nim tron ki€p, dén vo s& kiép

nhitng su khd s§ ndi nhau luon khong ngirng
nghi mé6t gidy, nén goi la V6 Gidn.

4) Whether a man, a woman, a savage, or
someone old or young, honorable or lowly, a
dragon or a spirit, a god or ghost, everyone
must undergo retribution for the offenses he
or she has committed. Therefore, it is called
Uninterrupted: Khong ludn la trai hay géi,
Mudng, Mén, moi rg, gia tré, sang hén, hoic
12 rong, 13 trdi, hoic 1a than, 1a quy; hé giy
toi dc theo d6 ma cam 14y, tdt cd déu dong
chiu khd, nén goi 1a Vo Gién.

5) If one falls into this hell, from the time of
entry one undergoes ten thousand deaths and
as many rebirths each day and night
throughout a hundred thousand kalpas. One
may seek relief for the space of a thought, but
even such a brief pause does not happen.
Only when one’s karma is exhausted can one
attain rebirth. Because of this continuity, it is
called Uninterrupted: N&u ngudi nao bi doa
vao dia nguc dé, thdi tir khi mdi vao cho dén
trim ngan ki€p mdi mot ngdy dém muodn lan
chét, muon 1an séng lai, mudn cau tam ngitng
chirng khodng mot niém ciing khong dugc, trix
khi toi nghiép tiéu hét méi dugc tho sanh. Do
vi 1€ li€én mién mai nén goi la V6 Gidn.

Uninterrupted Path: V6 Gidn Dao—
Uninterrupted progress to the stage in which all
delusion is banished. This stage associated with
the stage of a Sakrdagamin—Hanh vi phat chanh
tri doan trir phién nio sau khi cong ditc gia hanh
da thanh tyu. Giai doan niy lién hé t6i giai doan
ctia nhi Thanh Tu Pa Him—See Four modes of
progress.

Union (n): Yoga (skt)—Lién hdp—K&t hgp—

Poan ké&t—Pdéng minh—Lién minh—Tuong

ung—See Twenty-four non-interactive activity

dharmas.

Unions of the six sense organs with the six

objects of the senses: The six unions of the six
sense organs with the six objects of the senses—
Sy hoa hop giita sdu cin v6i sdu trin—See Six
unions of the six sense organs.

Unionism (n): Chti nghia lién minh.
Unipersonal (a): Chi c6 mot ngdi vi (ddc vi).
Unipersonalist (n): Ngugi theo chi nghia doc vi.
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Unipersonalism (n): Chd nghia doc vi.

Unique (a): Pdc nhit v6 nhi—Only—Single—
Sole.

Unique form: Laksana (skt)}—One aspect—Nhat
Tuéng—The one mind in all things—Common
mind in all beings.

Unique qualities and omniscience: Phip bat
cong nhit thi€t chiing ti—See Ten types of
characteristics of manifestation of a Buddha (8).
Uniquely generous: Cdi d6 lugng trong doi it
co.

Uniqueness (n): Tinh duy nhdt—Pdc nhat vo
nhi—Pdc phdp—See Seven excellences claimed
for the Buddha’s teaching.

Unisha Vijaja Dharani (skt): Pa La Ni Phat
Pinh—Kinh Phit Pinh Tén Thing Pa La Ni—
The Unisha Vijaja Dharani Sutra—One of many
Mahayana dharma teachings that has profound
Buddhist wisdom that only Buddhas are capable
of understanding and grasping fully. The sutra
also stresses that if the Buddha’s four kinds of
disciples (Bhikshu, Bhikshuni, Upasaka, Upasika)
sincerely and faithfully recite and cultivate the
dharmas he taught, they can eliminate evil karma
and attain wisdom in this very life—MJdt trong
nhitng gido dién Pai thira day vé Phat tri thAm
thaAm. Kinh ciing nhan manh ring n&u t ching dé
t&r Phat (TY kheo, Ty kheo ni, Uu ba tic, Uu ba
di) thanh tAm va tin tim hoc dao va tu hanh thi ho
ciing c6 thé tan diét dc nghiép d€ dat dugc tri hué
Phit ngay trong di ki€p nay.

Unitary or monistic method: Where all is seen
as a unity—Nhat Tuéng Phap Mon.

Unite (v): T4i hgp—Hoda hgp—To blend.

Unite the three vehicles in one: Hoi Tam Quy
Nhit—As in the Lotus sutra—Quy tu tam thira vé
nhit thira nhu 15i thuyé&t gidng cla Phit trong
Kinh Phdp Hoa (trudc kia Phat thuyé&t tam thira
chi 12 phuong tién d€ din du ching sanh ma thoi).
United and harmonious: Hoda hiép—To
blend—To be in congruence with—The Buddha
taught that before doing anything else, all the
monks, the nuns and layfollowers must be united
and harmonious—Phat day ring trudc khi 1am bt
ctt thit gi, Tang Ni va chiing tai gia phdi doan két
va hoa hgp—To unite.

Uniting all bodies of living beings into a

Buddha-body: Nhi€p tit cid nhitng than chiing

sanh déu lam thin Phit—See Ten kinds of

Buddha-work in all worlds in all times of the

Buddhas (B) (9).

Unitive way: Con dudng hgp nhat.

Unity (n): Duy nhdit—Pon nhat—Hgp nhat—

Lién hgp—K&t hgp.

1) C6 hai loai hoa hgp—There is a double
harmony or unity in both doctrine and practice
(Sangha)—See Double harmony or unity in
both doctrine and practice.

2) There are three kinds of unity or identity—See
Three kinds of unity.

3) According to the T’ien-T ai sect in the Lotus
sutra, there are four “ones” or four kinds of
unity—Theo tong Thién Thai gidi thich qua
Kinh Phdp Hoa, c6 bon thit duy nhit—See
Four kinds of unity.

Unity of all Buddhist sects: Su thong nhat cla

cdc tong phdi Phat gido.

Unity of dharmakaya: Téng tuSng phap thin—

The noumenal absolute—See Two kinds of

dharma-body (dharmakaya) (A).

Unity in doctrine: Ly Hoa—See Double

harmony or unity in both doctrine and practice.

Unity of mankind: Tinh hgp nhit cia nhin loai.

Unity of noumena with noumena: One of the

three kinds of unity or identity—Ly 1y vién dung,

mdt trong ba loai vién dung—See Three kinds of
unity.

Unity of phenomena with noumena: One of

the three kinds of unity or identity—Su ly vién

dung, mdt trong ba loai vién dung—See Three
kinds of unity.

Unity of phenomena with phenomena: One

of the three kinds of unity or identity—Su su vién

dung, mdt trong ba loai vién dung—See Three
kinds of unity.

Unity in practice: Sy Hoa—See Double

harmony or unity in both doctrine and practice.

Unity of practice and theory: Tri hanh hgp

nhit.

Unity or Similarity: DPong Tuéng—See Six

characteristics of everything.
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Unity in unbroken process: Nhit Poan Sy—

The unity or continuity in the unbroken processes

of nature (all being is but one continuous

process)—Tié&n trinh dong nhit, lién tuc va khdng
dit doan clia thién nhién (van hitu chi 13 mot ti€n
trinh lién tuc).

Unity within diversity: Tinh hgp nhét trong da

nguyén.

Universal (a): Phd quat.

1) Sama (skt):
Universal—Binh ding.

2) Visva (skt): Pervasive—Ubiquitous—Tda
khdp—Tran ngap khip.

3) Thudc vé vii tru—Thudc vé phd bi€n—Phd
thong.

4) Samanta  (skt)—Everywhere—Everywhere
on every side—Everywhere the same—
Without partiality—Chu bi&n (khip noi).

5) Undifferentiated: Binh ding tinh—See
Twelve aspects of the Bhutatathata.

Universal accordance with conditions of the

receptivity of others: Phuong tién phd—See

Ten universals of a Bodhisattva.

Equal—Everywhere—

Universal activity of the bhutatathata: Dung

Pai—Great in function of the bhutatathata—Thé

ctia chin nhu cé dai tdc dung sinh ra nhan qué

thién 4c cda tAt cd cdc phép.

Universal Buddha: Dharmadhatu Buddha

(skt)—Phép Gidi Phat—The Buddha of a Buddha-

realm, i.e. the dharmakaya—The Phdp Gidi Phat

hay Phd Phit, chi nhitng bac da thanh Phat, da
chitng dugc tué nhat chin phdp gidi dai tri, c6 dai
quang minh ph& chi€u chiing sanh.

Universal change: Universal transformation—

Phé héa.

Universal characteristics: Tong Tuéng.

1) Universal characteristics of all phenomena
(impermanence, non-ego), in contrast with
specific characteristics (hard, soft, etc.):
Tuéng chung cla hét thdy cdc phdp hitu vi 1a
vd thudng vd ngd, d6i lai v6i biét tuéng nhu
cing, mém, v.v.

2) Tubéng  Phip—See
Characteristics.

Universal compassion: Tir Bi Ping—Long tir

bi bao quiat—The mercy of the Buddhas is

universal for all—Pao s hanh binh ding, nén

Three Universal

diic tir bi dugc thé hién ra khi dic dao ciing binh

ding—See Four virtues which a Buddha out of his

infinte heart manifest equally to all (II).

Universal concourse: Sy tham dy phd bi€n.

Universal consciousness: TAm S3 Phd Thong—

According to The Abhidharma composed by

Bhikkhu Bodhi,

consciousness—Theo Ty Kheo B6 Pé trong Vi

Diéu Phap, c6 by tAm s& phd thong.

1) Contact: Phasso (p)—Tam S& Xidc—See
Sparsa.

2) Feeling: Vedana (p)—Tam S3& Tho—See
Feeling.

3) Perception: Sanna (p)—Tam S& Tudng—See
Perception.

4) Volition: Cetana (p)—Tam S& Tic Y
(Hanh)—Action.

5) One-pointedness: Ekaggata (p)—Tam S§
Nhat Piém—See One-pointedness.

6) Mental life faculty: Jivitindriyam (p)—Tam
S& Mang Can—Root of life.

7) Attention: Manasikaro (p)—Tam S& Chi
Y—To pay attention to.

Universal cutting off of delusions: Poan Hoic

Phd—See Ten universals of a Bodhisattva.

Universal dharma: Samantadharma (skt)—All

things—Phd phép.

Universal dharmadhatu: The universe—Chu

bi€n phdp gidi—The universe as an expression of

the dharmakaya.

Universal dharmakaya: Bién Phap Gi6i Than.

1) Bién Phdp Gi6i Thain—The universal body of
Buddha, pan-Buddha—Chén thidn cda Phit
(chan thin d6 vd lugng vd bién va cé khip
trong phdp gidi).

2) Hu khong phip thdn—The dharmakaya as
being like space which enfolds all things,
omniscient and pure—Phdp than Nhu Lai
rong 16n tran diy khip cd hu khong. Phdp
than cda Nhu Lai dung thdng cé ba c6i, bao
trum tit cd cdc phdp, siu viét va thanh
thinh—See Five kinds of a Buddha’s

there are seven universal

dharmakaya and Five attributes of the
dharmakaya.
Universal dhyana: Samanta (skt)—

Everywhere—Nha't Thié€t Xt Pinh.
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Universal door: Samanta-mukuha (skt)—The

opening into all things—Phd mon.

Universal emptiness: Khong Nhat Thi€t Xd—

Khong Bién X&—Space—The samadhi which

removes all limitations of space—Bié&n nhat thiét

x@ dinh hay 12 mot loai thién dinh c¢6 thé loai bd

t4't c4 nhitng gi6i han trong hu khong.

Universal enlightenment:

1) Bién Gidc: The omniscient,
enlightenment, or universal awareness of a
Buddha—Toan gidc ctia Dic Phat.

2) Binh Péng Gidc: A Buddha’a universal and
impartial perception (his absolute intuition
above the laws of differentiation)—T4nh gidc
tuyét d6i hay chdnh gidc ctia chu Phat vuot ra
ngodi ludt phin biét cao thip ndéng siu
thudng tinh.

3) Chéanh Ping Chdnh Gidc: A Nau Pa La Tam

absolute

Miéu Tam BO Dé—Perfect universal
enlightenment, knowledge, or
understanding—Supreme or perfect

enlightenment (Anuttara-samyak-sambodhi—

A Nau da la tam miéu Tam bd dé)—See

Samyaksambuddha and Samyak Sambodhi.
Universal entry: Bi€n nhip—See Ten kinds of
universal entry of Great Enlightening Beings.
Universal equality: All equally—Everywhere
alike—Phd ding (khip ndi déu giong nhau).
Universal eye: Ph6 nhin (mit c6 thé nhin thdy
kAp ndi).
Universal fragrant: Phg huin (huong thom tda
ra khip ndi—A tree in paradise; a title of a
Buddha—M0ot loai cay trén c6i Cuc Lac; danh
hi€u ctia mot vi Phat.
Universal fundamental principle: Thé Pat—
The principle  all
pervasive—Nguyén tic phd quét tda khip van
hiru.
Universal Gravitation Theory: Thuyét Hip
dan Vi Tru.
Universal great wisdom: Binh ding dai bi
tam—Binh Ping Pai Hué—The declaration by
the ancient Buddha in the Wonder Lotus-Sutra,
that all would obtain the Buddha-wisdom—Binh
ding dai hué dia dugc mot vi ¢d Phat trong Kinh
Diéu Phdp Lién Hoa tuyén bd, moi ching sanh
rdi s& dat dudc tri hué Phat.

universal fundamental

Universal harmony: Vi tru dai dong.
Universal and impartial perception (of a
Buddha): Absolute intuition above the laws of
differentiation (of a Buddha)—Binh ding Giic.
Universal, as impermanence: Tong tuéng—
See Two forms (characteristics) of the
bhutatathata.

Universal King: Universal Monarch—Chuyén
Luan Thanh Vuong (vi vua cai tri toan cdi vii try).
Universal knowledge: Bi€n tri—Knowledge of
a Buddha.

Universal knowledge of a Buddha: Samyak-
sambuddha  (skt)—Completely enlightened—
Chénh Bién Tri—See Anuttara-samyak-sambodhi

and Samyak Sambodhi.
Universal Law: Dinh luat vii tru.
Universal light: Light which is shining

everywhere—Phd quang (dnh sdng chi€u khip
mudn phuong).

Universal Light Buddha: Phat Phd Quang.
Universal light samadhi: PhS quang tam mudi.
Universal loving-kindness: Long tr di bao
quat.

Universal-Manifest-Form-Entity-Light
Buddha: Phé Hién Sic Thian Quang Phat.
Universal manifestation: Phd hién—Buddhas
and Bodhisattvas can manifest anywhere in any
shape at will—Chu Phat va chu B Tét c6 thé thi
hién bat ¢ ndi dau dudi bat ¢t hinh thifc nao ty
y.

Universal mental activities associated with
thought: TAm s§ tuong dGng vdi tim vuong—
There are five universal mental activities
associated with every thought—C6 ndm loai tAm
sd tudng tng v6i moi tAm vuong—See Five
universal mental activities associated with every
thought.

Universal Mental Factors: Tim S& Phé
Thong—See Fifty-two mental states.

Universal mercy: DPing Tu—Equal mercy
toward all beings without distinction—Tu bi binh
ding ddi v6i hét thdy chiing sanh, khong phin
biét.

Universal message: Thong diép qudc t€.
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Universal mind through practicing
medtiation: Phd tri—Tri hi€u bi€t rong 16n nhg
tu tap thién dinh—See Three kinds of major
wisdom.

Universal Monarch: Universal King—Chuyén
Luin Vuong.

Universal Moonlight Brilliance Bodhisattva:
B6 T4t Nguyét Quang Bi&n Chi€u.
Universal nature: Samata
Bhutatathata—Binh ding tdnh (chan nhu).
Universal observation: Phd quin sdt—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of universal
of Great Enlightening Beings.
Enlightening Beings who abide by these can attain
universal observation of supreme wisdom of
Buddhas—Theo Kinh Hoa Nghiém, Phim 38, c6
mudi mon phd qudn st cia chu Pai B Tat. Chu
B6 Tit an try trong phdp niy thdi dugc dai tri hué
phS quin sit vo thugng clia Pitc Nhu Lai—See
Ten kinds of universal observation of Great
Enlightening Beings.

Universal Offering True Words: Phd Ciing
Dudng Chan Ngon.

Universal pity and loving-kindness: Tu bi
ph6—See Ten universals of a Bodhisattva.
Universal powers: Omnipotence—Binh déng
Luc—Luc phS quéit (vo ngai)—There are eight
universal powers—C6 tdm phdp vO ngai—See
Eight universal powers.

Universal powers of the six senses: Luc
thitc—See Eight universal powers (A).
Universal preaching: Phd thuyét.
Universal Preaching Buddha:
buddha (skt)—Ph& Thuyét Phat.
Universal Purity Buddha: Phiat Phd Tinh.
Universal purity deva: Bi€n Tinh Thién—
Universal Purity Deva, or the heaven of universal
purity, the third of the third dhyana heavens—Tén
clia ting trdi thi ba trong Tam thién Thién thudc
sic gi6i (trén cbi trdi ndy chd nao ciing téa khip
mot thtr 4nh sdng thanh tinh)—See Deva (III).
Universal Purity Heaven: Subhakrtsna (skt)—
Bi&n Tinh Thién—Pervasive Purity Heaven—See
Third Dhyana Heaven (II) (3).

(skt)—

observation

Vipasyin-

Universal realm of living beings: Binh Ding
Chiing Sanh Gidi—PA4ng Chiing Sanh Gi6i—Phd
gidi ching sanh (goi chung cho hét thdy ching
anh).
Universal salvation:
1) Highest class great cart—BDang Nhat Pai Xa.
2) Phd do—Universally to ferry across (to save
or deliver all beings), including helping
people to leave home to become monks—Té&
dd moi ngudi (PhS do chiing sanh). M& rong
viéc t& @6 chiing sanh ddo bi ngan, bao gbm
cé viéc th€ phdt do Ting.
Universal shining: Phd Chi€u—Chi€u khip cdc
nai.
Universal shining Swastika Samadhi: Phg
chi€u Ki€t tuong Tam mudi—A profoundly
meditative state that has the potential to destroy
and end all suffering for sentient beings. The
Buddha entered this samadhi before preaching the
mantra because he wanted to bring all sentient
beings wisdom, peace, tranquility and to end their
suffering and bring about the state of
enlightenment—MGot trang thdi thién dinh thAm
sau, hanh gid c6 kha ning chAm dit moi khé dau
cho ching sanh moi loai. Bdc Phat di di vao
trang th4i dai dinh ndy trudc khi thuyét gidng vi
Ngai mudn mang lai cho ho tri hué, an tinh va
chdm dit moi khd dau d€ dat dén trang thai gidc
ngd nhu Ngai.
Universal storehouse: Tathagata-garbha (skt)—
Tang ly (Nhu Lai tang)—See Tathagata-garbha.
Universal suffering: Trim luan.
Universal Sunlight Brilliance Bodhisattva:
B T4t Nhut Quang Bién Chi€u
Universal superhuman powers: Than thong
ph6—See Ten universals of a Bodhisattva.
Universal and supernatural illumination:
Supreme forms of Buddha enlightenment—BDang
diéu.
Universal teaching: Vién Gido—The Buddha’s
final, perfect, bodhisattva, universal teaching as
preached, i.e., the Lotus and Nirvana Sutras—
Gio ly phd cap va hoan chinh ctia Pitc Phat danh
cho hang Bd Tit dugc thuyét gidng trong cédc
Kinh Phip Hoa va Niét BAn—See Eight T’ien-
T’ai classifications of Sakyamuni’s teaching (A).
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Universal transformation: Universal change—
Phé héa.

Universal truth: Binh ding phdp—The
universal or impartial truth that all become
Buddha—Nha't thi€t chiing sanh binh ding thanh
Phat (chan ly phd quét riing tt ca chiing sanh déu
s& thanh Phat).

Universal truth that all become Buddha:
Impartial truth that all become Buddha—Binh
déng phap.

Universal Understanding Buddha: Phat Phg
Minh.

Universal vows:
vows—ding nguyén).
(A) Téng Nguyén—Universal vows common to
all Buddhas and Bodhisattvas, e.g. the four
magnanimous vows, and the ten great vows of
Samantabhadra Bodhisattva; in contrast with
specific vows, e.g. forty-eight of Amitabha—
Thé nguyén chung ctia chu Phat va chu Bo
T4t nhu T¢ Hoing Thé Nguyén va Thip
Nguyén Phd Hién Bd Tit, d6i lai véi thé
nguyén riéng nhu 48 nguyén ctia Piic Phit A
Di ba.

The four universal vows of a Buddha or
Bodhisattva (four magnanimous Vows or four
all-encompassing vows)—B&n phd nguyén
16n cta Phat va Bb Tat. *See Four universal
vows of a Buddha or Bodhisattva.

Universal vows common to Buddhas: Binh
Ping Nguyén—Bing nguyén—Phd nguyén cida
chu Phat déu gidng nhau.

Téng nguyén (universal

(B)

Universal way: Pao Ping—The way or method
is also universal—Phat tAm binh dezmg, nén dao sd
hanh ciing binh ddng—See Four virtues which a
Buddha out of his infinte heart manifest equally to
all (ID).

Universal Worthy: Phd Hién—See Universal
Worthy Bodhisattva and Ten vows of respects of
Samantabhadra Bodhisattva.

Universal Worthy Bodhisattva: B4 Tat Dai
Hanh Phé Hién—Bodhisattva of Great Conduct—
Samantabhadra Bodhisattva foremost in practice.
Bodhisattva who personifies the transcendental
practices and vows of the Buddhas, usually
depicted seated on a six-tusked elephant (six
paramitas). He is best known for his ten great

vows which we recite every day in Daily reciting
Sutra—B6 T4t thuc hién hanh nguyén siéu viét
cta chu Phat, thudng cGi voi sdu nga tugng trung
cho luc Ba La Mat. Ngai ndi ti€ng v6i mudi hanh
nguyén ma ching ta hiing tri tung trong Kinh Nhat
Tung—See Ten vows of respects of
Samantabhadra Bodhisattva.

Universalism (n): Phd bién luan.

Universalist (n): Ngusi theo thuyét phd quat.
Universality (n): Tinh phd bi€n—Tinh phd quat.
Universality of substance and the unreality
of dharmas or phenomena: Thé Phdp—The
view of the
teaching” as contrasted with that of the “tripitaka
teaching.”—Tinh phd qudt hay su khong that clia
chu phdp theo quan diém ctia Thong Gido, ddi lai
v6i quan diém clia Tang Gido. ** See Three
modes of Sakyamuni’s teaching.

Universalized dharmakaya: Binh ding phédp
thAin—Phdp tinh phdp than BS Tat tir bat dia trd
1én (tich diét binh ddng)—A stage in Bodhisattva
development above the eighth stage—See Ten
grounds.

Universally Auspicious Bodhisattva: Bién
Cit—Bién Cit 1a tén khdc ctia Phd Hién Bo
Téat—Another name for Samantabhadra.
Universally Expansive Bodhisattva: Bo Tit
Phat Quang.

Universally good mind: Tim Ph§ Hién—
According to the Flower Adornment Sutra,
Chapter 38, there are ten kinds of Uninersally
Good Mind developed by Enlightening Beings.
Enlightening Beings establish these minds, they
will soon be able to achieve the skillful
knowledge of the Enlightening Being Universally
Good—Theo Kinh Hoa Nghiém, Phim 38, c6
mudi tim Phd Hién. Nhitng B6 Tt an tru trong
nhitng tAim ndy s& mau thanh tyu tri thién xdo clia
B6 Tét Phd Hién—See Ten kinds of Uninersally
Good Mind developed by Enlightening Beings.
Universally interactive: Sarvatraga (skt)—Tam
s& bi€n hanh—See Fifty-one Dharmas interactive
with the Mind.

Universally operative: Bién Hinh—Hoat dong
khip noi, c6 mit khip nci—Omnipresent.

“interrelated or intermediate
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Universally penetrating: Vién Thong—
Universally penetrating; supernatural power of
omnipresence; by wisdom to penetrate the nature
or truth of all things by wisdom—bPem gidc tué
tran khip thong hiéu tit ci di vao ci phdp tinh
hay cdi ly ma diéu tri chitng dugc (thé tinh tran
ngdp diéu dung khong trd ngai).

Universally prevalent cause: Sarvatgrata-hetu
(skt)—Bién Hanh Nhin—According to the
Abhidharma of the Kosa School, this is one of the
six chief causes in the Theory of Causal Relation.
The universally prevalent cause, a cause always
connected with wrong views, doubts or ignorance
which produces all the errors of men—Theo A T¥
Pam ctia tong Cau X4, day 1a md trong sdu cin
nhin trong thuy&t nhan qua. Bi€n Hanh Nhan 1a
nhan ludn ludn lién hé véi nhitng ta ki€n, hoai
nghi hay vd minh, tao ra tit ci nhitng sai 1dm clia
con ngudi—See Six chief causes in the Theory of
Causal Relation.

Universally pure heavens: The three
universally pure heavens where bodies and
thinking are the same (the third dhyana heaven—
Tam thién thién)—Bi&€n Tinh Thién, noi chiing
sanh chi c6 mot thin va mot twdng gidng nhau—
See Nine realities.

Universally Radiant Moonlight Bodhisattva:
Nguyét Quang Bi€n Chi€u Bo6 Tit—See
Universally Radiant Sunlight Bodhisattva.
Universally Radiant Sunlight Bodhisattva:
Nhat Quang Bién Chi€u Bé Tat—According to
the Medicine Buddha Sutra,
Bodhisattvas named Universally Radiant Sunlight
and Universally Radiant Moonlight, currently
residing in the Medicine Buddha’s Land. They are
leaders among the immeasurable, uncountable
hosts of Bodhisattvas in that land and will be the
successors to that Buddha. They are able to
maintain the precious treasury of the Proper
Dharma of the World Honored One, Medicine
Master Vaidurya Light Tathagata. Therefore,
Sakyamuni Buddha said:”All good men and
women who have faith should vow to be born in
that Buddha’s Land.”—B6 T4t Nhiat Quang Bién
Chi€u—Theo Kinh Dugc Su, trong thé€ gidi cla
buc Phat Duge Su Luu Ly Quang c6 hai vi Pai
B6 Tit tén 12 Nhiat Quang Bi&n Chi€u va Nguyét

there are two

Quang Bi&€n Chi€u. Pay 1a hai vi ditng diu chiing
B6 Tiat nhiéu vd s6 lugng clia the gidi 4y, tudn tu
k€& vi thanh Phit va ciing c6 khd ning nim giff
kho tang ngoc bdu chanh phap clia D¢ Thé Ton
Dugc Su Luu Ly Quang Nhu Lai. Th€ nén Dic
Thich Ca Mau Ni Phit n6i: “Nhitng thi€n nam tin
nit c6 dic tin nén nguyén sanh vé th€ gi6i clia
bic Phat ay.”

Universally shining: Bi€n Chi€u—Hao quang
phdp thin Phat chi€u roi khip moi noi—
Everywhere illuminating.

Universally Shining Buddha: Mahavairocana
(skt)—Bi&n Chi€u Nhu Lai—Universally Shining
Tathagata, i.e. another name of Vairocana. The
sun, shining everywhere, name of an antique
Buddha Vairocana. The chief object of worship of
the Shingon sect in Japan—Tén goi khéc clia Piic
Pai Nhit Nhu Lai. Mit trdi chi€u sdng khip ca,
tén clia mot vi c6 Phat Ty Lo Giad Na, 1a doi
tugng thd phugng chdnh ciia phdi Chan ngdn bén
Nhiat—See Vairocana.

Universally Shining Vajrasattva: Bi€n Chi€u
Kim Cang—See Fifteen bodhisattvas
represent the Buddha’s dharmakaya, or spiritual
body; wisdom in graciousness and a pierce or
angry form against evil (I).

Universally supporting all of
sentient beings: One of the ten doors of
liberation—Khip gia tri t4t cd ching sanh gidi,
mot trong muSi mon gidi thodt—See Ten kinds of
doors of liberation of Great Enlightening Beings.
Universally transfer all merits and virtues:
Phd Giai Hoi Huéng—This is the last of the ten
conducts and vows of Samantabhadra Bodhisattva.
Universally transfer all merits and virtues means
we will take all merits and virtues from the first

who

realms

vow, to worship and respect, up to and including
the vow to constantly accord, we universally
transfer to all living beings throughout the dharma
realm, we vow that all living beings are constantly
peaceful and happy without sickness or suffering,
we vow that no one will succeed in doing any evil,
we vow that everyone will accomplish all good
deeds. We vow to stand in for beings and receive
all the extremely severe fruits of suffering which
they bring on with their evil karma, we vow to
liberate all beings and ultimately bring them to
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accomplish unsurpassed Bodhi—Pay la hanh
nguyén thd mudi trong Phd Hién Thiap Hanh
Nguyén. Phd giai hoi hudng 1a tir sy 1& kinh ban
diu nhin dén tiy thuin chiing sanh, c6 bao nhiéu
cong dic thdy déu dem hdi huéng cho tit cd
ching sanh moi loai thudng dudgc an lac, khong
binh khd, dit trir 4c nghiép, thanh tyu nghiép
lanh. Chiing sanh vi tao tdc qud nhiéu 4c nghiép,
chiing ta xin chiu th& d€ ho dugc an vui gidi thodt.
Universe (n): Loka (p & skO)—Vi
Cosmos—Billion-World Universe—Dharma
Realm—Open space—Universe—World—World
System—C06i—Gi6i—Thé gian—See Four states
of universe.

Universe of endurance: Nhin gii (Saha
world—th€ gidi Ta Ba).

tru—

Universe as an expression of the
dharmakaya: Universal dharma-dhatu—Chu
bi&n phép gidi.

Universe in a grain of dust: Nhit Tran Phdp
Gigi—Whole in an atom—One grain of dust is a
microcosmo of the universe whole—C4a phép giGi
trong mot nguyén ti¥, ci vii tru trong nhat trin—
Nhat trin 12 mot vi vl tru cla toan vil try.
Universe is mind only: Phdp Gidi Duy Tam—
According to the Lankavatara Sutra and the Hua-
Yen sutra, the universe is mind only—Theo Kinh
Ling Gia va Kinh Hoa Nghiém thi van hitu trong
vii tru chi do tAm tao.

Universe of three thousand -chiliocosms:
Major chiliocosmos—Pai Thién Thé Gidi—A
major chiliocosmos, a universe of 3000 great
chiliocosmos—Vii tru ctia 3000 thé gi6i bao gdm
1.000 ti€u thién thé& gidi, 1.000 trung thién th&
gi6i, va 1.000 dai thién th€ giGi—See Billion-
World Universe.

Universe its variety is the

dharmakaya: Sum La Van Tugng Tuc Phédp
Than—The universe in its vast variety is the
dharmakaya, or Buddha-body; in the esoteric
school it is the Vairocana-body—Theo Hién gido
thi phdp cda tam thién dai thién th& gi6i 12 phdp
than. Theo Mat gido thi phdp clia tam thién thé
gidi déu 1a hinh tam mudi da cia Pdc Pai Nhat
phép than.

University (n): Trudng dai hoc.

in vast

Uninvited: Bat Thinh—Ty nguyén—Khong
dugc mGi—Not to request—Voluntary.
Uninvited friend: B4t thinh hitu—Ban khong
duge mai thinh—Bodhisattva—B6 Tit.
Uninvited preaching: BAt Thinh Phdp—
Uninvited offering of the law, voluntarily
bestowing its benefits—Thuyé&t phdp mot cach tu
nguyén vi 1¢i ich cla ching sanh.

Unjust (a & n): Unfair—BAat cong—Ngudi bat
cong.

Unknowable (a): Bit kha tri—Khong thé biét
dugc—See Anupalabdhya.

Unknowledge: Anavabodha (p)—Bat gidc hay
khong ¥ thdc, khong tinh gidc, hay mé mudi trong
ting y niém.

Unknown (a): V6 danh.

Unknown to self or others: Minh va moi ngudi
déu chua bi€t. Py 1a mot trong tim loai tho ky—
This is one of the eight kinds of prediction—See
Eight kinds of prediction.
Unlawful (a): Dbat
Nlegitimate—Illicit.
Unlawful sexual intercourse:

Kamamithyacara (skt)—Ta dam.

Unlettered: D6t—Ignorant—Illiterate—
Uninstructed.

Unliberated mind: Avimuttam-cittam (p)—Tam
gidi thodt—The unfreed state of consciousness or
the state of mind that does not has any kind of
emancipation or even partial emancipation—
Trang thdi tim khong dudgc gidi thodt hay ngay cé
viéc khong duge phan ndo gidi thodt.

Unlimited: V6 Lugng—Vd té—Boundless—
Countless—Immeasurable—Infinite—
Measureless—There
characteristics of a Bodhisattva: kindness, pity,
joy, and self-sacrifice—RAat nhiéu, khdng dong
d&m hay do ludng dugc. C6 bon thit vo lugng clia
vi Bd T4t la Tu, Bi, Hy, X4.

Unlimited causation: V6 T4n Duyén Khdi—
Unlimited influence of everything on all things
and all things on everything, one of the Hua-Yen
four principal uses of conditional causation—Mot
trong T& Duyén Sanh, tdt cd cdc phap cliing nhau
lam duyén, hay 4nh hudng khong gidi han cta
mot vat trén moi vat va cla moi vat trén mot vat

hdp phidp—Illegal—

are four infinite
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(theo mdt phdp ma diy 1én mudn phép, duyén
mudn phdp ma diy 1én mot phdp hay triing triing
duyén khdi). **See Theory of causation and Four
principal uses of conditional causation.
Unlimited eye: Deva-Cakkhu (p)—Celestial
(god or deva) eye—Heavenly eye—Attainable by
men in dhyana—Thién nhin hay mit c6 tAm nhin
khong gi6i han—Mit clia chur Thién & ¢di trdi sic
gi6i, nhung ngudi pham tu thién dinh vin dat
dugc loai mit ndy (v6i thién nhin thi ching luan
xa gan, trong ngoai, sing toi, déu thiy dugc
hé&t)—See Five kinds of eyes or vision.
Unlimited indifference: V6 Lugng X&d—See
Four immeasurable minds.

Unlimited or infinite understanding of

Dharma: Phip gidi vO6 bién tri—See Ten
Buddha’s powers of understanding or wisdom, and
Ten forms of understanding (B).

Unlimited joy: V6 Lugng Hy—See Four
immeasurable minds.

Unlimited knowledge of a Buddha: Phip Gidi
V6 Bién Tri—Unlimited or infinite understanding
of the whole Buddha realm—Unimpeded or
unlimited knowledge or omniscience of a Buddha
in regard to all beings and things in his realm—Tri
hi€u bi€t vo bién vé Phat phip gi6i. Pay 1a tri vo
bién va siéu viét ctia chu Phat vé phép gi6i.
Unlimited Love: V6 Lugng Tu—See Four
immeasurable minds.

Unlimited pity: VO Lugng Bi—See Four
immeasurable minds.

Unlimited power of interpretation: V6 Ngai
Gidi—See Unlimited power of reasoning.
Unlimited power of reasoning: Patisambhida
(p)—VO6 Ngai Gidi—Four unhindered or
unlimited bodhisattva powers of interpretation or
reasoning, or unobstructed eloquences—Bon phip
vd ngai clia cic B6 Tat khi gidng thuyét hay ly
ludn—See Four Unobstructed Eloquences.
Unlimited understanding of the whole
Buddha-realm: Phdp gidi vd bién tri—See
Unlimited knowledge of a Buddha.

Unlimited virtue: Giéi V6 Han—See Precepts
amn (6).

Unloose:

1) Disentangle—Cdi ra—MG ra.

2) Explain—Expound—Giéi thich.

3) Let go—Release—Untie—Gidi tho4t.
Unluckly: Khong may—Bad.

Unlucky stars: Constellations irregular—Nan
bdi cdc vi sao 16i d—See Seven calamities (A).
Unmada (skt): O ma—A demon or spirit of
craziness or intoxication—MOot loai quy dién va
doc hai.

Unmanifested activities: Vo Biéu Nghiép—
The unmanifested activities of the body, mouth,
and mind; or invisible power conferred at
ordination; in contrast with the manifested
activities—Nghiép khong bi€u hién cla thin,
khAu, ¥, d6i lai v6i nghiép bi€u hién—See Two
kinds of activities of the body, mouth and mind.
Unmeasurable: Khong do ludng dugc
Unmindful: TAm bit tai—Inattentive.

Unmovable: Unshakable—Constant—Bat
chuyén.

Unmoved: Ascala or Niscala or Dhruva (skt)—
Immobile—Immovable—Motionless—Vo
bong—The term is used for the unvarying or
unchanging, for the pole-star, for fearlessness, for
indifference to passion or temptation—TU dugc
diing dé chi sy khong thay d6i nhu cinh sao Bic
P4u, sy vo Uy, va linh dam trudc cdm dd hay duc
vong.

Unmoved by externals: Ngoai V6 Vi (d6i véi
ngoai canh ching dong tim hay gidc quan ching
bi khudy dong (mit ching thdy sic, tai ching
nghe thanh, miii ching ngti huong, 1udi ching
ném vi, thin ching ti€p xiic cdc thi min mang, y
ching vong niém).

Unmoved liberation: Bit Pong Gidi Thodt—
Bat Pong A La Hin—An Arhat who has attained
to the state of being unmoved or liberation from
being disturbed by the illusion of life—Vi A La
H4n da dat dén trang thdi bt dong hay gidi thodt
khdi sy tréi budc clia phién ndo trén doi.
Unmoving state of perfectly
understanding: Nhv nhu bat dong, liéu li€u
thudng minh—Thus thus Unmoving—
Understanding and perfect understanding—
Through meditation, can attain proper
concentration, which is samadhi. If we realize this
state, then we will be in a state of ‘Thus, thus,

clear

we
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unmoving, understanding and perfectly clear.’
How can we reach this state? We must cultivate
until we have no attachment to a self, then when
we look inside to contemplate our mind, we will
not find it. When we look outside to contemplate
our body, our body is also gone. When we look
afar at all different things in the universe, none of
those things exist either. That is the time when
‘inside we find no body and mind, and outside we
find no world.” This is a state of emptiness.
However, we should not attach to this emptiness
either. If we still hang on to this emptiness, then
we are still clinging. Only when we can get rid of
this emptiness, we can become one with, and the
same as, the Dharma Realm. We will not be
different in any way from empty space. This state
is called ‘samadhi’. This is an unmoving state of
perfectly clear understanding. We must put in a
period of vigorous effort and rid our mind of idle
thoughts. Then ‘when not even one thought arises,
the entire substance comes into view,” and we will
discover our original face, our fundamental
identity—Qua thién tip ching ta sé& dat dugc
thién dinh, con goi 1 tam mudi. N&u chiing ta
chitng dugc trang thai ‘dinh’ ndy, ching s& sé& §
trong trang thdi ‘nhu nhu bit dong, liu liéu
thudng minh.” Lam th€ nao d€ dat dugc trang thai
niy? Ching ta phai tu tap nhu thé nao dé khong
con ngd chap, khi khdng c6 nga chap thi khi quin
sdt tAm ciing khdng thdy tim diu nita; quin hinh
sic bén ngoai thi hinh sic ciing ching c6; quin
van hitu thi van hitu ciing mat. P6 1a lic trong
khong than tAm, ngoai khong cinh gi6i, ti't ca déu
la khong. Cdi khong ndy ciing khong thé chap
trude né, bdi n€u con chap trudc vao cdi ‘khdng’
ndy thi ciing 12 mot thi chdp truc. Do d6,
‘khong’ cling phai x4 bd, ching ta méi c6 thé
cling thé& gidi hgp nhat, ta va hu khong ching con
gl phan biét. P6 chinh 13 chanh dinh. Pinh ching
phdi 12 mdt trang thdi mo hd, ma ngudc lai rat
sdng su6t, khong lic ndo 12 khong bi€t h&t moi
su, nhung lic nao cling nhu nhy bit dong. Mudn
dudc vy, ching ta phdi cong phu tu tip, tinh tin
hé&t myc, trong tAim khong mot vong tudng, cho
dén lic mot niém ching c6, thi cudi cling sé& thdy
dugc ‘b6n lai chan dién muc.’

Unnatural (a): Di
Extraordinary—Fantastic.

thudng—Exceptional—

Unobstructed eloquences: Patisambhida (p)—
V6 Ngai Bién—V6 Ngai Gidi—V6 Ngai Tri—
Four unhindered or unlimited bodhisattva powers
of interpretation or reasoning, or unobstructed
eloquences—Bd&n phdp vo ngai cia cic B6 Tat
khi gidng thuyét hay 1y
Unobstructed Eloquences.
Unobstructed (unlimited) eloquence in
delight or pleasure speaking or
argument: Nhao Thuy&t Vo Ngai Tri—Pleasure
in speaking or argument of the law (Pratibhana)—
Bién thuyé&t khdng chuéng ngai, 15i 1& troi chdy
hgp v6i chidnh 1y—See Four Unobstructed
Eloquences.

Unobstructed (unlimited)

Dharma: Dhammapatisambhida (p)—Phiap Vo
Ngai Tri—Understand all the letters of the law
(Dharma)—ThAu triét vin phdp trong kinh di€n
khong chudng ngai—See Four Unobstructed
Eloquences.

Unobstructed eloquence in intelligence:
Patibhanapatisambhida (p)—Tri Bién Tai Vo
Ngai—According to Theravada Doctrine (The
Path of Purification), knowledge about kinds of
knowledge is discrimination of perspicuity. When
a man is reviewing and makes any of the
foregoing kinds of knowledge the object of his
knowledge, then any knowledge in him that has
knowledge as its object is discrimination of
perspicuity, and so is any knowledge about these
aforesaid kinds of knowledge, which is concerned
with details of their individual domains, functions,
and so on—Theo gido thuy&ét Nguyén Thdy
(Thanh Tinh Pao), tri bi€t vé céc loai trf goi 1a tri
bién tai vo ngai. Khi mot ngudi xét lai va 14y bat
ctt loai nao trong céc loai tri trén lam d6i tugng
cho hiéu biét clia minh, thi bat cif sy hi€u biét nio
clia vi 4y ¢ doi tugng 12 tri thi goi 14 trf bién tai
vd ngai—See Four Unobstructed Eloquences.

Unobstructed eloquence in the Language:
Nirutti-patisambhida (p)—Tu Ngit Bién Tai Vo
Ngai—According to Theravada Doctrine (The
Path  of Purification), knowledge about
enunciation of language dealing with meaning and
law is the discrimination of language. There is the
language that is individual essence, the usage that
has no exceptions, and deals with that meaning

luin—See Four

in
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and that law. Any knowledge falling within the
category concerned with the enunciation of that,
with the speaking, with the utterance of that,
concerned with the root-speech of all beings, the
Magadhan language that is individual essence, in
other words, the language of law (dhamma). This
is the language,
knowledge is discrimination of language—Theo
gido thuyét Nguyén Thdy (Thanh Tinh DPao), tri
bi€t vé& cdc tir ngit d& cAp d&n nghia va phép thi
goi la tir nglt hay ngdn ngit bién tai vd ngai. Co
ngdn ngit ‘ty tdnh,” nghia 13 cdch x& dung né
khong c6 ngoai 1&, chi dé cip dén nghia iy, phdp
Ay. Bat c thit gi thudc pham tri lién hé dén sy
néi 1én ngdn ngit 4y, thdt ra, phat ngdn nd, lién hé
dén ngit ngdn cin d€ clia moi loai, ngdn ngif
Magadha tu tinh, n6i cdch khdc, 12 ngbn ngit clia
phdp, bit cif tri gi bi€t dudc, vira khi nghe ngdn
nglt 4y dugc néi 1én ring diy 12 ngdn ngit ¢6 ty
tinh hay ddy khong phai 1a ngdn ngit ¢ tu tinh
nhu vay goi 1a bién tai vd ngai vé ngdn ngit—See
Four Unobstructed Eloquences.

Unobstructed eloquence in the Law:
Dhammapatisambhida (p)—Phdp Bién Tai Vo
Ngai—According to Theravada Doctrine (The
Path of Purification), knowledge about law is the
discrimination of law. Law (Dhamma) is briefly a
term for a condition (paccaya). For since a
condition necessitates whatever it may be, makes
it occur or allows it to happen, it is therefore
called law (dhamma). But in particular, the five
things should be understood as law: any cause that
produces fruit, the Noble Path, what is spoken,
what is profitable, what is unprofitable. When
anyone reviews that law, any knowledge of his,
falling within the category concenred with law, is
the discrimination of law—Theo gido thuyét
Nguyén Thiy (Thanh Tinh Pao), tri bi€t vé phip
goi la phdp bi€n tai vd ngai. Phdp néi gon la danh
tit chi diéu kién hay duyén (paccaya). Vi diéu
kién thi cAn d&€n mdt cdi khdc 1am cho né phit
sinh, khi€n né xdy ra, nén goi 12 phdp (dhamma).
Nhung dic biét c6 nim thi cin dugc hi€u la
phdp: bit c nhian ndo phat sinh ra qud, Thdnh
dao, cdi gi dugc néi 1én, cdi gi cb 1gi, cdi gi khong
¢6 1gi. Khi mot ngudi quéan sat phdp Ay thi bat cit
hi€u bi€t nao clia vi 4y vé phdp goi I bién tai vé
Phiap—See Four Unobstructed Eloquences.

individual-essence such

Unobstructed knowledge of the meaning:
Atthapatisambhida  (p)—Nghia V6 Ngai—
Understand deeply the meaning of the law.
Unobstructed knowledge of the meaning, or the
truth; complete knowledge, one of the four
unobstructed  eloquences of  Bodhisattvas.
According to Theravada Doctrine (The Path of
Purification), knowledge about meaning is the
discrimination of meaning. Meaning (Attha) is
briefly a term for the fruit of a cause (hetu). For in
accordance with the cause it is served, arrived at,
reached, it is called ‘meaning’ ot
‘purpose.” But in particular, the five things should
be understood as meaning: anything conditionally
produced, Nibanna, meaning of what is spoken,
result, When
anyone reviews that meaning, any knowledge of
his, falling within the category concerned with
meaning, is the discrimination of meaning—Bié&t
rd nghia 1y ma gido phdp chuyén chd khong
chuéng ngai. Hi€u biét thong dat va gidng giai
nghia 1y chu phdp mot cdch tréi chdy khong trd
ngai, mot trong t& vo ngai ctia chu B4 Tit. Theo
Gido Thuyé&t Nguyén Thiy (Thanh Tinh Dao), tri
bi€t vé& nghia goi 1a nghia bién tai vo ngai. Nghia,
néi gon la danh tir chi k&t qui clia mdt nhin
(hetu). Vi phil hdp véi nhin, né dudc dat dén,
dugc phuc vu nén goi la nghia hay muc dich.
Nhung dic biét nim thit cAn dugc hiu 1a nghia:
bi't ¢t thit gi do duyén sanh, Ni€t Ban, y nghia
nhitng gi dudc ndi, nghiép qué, tim duy tdc. Khi
mot ngudi quin sit nghia ndy, bat ci hiu biét
nao cla vi Ay thudéc vé pham trii lién hé dén y
nghia, goi 12 bién tdi vé nghia—See Four
Unobstructed Eloquences.
Unobstructed (unlimited)
phrasing or form of expression: Tr V6 Ngai
Tri—Can understand the law in any languages
(Nirukti)—Thong dat tu tai vé ngdn tif trong bat
cit ngdn ngd nao—See Four Unobstructed
Eloquences.

Unobstructed faculties: Vo ngai t€ cin—See
Ten kinds of faculties of Great Enlightening
Beings.

Unobstructed liberation of all Buddhas: V6
ngai gidi thodt clia chu Phat.

therfore

and functional consciousness.
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Unobstructed minds: All Buddhas abide in the
unobstructed minds—Chu Phat tru ndi tim khong
chudng ngai—See Ten kinds of abode.
Unobtainable (a): Anupalabhya—Beyond laying
hold of—Unknowable—Bat Khd Pic.

1) Unknowable: That which cannot be known,
no matter how hard one seeks. Beyond laying
hold of, another name for “Void.”: Du cho
ngudi ta ¢6 c8 ging dén nhu thé€ ndo di nita
ciing khong thé niao bi€t dudc. Ngoai tAim
nidm bit, mot tén khédc ca “Khong”.

2) All things are beyond the reach of knowledge
because there are no such things as self-
substance and its outward signs: T4t c4 c4c su
vat déu bat kha dic hay & ngoai tim hiéu
bi€t, vi khong c6 sy vat nao nhu t tinh va
nhitng tudng vé bén ngoai clia nd ca.

3) Apart from “Mind-Only” such notions as
Brahma, etc, are not to be known: Ngoai
“Tam” ra thi nhitng y ni€ém nhu Pham Thién,
van van déu bit khi dic hay khong thé biét
dugc.

4) Truth, or reality, or self-nature are
unattainable and incomprehensible, for they
are the marks of Suchness: Chan thuc, thuc
tinh, to tinh, vin vAn 13 bAt khd dic va
khong thé hiéu dudc, vi day 12 nhitng tuéng
trang cia “nhu nhu.”

Unobtainable thoughts: Nhitng tv tuGng khong

nim bit dugc—According to the Vajra Sutra:

“Past thoughts can not be obtained, present

thoughts can not be obtained, and future thoughts

can not be obtained.” Why can we not get at past
thoughts? Because they have already gone by.

What is the point of worrying over them? Why can

we not get a present thoughts Because the present

moment does not stop for even an instant. If we
claim that this moment is the present, as soon as
the words leave our mouth, that ‘present’ has
already gone by; time never stops. Why do we say
that future thoughts can not be obtained? Because
the future has not yet arrived. We may admit that
it has not yet come, but right then it arrives, so the

‘not-yet-come’ or future does not exist either.

Therefore, the past, the present, and the future are

three thoughts that can not possibly be obtained. If

we can cultivate according to the Dharma that the

Buddha spoke, then straightaway, we can realize

the state of Nirvana—Theo Kinh Kim Cang:
“Tam qud khit ching c6 dugc, tAim hién tai ching
c6 dugc, tAm vi lai ching c6 dudc.” Tai sao tim
qué khtt ching c6 duge? BSi qud khit da qua rdi,
quan tAm tSi n6 ciing ching dudc gi. TAm hién tai
ciing chdng c6 dudc vi trong hién tai cic niém ndi
ti€p khong ngirng. Ching ta bdo ddy 1a hién tai,
nhung khi vira n6i xong thi cdi hi€n tai d6 ciing da
tré thanh qud khtt rdi, thdi gian ching chiu ngirng
lai. TAm vi lai ciing ching c6 dugc, vi vi lai thi
chua t6i. Cho nén ba tim trong quéd khd, hién tai
va vi lai déu ching c6 dugc. N&u chiing ta c6 thé
tu hanh y theo nhitng gi Phat day thi chiing ta c6
thé dat dudc trang thai Ni&t Ban.

Unorthodox (a): Khdng phai 13 chinh thdng.
Unpardonable (a): Khong thé tha thi dugc.
Unpardonable sins: Sins of a monk that
involving his exclusion from the community—T9i
khong thé tha thit dugc, toi khi€n cho mdt vi Ting
c6 thé bi dudi ra khdi gido doan—See Parajika.
Unpardonable sins of Devadatta: Nhitng toi
khong thé tha thi dugc ciia P& Ba Pat Pa—See
Five betrayals (II).

Unperturbed abstraction: Dhyana (skt)—ba
Da Dién Na—Tinh Ly—Calm thought—See
Dhyana and Meditation.

Unperturbed mind: Thanh tim (tdm khong xao
dong).

Unperturbedness: B4t dong—One of the eight
flavors of Nirvana—MOot trong tdm vi clia Niét
Ban—See Eight (pleasures) of the
Buddha’s nirvana.

Unpleasant (a): Khong thich thi—Khong vira
v—-See Feelings.

Unpleasant to the eyes: Do mdt—Kh6 nhin.
Unpleasant odor from dirty robes: Quéin 4o
ban thiu hoi ham—See Five signs of decay of
people when approaching death.

Unpleasant to the tongue: Khé ném.
Unpleasurable investigations: Nhitng suy tu
d&én wu—According to the Sangiti Sutta in the
Long Discourses of the Buddha, there are six
unpleasurable investigations—Theo Kinh Phiing
Tung trong Trudng B Kinh, ¢é sdu suy tu dén
uu—See Six unpleasurable investigations.

savours
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Unpleasurable mark: Bit khodi tuéng—See
Nine grades of arhats.

Unprecedented: Never having happened—Chua
ting cé trudc kia.

Unprecedented in history: Vo tién khodng
hau.

Unproduced: V6 Vi—See Asamskrta.
Unproduced dharma: V6 Vi Phip—See
Asamskrta dharma.

Unproductive: Anutpatti (p)—Anutpada (skt)—
Ajata (skt)—Non-birth—Not to be
Exempt from rebirth—Sapless—B4Tt sinh.
Unprofitable (a): Khong c¢6 cong dung—Vo
dung.

Unpropped samadhi: Anilambha (skt)—Vo
Duyén Tam Mudi—Diét Tan Pinh—Unpropped
samadhi in which all mental functions cease to
connect with environment and cease to function—
Thién dinh diét hét tit cd tim thic ma xa lia s§
duyén.

Unqualified (out of the fullness of his
nature): Tuy tu § ngii—See Three modes of
Buddha’s discourses.

Unrai Wogihara (1869-1937): One of the
eminent German Buddhist scholars in the
nineteenth century. He learned Sanskrit in
Germany under Dr. Leumann. He edited the
Mahayana texts and among his notable works are
the “Mahavyupatti” (Sanskrit-Chinese edition
1915), the “Bodhisattva-bhumi” (1930), the
“Sphutartha-Abhidharmakosa-Vyukhya  (1932),
the “Abhisamayalankaraloka” (1932-1935), and
the Saddharma-pundarika (1934). As professor at
Taisho University, he began compiling a Sanskrit-
Japanese dictionary in collaboration with K.
Tsuchida and other members of the University
staff, but this work was discontinued at his death.
He gave an impetus to the study of Sanskrit by
publishing a Sanskrit grammar in Japanese—MOot
trong nhitng hoc gid Phat gido ngudi Pic ndi
ti€ng vao th€ ky thit 19. Ong hoc ti€ng Bic Phan
tai Ptic v6i Tién Si Leumann. Ong bién tip cic
kinh sich Pai Thira va trong s6 cdc tic phdm
ddng chid y cla 6ng c¢6 bd “Mahavyupatti” 4n ban
Phan va Hoa ngit vao nim 1915, B4 T4t Pia vao
nim 1930, A Ty Pat Ma Cau X4 Chinh Luin vao
nim 1932, Hién Qudn Trang Nghiém Ludn tir

reborn—

nim 1932 d€n nim 1935, Diéu Phap Lién Hoa

Kinh ndm 1934. Khi con day tai Pai Hoc Taisho,

ong di bit dau viéc bién soan mdt cudn tir dién

Phan-Nhat vdi sy hgp tdc cia K. Tsuchida va cdc

thanh vién khédc trong ban gidng hudn DPai Hoc,

nhung cong trinh nay bi bd dd khi 6ng qua doi.

Ong di tao mot sifc ddy cho viéc hoc ti€ng Phan

qua viéc xudt bdn mdt cuén vin pham Phan Ngit

bing ti€ng Nhat.

Unreal (a):

1) Vitatha (p & skt)—Khong thzflt—;%o huyén—
Vong—False—Futile—Untrue—Vain.

2) Maya (skt)— Deceptive—Ao gidc—False
feeling—Illusive—Illusory—Unreal—
Vague—See Illusion.

Unreal dharmas: Hu Vong Phidp—Unreal

things or sensations, such as those perceived by

the senses—Phdp clia ngii duc (sic, thanh, huong,

vi, xiic), vi thé ctia né hu gid khong thyc nén goi

1a “hu vong phap”.

Unreal fancies: Passing thoughts—Phil tuGng.

Unreal name: Gid Danh Hitu—The world of

unreal names, ie the phenomenal world of

sentient beings. One of the three kinds of
existence, things which exist only in name, i.e. all
things are combinations of other things and are
empirically named—Con goi 1a chiing sanh th&
gian, hay hitu tinh th& gian. T4t cd cdc loai hitu

tinh trong th€ gian déu 13 gid danh thé gian (vi

hitu tinh 12 danh ty gid thi€t noi ngii udn chi

khong c6 thyc thé). Mot trong tam hitu, moi vat
hién hitu nhd sy phdi hop clia cdc vat khidc va chi

12 goi tén theo 18i kinh nghiém (nhu bén thit sic,

thinh, huodng, vi, xic, nhan duyén hoa hdp vdi

nhau d€ thanh mot cdi gi d6 trong mot thdi gian

hitu han rdi tan hoai, ching han nhu sita bo, ky
that 12 do bdn thit 4y duyén hgp ma thanh, chi
khong bao gid ¢6 cdi ty thé cilia sita).

Unreal in phenomena: Tdnh v6 tu6ng—The

doctrine that phenomena have no reality in

themselves.

Unreal and real: Non existent and existent—

Abstract and concrete—Khong Hitu—Khong that

va that.

1) Non-existent and existent: Khong hi€én hitu
va hién hitu.

2) Abstract and concrete: Tritu tugng va cu thé.



5331

3) Negative and positive: Phi nhan va
thira nhan.

Unreal things:
Unreal dharmas.
Unreal and unclean world: Vong trin—
Mudn vat trén ddi nay vdn hu vong va
nhiém cau.

Unreal wheel of life: Hr Vong Luin—
The wheel of transmigration—Vi sanh t&
luan hdi chi 12 nuong theo sd cdm cilia
hoic nghiép hu gi, chit thé ctia n6 khong
phai 1a chan thuc, nén goi binh xe sanh
tt luan hdi 1a “hu vong luan”.

Hu vong phip—See

Unreal and without ego: Khong v6 nga.

Unreality (n): Su hu vong—Hu khong—
C6 hai loai khong—Unreality means
things do not exist in reality. Unreality,
that things do not exist in reality. Sunya
(universality) annihilates all relatives.
The ‘Empty’ mode destroys the illusion
of sensuous perception and constructs
supreme knowledge (prajna)—Khong &
day c6 nghia la sy vat khdong c6 thuc
chat. Khong di phdp nhat thi€t phdp
(khong dé€ phd cdi hoic kié€n tu, nghia 14
phd tAt cd cdc phdp qudn sit cdi tAm
ching & trong, ching & ngoii, ching &
gilta, tic 1a khong c6 that). ‘Khdong’ con

la su phd bd do tudng cia cdm quan va
st ki€n tao tri thic t8i thugng (prajna)—
See Emptiness, Two voids, and Three
voids.

Unreality of the atman, the soul, the
person: Nga khong (Nhan khdong)—See
Two voids (A).
Unreality of desire:
desire—Ai gia.
Unreality of one’s environment: Causes
of erroneous ideas—Vong duyén—The
causes of erroneous ideas—Duyén la
nhitng sy vat trong va ngoai c6 quan hé
v4i than ta, tAt cd nhitng cdi d6 déu 1a hu
vong c4. Chinh nhitng thit d6 12 diu mdi
tao ra nhitng tu tudng sai 1am.

Unreality or falseness of desire: Ai gid—
Su hu gid hay khong thuc clda duc vong.
Unreality of form: Tu6ng Khong—Forms
of things are unreal—Forms are
temporary names—The unreality of
form—The doctrine that phenomena have
no reality in themselves, in contrast with
that of Hinayana which only held that the
ego had no reality—Y&u t6 khdng cilia
tuéng. Gido thuy&t cho ring van hitu giai
khong, d6i lai v6i Ti€u Thira cho riing chi
c6 céi “ngd” mdi la khong.

Unreality of phenomena: Tuéng v0 tanh.
1) Httu Vi Khong: The unreality of the
phenomena—Su gid hdp khong thuc
hay khdéng cé ty tinh cia chu phdp
hitu vi.

Tuéng V6  Ténh: Unreal
phenomena, i.e. turtle-hair or rabbit’s
horn; the unreality of phenomena, one of
the three kinds of unreality—MJ{t trong
tam vO tdnh. Van hitu khong thyc, nhu
16ng rua sitng thd (1dy bi€n k& sb
chip ma ban luan 1y khong thi cdi

Falseness of

2) in
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tuéng do tdm tinh todn cho la cé thyc nga
thuc phap, goi 12 bi€n k€& s3 chap tinh).

Unreality, reality, and middle doctrine:

Khong Gid Trung—See Three of

“Sunyata-Reality-Middle”.

Unreality of all things: The emptiness of all

things—Phdp Khong—See Unreality of things,

and Three sources of cultivation.

Unreality of things: Phdp khong.

1) The non-reality of things: Phdp Khong—The
emptiness—Things are unreal—Everything is
being dependent on something else and
having no individual existence apart from
other things; hence the illusory nature of all
things as being composed of elements and not
possessing realityTanh khong hay sy khong
that ctia chu phap. Moi vat déu tuy thudc 1an
nhau, chd khdng c¢6 c4 nhan hién hitu, tich
r6i khoi vat khic—See Two voids, and Three
voids.

2) Holding to the idea of unreality of all things:
V6 ki€n—Nothing exists independently with
a self-contained nature. This is one of the
eight incorrect views—Cho ring chu phép la
khong thuc, hay khong thit gi ¢ thé tdn tai
ddc 1ap véi ban chat ty ngd cda chinh né.
Pay 12 mot mot tdm loai t ki€n—See Eight
incorrect views.

3) Voidness: The void—Khong PE—See Nine
truths or postulates.

Unreality of unreality: Khong khong.

Unrecordable (a): Avyakrta or Avyakhata

(skt)—Vo6 ky—See Avyakrta.

Unredeemed (a): Not saved—Chua dudc citu

roi.

Unrefined manifestation: Coarse form—Crude

appearance—Crude form—Thd Tudng—The six

grosser or cruder forms of unenlightenment or
ignorance mentioned in the sastra on the Prajna

Sutra—Theo khdi Tin Luin diy 1a sdu thd tuéng

vO minh (chua gidc ngd).

Unrefined speech: Indecent speech—Improper

speech—Smart speech—Vong ngit (¥ ngit).

Unrepaid debts: Tic Trdi—The unrepaid debts

from or sins of former incarnations—Nhirng ng

nan hay tdi 18i chua tra trong tién ki€p (tuy nhién,
chura chudc khd qui, d€n ddi ndy mdi thay hién ra

prongs

cdc bdo ting, khd dung. Ngudi ta thudng néi “tién
oan tic trdi,” nghia 1a nhitng oan trdi tir xua, hay
odn thii nd nin nim cii.

Unreserved: Khong cit ddu.

Unrestrained: Vitakkacarita (p)—B&m tdnh
phéng dat—Loose—Distracted or discursive
temperament—See Two kinds of affliction (C),
and Six kinds of temperament.

Unretreating mind: TAm bt thdi—See Ten
profound minds.

Unrighteous (a): Unjust—BAat chinh.
Unrighteousness (n): Sy bit chinh—Sy bat
cong.

Unrivalled: Excellent—Unequalled—
Unmatched—Unsurpassed—V6 dich—T6i
thing—Tai vu.

Unsatisfied: Khong théa man.

Unsatisfied nature: Bin chit bat toai.
Unsatisfactoriness: Bit toai.
Unsatisfactoriness of conditioned states:
Samkhara-Dukkhata (p)—Hanh Kh6—According
to Most Venerable Piyadassi in “The Buddha’s
Ancient Path,” unsatisfactoriness of conditioned
states, is not of philosophical significance. Though
the word “samkhara” implies all things subject to
cause and effect, here in the context of “dukkha”
the five groups or aggregates (pancakkhandha)
are meant. They are the aggregates of matter, in
this case the visible, tangible body of form, of
sensation, of perception, of mental formations and
of consciousness. They are known briefly as the
pyscho-physical entity (nama-rupa). ‘“Rupa”
includes the physical aggregate and “nama” the
remaining four aggregates. The combination of
the five constitutes a sentient being. A being and
the empirical world are both constantly changing.
They come into being and pass away. All is in a
whirl, nothing escapes this inexorable, unceasing
change, and because of this transitory nature
nothing is really pleasant. There is happiness, but
very momentary, it vanishes like a flake of snow,
and brings about unsatisfactoriness. This is why
the Buddha in his formulation of the Noble Truth
of Dukkha concluded with the words: “In brief,
the five aggregates of grasping are suffering and
unsatisfactory (dukkkha). This is what is called the
unsatisfactoriness of  conditioned states
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(samkhara-dukkha)—Theo Hoa Thugng Piyadassi
trong quyé&n “Con Pudng C3 Xua,” tinh chit bat
toai nguyén clia cdc phdp hitu vi (phdp do diéu
kién tao thanh), day 1a loai khd c6 y nghia triét
ly. D tir Hinh Kh§ ham ¥ tit cd ca phép hitu vi,
hay cdc phdp phdi chiu tic ddng clia nhin qua,
hanh khS nhin manh dén cdi khd clia ngii uin:
sic, tho, tudng, hanh, va thitc udn. Goi ngin gon
12 Danh va Sic (Nama-Rupa), thyc thé Tam-Vat
Ly. Su k&t hgp clia nim uin nﬁy tao thanh mot
hitu tinh ching sanh. Chiing sanh va thé€ gian, cd
hai déu bi€n ddi khong ngirng. Chiing sanh sanh
roi diét, tit cA déu xoay van, khong cé gi thoat
khdi sy bi€n d6i khong ngirng va khong thé ngin
cdn nay dugc, va vi tinh chit vo thudng ndy ma
khong c6 gi c¢6 thé goi 1a lac thuc sy. C6 hanh
phiic, nhung rit tam bg, né tan bi€n nhanh nhu 16p
tuy€t mdng trén song, va gdy nén bao ndi khd
sau. P6 1a 1y do tai sao Ptc Phat trong phin
thuy€t gidng vé T Thanh D& da k&t luan: “Nim

uin 1a khS.” Pay 1a cdi ma chiing ta goi 12 Hanh

Khé.
Unsatisfactoriness due to impermanence:
Viparinama-Dukkhata (p)—Hoai Khé—

According to Most Venerable Piyadassi in “The
Buddha’s Ancient Path,” suffering comes under
the category of unsatisfactoriness due to
impermanence. All the pleasant and happy
feelings that even the feelings that a yogi or
meditator experiences by attaining the four
meditative absorptions (jhana), come under the
category of  unsatisfactoriness due to
impermanence, because they are transient
(anicca), suffering (dukkha), and subject to change
(Viparinamadhamma).  But  the  suffering
mentioned here is certainly not the pain and
suffering that people in general endure. What the
Buddha points out is that all things impermanent
are unsatisfactory. They suffer change every
this change brings
unsatisfactoriness; for whatever is impermanent is
unsatisfactory. That is, there is no lasting bliss—
Theo Hoa Thugng Piyadassi trong quyén “Con
Pudng C§ Xua,” khd dugc x€p vao loai khd do
tinh ch4t vo thudng. Moi cdm tho lac, hy ma con
ngudi c6 thé cdm nhin déu tan bi€n va diét mat.
Nhu Bdc Phit néi, ngay cd cdc cdm tho ma mot
hanh gi4 kinh nghiém khi chiing t& thién ciing déu

moment and about

x€p vao loai hoai khd niy. B&i vi ching 1a vo
thudng, khd, va phdi chiu bi€n hoai. Tuy nhién,
day khong phai 12 cdi khd ma ngudi ta phai chiu
dung. Piéu ma Piic Phat mudn néura & day 1a tat
ca cdc phdp déu vo thudng va khd, cic phdp ndy
phdi chiu dinh luit v6 thutng trong tirng sdt na, va
chinh dinh luat ndy tao ra khd. Piéu dé c6 nghia
la khéng c6 hanh phic trudng ciu.
Unsatisfactory (a): Bit toai nguyén
Unsatisfying: Dukkha (p)—Misery—Sorrow—
Suffering—Kh& (budn khd)—See Eight winds.
Unscrupulous (a): Vo luong tadm.
Unscrupulous people: Ngugi vo luong tAm.
Unsearchable (a): Inaccessible—
Unfathomable—Khong thé tim hiéu dugc.
Unselfishness: Long vi tha—Unselfishness is
one of the great vows of any true Buddhist.
Unselfishness comes from the four kinds of
boundless mind: Loving-kindness, compassion,
joy, and equanimity. Unselfishness is also one of
the great vows of a Bodhisattva: “Above to seek
bodhi, below to save (transform) beings.”—Long
vi tha 12 mdt trong nhitng dai nguyén cia mot
ngudi Phat tif chdn chinh. Long vi tha d&n tir bon
tAm rong 16n vo bién. Long vi tha bao gdm ci Tir
Bi Hy X&. Long vi tha con 1a mot trong nhitng dai
nguyén cla mot vi B6 Tat: “Thugng cAu Phat
dao, ha héa ching sanh.”

Unsettled: Indeterninate—Indefinite—
Irresolute—Uncertain—Undecided—
Undetermined—Unfixed—B4at dinh.

Unsettled being: Trung Hitu Chi Li—An
unsettled being in search of a new habitat or
reincarnation—MOot ching hitu tinh dang tim ndi
tdi sanh.

Unsettled mind: Viksipta-citta (skt)—Tdn
Tam—The scattered, inattentive mind. A
distracted or unsettled mind. Mind only good at
intervals, in contrast with the settled mind—Tam
tdn loan hay tim phéng dat, tim dudi theo luc
tran khong ngirng nghi, ddi lai véi dinh tam.
Unshakable (a): Constant—Unmovable—Khdng
lay chuyén dugc—BA4t Pong—See Unmoved.
Unshakable deliverance of mind: Akuppa-
ceto-vimutti (p)—BA4t Pong TAm Gidi Thodt—
Unshakeable deliverance of mind. In the Long
Discourses of the Buddha, the Buddha taught:
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“Which one thing to be realized? Unshakeable
deliverance of mind is one thing which needs be
realized.”—TAam gidi thodt 13 tim & trang thdi bat
dong. Trong Trudng Bo Kinh, Ptic Phat day: “Thé
ndo 12 mot phap cin dugc tic chitng? Bat dong
tAm gidi théat. P6 13 mot phdp can dugc tic
ching.”

Unshakable mind: TAm bat dong—Ten kinds of

unshakable mind (The Flower Adornment Sutra—

Chapter 38—Detachment from the World).

Enlightening Beings who abide by these can attain

the supreme unshakable mind of omniscience—

C6 mudi tim bat dong (Kinh Hoa Nghiém—Ph4m

38—Ly Thé Gian). Chu B6 Tit an try trong phap

ndy thdi dudc tAm bAt dong nhit thi€t tri vo
thugng—See Ten kinds of unshakable mind.

Unskillful (a): BAt thién

Unsolicited friend: Bit Thinh Hitu.

1) Thién hitu tri thtc—Good spiritual advisor—
This term refers to Bodhisattvas who act as
friends and benefactors unsolicited to all
sentient beings.

2) Nhitng a4n nhidn khong ddi
Unsolicited benefactors.

Unsolicited sutras: Udana (skt)—Impromptu—

V6 Vin Ty Thuyét Kinh—One part of the

scriptures spoken voluntarily and not in reply to

questions or appeals, one of the twelve parts of
the Buddhist scriptures—MOot trong mudi hai bo

Kinh Ti€ng Phan goi 12 Uu Pa Na, tic 13 “Vo

Van Ty Thuyét” nghia 13 Phat ty thuyét d€ rin

ching chtt khong phdi trd 15i cho ciu héi nao.

Unsophisticated but honest: Phic ngoc hon

kim—Unworked jade and natural gold—Chua

dudc day db nhung chin that (ngoc chua dugc
gifia vd vang chua dugc luyén, nhung bin chat
clia ngoc va vang thi lidc nao ciing tot).

Unspotted (a): Tinh tuyén—Trong sach.

Unstable (a): Khong bén vitng.

Unstable things: Nhitng diéu khong bén vitng—

There are three unstable things—C6 ba diéu

khong bén vitng—See Three unstable things.

Unstained (a): Vimala (p & skt)—Thanh tinh vo

cau.

Unsteady in act, word, and thought: Trao

Tan—One of the five hindrances—MJdt trong nim

trién cdi. Ba nghiép than khiu y khong trong

nai xin:

sach, thudng thich ling xdng huyén ndo (Than
trao 1a thich du choi cdc trd hai hudc, khong ngdi
yén tinh dugc lic ndo; khiu trao 1a thich ngim
nga ca hdt, tranh cai thi phi, ldm nhitng cudc hy
luan vo ich biing nhitng ngdn ngit thé gian; ¥ trao
1a tAm tinh phéng dat, budng thd cho bdm vao chu
duyén).

Unsteady light: Anh chip chon.

Unsubmissive (a): Bt phuc.

Unsubstantiality:  No-self—Vo

Anatman.

Unsullied realm: Realm of pure dharma—Tinh

phép gidi.

Unsurpassable: Ajita (skt)—Invincible—V6

Ning Thing—A Dat Da—Unconquerable,

invincible, unsurpassable; especially applied to

Maitreya—Uy ditc rong 16n khong gi thing ndi,

chi Pc Di Lic Bd Tit (Tx Thi B4 Tat)—See

Ajita.

Unsurpassable liberation: Vimuttanuttariyam

(p)—Gidi thodt vo thugng—See Three dharmas

(XLII).

Unsurpassable practice: Patipadanuttariyam

(p)—Hanh v6 thugng—See Three dharmas

(XLII).

Unsurpassable vision: Dassananuttariyam (p)—

Kié&n v6 thugng—See Three dharmas (XLIII).

Unsurpassed:

1) Ajita  (skt):
Unequalled—Unmatched—V6
thing—Vo thing.

2) Anuttara (skt): Peerless—Supreme—
Unexcelled—Vo thugng.

Unsurpassed Buddha: V6 Thugng Phit.

Unsurpassed desire: Sy mong mudn vo
thugng—See Ten kinds of definitive mark of
Great Enlightening Beings (6).

Unsurpassed forms of service: Pari-
cariyanuttariyam (p)—Hanh V06  Thugng—
According to the Sangiti Sutta in the Long
Discourses of the Buddha, this is one of the six
unsurpassed things—Theo Kinh Phiing Tung trong
trudng BO Kinh, day 1a mot trong sdu v6 thugng—
See Six unsurpassed things.

Unsurpassed gains: Lgi Pic Vo Thugng—
According to the Sangiti Sutta in the Long

ngd—See

Invincible—Unconquered—
dich—Té&i
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Discourses of the Buddha, this is one of the six
unsurpassed things—Theo Kinh Phiing Tung trong
trudng Bo Kinh, ddy 1a mot trong sdu v thugng—
See Six unsurpassed things.

Unsurpassed Knight: Anuttara (skt)—Vo
Thugng Si—See Ten epithets of a Buddha.
Unsurpassed Knight Taming Hero: Anuttara
(skt)—Vd Thugng Si Piéu Ngu Trugng Phu—See
Ten epithets of a Buddha.

Unsurpassed Knight-Taming and Subduing
Hero: Anuttara Purusa-Damya-Sarathi (skt)—
Taming and Subduing Hero—V6 Thugng Si Diéu
Ngu Trugng Phu—See Ten epithets of a Buddha.
Unsurpassed Knight Who Understands the
World: Anuttara (skt)—V6 Thugng Si—See Ten
epithets of a Buddha.

Unsurpassed objects of recollection: Uc
Niém V6 Thugng—According to the Sangiti Sutta
in the Long Discourses of the Buddha, this is one
of the six unsurpassed things—Theo Kinh Phiing
Tung trong trudng B Kinh, ddy 1a mdt trong sdu
vd thugng—See Six unsurpassed things.
Unsurpassed sights: Kién Vo6 Thugng—
According to the Sangiti Sutta in the Long
Discourses of the Buddha, this is one of the six
unsurpassed things—Theo Kinh Phiing Tung trong
trudng Bo Kinh, day la mot trong sdu vo thugng—
See Six unsurpassed things.

Unsurpased things heard: Vin V6 Thugng—
According to the Sangiti Sutta in the Long
Discourses of the Buddha, this is one of the six
unsurpassed things—Theo Kinh Phiing Tung trong
trudng Bo Kinh, day la mot trong sdu vo thugng—
See Six unsurpassed things.

Unsurpassed trainings: Hoc Gidi Vo
Thugng—According to the Sangiti Sutta in the
Long Discourses of the Buddha, this is one of the
six unsurpassed things—Theo Kinh Phing Tung
trong trudng BO Kinh, diy 1a mdt trong sdu vo
thugng—See Six unsurpassed things.
Unsystematic attention: Ayoniso-manasikara
(p)—Téc y phi nhu ly—See Systematic attention.
Untainted: Cao quy

Untainted inexhaustible knowledge: Tri vo
lau vo6 tan—See Ten types of characteristics of
manifestation of a Buddha (8).

Untaintedness (n): Khong nhiém 6.

Untalented and poor learning: Tai s hoc
thi€n (khong c6 tai ma lai it hoc).

Unthinkable (a): Acintya (skt)—Bat Khi Tu
Nghi—Beyond comprehension—Beyond
conception—Beyond thought or
Beyond thought or description—Beyond thought
and words—Inconceivable—Inexpressible—
Surpassing thought—Khong thé niao suy nghi
dugc—Khong thé nao hidu dudc, vudt ra ngoai tu
tu6ng va bién luan hay tu tudng va vin tu—See

discussion—

Ten kinds of inconceivability of Great
Enlightening Beings.
Untie:

1) Disentangle—Cdi ra—MG ra.

2) Explain—Expound—Giéi thich.

3) Let go—Release—Unloose—Gidi thodt.

4) Undo: Loose (bonds)—Giai két.

Untie bonds: Loose bonds—Undo bonds—Gidi
két.

Untimely: Phi thdi—Not proper or regulation
time for meals—Khong ding lic tho thyc.
Untimely death: Hoanh t& (chét bat dic ky
t)—According to The Medicine Buddha Sutra,
Salvation Bodhisattva told Ananda that the
Tathagatas mentioned countless forms of untimely
death; however, there nine major forms of
untimely death—Theo Kinh Dugc Su, Citu Thodt
B6 T4t da bdo Ngai A Nan 13 ¢6 chin thit hoanh
ti—See Nine major forms of untimely death.
Untimely death due to drowning: Ché&t
chim—Death by drowning—See Nine major
forms of untimely death.

Untimely death due to excecution by royal
decree: Bi phép vua tru luc—Excecuted by royal
decree—See Nine major forms of untimely death.
Untimely death due to falling of a mountain
or a cliff: Bi roi tir niii cao xudng vuc thim—See
Nine major forms of untimely death.

Untimely death due to fire: Chét thieu—Death
by fire—See Nine major forms of untimely death.
Untimely death due to hunger or thirst:
Chét vi d6i khat khon khé—Death from hunger or
thirst, for lack of food and water—See Nine major
forms of untimely death.
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Untimely death due to hunting, gambling,

debauchery, drunkenness or extreme
dissipation: Losing one’s vitality to the demons
through  hunting, = gambling,  debauchery,
drunkenness or extreme dissipation—Sa doa dim
say ndi su chdi bdi, sin bin, dam mé tiu sic,
budng lung vo do, bi loai quy doat mat tinh khi—
See Nine major forms of untimely death.
Untimely death due to lack of scientific sure
but engaging in false pronouncements of
earthly demons, heretics or practitioners of
black magic—Hoanh t& vi thi€u sy chita tri khoa
hoc ma ngugc lai lai tin theo nhitng thuyét hoa
phic vu vd cia bon ta ma ngoai dao, yéu nghiét
trong ddi—See Nine major forms of untimely
death.

Untimely death due to poison, incantations,
evil mantras and demons-raised-from-the-
death: Chét vi thudc doc, €m d6i, riia nop, tri éo
va bi quy t& thi ]am hai—See Nine major forms
of untimely death.

Untimely death due to wild animals: Bj thu
dir dn thit—Being devoured by wild animals—
See Nine major forms of untimely death.
Untimely happenings due to external
circumstances: Bit Pic Ky T (vi tai nan bat
ngd hay nhitng bi€n c¢d bén ngoai)—See Four
causes of death (The Buddha and His Teachings).
Untiringly: Khong mdi mét.

Untouchables (n): Giai cip cuing dinh trong xa
hoi An b6—Members of the lowest castes of
Hinduism, whom higher caste Indians must not
touch—See Candala and Four castes in India.
Untrue (a): Vitatha (p)—Mithya (skt)—
Erroneous—False—Futile—Unreal—Vain—
Vong (sai 1am).

Untrue or misleading talk: Hu cudng ngii—
See Five precepts (4).

Untruth (n): Vitathabhavo (p)—Vitathata (skt)—
Khong thdt—Falsehood.

Untruthfulness (n): Khong chin thit.

Untutored: Self-confident—V6 Vian—Tu tin
(khdng cin dugc chi day).
Unusual adaptations: Di phuong tién—

Extraordinary adaptations, devices, or means—

Phuong tién dic thit ma Phat dung @€ xién duong

Nhi't Nghia P&,
Unutterable (a): Bit Khd  Thuy&t—

Unutterable—Unmentionable—Indefinable—
Truth that can be thought but not expressed—
Chan ly khong thé néi ra, khong thé nao dién ta
dudgc.

Unvarying bhutatathata: One of the ten
bhutatathata, also the eighth of the ten grounds—
Bat Ting Gidm Chan Nhu, mdt trong mudi chan
nhu, cling 13 dia thit tim trong thap dia.
Unwavering: Firm—Unshakable—B4&t dong.

Unwholesome (a): Akusala—BAt thién—
Negative—Evil.
Unwholesome consciousness: Akusalacittani

(p)—Tam Bat Thién—According to Bhikkhu
Bodhi in Abhidhamma,
unwholesome consciousnesses—Theo Ty Khuu
Bb Pé trong Vi Diéu Phdp, c6 mudi hai tim bt
thi€én—See Twelve kinds of Unwholesome minds.
Unwholesome consciousness of infinite: Tim
B4t Thién trong Thitc V6 Bién Xit—See Twelve
kinds of Immaterial-Sphere Consciousness.
Unwholesome consciousness of infinite
space: Tam BAat Thién Hanh trong Khong Vo
Bién Xit—Unwholesome
pertaining to the base of infinite space, one of the
twelve kinds of Immaterial-Sphere
Consciousness—See Twelve kinds of Immaterial-
Sphere Consciousness.

Unwholesome consciousness of nothingness:

Tam B4t Thién Hanh trong V& S& Hitu Xi—

Unwholesome consciousness pertaining to the

base of nothingness, one of the twelve kinds of

Immaterial-Sphere Consciousness—See Twelve

kinds of Immaterial-Sphere Consciousness.

Unwholesome courses of action: Bat thién

nghi€p dao—See Ten unwholesome courses of

action.

Unwholesome deeds: Bit Thién Nghiép.

(I) Negative karma: Akusala karma (skt)—Black
path—Unskillful action—Unwholesome
deeds produce painful results—
Unprofitable courses of action—
Unwholesome deeds include the following,
but not limited to—BA't thién nghiép sanh ra
nhitng hau qua dau khd:

there are twelve

consciousness

will
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1) Greed: Tham.

2) Anger: San.

3) Stupidity: Si.

4) Arrogance: Man.

5) Doubt: Nghi.

6) Improper views: Ta ki€n.

7) Killing living things: Sat.

8) Stealing, or taking what is not given: Pao.

9) Sexual misconduct: Dam.

10) Wandering thoughts: Vong.

(II) According to The Path of Purification, ten
unwholesome deeds are both unprofitable
action and courses that lead to unhappy
destinies—Theo Thanh Tinh Pao, dugc goi la
bat thién nghiép vi chiing vira 12 bit thién ma
vira 12 con dudng din dén 4c dao:

1) Killing living things: Sat sanh.

2) Taking what is not given: Trdm cip.

3) Sexual misconduct: Ta hanh trong duc vong.

4) False speech: Vong ngf.

5) Malicious speech: Ac ngi.

6) Harsh speech: Thd ngir:.

7) Gossip: Phit phi€m ngi.

8) Covetousness: Tham.

9) Ill-will: San.

10) Wrong view: Ta kién.

Unwholesome elements: Bit Thién Gidi—

According to The Long Discourses of the Buddha,

Sangiti  Sutra, there are three kinds of

unwholesome elements—Theo Trudng B9, Kinh

Phiing Tung, c6 ba loai bat thién gidi—See Three

kinds of unwholesome elements.

Unwholesome element of cruelty: Hai gidi—

See Three kinds of unwholesome elements.

Unwholesome element of enmity: San gidi—

See Three kinds of unwholesome elements.

Unwholesome element of sensuality: Duc

gidi—See Three kinds of unwholesome elements.

Unwholesome factors: TAm sd bat thién—See

Fourteen unwholesome factors.

Unwholesome investigation: Akusala-vitakka

(skt)—Bat Thién TaAm—According to The Long

Discourses of the Buddha, Sangiti Sutra, there are

three kinds of unwholesome investigation—Theo

Trudng Bo, Kinh Phing Tung, c6 ba tht suy nghi

thién—See Three kinds of

investigation.

unwholesome

Unwholesome investigation
Vihimsa-vitakko (skt)—Hai
kinds of unwholesome investigation.
Unwholesome investigation of enmity:
Vyapada-vitakko (skt)—Sin tim—See Three
kinds of unwholesome investigation.
Unwholesome investigation of sensuality:
Kama-vitakko (skt)—Duc tAm—See Three kinds
of unwholesome investigation.

Unwholesome karma: Bat thién nghiép—Bat
Thién  Nghiép Mon—According to the
Abhidharma, there are three doors of
unwholesome kamma—Theo A Ty Pat Ma Luan
(Vi Diéu Phép), c6 ba clra gdy ra bit thién
nghiép—See Unwholesome deeds, Two kinds of
karma (B), Three doors of unwholesome karma,
and Four types of kamma (karma) (D).
Unwholesome Mental Factors: Tam S Bat
Thién—See Fifty-two mental states.
Unwholesome mind: Akusala cittam (p)—
Negative mind—B4t Thién Tam—See Fourteen
unwholesome factors.

(I) The meanings of “Akusala cittam”—Nghia

of cruelty:
tAim—See Three

cia “TAm bdt thién: Negative or
unwholesome mind creates negative or
unwholesome  thoughts (anger, hatred,

harmful thoughts, wrong views, etc), speech

(lying, harsh speech, double-tongued, etc), as

well as deeds which are the causes of our

sufferings, and misery.

Unwholesome or negative mind will destroy

our inner peace and tranquility—TAm bAat

thién tao ra nhitng tu tudng bat thién (hin,
thi1, t6n hai va ta ki€n, van van), ciing nhu
nhitng hanh dong gy ra khd dau loan dong.

TAm bAt thién s& hdy diét sy an lac va thanh

tinh bén trong.

According to the Abhidharma, unwholesome

consciousnesses rooted in either “Greed,” or

in “Delusion”: Theo A Ty Pat Ma Luin (Vi

Diéu Phédp), tAim bAt thién bit ngudn tir cic

can hodc “Tham,” hoac “San.”

(A) Unwholesome consciousnesses rooted in
greed (accompanied by greed)—Tam BAt
Thién bit ngudn tir cin “Tham”:

1) Consciousness that accompanied by joy,
associated with wrong view (the view that

confusion

ety
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may be either reinforce the attachment from 5) Consciousness

which the consciousness springs by providing
it with a rational justification, or the view
itself may be an object of attachment in its
own right), unprompted (the absence of
prompting), i.e. with joy, holding the view
that there is no evil in stealing, a boy
spontaneously steals an apple from a fruit
stall: TAam khong bi xdi duc, ddng phat sanh
cuing tho hy, va lién hdp véi ta ki€n (ta kién
hoic 1am ting trudng sy chip tru6c, hoic tu
n6 1a sy chap trudc), ty nhu mot ciu bé bdng
dung (khong c6 su xii duc) dn cip trdi tdo tr
quay trdi cAy mot ciach vui vé (d6ng phat
sanh vé6i tho hy), cho ring viéc in cip nay
khong c6 gi 1a xdu cd (lién hgp véi ta ki€n).
Consciousness that accompanied by joy,
associated from wrong view, prompted (the
presence of prompting), i.e. with joy, holding
the view that there is no evil in stealing, a boy
steals an apple through the prompting of a
friend: TAm bi xidi duc, ddng phit sanh ciing
tho hy, va lién hgp vé6i ta ki€n, ty nhu mot
cau bé do sy xii duc clia ban, vui vé dn cip
mdt trdi tdo, cho ring viéc 4y khong cé gi la
x&u ca.

Consciousness that accompanied by joy,
dissociated from wrong view, unprompted,
i.e. with joy, a boy steals an apple (without
any prompting) from a fruit stall, knowing that
stealing is an evil deed (does not hold any
wrong view): TAm khong bi xdi duc, dong
phdt sanh ciing tho hy, va khong lién hgp vdi
ta ki€n, ty nhu cAu bé vi vui ma #n cip mot
trdi tdo tif quay trai cAy, du biét ring lam nhu
vay 1a xAu (khong lién hgp vdi ta ki€n) va
khong do ai xui duc.

Consciousness that acompanied by joy,
dissociated from wrong view, prompted, i.e.
with joy and prompting from a friend, a boy
steals an apple from a fruit stall, knowing that
stealing is an evil deed (does not hold any
wrong view): TAm bi xdi duc, dong phdt sanh
cung tho hy, va khong lién hé véi ta kién, ty
nhu ¢6 ban xii duc, mot cu bé vui vé& in cip
mot trdi tdo, du bi€t ring in cdp 1a xdu
(khong lién hop vdi ta kién).

0)

7

8)

that  accompanied by
equanimity, associated with wrong view,
unprompted, i.e. with neutral feeling (not joy
nor sorrow), a boy steals an apple, without
any prompting, holding the view that there is
no evil in stealing (does hold wrong view):
Tam khong bi xii duc, ddng phét sanh ciing
tho x4, va lién hgp véi ta ki€n, ty nhu mot
cidu bé bdng dung An cip mot trdi tio mot
cich thin nhién, khong vui khong budn (tho
x4), khong ai xdi duc, cho ring viéc in cip
nay khong c6 gi 1a xau ca (lién hgp véi ta
ki€n).

Consciousness  that  accompanied by
equanimity, associated with wrong view,
prompted, i.e. with neutral feeling, prompting
from a friend, a boy steals an apple from a
fruit stall, holding the view that there is no
evil in stealing: TAm bi xidi duc, ddong phat
sanh cling tho x4, va lién hdp vdi ta ki€n, ty
nhu mot cdu bé do sy xiii duc ma thdn nhién
in cdp mot trdi tdo, thdy ring viéc dn cip
nay khong c6 gi 1a xau ca (lién hgp véi ta
ki€n).

Consciousness  that  accompanied by
equanimity, dissociated from wrong view,
unprompted, i.e. with neutral feeling, without
any prompting, a boy steals an apple even
though he knows that stealing is an evil deed
(dissassociated with wrong view): TaAm khong
bi xidi duc, dong phét sanh ciing tho x4, va
khong lién hgp véi ta ki€n, ty nhu mot ciu bé
bdng dung dn cip mot trdi tdo, khong ai xii
duc, di bi€t ring #n cdp la x4u (khong lién
hdp véi ta ki€n).

Consciousness  that  accompanied by
equanimity, dissociated from wrong view,
prompted, with neutral feeling and
prompting from a friend, a boy steals an
apple, even though he knows that stealing is
an evil deed (dissassociated from wrong
view): Tam bi xdi duc, dong phdt sanh cuing
tho x4, khong lién hgp vdi ta ki€n, ty nhu mot
ciu bé, do sy xdi duc clia ban, bdng dung in
cdp mot trdi tdo, du biét ring #n cidp 1a xau
(khong lién hgp véi ta ki€n).

i.e.
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(B) Consciousnesses rooted in “hatred”
(accompanied by hatred)—TAam bit ngudn tir

can “San”:
1) Consciousness  that  accompanied by
displeasure, associated with  aversion,

unprompted, i.e. with hatred a man murders
another in a spontaneous fit of rage: TAm
khong bi xii duc, ddng phdt sanh ciing tho
Uu, va c6 lién hgp véi ta ki€n, ty nhu do béi
modt con sdn hin nhit thdi (khdng muu tinh
trude) ma mot ngudi cé thé sat hai mot ngudi
khéc.

2) Consciousness accompanied by
displeasure, with  aversion,
prompted, i.e. with hatred one man murders
another after premeditation: Tam bi xdi duc,
ddng phat sanh cling tho Uu, va c6 lién hop
véi ta ki€n, ty nhu do bdi sin hin md mot
ngudi muu tinh va sat hai ngudi khac.

Consciousnesses rooted in  “Delusion”

(accompanied by delusion)—T4am bdt ngudn

tr “Si”:

1) Consciousness  that  accompanied by
equanimity, associated with doubt, i.e. due to
delusion, a man doubts the enlightenment of
the Buddha or the efficacy of the Dharm as a
way to deliverance: TAm dbng phdt sanh
cing tho x4, va lién hgp véi hoai nghi, ty nhu
do bdi si mé ma mdt ngudi hoai nghi vé sy
gidc ngd cua Bdc Phit ciing nhu cdng ning
gidi thodt cia gido phdp clia Ngai.

2) Consciousness that  accompanied by
equanimity, associated with restlessness, i.e.
due to delusion, a person is so distracted in
mind that he can not focus his mind on any
object: TAm ddng phat sanh ciing tho x4, va
lién hgp véi phéng dit, ty nhu vi si mé ma
mot ngudi c6 tim phéng dat khong thé nao
chid tim dudc vao mot dé muc.

Unwholesome motivation through cruelty:

Hai bat thién tr duy—See Three dharmas (VIID).

Unwholesome motivation through enmity:
San bat thién tw duy—See Three dharmas (VIII).

Unwholesome motivation through

sensuality: Duc bat thién tv duy—See Three
dharmas (VIII).

that
associated

©

Unwholesome Occasional Mental Factors:
Tam S& Bat Thién Riéng Biét—See Fifty-two
mental states.

Unwholesome perception: Bat Thién Tudng—
According to The Long Discourses of the Buddha,
Sangiti Sutra, there are three kinds of
unwholesome perception—Theo Trudng B, Kinh
Phiing Tung, c6 ba loai bat thién twdng—See
Three kinds of unwholesome perception.
Unwholesome perception of cruelty: Hai
tudng (hai bat thién tudng)—See Three dharmas
(IX), and Three kinds of unwholesome perception.
Unwholesome perception of enmity: Sin
tudng (sin bat thién tudng)—See Three dharmas
(IX), and Three kinds of unwholesome perception.
Unwholesome perception of sensuality: Duc
tudng (duc bat thién tudng)—See Three dharmas
(IX), and Three kinds of unwholesome perception.
Unwholesome qualities: Unwholesome roots—
Bat thién cin—See Three bad qualities.
Unwholesome roots: Bat Thién Cin—
According to the Long Discourses of the Buddha,
Sangiti Sutra, there are three bad (unwholesome)
roots or qualities—Theo Kinh Truéng B9, Phing
Tung Kinh, cé ba bat thién cin—See Three bad
qualities.

Unwholesome root of Anger: Doso akusala
mulam (p)—San BAt Thién Cin—See Three
dharmas (II), and Three unwholesome roots.
Unwholesome root of delusion: Moho akusala
mulam (p)—Si bat thién cin—See Three dharmas
II).

Unwholesome root of Desire: Tham Bat Thién
Cdn—See Unwholesome root of Greed.
Unwholesome root of Greed: Lobho akusala
mulam (p)—Tham B4t Thién Cin—See Three
dharmas (II), and Three unwholesome roots.
Unwholesome root of Hatred: San Bat Thién
Cdn—See Unwholesome root of Anger.
Unwholesome root of Stupidity:
Unwholesome root of Ignorance or Delusion—Si
B4t Thién Cin—See Three unwholesome roots.
Unwholesome rules and ceremonies: Bit
Thién Luat Nghi—See Rules of ceremonies.
Unwholesome thought: Bit Thién Tu Duy—
unwholesome thoughts are the three root causes
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of all evil, namely: thoughts of lust (craving), hate
and delusion. According to The Long Discourses
of the Buddha, Sangiti Sutra, there are three kinds
of unwholesome thought—Nhitng tu duy bAt thién
& day 1a ba nhan cin dé€ clia moi didu 4c, d6 1a tu
duy tham duc, tv duy san hdn, va tu duy si mé.
Theo Trudng Bd, Kinh Phing Tung, ¢6 ba loai bit
thién tu duy—See Three kinds of unwholesome
thought.

Unwholesome thought of cruelty: Vihimsa-
vitakko (p)—Hai tAim—Hai tv duy—See Three
dharmas (VI), and Three kinds of unwholesome
thought.

Unwholesome thought of enmity: Vyapada-
vitakko (p)—San tAm—Sin tu duy—See Three
dharmas (VI), and Three kinds of unwholesome
thought.

Unwholesome thought of sensuality: Kama-
vitakko (p)—Duc tAm—Duc tu duy—See Three
dharmas (VI), and Three kinds of unwholesome
thought.

Unwholesome Universal Mental Factors:
Tam S& B4t Thién Phd Thong—See Fifty-two
mental states.

Unwillingness to share the truth: Khan
Phip—Mean and grudging of the Truth to others,
unwillingness to part with it—Long khan tham
khdong mudn chia sé chian Iy dao phdp cho ngudi
khéc.

Unwise man: Ngudi ngu—Ngu¥i vo
According to Buddhism, unwise man is one who is
not well-trained in true sage’s teaching and does
not pay proper attention to things that should be
attented to (deserving or worthy of attention).
Such a man is always enshrouded in the jungle of
wrong views cannot escape the cycle of births and
deaths which binds all sentient beings to the
Triple World—Theo Phit gido, ngudi vo tri la
ngudi khong khéo tu tip gido phdp cla cdc bac
hién tri chin chdnh nén khong d€ y gi d€n nhitng
diéu ding dugc @€ y. Mot ngudi nhu vay ludn
lu6n bi viy ham trong rirng ta ki€n, nén khong thé
thodt ra khdi vong luin hdi sanh tir da tréi budc
nhi' thi€t chiing sanh vio tam gi6i.

tri—

Unwise people: Ngudi ngu—See Unwise man.
Unwittingly: Khong chd y.
Unwritten laws: Luit bat thanh vin.

Unwritten sacred literature: Thinh Dién
Khoéng Vin Tu—The Buddhist community, quite
different from that of the Brahmans, was an
assortment of all four castes coming from all
quarters, and was not suitable for a serious recital
of the holy words. Therefore, Buddhism had no
written sacred literature for so many centuries in
India. The result was an imperfect transmission.
Fearing the loss and distortion of the original
teachings, King Vattagamani of Ceylon gave
orders to commit the whole literature to writing in
Sinhalese characters, about the year 80 B.C.
According to Prof. Junjiro Takakusu in the
Essentials of Buddhist Philosophy, the whole
collection of the sacred literature authorized by
the Council was not written on paper or palm leaf
during a period of about four hundred years. It is
well known that Brahmanism has never written
down its Vedic literature even to this day,
especially those revealed texts called “Hearing”
(Sruti). We may imagine that Buddhism simply
followed the example of the older religion, but
there were other reasons as well. First, they dare
not desecrate the sweet voice and kindly words of
the Blessed One by putting them down in the
profane letters of a foreign origin. The Buddha
had once forbidden the translation of his words
into the Vedic sanskrit. How much less would it
please him to write his words in the foreign
Accadian alphabet, which was used only for
commercial and popular purposes? Secondly, the
language they adopted in the council was, in all
probability, a commingled one, something like the
Pali language, that is, the language of Pataliputra.
It was not advisable that their sacred language
and literature should be open to the public,
especially when there were some dissenting
elders of a free-thinking tendency. Thirdly, to put
the Buddha’s holy words to letters might have
seemed to them a sacrilege just as depicting his
sacred image in painting or sculpture. At any rate,
the whole literature was kept in memory and was
not committed to writing until about four centuries
later—CoOng ddng Phat tlr, trdi hin v6i cong dong
Ba La Mon, 12 mdt tip hdp clia cd bdn giai cip
dé&n tir moi phuong huéng, va di khdng thich hgp
cho viéc tung doc cin than ciac Thianh ngon. Vi
th€ ma trong nhiéu thé ky Phit gido di dugc luu
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truyén tai An D0 qua phuong cdch khong vin tu.
K&t qua 1a cudc luu truyén thi€u sét. Vi s¢ that
lac va xuyén tac tir nhitng gido thuy&ét nguyén
thiy, nén vua Vattagamani cia Tich Lan da ban
1&énh ghi chép toan bd viin hoc vi€t bing chit Tich
Lan, khodng nim 80 truéc Tay Lich. Theo Gido
Su Junjiro Takakusu trong Cuong Yé&u Tri€t Hoc
Phat Gido, toan bd k&t tap cia Thdnh dién do dai
hdi san dinh chuwa dugc viét trén gid'y hay 14 thot
not sudt thdi gian gan 400 nim. Di nhién, ngay
cho d&n hom nay Ba La Mon gido ciing chua viét
ra vin hoc V& Da, nhdt 1a nhitng sdch ménh danh
la “khai thi luc.” Chiing ta c6 thé tuéng tugng,
dao Phat di gidn di noi guong nén tdn gido xua
hon, nhung cling con c6 nhitng ly do khac nira.
Tru6c hét cdc ngai dd khdong ddm tuc héa am
thanh diu ngot va nhirng 16i ém 4i cia Pdc Thich
Ton biing cdch dit chiing vio nhitng vin ty mao
pham c6 ngudn gdc ngoai lai. Phat di c¢6 1an cAm
dich nhitng 15i clia Ngai thanh tié€ng Sanskrit clia
Vé Pa. Thé thi Ngai sé& 1 hai 1ong hon néu viét
nhitng 18i cda Ngai trong miu ty clia hoc thuit
th€ gian, von chi dugc dung cho muc dich thuong
mai va binh dan. Thi hai, ngdbn nglt ma cic ngai
chip thuin trong dai hdi rdt c6 thé 12 mot tha
ti€ng hdn ching, gin gidng ti€ng Ba Li, d6 1a
ti€ng Hoa Thi (Pataliputra). That khdng thich hgp
néu ngdn nglf va vin hoc linh thiéng cla cdc
Ngai phdi mé ra cho quan ching, nhit 13 khi c6
mot s6 trudng 130 c6 di ki€n theo khuynh huéng
tw do tu tudng. Thit ba, dit nhitng Thanh ngdn ctia
Phat vao vin ty ¢6 thé coi 12 mao pham ciing nhu
miéu t3 thinh tugng bing hdi hoa hay diéu khic.
Du sao, toan by van hoc dugc duy tri trong ky dc
va khodng dudc phép viét trdi qua khodng bon thé
ky.

Unyielding desire to seek omniscience: Su
mong mudén cAu nhdt thi€t tri khong thdi
chuyén—See Ten kinds of definitive mark of
Great Enlightening Beings.

Unyoking: Ly Ach—According to the Sangiti
Sutta in the Long Discourses of the Buddha, there
are four unyokings—Theo Kinh Phiing Tung trong
Trudng BoO Kinh, c6 bon ly dch—See Four
unyokings.

Unyoking from becoming: Ly Hitu Ach—See
Four unyokings.

Unyoking from ignorance: Ly V6 Minh Ach—
See Four unyokings.
Unyoking from sensuality: Ly Duc Ach—See
Four unyokings.
Unyoking from wrong views: Ly Kién Ach—
See Four unyokings.
Up to now: B&én nay—Up until now—Till now.
Ups and downs of the five skandhas:
Suffering associated with the five skandhas—Ngii
Am thanh suy—See Eight sufferings.
Ups and downs of life: Ba chim by ndi.
Upacaru (skt): O Ba Gid Lo—Name of a
Cakravartiraja—Tén ctia mot vi Chuyén Luin
Vudng—See Cakravatin’s wheel and
Cakravartiraja.
Upacchedadarsana (skt): Annihilation-view—
Poan Ki€n—See Holding to the view of total
annihilation.
Upacchedaka-kamma Destructive
karma—DBoan nghiép.
Upada (skt): Birth—Sanh—See Three forms of
all phenomena.
Upadana (p): Thi—Appropriating
self—Attachment—Grasping—Grasping  at
clinging to exixtence—Laying hold of—Chap
thi—Tam tham 4i dinh chit vao ddi tugng khdng
budng rdi—See Twelve conditions of cause and
effect.

(I) An overview of “Upadana”: Téng quan vé
“Thi”—Clinging to existence, the ninth link
in the Chain of Causation. The act of taking
for one’s self. All attachments that create
bonds that beings to existenceand drive them

(p):

to one’s
or

from rebirth to rebirth. The objects of
attachment are constituted by the five
skandhas. According to the Chain of

Causation or Chain of Conditioned Arising,
craving or attachment causes consciousness to
take possession in a womb and thus instigates
the arising of a new existence—Thi 13 mic
xich thit chin trong Thap nhi nhon duyén), 1a
sy rang budc vio sy tdn tai. Moi rang budc
dd tréi chit con ngudi vao sy ton tai va din
dit ngudi Ay di tr sy tdi sanh nay dén su tdi
sanh kh4c. Nhitng d6i tugng rang budc 12 ngii
uin. Né&u cin cif vao thap nhi nhin duyén thi
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ham mudn khi€n chiing sanh tim bung me va

tir 36 dan t6i mot cudc luan hdi méi.

Other meanings of “Upadana”—Nhitng nghia

khdc cta “Thd”:

1) To keep: To guard—Gilr 14y.

2) Clinging: Upadana  (skt)—Attachment—
Clinging to existence—Grasping—Laying
hold of—Holding on to—To be attached to—
To be held by—Chap Thi—Nim giit—Chap
trudc ddi v6i cdnh giéi ma minh dang d6i
dién.

3) A term used to indicate “love” or “desire.”:
Tir ding d€ chi “Ai”.

4) A term for vexing passions and illusions: Tu
diing d€ goi “Phién nio”.

5) One of the twelve nidanas, the grasping at or
holding on to self-existence and things: Mot
trong 12 nhin duyén, chip trudc vao sy hién
hitu cia minh va su vat.

Upadana-Skandha: Uin—See Skandha.

Upadesa (skt): Luan Nghi Uu Ba P& Xdi—

Dogmatic treatise, the twelfth and last section of

the canon—Con goi 1a O Ba Pé Thuéc, Uu Ba

Pé X4, O Ba Bé Thudc, hay Uu Ba Th& X4. Nghi

ludn, phan thit 12 va ciing 14 phin chét trong tam

tang kinh di€n. **See Tripitaka, and Twelve
sutras.

Upadesana (skt): Nghiép thanh—Muc dich

cach—This is one of the eight cases of nouns in

Sanskrit—Nghiép thanh hay muc dich ciach. bay

12 mdt trong tim trudng hgp chuyén thanh trong

Phan ngit (subanta)—See Eight cases of nouns in

Sanskrit.

Upadhi-nirvana (skt): O Ba Dé Nié€t Ban—The

suffering or wretched condition of heretics—Hitu

khd ni€t ban hay niét ban khd dau clia ngoai dao

(loai ni€t ban chua thodt khdi tam khd).

Upadhi (skt): Substratum of rebirth—O Ba bé

(cd sG cla su tdi sanh).

Upadhi-nirvana (skt): O Ba D& Niét Ban—Hitu

Du Niét Ban—See Saupadisesa-nibbana.

Upadhyaya (skt): Hoa Thugng.

1) Most Venerable—Preaching monks—Hoa
Thugng—This is one of the five reverence-
fields which belong to the eight fields for
cultivating blessedness—Pay la mdt trong
nim Kinh Pién thudc tim rudng phudc

ax)

dién—See Eight fields for
blessedness and Venerable.

2) O Ba Pa Da (Hoa thugng)—Master—
Teacher—Preceptor—Most venerable in an
abbot who teaches and controls (is
responsible for observance of) rites, rules and
precepts in the monastery
community—Gidi gido tho, ngudi cé nhi€ém
vu gidng day va ki€m sodt sy ton trong nghi
1€ va quy tic ky luit trong gido doan hay tu
vién.

3) Hitu Ba bé Da Da—Hoda Thugng—In India a
teacher especially of the Vedangas, a term
adopted by the Buddhists and gradually
applied to all monks—Bén An Do tir ndy
diing d€ goi mot vi thdy, dic biét 1a thdy day
kinh V& DPa. Phat t¥ chdp nhan tir ndy va din
din quen goi chung cho chu Ting.

Upaghataka (p): Nghiép Tiéu Diét—See

Destructive karma.

Upagupta (skt): T6 Uu Ba Ciic Pa—A Sudra by

birth, who entered upon monastic life when 17

years of age. He was renowned as almost a

Buddha, lived under king Asoka, and teacher of

Asoka, and is reputed as the fourth patriarch, 100

years after According to the

Mahavamsa Commentary and the

Manjusrimulakalpa, Ananda asked his dharma

heir Sanavasa to protect the religion after his

demise and to ordain Upagupta, a citizen of

Mathura, to become the fourth patriarch of Indian

Ch’an Sect. He foretold that, according to the

prophecy of the Buddha, Upagupta would become

a Buddha but not a Sambuddha—Uu Ba Ciic Da:

Upagupta—Ngudi sanh ra trong giai cAp Thi Pa

La (giai cAp ha tién nhi't trong x4 hoi An Do), gia

nhap Ting doan lic 17 tudi. Ngai ndi ti€ng nhu

mot vi Phat, duéi triéu vua A Duc, va 1a thdy clia
vua A Duc, ngai dd trd thanh vi t6 thi tr ciia An

Do, 100 nim sau ngay Phat nhap Ni€t Ban. Theo

bd Pai St va bd Vin Thit Cin Kiép, ngdi A Nan

bdo dé t cia minh 12 Thuong Na Hoa Tu hiy
bdo ho Phat gido va truyén phdp lai cho Uu Ba

Cic Pa, ngudi x& Ma Théau La, 1am t8 thd tu cia

Thién Tong An Do. Chinh ngai A Nan da néi lai

theo 151 tho ky ctia Pic Phat thi Uu Ba Ciic Da sé

tr§ thanh mot vi Phat, nhung khong phdi 1a mot vi

cultivating

order or

the nirvana.
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DPing Gidc Phiat—See Twenty eight Indian

Patriarchs (4).

Upakesini (skt): O Ba K& Thi€t Ni—One of the

messengers of Manjusri—MOt trong nhitng sd gia

ctia Ngai Van Thi Sv Lgi.

Upaklesa (skt): Tuy phién nao—Derivative

afflictions—Secondary

klesa or cause of misery—See Fifty-one Dharmas
interactive with the Mind.

Upaklesabhumikah (skt): Minor functions of

defilement—Tiéu phién nio dia phip—Ten

lesser evils or illusions or temptations or ten minor
moral defects arising from unenlightenment.

According to the Kosa Sastra, there are ten lesser

evils or illusions or temptations, or minor moral

defects arising from unenlightenment—Theo Cau

X4 Ludn, c6 mudi tAm sd khdi diy tir sy vd minh

chua gidc ngd:

1) Anger: PhAn—Tic gian.

2) Hidden sin: Phi—Che day toi 16i.

3) Stinginess: Khan (Xan)—Bun xin.

4) Envy: Tat d—Ghen ghét.

5) Vexation: Ndo—Phién To4i.

6) Ill-will: Hai—Ac y.

7) Hate: Han thu.

8) Adultation: Dam loan.

9) Deceit: Cudng—D®i tré.

10) Pride: Man—Ngi man cdng cao.

** See Seventy-five dharmas of the Abhidharma
Kosa.

Upaklista (skt)—Upakilittha (p): Soiled—

Stained—Khdch trin s3 nhiém—Bi & nhiém bdi

bui bim bén ngoai (bt tinh khdng trong sach)—

Contaminated by external dirt.

Upakuta (skt): Uu ba Kiét.

Upalakshana (skt): Thién Tri—Thién Gidc—

Nhin th4y rd rang—Seeing clearly.

Upali (skt): Giéi Ba Li—Gidi Ba Li—Thédnh

Tiang Uu Ba Li.

1) A barber of Sudra caste, who became one of
the ten outstanding disciples of Sakyamuni,
famous for his knowledge and practice of the
Vinaya. He was one of the three sthaviras of
the first Synod, and reputed as the principal
compiler of the Vinaya, hence his title
“Keeper of the laws.”. He was one of
Sakyamuni’s ten major disciples, known as

hindrances—A  lesser

the foremost in observing the precepts. He
was from a humble origin. Who was chosen to
recite the Vinaya. Upali was originally a
barber for all Sakya princes, but he joined the
Sangha and became one of the ten most
important disciples of the Buddha. After the
Buddha’s death he became the chief Vinaya
master of the order. In the first Buddhist
Council, Mahakashyapa based on Upali’s
responses concerning the Buddha’s teachings
on regulations for the reciting of the Vinaya-
pitaka—Uu Ba Li, mot ngudi th¢ hét téc
thudc giai cap thii da la, vé& sau 6ng tr§ thanh
mot trong mudi dé t¥ ndi bac clia Pitc Phat,
ndi ti€ng vi sy hi€u bi€t va tinh chuyén hanh
tri gi6i luat ciia 6ng. Ong 12 mdt trong ba vi
trudng ldo trong 1an két tap kinh dién I1an thi
nhat, va ndi ti€ng vé viéc k&t tip Luat Tang,
vi th&€ 6ng c6 danh hiéu 12 “Tri Gidi.” Ngai
ndi ti€ng 1a dé nhat gilt gidi. Ngai dugc lya
chon @€ tuyén tung Luat Tang. Lic dau Upali
chi 14 thg cao cho cdc hoang t& dong Thich
Ca, nhung sau d6 6ng gia nhap gido doan va
tr§ thanh mot trong mudi dai dé ti cia Phat.
Sau khi Bdc Phat nhap diét, dng tr§ thanh
gidng su vé gidi luat cho gido doan. Trong
lan ki€t tdip diu tién, trudng lio Ma Ha Ca
Diép di dua vio nhitng ciu trd 13i clia ong
vé gidi luat ma Phat di gidng day trudc d6
dé trung tuyén thanh Luat Tang cla Phat
gido—See Buddhist Councils, and Ten chief
disciples of the Buddha.

2) There was another Upali, a Nirgrantha
ascetic: Con mdt ngudi khic ciing tén Uu Ba
Lila dé ti cda ngoai dao Ni Kién Ti.

Upama  (skt): B4  Ma—Tugng

resemblance—Simile.

Upamana (skt): Upamanam (p)—Loai Suy—Su

giong nhau—Gidi thich bing cdch so sdnh sy

gibng nhau gilta vat niay vé6i vat khic—

Analogy—Likeness—Resemblance.

Upanaha (skt):

enmity—Enmity—One of

tU—A

Hatred—HAan—Continual
the Upaklesa,
secondary hindrances—See Hatred, Fifty-one
Dharmas interactive with the Min, and Seventy-
five dharmas of the Abhidharma Kosa.
Upananda (skt): Bat Nan Pa—Hién hy—Long
vuong Bat nan da.

or
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1) A disciple of the Buddha (mét dé t& cha
Phat): O da la nan da (Long vuong Bat Nan
ba).

2) A disciple who rejoiced over the Buddha’s
death because it freed the disciples from
restraint: Thién Hy Ty Kheo, con goi 1a Ac
Ty Kheo, ngui da reo vui khi Bdc Phat nhap
diét vi tir d6 Ong ta khong con bi gidi ludt
Phat tréi budc nira (theo Kinh Trudng A Ham,
c6 vi Ty Kheo tén Bat Nan Pa, da ngin cic
Ty Kheo khidc va bdo ho dirng lo, bdo ring
Thé Ton diét do rdi, ta s& duge ty tai. Ong
gia Ay thudng néi nén lam viéc ndy, khong
nén lam viéc kia...Tir nay vé sau ta dugc lam
moi viéc tuy y).

3) Name of a Naga-king, one of the eight Naga-
kings in the Garbhadhatu: Tén cla mot vi
Long Vuong, mot trong tim vi Long Vuong
trong Thai Tang Gidi.

Upanidad (skt): Uu Ba Ni Sa P)—Uu Ba Ni Tat
Dam Phan—Uu Ba Ni Sa Pam—The secret sense
of the sutra in esoteric doctrine. Philosophical or
mystical writings by various authors at various
periods attached to the Brahmanas, the aim of
which is the ascertainment of the secret sense of
the veda—Giédc quan bi mat cda kinh trong Mat
Gido. Nhitng tu tudng cin ban va thin bi cda triét
hoc ¢8 An Do, khong phai la tic phdm do mot
ngudi vio mot thdi nao d6 viét, do vay khong thé
xdc dinh nién dai ra dgi. N6 kem theo nhitng bai
tdn tung cia Kinh Vé Pa, r6i sau mdi xuit hién
phan Ba La Mén, muc dich 1a khing quy&t cim
gidc huyén bi cda Kinh Vé Da.

Upanishad (skt): Uu ba ni sa

concluding portion of the Vedas.

Upapajja-vedaniya-kamma (p): Hiu Nghiép

—Subsequently effective karma—According to

the Abhidharma, subsequently effective karma is

a karma which, if it is to ripen, must yield its

results in the existence immediately following

that in which it is performed; otherwise, it

An example of

millionaire’s  servant

da—The

becomes defunct.

Upapajjavedaniya, a
returned home in the evening after his laborious
work in the field, to see that all were observing
the eight precepts as it was the full-moon day.
Learning that he also could observe them even for

half a day, he took the precepts and fasted at

night. Unfortunately he died on the following
morning and as a result of his good action was
born as a Deva. Another good example of
subsequently effective karma, Ajatasatru, son of
King Bimbisara, was born, immediately after his
death, in a state of misery as the result of killing
his father—Theo A Ty Pat Ma Luin (Vi Diéu
Phdp), hdu nghiép 1a loai nghiép ma qué cla nd,
néu c6, s& phai tr6 trong ki€p k€& lién ki€p hién
tai; n€u khong tr sanh dudc trong ki€p lién k&
ti€p Ay thi hau nghiép s& trd nén vo hiéu luc. Mot
thi du vé qua tr§ sanh trong ki&p k€ lién sau ki€p
hién tai dugc ké nhu sau. Cé ngudi lam cong cho
nha triéu phd no, mdt ngay rim, sau khi 1am viéc
cuc nhoc ngoai ddng, chiéu vé ca nha déu tho bt
quan trai gidi trong ngay ay. Mic dau chi con c6
ntta ngdy, anh lién xin tho gidi va nhin d6i budi
chiéu hom d6. B4t hanh thay, sang hom sau anh
qua ddi. Nho tdm trong sach nghiém tri bic quan
trai gidi, anh sanh I€n cdi trdi. MOt thi du khac la
vua A Xa Thé&, con vua Binh Sa Vuong, lién sau
khi chét, tdi sanh vio cidnh khd vi ¢ mang trong
01 gi€t cha.

Upapilaka-kamma (p): Suppressive karma—
Chudéng nghiép.

Upasaka (skt): O Ba Sach Ca (Nam cu si hay cin
st nam)—Uu ba tic—Tin Si—Lay adherent—
Layman follower—Male servant or disciple—
Nam cu si tu tri ngli gidi—A layman Buddhist
who takes (observes) the five precepts—
“Upasaka” is a Sanskrit term for “lay disciple,” in
both forms of Buddhism, Theravada and
Mahayana, is a person who vows to join the
religion by striving to take refuge in the Triratna
and to keep the five Precepts at all times, and the
Eight Precepts on Uposatha days, and who tries to
follow the Eightfold Path whilst living in the
world. However, if their situation does not allow
them to keep all the precepts, they can keep from
one to five basic precepts; the more precepts they
can keep the better. They are Buddhist supporters
by offering material supplies, food, clothes, and so
on. In countries with Buddhist tradition, formal
ordination of lay followers is extremely important
for this is the central ceremony of faith for them to
lead a virtuous life. In Theravada, laypeople are
generally considered to be unable to attain
Nirvana due to being involved too much in
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worldly affairs (though there are some examples,
in the Pali Canon, of laypeople attaining nirvana),
so their adoption of precepts is designed to
generate merit which might lead to a better
rebirth, in which they might become monks or
nuns, but in Mahayana, the role of laypeople is
more elevated, and Buddhahood is thought to be a
possibility for everyone, and not just for monks
and nuns. —The term “Upasaka” also means a
Buddhist male worshipper (lay person), or “Good
Man”. A lay disciple, in both forms of Buddhism,
Theravada and Mahayana, is a person who vows
to join the religion by striving to take refuge in the
Triratna and to keep the five Precepts at all times,
and the Eight Precepts on Uposatha days, and who
tries to follow the Eightfold Path whilst living in
the world. However, if their situation does not
allow them to keep all the precepts, they can keep
from one to five basic precepts; the more precepts
they can keep the better. They are Buddhist
supporters by offering material supplies, food,
clothes, and so on. Countries with Buddhist
tradition, Formal ordination of lay followers is
extremely important for this is the central
ceremony of faith for them to lead a virtuous life.
Of course the Buddha was not only concerned
with the Sangha, but he was also concerned with
lay people (upasaka and upasika), for lay people
beside cultivating, they had to support the Sangha.
However, they could not stand in the Order
because originally they did not belong to the
Order. If we don’t understand the Buddha’s
teachings, we may raise questions about this;
however, once we understand the teachings, we
will not question any more. If we really want to
pratice that noble teaching, we need not to alter
our status in the social or monastic order, all we
need to do is to sincerely take refuge in the
Buddha and practice what He taught. We all may
remember that almost all Brahmins who spoke to
the Buddha became his upasakas or upasikas. This
did not mean that their social rank or career
changed or that they gave up their material
possessions. In short, the most important things for
upasakas and upasikas are neither inside the
Order nor the rank in the Order. They should be
able to fulfill the followings—Tu Phan ngit chi
“Céc modn dd nam tai gia clia dao Phat,” trong cd

hai trudng phdi Nguyén Thity va Pai Thira, déu
tuyén thé gia nhap Phat gido bing viéc tuyén thé
tri gitt Tam qui ngl gidi, bat quan trai gidi, cling
nhu ludn tudn thi Bat Chanh Pao. Tuy nhién, n€u
hoan cdnh khong cho phép, ho c6 thé gii tir mot
dé&n nam gidi, giit dugc cang nhiéu gidi chirng nao
thi cang tot chirng 4y. Ho 13 nhitng ngudi hd tri
Tam bdo bing cdch dang cing nhitng phuong tién
clia cdi vat chit nhu thifc in, 40 quan, v.v. L& tho
tri Tam qui Ngii gidi tai cic nudc theo truyén
thong Phat gido rat quan trong vi diy chinh 1a
di€m tya tinh than cho ngudi tai gia tudn giit va
song ddi dao dic trong cudc sdng hing ngly.
Trong Phat gido Nguyén Thidy, ngudi tai gia
thudng dugc xem nhu 13 nhitng ngudi khong thé
chitng didc ni€t ban vi ¢c6 qud nhiéu hé luy véi
tran tuc (dit ¢6 vai thi du cho thdy trong kinh dién
Pali 12 ngudi tai gia vin dat dudc niét ban), nén
viéc trii gi6i cla ho néu dudc 1a chi tao thém
phuéc dic, @€ c6 thé duge tdi sanh vio mot coi
cao hon, ¢6 thé 12 t4i sanh lam Ty Kheo hay Ty
Kheo Ni, nhung trong Phét gido Pai thira, vai tro
cla ngudi tai gia dugc dua 1én cao hdn, va viéc
dat thanh Phit qué 1a cho moi ngudi chd khong
danh riéng cho chu Tang Ni ma théi. Di nhién 1a
Dic Phat khong chi quan tAm dén Ting doan, ma
Ngai ciing quan tAm dén nhitng ngudi tai gia, vi
nhitng ngudi tai gia ngoai van dé tu tap ho con
phdi hd trg cho cong ddng tu si. Tuy nhién, ho lai
khong dugc dirng trong Tang doan vi ho khong
thuoc vao hang ngii Ting Gia. N&u khong hiéu
gido 1y nha Phit thi ngudi ta s& thic mic, nhung
khi da hi€u thi ngudi tai gia khong con phai thic
mic. N€u chiing ta thyc sy mudn tu, ching ta
khong cin phai thay d6i dia vi ngoai xa hoi hay
trong gido doan, diéu cin thiét 13 ching ta nén
thanh tim quy-y Phat v thuc hanh nhitng diéu
Ngai day. Chic hin ai trong chiing ta cling déu
nhé ring hiu nhu tit cd nhitng Ba La Mon khi da
dugc néi chuyén véi Pic Phat déu trd thanh
nhitng wu ba tic hay wu ba di cda Ngai. Piéu nay
khong c6 nghia 1a qua d6 ho da thay ddi dia vi xa
hoi hay nghé nghiép ctia minh, hoic 1a tir bd
nhitng s hitu vat chit. Tém lai, diéu quan trong
cho mot vi vu ba tic hay uu ba di khong phii 1a
c6 chin trong gido doan hay khong, ma phdi lam
tron nhitng diéu sau day:
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1) Take refuge in the three gems of Buddhism:
Quy-y Tam Bdo.

2) Observe five moral precepts: Thuc hanh ngii
gidi.

3) Listen to the teachings of the Buddha,
especially for Upasakas and Upasikas: Nghe
Phat phap, dic biét 1a nhitng gido 1y ma Pic
Phat thuyé&t riéng cho Uu Ba Tic va Uu Ba
Di.

4) Continue to do their best to support the Order:
Tiép tuc ho tri Ting gia.

Upasaka or Male disciples: Thanh Tin Nam—

One of the eight differentiated rules of liberation

for the eight orders—Uu Ba T#c gidi, mot trong

tdm loai biét gidi thodt gidi cho tim ching—See

Differentiated rules of liberation for the eight

orders.

Upasakasila-Sutra (skt): Kinh Uu Ba Tic

Gigi—The sutra contains Buddha’s teachings for

Sujata, mentioned  precepts observed by a

layman. The sutra is also called “Sujuta-Sutra”

and was translated into Chinese by T’an-Wu-

Ch’an—Kinh gém nhitng diéu day cho Phat tif tai

gia tén Thién Sanh, néi vé nhitng gidi luat nén

gitt gin cho mot nam Phat t& tai gia, cling con
dugc goi la “Thién Sanh Kinh.” Kinh dugc Ngai
bam V6 Sdm dich ra Hén tu.

Upasaka-Upasika (skt): Ba Sa Uu Ba Sa—Lay

disciples include male and female disciples

dwelling at home—Phat t tai gia gdm nam va nit
cu si.

Upasama (p): Binh an, tinh ling.

Upasamanussati  (p): Niém  Lac—The

recollection of peace. The contemplation on the

peaceful attributes of Nibbana—Suy niém vé
trang thdi thanh binh an lac. Qudn chi€u vé sy an
lac ctia Ni€t Ban—See Ten recollections.

Upasampad (skt): To come to—To arrive at—

To reach—To obtain—To bring near to—To lead

near to—To receive into the order of monks.

Upasampada (skt): Complete rules or

commandments—250 for the monks and 348 for

the nuns. **See Complete moral precepts for
monks.

Upasampanna (skt):

1) Obtained—Received—Tho nhan.

2) Nearing perfection: Cian vién (gin t6i chd
vién man).
Upasanti (skt): Phd B6 Pé—Calm—Tranquility.
Upasika (skt): Thanh Tin Ni—O Ba Ti Ca (Nit
cu si)—Uu ba di—Tin Nit—Female servant—
Laywoman follower—A female devotee who
remains at home, but strongly supports the
Sangha, a keeper of the basic five commandments
or eight commandments. A Buddhist laywoman,
who takes the same vows as laymen—Ngudi nit
tin theo Phat phdp va thuy tri tam quy ngi gidi
hodc bat quan trai gidi. Mot Phit t& ni tai gia,
ciing tho giGi nhu Phit t& nam. **See Upasaka.
Upasika or Female disciples: Uu Ba Di gidi—
One of the eight differentiated rules of liberation
for the eight orders—MOot trong tdm loai biét gidi
thodt gi6i cho tdim ching—See Differentiated
rules of liberation for the eight orders.
Upasthana (skt): Try—Abode—Approaching—
The act of placing one’s self near to—Going near
to—To approach to—To stay upon or at—A place
of abiding—Abiding.
Upasunya (skt): Nguyét Ba Thi Na—An Indian
monk, son of king Udyana—Cao Khong, t€n cla
mdt vi Tang An Do, con cia vua Uu Thién Ni.
Upatissa (skt): Author of the “Path to
Liberation,” an influential discussion of the path
to awakening that is generally believed to have
been the basis of Buddhaghosa’s monumental
“Path of Purification.” Nowadays, the text exists
in Pali, Sinhalese, and Chinese version—Upatissa
1a tdc gid cia bd ludn “Pudng Giai Thodt,” mot
bd luan cé dnh hudng 16n vé con dudng gidc ngd
B6 P& ma ngudi ta tin ring né di 13 cin ban cho
tac phim vi dd cla ngai Phat Am 1a bd “Thanh
Tinh Pao.” Hién tai, vin bidn bd ludn vAn con
trong cdc ngdn ngit Pali, Tich Lan va Trung Qudc.
Upatthakanam (p): Ministering care—Chuyén
chti cAn mén.
Upatthambaka (p): Nghiép Trg Duyén—See
Supportive karma.
Upatthita-sati (p): Mentally alert and nimble—
Canh gidc va lanh le.
Upavasattha (skt): Bo Tat.
1) Fasting day: Posadha
(skt)—Uposana  (skt)—Uposatha

(skt)—Upavasatha
(p)—Bi-
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monthly Fasting (fast)}—Nurturing or renewal
of vows—L& bd tat.

2) Homa festival: O B6 Sa Tha (trai nhat)—Trai
Nhat—A fast day, originally in preparation
for the brahminical soma sacrifice; in
Buddhism, there are six fast days in the
month—Nguyén thiy 13 ngay chuin bi cda
ngay t€ lta HO Ma cda Ba La Mon; trong
Phit gido c6 sdu ngay trai nhat. ** See Six
monthly posadhas or fast days.

3) Abiding in goodness: Thién Tdc—Chi tri ngu
noi di€u thién.

4) A disciple who keeps eight commandments:
Mot vi Phat t& (tai gia) gitt dugc tdm gidi (bat
quan trai gidi).

Upaya (skt): Phuong tién—Adaptability—Be

instrumental—Contrivance—Convenient to the

place or situation—Expediency—Expedients—

Expedient means—Expedient ways—Means—

Method—Skill-in-means—Suited to the

condition—Tact or skill in teaching according to

receptivity—Use of expedient or proper means.

There are several interpretations—Phudng phap

tién dung tuy theo hay thich hgp véi sy thu nhan

cla chiing sanh:

1) Phuong is interpreted as method, mode or
plan; and Tién is interpreted as convenient
for use; so Phuong Tién means a convenient
or expedient method which is suitable to
different sentient beings: Phuong c6 nghia 1a
phuong phép, ti€n 1a tién dung; phuong tién
1a phuong phép ti€n dung thich hgp véi cin
cd cua nhitng ching sanh khdc nhau.

2) Phuong means correct, Ti€n means
strategically; Phuong ti€n means strategically
correct: Phuong c6 nghia la phuong chénh,
tién 12 x4do diéu; phuong tién 1a dung ly
phuong chdnh thién xdo hay 13i 1€ khéo 1éo
thich hgp véi viéc gido hda.

3) Partial, temporary, or relative teaching of
knowledge of reality, in contrast with prajna,
and absolute truth, or reality instead of the
seeming: Quyén Pao Tri—Tri quyén nghi
(tirng phan, tam thdi hay tuong ddi) d€ tham
nhip vado cdi chin thuc, d6i lai véi tri Bt
Nhi 13 chan nhu tuyét doi.

4) Skill in means, means, expediency, method,
contrivance. Skill in means or method. Means

or methods which Buddhas and Bodhisattvas
utilize to expound dharma to make it easy for
others to understand and practice to reach
enlightenment. A means or expedient is a
way which one uses to reach one’s aim—
Phuong tién, muu chudc, phuong phdp, thi
doan (diéu hay vat dung dé dat @&n muc dich
nhu con thuyén dua ngudi sang song. Con
thuyén 13 phuong tién). Phuong tién la
phuong phdp ma chu Phat va chu B Tit
diing d€ trinh bay Phat phdp nhim gitip cho
tha nhan d& thong hi€u va thyc hanh gidc ngd
va giéi thodt. Phuong tién 1a phuodng cdch ma
ngudi ta ding d€ dat d€n muc tiéu.

5) The seventh of the ten paramitas: Phudng
Tién Ba La Mat—Ba La MAt thi bdy trong
mudi Ba La Mat—See Ten Paramitas.

Upayajnana (skt): Phuong Tién Tri—Skilful

knowledge—Skilful means of knowledge—

Wisdom or knowledge of using skilful means—

Phuong Tién Tri—The wisdom or knowledge of

using skillful means for saving others. The idea of

“skillful means” is an important idea in Mahayana

Buddhism and inseparable from that of a great

compassionate heart moving the whole being of

Buddhahood. It is not enough for the Bodhisattva

to have the supreme wisdom (wisdom of the

Buddha) or Aryajnana, or Prajna fully awakened,

for he must also be supplied with skillful wisdom

(upayajnana) whereby he is enabled to put the

whole salvation machinery in practice according

to the needs of beings—Quyén tri hay tri thong
dat vé& phuong phdp ctu d6 chiing sanh. Y niém
vé phuong tién thién xdo 12 mdt y niém quan
trong trong Phat gido Pai Thira va khong tich roi
v6i ¥ ni€ém vé& mot trdi tim dai tir dai bi van hanh

toan bd hitu thé ctia Phat tinh. N6 khong dd d€ vi

B& Tét ¢6 duge Thanh Tri hay B4t Nha dudc thic

tinh vién man vi ngai phdi dugc phd trg bing

phuong tién tri nhd d6 c6 thé dwa toan bd cd phan
citu dd vao thyc tién tly theo cdc yéu ciu cla
ching sanh.

Upaya-kosallam (p): Skills in means to

progress—Phuong tién thién xdo—See Three

dharmas (XLVII).

Upaya-kusala (skt & p): Skillful means—

Skillful expedients—Phuong ti€n thién xdo (khéo

1éo xt dung phuong tién)—See Upayakausalya.
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Upayakausalya (skt): Au Hoa Cau X4 La—Uu
Ba Kiéu X4 La—<Clever in resources—Skill in
means—Skilful means—Phuong tién thién xdo—
The seventh paramita—Ba La Mat thi bdy—See
Upaya-paramita.
Upayana (skt & p): Nio.
Upaya-Nirvana: Phuong Tién Hién Ni€t Ban—
Though the Buddha is eternal, he showed himself
as temporarily extinct, as necessary to arouse a
longing for Buddha—Nhu Lai thudng tru bat diét,
nhung ngai tam thdi nhap Ni€t Ban khi€n cho
chiing sanh khdi 1én § niém tudng nhé Nhu Lai
ma dung cdng tu dao.
Upaya-paramita (skt & p): Phuong tién Ba la
mat—Skill-in-means—Au Ba Da Ba La Mat—
() An overview of “Upaya-paramita”—Téng
quan vé “Phuong tién Ba la mat”: One of the
ten paramitas, saving by the method of
expedient teaching. This is the most important
of the four supplementary paramitas. The
term is a translation of the Sanskrit term
“Upaya,” which means a mode of approach,
an expedient, stratagem, device. “Upaya”
also means to teach according to the capacity
of the hearer, by any suitable method. The
Buddha used expedient or partial method in
his teaching until near the end of his days,
when he enlarged it to the revelation of
reality. In Saddharma Pundarika Sutra,
Chapter II, “Expedient Means,” in which the
meaning of “Upaya-kausalya” is elucidated
through the doctrine of Three Vehicles
(Triyanas) of Sravaka-yana, Pratyeka-
buddha-yana, and Bodhisattva-yana in order
to respond to different temperaments of
listeners. Expedient means is the way in
which the Bodhisattvas act for saving the
beings effectively. Expedient means is not
the crafty method of achieving one’s
objective. It is imbued with the morality of
compassionate action with the purpose of
bringing forth merit—MJot trong muGi Ba La
Mat, phuong ti€én ctu dd, hay dung phudng
tién thién xdo d€ citu do ngudi qua d&€n bén
bd bén kia. Pay 13 ba la mat quan trong nhat
trong bon ba la mat phu. Tir nay dudc dich ra
tr tr ngt Bdc Phan “Upaya” c6 nghia Ia

ey

phuong tién, k&€ hoach hay dung cu. “Upaya”
con c6 nghia 13 day dd gido héa bing bat ci
phuong phdp thich hgp nao tuy theo kha niang
cia ngudi nghe. Pic Phat di diung phuong
tién hodc phuong phdp thuyét phap tirng phan
cho dén khi gin dén nhitng ngay cudi doi
Ngai méi thuyét gidng ddy di chan tidnh cao
siéu khé hi€u. Trong Kinh Phdp Hoa, Phim
thit I, “Ph&m Phuong Tién” trong d6 y nghia
cta “Phuong Tién Thién X40” dugc 1am sdng
t6 qua hoc thuyé&t “Tam Thira” Thanh Vin
thira, Duyén Gidc thita, vd B Tt thira dé
tuong hgp v4i trinh d0 cda ngudi nghe.
Phuong tién 1a cdch thic trong d6 Bd Tat
thyc hién d€ d6 sanh cho cé hiéu qua.
Phuong tién ba la mat khong phéi 1a phuong
céch xdo quyét nhim dat dugc muc dich ma
né gin lién 1ong tir bi va cdng ddc**See
Upaya and Ten paramitas.

The meanings of “Upaya-paramita”—Nghia
cia “Phuong tién Ba la mat”: A  Sanskrit
term for “Skill in means, means, expediency,
method, contrivance, or method.” Expediency
and skill, adaptable, suited to conditions,
opportunist, the adaptation of teaching to the
capacity of the hearer. Means or methods
which Buddhas and Bodhisattvas utilize to
expound dharma to make it easy for others to
understand practice
enlightenment. A means or expedient is a
way which one uses to reach one’s aim.
Extraordinary Skilful Means is a good and
virtuous practice which Buddhas and Maha-
Bodhisattvas use to follow and adapt to the

and to reach

individual  capacity, personality, and
inclination of sentient beings to aid and
transform them from unenlightened to

enlightened beings. Practitioners who possess
wisdom are no longer attached to forms and
appearances; because forms and appearances
are only expedients for them to advance in
cultivation to obtain the Buddhahood. In
short, skill in means is the ability to adapt
Buddhist teachings and practices to level of
understanding of one’s audience. This is
particularly important in Mahayana, where
“skill in means” is said to be one of the most
important abilities developed by
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Bodhisattvas. It is the seventh of the ten
paramitas—Phuong tién, muu chudc, phudng
phép, thii doan (diéu hay vat dung dé dat dé€n
muc dich nhu con thuyén dua ngudi sang
song. Con thuyén 1a phuong tién). Phuong
tién thién x40 hay phuong tién thing tri, thich
hdp véi diéu kién, co hdi va sy hoi nhap gido
phédp cla ngudi nghe phdp. Phuong phdp ma
chu Phat va chu B6 Tat dung d€ trinh bay
Phat phdp nhiim gitip cho tha nhin d& thong
hi€u va thuc hanh gidc ngd va gidi thoit.
Phuong tién la phuong cach ma ngudi ta dung
dé dat d€n muc tiéu. Phuong tién thién xdo 1a
phuong tién tot lanh va tinh xdo ma chu Phat
va chu B6 Tit tiy cin tinh cda cic loai
chiing sanh ma ‘quyén cd nghi’ hay quyén
bi€n héa do ho tir pham 1én Thanh (tr si mé
thanh gidc ngd). Cdc bac tri lyc khdng chap
né noi hinh thitc, ho chi coi hinh thdc nhu
nhitng phuong tién thién xdo d€ ti€n tu va dat
cttu cdnh 12 qué vi Phat. N6i tém lai, ngudi ta
n6i phuong tién thién xdo 12 mot trong nhitng
kha ning quan trong nhat dugc phat trién bdi
chu B Tat. N6 1a ba la mat thit biy trong
mudGi Ba La Mat. **See Ten paramitas (7).

Upaya-Paramita Bodhisattva: Phuong Tién

Ba La Miat BO6 Tit—A Bodhisattva in

Garbhadhatu group, the second on the right in the

hall of Space—Vi Bd Tit trong Thai Tang Gi6i,

ddng hang thit hai bén phai cia Hw Khong Vién.

Upayasa:

1) (p): Hopeless—That vong.

2) (skt): Grief—Bat hanh.

Upekkha (p): Xd  tudng—Equanimity—

Indifference—Serenity—X4—Quén binh ning

luc—Dic tinh clia tAm thiing biing khong nghiéng

vé mot thdi cuc ndo. Chi thit bdy trong that gidc
chi—See Upeksa.

Upeksa (skt): Indifference—Uu Tat X4—Uu Tat

Xoa—Xa.

1) Tri giit tim binh ddng, bat thién nha't phudng
(khong nghiéng vé bén nao)—The state of
mental equilibrium in which the mind has no
bent or attachment, and neither meditates nor
acts, a state of indifference.

2) Explained by abandonment, or indifference
attained in abstraction, i.e. indifference to
pain or pleasure, equanimity, resignation,

stoicism. Looking on, hedonic neutrality or
indifference, zero point between joy and
sorrow, disinterestedness, neutral feeling: Xa
bd—M0ot trong ba phdp tu Chi Qudn X4
(Samadhi—Xa Ma Tha, Vipasyana—Ty Ba
X4 Na, Upeksa—Uu T4t Soa). Noi tAim binh
ding khong chip trudc.

a) Indifference to or abandonment to both “stop”
and “contemplation”, such as to rise above
both into the universal: Chi quin déu x3 dé
chi tru ndi phdp gidi binh ding.

b) Three methods of Buddhist cultivation or
practice: Chi-Qudn-Xa la ba phép tu thién
dinh trong Phat gido.

3) Equanimity, one of the most important

Buddhist virues. Upeksa refers to a state that

is neither joy nor suffering but rather

independent of both, the mind that is in
equilibrium and elevated above all
distinctions—X4 tuéng (cdi bd nhitng diéu
rang budc trong tim thitc). Tinh thdn nhién,
mot trong nhitng dic tinh chd yé&u trong Phit
gido. Trong Phat gido, x4 tuéng c6 nghia 1a
trang thdi khong c6 niém vui ciing nhu sy dau
khd, mot tinh than sdéng hoan toan cin bing

vudt 1én t4t cd moi phan biét doi xi.

See Seventy-five dharmas of the Abhidharma

Kosa.

Upeksa-bodhyanga (skt): Abandonment—X3a

Gidc Phin—Abandonment is one of the most

important entrances to the great enlightenment;

for with it, we can turn away from the five
desires—X4 gidc phdn con 1a mdt trong nhitng
clra ngd quan trong di vao dai gidc, vi nhd d6 ma
ching ta c6 thé tir bd ngii duc. **See Seven

Bodhyanga and Seven limbs of enlightenment.

Upheaving  sub-cause:  Adhipati-pratyaya

(skt)—Tédng Thugng Duyén—The upheaving sub-

cause which is the most powerful one to bring all

the abiding causes to a culmination, as the last
wave that upsets a boat in a storm. Among these
four causes, the cause sub-cause and the
upheaving cause are the most important ones. The
active cause is itself the upheaving sub-cause—

Ting thugng duyén 1a nguyén nhin c6 quyén

ning nhit trong viéc dua nhitng nguyén nhan ton

tai d&€n chd cuc thanh (tr§ qui nhanh nhat); thi du,
lan séng cudi cling 1am 14t d§ con thuyén trong

sk
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mot con bdo. Tang thugng duyén va ndng tdc
duyén 13 hai nguyén nhan quan trong nhat. Ning
tdc nhan ty nd 1a ting thugng duyén—See Four
sub-causes.

Uphold (v) forbidden religious pratices:
Gidi CAm Thii Ki€n—See Silavrataparamarsa.
Upholder (n): Ngudi tru cot.

Uposana (skt): Posadha (skt)—Upavasatha
(skt)—Uposatha (p)—Bi-monthly Fasting (fast)—
Nurturing or renewal of vows—B6O tdt—See
Uposatha.

Uposatha (p): Upavasatha—posadha—Uposana
(skt)—B6 Tat—B6 Sa Tha—B6 Sai Tha—Bao Sa
Pa—Bd Tat Pa Ba—Thai Trai Thye—Uu B3 Pa
Ba—Bit La D& Pé X4 Da Mi (Pratidesaniya)—
A fast—Bi-monthly Fasting (fast}—Fasting—
Nurturing or renewal of vows—Uposatha means
abstinence or to purify by fasting, latter Uposatha
means the ritual period for food, eating at or
before noon; latter Uposatha has further meaning
of abstinence from meat and fish. The nurturing or
renewal of vows by abiding in retreat for spiritual
refreshment. The Buddhist monks and nuns should
meet at the new, full moons, 29" and 30" to read
the Pratimoksa Sutra for their moral edification.
According to the Vinaya, the recitation should be
preceded by a public confession of transgressions.
In practice, this part of the service is often
omitted, as confession is usually done privately
before the altar. They were kept as fast days in
pre-Buddhist times, and were utilized by the early
Buddhists as days for special meetings of the
Order to recite sutras and to publicly confess all
wrong doings. Also disciples at home should
observe the fast days (1%, 15™, 29", 30™ ) and the
eight commands. During this period of twenty-four
hours, laypersons gather at a monastery where
they participate in worship and expositions of the
teaching and vow to observe eight precepts (the
rules of moral discipline), taking just one meal at
noon time, reciting sutras as well as practicing
meditation all the time—O B& Sa Tha c6 nghia 12
thanh tinh, sau chuyén thanh gigi khong in qué
ngo, sau d6 lai chuyén thanh gidi khong in thit
c4. Ti€ng Hén dich 13 Tinh Tru, Thién Tric hay
Trudng Dudng. Theo phép clia ngudi xuit gia cd
nda thing mot 1an (vao ngay rim, 29 hoic 30),
chiing Tang Ni tdp hdp thuyét gi6i kinh, khi€n cho

moi ngudi déu tru trong tinh gi6i va trudng dudng
thién phdp. Theo Luit Tang thi 1& tung giSi nay
phdi dugc tung va phat 16 sam hdi truc chiing.
Nhung trén thuc t& thi phan ndy da bi bd di va
thudng thi 1& phdt 16 dugc dién ra riéng tu tru6e
ban thd Phat. Trong khi d6 ngudi tai gia thi gil
tron tdm gidi trong sdu ngay chay d€ doan trir 4c
nghiép va trudng dudng thién phdp. L& niy chd
y&u ciing gitip dua ngudi tai gia vio sdng ddi tu
tAp clla ngudi xuat gia trong mot ngay mdt dém.
Trong sudt hai muoi bon gid ndy, Phat tif tai gia
dén chlla nghe phdp, giit tron tdm gidi, 4n mot
ngo, va tung kinh ciing nhu thién dinh sudt ngay.
Uposathasila  (p): Bit Gidi.
Upovasatha (skt): BS tdt—Tung gidi.
Uppadetabha (p): Bugc tao nén.

Uppalananna (p): Mot trong hai vi Ni Trudng
diu tién ctia Phat gido.

Upper class: Gia cip thugng luu.

Uppermost floor: TAng cao nhat.

Uppermost of the Lotus grade: Thugng Phim
Thugng Sanh (tdi sanh vao ¢di cao nhat trén Tinh
Do (tuy theo nghiép luc).

Upper outer garments: Uttarasanga (skt)—U
ba La Tiang Gia—An upper and outer robe; the
seven-patch robe of a monk (the robe flung toga-
like over the left shoulder)—Ao bén trén va phia
ngoii clia chu Ting (4o that diéu mic choang qua
vai tri).

Upper robe: Uttarasanga (skt)—Chu-e (jap)—Y
thugng (y vai trdi)—One of the four outer robes.
The others are seven-strip robe, middle robe, and
robe for going among the Sangha—MOot trong bon
thit y ngoai. Ba y kia 12 y thdt diéu, y trung, va y
nhép ching.

Upright (a): Straightforward—Chénh dai (chdnh
tAm hay cudng tryc).

Upright and adorned: Trang nghiém—The six
meanings of the Honoured One or Bhagava—Pay
12 mdt trong sdu y nghia clia chit Thé Ton—See
Six meanings of the Honoured One.

Upright and clear: Chdnh dai quang minh.

Upright conduct and religious exercises:
Discipline—Moral conduct—Moral deed—Moral
conduct—Pirc hanh.

Quan Trai
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Uprightness: Straight forwardness—Chéanh tim
—Truc Tam—See Ten dwelling minds.

Uprising of faith: Awakening of faith—Khdi
tin—See Treatise on Awakening of Faith.
Uproot: Nh§ tin gdc (néi vé nghiép).

Uproot love and desire: Nhé Tan G&c Tham
Ai—To achieve one-pointedness of mind and
attain Buddhahood, one must discard worry and
eliminate all love and desires—Mudn dat dén
nhAt tAm ciing nhu qua vi Phat, chiing ta phai nhd
tdn gbc nhitng lo Au va tham 4i.

Uprooted: Bat goc.

Upset (a): Budn gian.

Upset (v): Lam ddo 1on.

Upside down: Viparyaya (skt)—Contrary to
reality—Inverted—Pién Pdo—See Viparyaya.
Upside down and delusive ideas: Pién ddo
vong tudng—See Upside down views.
Upside-down ideas that the ego is real: Ngi
bién Pdo—The illusion that the ego has real
existence, one of the four inverted or upside-down
ideas, the illusion that the ego is real—Phién nio
vi cho ring ngd 1a c6 thuc—See Four upside-
downs.

Upside-down discriminating false views:
Vong ki€n—There are two kinds of upside-down
discriminating false views—Co6 hai loai vong
ki€n—See Two kinds of  upside-down
discriminating false views.

Upside-down and delusive ideas: Inverted and
delusive ideas—Pién ddo vong tudng.

Upside down preaching: Bio thuyét.
Upside-down state of living beings: Ching
Sanh Pién Pido—According to the Surangama
Sutra, book Seven, this is one of the two
conditions for being upside down that the Buddha
reminded Ananda. Ananda! What is meant by the
upside-down state of living beings? Ananda! The
reason that the nature of the mind is bright is that
the nature itself is the perfection of brightness. By
adding brightness, another nature arises, and rom
that false nature, views are produced, so that from
absolute nothingness comes ultimate existence.
All that exists comes from this; every cause in fact
has no cause. Subjective reliance on objective
appearances is basically groundless. Thus, upon

what is fundamentally unreliable, one set up the
world and living beings. Confusion about one’s
basic, perfect understanding results in the arising
of falseness. The nature of falseness is devoid of
substance; it is not something which can be relied
upon. One may wish to return to the truth, but that
wish for truth is already a falseness. The real
nature of true suchness is not a truth that one can
seek to return to. By doing so one misses the
mark. What basically is not produced, what
basically does not dwell, what basically is not the
mind, and what basically are not dharmas arise
through interaction. As they arise more and more
strongly, they form the propensity (tendency) to
create karma. Similar karma sets up a mutual
stimulus. Because of the karma thus generated,
there is mutual production and mutual extinction.
That is the reason for the upside-down state of
living beings—Theo Kinh Thi Lang Nghiém,
quyén By, day 12 mot trong hai loai dién ddo ma
Ptc Phat dd nhic nhd ngai A Nan. Ong A Nan!
Thé nao goi la chiing sanh dién ddo? Ong A Nan!
Do tinh minh tdm, cdi tinh sdng sudt vién main.
Nhéan cdi vonh minh phdt ra vong tinh. C4i tinh hu
vong sinh ra cdi tri ki€n hu vong. T 16t rdo
khdng sinh rdt rdo ¢6. Do cdi ning hitu 4y, mdi c6
nhitng cdi s§ hitu. Ching phdi nhian thinh sd
nhan. Rdi ¢6 cdi tuéng tru va sé tru. Tron khong
cin ban. Goc khong c6 chd y tru, gy dung ra thé
gidi va chiing sanh. Mé cdi tinh bdn nguyé&n minh,
md&i sinh ra hu vong. Vong tinh khong c6 tu thé,
ching phdi 1a c¢6 chd s§ y. Toan mudn trd lai
chan. C4i mudn chan d6 ching phai that 1a chan
nhu tinh. Ching phdi chin ma ciu trd lai chan,
héa ra thanh hu vong tuéng. Ching phdi: “sinh,
tru, tim, phdp,” 1an lita phdt sinh, sinh luc ting
ti€n maii, huan tip thanh nghiép. Pdng nghiép
cam nhau. Nhian ¢6 cdm nghiép, diét nhau sinh
nhau. Do d6 nén cé ching sanh dién ddo—See
Two conditions for being upside down.

Upside-down state of the world: Thé Gidi
bién Pdo—According to the Surangama Sutra,
book Seven, this is one of the two conditions for
being upside down that the Buddha reminded
Ananda. Ananda! What is meant by the upside-
down state of the world? All that exists comes
from this; the world is set up because of the false
arising of sections and shares. Every cause in fact



5352

has no cause; everything that is dependent has
nothing on which it is dependent, and so it shifts
and slides and is unreliable. Because of this, the
world of the three periods of time and four
directions comes into being. Their union and
interaction bring about changes which result in the
twelve categories of living beings. That is why, in
this world, movement brings about sounds, sounds
bring about forms, forms bring about smells,
smells bring about contact, contact brings about
tastes, and tastes bring about awareness of
dharmas. The random false thinking resulting
from these six creates karma, and this continuous
revolving becomes the cause of twelve different
categories. And so, in the world, sounds, smells,
tastes, contact, and the like, are each transformed
throughout the twelve categories to make one
complete cycle. The appearance of being upside
down is based on this continuous process.
Therefore, in the world, there are those born from
eggs, those born from womb, those born from
moisture, , those born by transformation, those
with form, those without form, those with thought,
those without thought, those not totally endowed
with form, those not totally lacking form, those not
totally endowed with thought, and those not
totally lacking thought. Ananda! Each of these
categories of beings is replete with all twelve
kinds of upside-down states, just as pressing on
one’s eye produces a variety of flower-like
images. With the of wonderful
perfection, the truly pure, bright mind becomes
glutted with false and random thoughts—Theo
Kinh Thd Ling Nghiém, quyén Bdy, diy 1a mot
trong hai loai dién ddo ma Pidc Phat da nhic nhd
ngai A Nan. Ong A Nan! Thé ndo goi la thé gidi
dién ddo? C4i c6 va cdi bi c¢6 4y, nhian hu vong
sinh, nhan d6 gi6i 1ap. Ching phai nhan, sd nhan,
khong tru va sd tru, thién lvu ching dirng. Nhian
d6 thé 1ap. Ba dvi bon phuong hdoa hdp xen nhau,
bi€n héa ching sanh thanh 12 loai (see Thap Nhi
Loai Ching Sanh). B&i d6 th& gidi nhan dong c6
ti€ng, nhan ti€ng c6 sic, nhin sic cé huong, nhan
huong c6 xic, nhin xidc c6 vi, nhin vi biét phap.
S4u thf vong tudng nhi€u loan thanh nghiép tinh.
Mudi hai thit phan ra khdc. Do d6 luu chuyén,
nén & thé€ gian “ti€ng, huong, vi, xic,” cung 12
bi€n héa xoay van thanh mdt vong 14n quin.

inversion

Nhan céc tudng dién ddo luan chuyén Ay, méi c6
thé gidi: cdc loai nodn sanh, thai sanh, thip sanh,
héa sanh, lodi c6 sic, loai khdng sic, loai c6
tudng, loai khong tudng, loai ching phai c6 sic,
loai ching phdi khong sic, loai ching phdi c6
tudng, loai ching phai khong tudng. Ong A Nan!
Chiing sanh trong mdi loai déu dd 12 th¢ dién
ddo. Vi nhu 18y tay 4n vao con mit, thd'y hoa dom
phét sinh. Hu vong loan tudng dién ddo va chin
tam ciing nhu th€.”—See Two
conditions for being upside down.

Upside-down thinking: Tu duy dién ddo—Four
ways of upside-down thinking (four viparvaya, or
four inverted, upside-down, or false beliefs) that
cause one to resolve in the birth and death—Bdn
16i suy nghi dién ddo khi&€n cho chiing sanh xoay
van trong sanh tt—See Four upside-downs.
Upside down views: Inverted views—Ddéo
Kién—Upside-down  living—Ta kién (ddo
ki€n)—Wrong views (seeing things as they seem,
not as they really are), or upside down or inverted
views means seeing things as they seem not as
they are, e.g. the impermanent as permanent,
misery as joy, non-ego as ego, and impurity as
purity—Vong kién dién ddo hay cdi hi€u thdy sai
ngudc v4i su thit, cho vo thudng la thudng, cho
khé 1a lac, cho v6 nga la nga, va cho bat tinh 12
tinh—See Four upside-downs, Seven upside-down
views, Eight upside-down views, and Inverted
views.

Upward paths: Thugng dao—There are three
upward paths—Cé ba thugng dao—See Three
upward paths.

Upward turn in transmigration: Progress
upward—Thuong Chuyén—Acts in accordance
with the primal true, or Buddha-nature (when the
good prevails over the evil) cause upward turn in
transmigration—Nhitng hanh ddng theo ding
chian ly dua d&n su chuyén héa theo chiéu huéng
di 1én.

Urabon’e (jap): Ullambana (skt)—O Lam Ba
Noa—L& hoéi Vu Lan—Vu Lan Bén—See
Ullambana.

Urabonkyo (jap): Kinh Vu Lan Bén—The
Ullambana Sutra—Kinh dugc Ngai Tric Phap HO
dich sang Hdn ty—The sutra was translated into
Chinese by Dharmaraksa—See Ullambana.

tinh minh
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Uragasara (skt): Chién dan.

Urddhasthana (skt): Urdvasthana, or
Vardhasthana, or Vrjisthana (skt)—Phat Lat Tri
Tac Théng Na—According to Eitel in the
Dictionary of Chinese Buddhist Terms, this was
an ancient kingdom, the country of the Vardaks,
the Ortospana of Ptolemy, the region about
Cabool—Theo Eitel trong Trung Anh Phat Gido
Tir Dién, day 12 mot vuong qudc cb, tén Vardaks,
viing gan Cabool bay gid.

Urge (v): Pon d6c—To push—To hurry.

Urge sentient beings to remembrance the
Buddhas: Khuyén ching sanh niém Phit—See
Ten kinds of Buddha-work in all worlds in all
times of the Buddhas (B) (7).

Urgent (a): Can ki€p—Pressing.

Urgent and important: Khin yé&u.

Urinate and defecate (v): Ti€u tién va dai
tién—Urinate and defecate are two of the most
important fine manners of monks and nuns. A
Bhiksu or Bhiksuni should not urinate or defecate
near a stupa or shrine, in a place which is not
shielded from view, in a vegetable plot, or in a
flowing body of water—Ti€u tién va dai tién 1a
hai trong nhitng uy nghi ctia chu Tang Ni. Ty
Kheo hay Ty Kheo Ni khong nén di tiéu tién gin
chd thdp mi€u, chd tréng trdi khong c6 man che,
vudn rau hay dong nudc dang chdy.

Urinating ghost: Niéu Sang Quy TG—Loai quy
ludn di ti€u vo cling hdi thii.

Urna (skt): Bach mao—White hair—T6 hao—Mi
Gian Bach Hao Tu6ng—The urna or curl between
the Buddha’s eyebrows whence streams light that
all worlds, one of the thirty-two
characteristics of a Buddha—Chum 16ng tring &
gitta hai chdn may cua Ptc Phat (sgi 16ng may
tring téa 4nh hdo quang, giita chd giao nhau clia
hai 16ng may Pic Phat, c6 s¢i 16ng tring dai xodn
lai thAnh mot bdi nhé ludn tda ra dnh sdng), mot
trong 32 tuéng tot clia Pic Phat. ** See Thirty-
two auspicious marks.

Ursa major: Bic Pdu—The Northern Bushel
with its seven stars—Chom sao gdm sao Bic Piu
va bay ngbi sao quanh né.

Uruvilva (skt): Uu Lau Tan Loa.

1) Papaya-tree: Cay du dd.

reveals

2) Papaya forest: Name of a forest near Gaya
where  Sakyamuni  practiced  austere
asceticism before his enlightenment. The
place near Gaya where Kasyapa, Sakyamuni
and others practised their austerities before
the latter’s enlightenment, hence the former
is styled Uruvilva Kasyapa: Tén khu ritng gin
dao trang Gaya ndi ma Bdc Thich Ca Mau Ni
thuc tip khd hanh trudc khi ngai gidc ngd.
Rirng khd hanh, noi Ca Di€p, Thich Ca Mau
Ni cling cdc ngudi khdc thuc hanh khd hanh
trude khi Phat thanh chdnh gidc, vi vay ring
nay c6 tén 1a Uu Lau TAn Loa Ca Diép.

(Papaya forest near Gaya—Khd Hanh Lam)

Uruvilva-kasyapa (skt): Uu Liu Tan Loa Ca
Di€p—Uruvilva Kasyapa, one of the three
Kasyapas, one of the principal disciples of
sakyamuni, so called because he practiced
asceticism in the Uruvilva forest, or because he
had on his breast a mark resembling the fruit of
the papaya. According to the Buddhist legends,
after the Buddha attained Enlightenment, he went
to Kasi city, then on his way to Magadha, the
Buddha started his preaching mission, the Buddha
met Uruvilva, the leader of the Fire-worshipping
cult. The Buddha asked for lodging. The leader
showed the Buddha to a stone hut and warned
him, saying: “Inside, a poisonous dragon always
appears at mid-night and devours any human
beings present in the room. So, do not regret if
you are eaten up.” The Buddha then entered the
stone hut and sat tranquillly in a crossed-legs
pose. By midnight, the poisonous dragon made its
appearance showing its jaws and clutching its
claws, but it could not harm the Buddha. The
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following day, beyond the expectation of the
heretic ascetics, the Buddha was unhurt in the
stone hut. They were more than surpirsed. The
leader of the cult then consulted the Buddha on
the ways of proper practice. After hearing the
wonderful dharma from the Buddha in his ever
convincing tone, and under the transforming
influence of his great virtues, Uruvilva was now
totally convinced. He was determined to give up
what he had learned in the past and led 500
disciples to take refuge in the Buddha. After the
Buddha converted Uruvilva and his five hundred
disciples, he also expounded to them the Four
Noble Truths. Each of them was filled with joys of
the Dharma. After learning the wonderful dharma,
these heretics, who worshipped fire previously,
firmly realized their ignorance. They showed their
determination by throwing their fire-worship
paraphernalia into the Nilajan River. These
paraphernalia drifted to the place
Uruvilva’s two younger brothers were staybg.
One was Nakasyapa and the other Gayakasyapa.
They were both believer of teh fire-worshipping
cult. They recognized the paraphernalia as
belonging to their elder brother. Fear of any
accident that might have occurred to their elder
brother, they each brought with them 250 disciples
and rushed to their elder brother’s place. When
the brother met, they were totally surprised
because both Uruvilva and his disciples all
appeared as monks, putting on the monk’s robe
(Kasaya). Uruvilva then gave an account of how
he was converted. The two brothers also listened
to the preaching of the Buddha and finally took
refuge in the Buddha. So the Buddha converted
and accepted the three Kasyapa brothers and their
one thousand followers as his disciples, who had
by now organized into a huge body of monks.
They left the fire-worship venue and headed
towards Vulture Peak in Rajagrha. This long
procession of monks on the move caught the
attention of the entire kingdom of Magadha. King
Bimbisara and all the people of Rajagrha took
part in the welcome procession, which extended
for five miles to the foot of the Vulture Peak.
Later on, he is to reappear as Buddha
Samantaprabhasa—Uu 1au tin loa Ca Di€p 12 mot
trong ba vi Ca Diép, dé tlr cda Phat. Ngudi ta goi

where

ong nhu vay 1a vi 6ng tu hanh khd hanh trong khu
ring Uu Lau Tin Loa, 6ng ciing c¢6 tuéng hido
trén nguc in hinh qui du di. Theo truyén thuyét
Phat gido, sau khi dat dugc dai gidc, Btuc Phat di
dé&n thanh Ca Thi. Trén dudng di dén xit Ma Kiét
Pa Ngai gip gido chli phdi thd Than Lia, xin
nghi nhd. Vi gido chii nay dit Pitc Phat vao mot
cinnha d4, va cdnh bdo ring, o] day nira dém sé
xudt hién rong doc, h& thdy ngudi 1a nudt lién,
dirng c6 hdi han.” Pic Phat di vio nha d4, ngdi
ki€t gid an tinh. Nttra dém, qua nhién réng doc
xuadt hién, nhe nanh vudt, nhung khong lam hai
bdc Phit. Ngay hom sau, khong nhu dy tinh cta
ngoai dao, Pic Phit vin binh yén vd hai trong
ngdi nha d4, khi€n bon ho vo ciing kinh ngac. Sau
d6 Uu Lau Tan Loa Ca Di€p hdi Pic Phat vé
phuong phdp tu thin hoc dao. Sau khi ling nghe
phdp 4m vi di€u ctia Bdc Phat, kinh phuc vi sy
cdm héa clia Pitc Phat, 6ng quyét tAm viit bd 181
hoc cii, din 500 dé tif vé quy-y v&i Phat. Sau khi
Difc Phat cttu @6 Uu Lau TAn Loa Ca Diép va 500
dé t cda y, Piic Phat gidng cho ho nghe vé Ti
Diéu P&, khi€n cho ai ndy déu tran day niém vui
Phat phdp, ming ring ho di bé ta qui chdnh, di
trén con dudng 16n thénh thang. Nhitng ngoai dao
nay sau khi nghe phép, tinh ngd siu sic sy ngu si
khi thg than Ita, quy&t tim dem nhitng dao cu thg
Lira ném xudng dong sdong Nilajan. Nhitng dao cu
nay troi dén chd clia hai ngudi em 12 Nakasyapa,
ngudi kia 12 Gayakasyapa. Ho déu Ia nhitng ngudi
thd than Ita. Hai ngudi em nhan ra day 1a d6 dac
cla anh minh, lo s¢g dd c6 chuyén gi xdy ra cho
anh minh. Vi th€ mdi ngudi mang theo hai trim
nim chuc dé tir, ngdy dém dong rudi d&€n chd anh
minh. Anh em gédp nhau, ho v6 cliing kinh ngac vi
Uu Lau Tan Loa Ca Di€p va dim dé ti, ai ciing
déu rd rang da trd thanh Ting si mic 4o ca sa. Uu
Lau Tin Loa Ca Di€p k€ lai cho hai em nghe vé
chuyén cdi dao cda minh. Hai ngudi em ciing
nghe Phat thuy&t phdp va cudi cling xin quy y
Phat. Pic Phit dd thu nhian ca ba anh em Ca Diép
va mdt ngan dé t& clia cdc vi, hgp thanh mot
Ting doan 16n. TAt ca déu rdi khéi dao trang thd
Lira, huéng vé nii Linh Thiu ctia thanh Vuong
X4. Ting doan to 16n nay, hang ngii rAm rd, da
lam kinh dong cd nu6c Ma Kiét Pa. Vua Tan Ba
Sa La va toan thé than dan cta dng d§ ra khoi
thanh tham gia hang ngii nghénh d6n, x&p hang
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dai d&€n nim dim, d€n tin chin ndi Linh Thiu.
Vé sau nay, Phit tho ky cho Uu Lau Tan Loa Ca
Di€p thanh Phat hiéu 12 Phd Minh Nhu Lai.

Use the “Ascetic practices” as supports for

the cultivated path: Meaning do not become
too greedy for the pleasures of the five desires—
Dung cdc thit khd hanh 1am tr¢ duyén dé tu hanh,
dirng qud tham cdu cdc thi ngii duc—See Eight
crucial elements for Pure Land cultivators.

Use Dana money reserved for the material
necessities of the Sangha for other purposes,
i.e., construction: Dung tién ctia dan na tin thi
cliing cho viéc nudi chiing vao muc dich khic nhu
la xdy c4t—A Bhiksu or Bhiksuni who uses the
dana money reserved for th material necessities
of the Sangha for construction while monks and
nuns in the monastery do not have enough food,
drink, clothes, or medicine, commits a Sangha
Restoration Offence—Vi Ty Kheo hay Ty Kheo
Ni nio diing tién clia dan na tin thi cling dudng
nudi chiing tu hoc vao viéc xay cat trong khi Ting
Ni ching khong c6 di thuc phim, thic udng,
quan 40, hay thudc men, 12 pham toi Ting Tan.
Use “deep faith and vow” to practice
Buddha Recitation: This is the essence of the
Pureland Dharma Door—Dung tin nguyén sdu ma
tri danh niém Phat. Pay 1a chdnh tong ctia phdp
mdén Tinh BP6—See Eight crucial elements for
Pure Land cultivators.

Use “focus and concentration” to recite
Buddha as a means to gain rebirth: Liy sy
nhi€p tim chuyén chi ma niém Phat dé lam
phuong tién dung cong—See Eight
elements for Pure Land cultivators.

Use force: Dung vii luc.

Use the matter of “maintaining the four
grave precepts” as the fundamental
foundations of the cultivated path: No killing,
no stealing, no sexual misconduct, and no lying—
LAy sy giit chdc bon trong gidi (khong sét sanh,
khong trom cip, khong ta dim, khong vong ngir)
lam cdn bdn vao dao—See Eight crucial elements
for Pure Land cultivators.

Use the matter of “taming the images and
workings of afflictions ” as a crucial step in
cultivating the mind: LAy sy chi€t phuc phién

crucial

ndo hién hanh lam viéc quan yé&u dé tu tim—See
Eight crucial elements for Pure Land cultivators.
Use the monastery budget or the budget or
a charitable organization to give support to
relatives or friends: Diing ngén quy cta ty vién
hay t8 chifc tir thién d€ nudi dudng than nhan ban
bée—A Bhiksu or Bhiksuni the
monastery budget or the budget of a charitable
organization to give support to his or her relatives
or friends without the consent of other members
of the Sangha or the charitable organization,
commits an offence which involves Release and
Expression of Regret—Vi Ty Kheo hay Ty Kheo
Ni nao diing ngin quy cda ty vién hay clia t§
chitc tir thién d€ nudi dudng than nhin ban hitu
ma khong c6 sy ung thuin cta cdc vi khic trong
t vién hay trong t8 chifc tir thién 12 pham gidi x4
doa (phai budng bd va phat 16 sdm hdi).

Use an offering from a layperson not in
accordance with the layperson’s wish: Xu
dung tai vat khong ding vdi ¥y nguyén cia ngudi
dang ciing—A Bhiksu or Bhiksuni who uses an
offering from a layperson not in accordance with
the layperson’s wishes and without informing the
layperson, so that the layperson suffers or is
unhappy and upset, commits an offense involves
Release and Expression of Regret—Vi Ty Kheo
hay Ty Kheo Ni nao x&t dung tai vat khong ding
theo ¥ nguyén clia nguSi ding cing ma khong
thong bio cho ngudi Ay biét khi€n vi dé budn
khd, 1a pham gidi x4 doa (phai budng bd va phat
16 sdm hoi).

Use the “one mind without distractions” as
the ultimate goal of the Pureland
Buddhism: Liy sy nhit tim bit loan lam chd
quy tic cla phdp mdn Tinh Po—See Eight
crucial elements for Pure Land cultivators.

Use music to produce the sounds to the

sublime teaching to offer to all Buddhas: Vi
mudn ding k§ nhac phét ra ti€ng diéu phép cling
dudng tit ¢4 chu Nhu Lai ma thi hién § vuong
cung—See Ten reasons Enlightening Beings
appear to live in a royal palace.

Use poisonous foods to give to someone with
the purpose to murder that person: Pem dd

who uses
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dn ¢6 ddc ra ma bd thi véi muc dich giét hai
ngudi—See Thirty types of impure giving.

Use “wholesome spiritual achievement” as
proofs and validations for gaining rebirth:
LAy cdc diém lanh d€ lam ching nghiém cho su
vang sanh—See Eight crucial elements for Pure
Land cultivators.

Useful advice: L&i khuyén b3 ich (Dugc thach
chi ngdn hay 15i néi nhu 12 thudc udng hay d4
chim cttu vdy)—Words with the effect of
medicine and acupuncture.

Useful deeds: Artha-carya (skt)—Lgi Hanh
Nhi€p—Beneficial action—Useful conduct, or
beneficial action—Conduct profitable to others—
Beneficial conduct which helps others love and
receive the truth—Lgi Hanh Nhi€p hay khdi thién
hanh vé than khiu y d€ lam Igi cho ngudi khdc
dé ho nhi€p thu chian Iy—See Four elements of
popularity.

Useful or harmful: Lgi ich hay khong 1¢i ich—
Connected with good or with harm. This is one of
the five courses of speech that others may use
when they address you—DPay 12 mot trong nim
loai ngdn nglr ma céc ngudi c6 thé ding khi néi
v@i cdc ngudi khac—See Five courses of speech.
Using charity (dana) to succour the poor:
Diing bd thi @€ nhi€p do k& nghéo nan—See Ten
meritorious deeds (II).

Using countless hundreds of thousands of

millions of billions of wheels of Teaching:
Dung vd lugng vo s§ trim ngan ¢ na do tha phdp
luin—All Buddhas, by means of measureless,
countless hundreds of thousands
billions of such wheels of Teaching, perform
Buddha-work inconceivably according to the
differences in mental patterns of sentient beings—
TAt cd chu Phat ding vo lugng vo s6 trim ngan
c na do tha phdp ludn nhu vay, tuy theo tim
hanh sai biét cia cdc ching sanh ma 1am Phit sy
ching thé nghi ban—See Ten kinds of Buddha-
work in all worlds in all times of the Buddhas (B)
(6).

Using expedient means to teach in accord
with needs: Dung phuong tién tiy nghi gido
héa—Causing the immature to develop maturity,
causing the mature to attain liberation—Chu Phit
diing phuong tién tuy nghi gido hda; ké chua

of millions of

thanh thuc th&i 1am cho thanh thuc; ké da thanh
thuc, thdi 1am cho ho dudc gidi thodt—See Ten
kinds of Buddha-work in all worlds in all times of
the Buddhas (B) (3).
Using low voice in order to appear
awesome: Ty thuy&t cong ning hay néi ra cdi
hay gidi ctia minh hay ty khoe tai gidi dé€ cau Igi
duéng—See Five kinds of deviant livelihood.
Using the mind of universal love and
compassion to save beings: Diung tim ti bi
quang dai—Also by virtue of heart of universal
love and compassion Buddhas continually explain
all kinds of principles to sentient beings and also
manifest the powers of diagnosis, prescription and
occult influence for them, to enable them to
awaken to attain purity of mind—Chu Phat dung
tAm tir bi quing dai hiing vi chiing sanh ma thuyé&t
phdp, lai vi ho ma thi hién ba thit ty tai, khi€n ho
khai ngdé dugc tam thanh tinh—See Ten kinds of
Buddha-work in all worlds in all times of the
Buddhas (B) (3).

Using patient endurance (ksanti) to subdue
their anger: Dung nhin nhuc d€ nhi€p do ké
gian dt—See Ten meritorious deeds (II).

Using precept-keeping (sila) to help those
who have broken the commandments: Ding
tinh gi6i d€ nhi€p d6 ngudi phd giGi—See Ten
meritorious deeds (II).

Using serenity (dhyana) to stop their
confused thoughts: Dung thién dinh d€ nhi€p
d6 ké loan y—See Ten meritorious deeds (II).
Using voices to lecture to cause all beings to
disillusioned with worldly things: Ding dm
thanh tiy loai ma dién thuy&t—With voices
adapting to types, Buddhas explain the truth to the
masses, causing them to become disillusioned
with worldly things; they point out to them the
results of what they are doing—Chu Phat dung
am thanh tiy loai ma vi ching dién thuyét, cho
chiing sanh sanh 1ong nham lia phdp th&, nhu chd
s hanh thi hién dic qudi—See Ten kinds of
Buddha-work in all worlds in all times of the
Buddhas (B) (3).

Using wisdom (prajna) to wipe out
ignorance: Dung tri tu¢ dé nhi€p do k& ngu si—
See Ten meritorious deeds (II).
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Using zeal and devotion (virya) to cure their
remissness: Ding tinh tin d€ nhi€p d6 ké gidi
ddi—See Ten meritorious deeds (II).

Usira (skt): On Thi La—Fragrant root of

Andropogon muricatus—Ré& thom ctia mot loai

cdy c6 ho xuong rong.

Usnisa (skt): Unhisa (p)—Nhuc k&é—Nhuc

Phat—O SEt Nhi Sa—On Sit Ni Sa—UA&t Sit Ni

Sa—U4t Ni Sa—O S&t Nhi Sa—A Sanskrit term

for “topknot,” a protuberance on the top of a

Buddha’s head, one of the thirty-two major marks

of a Buddha. Originally a conical or flame-shaped

tuft of hair on the crown of a Buddha, in later ages
represented as a fleshly excrescence on the skull
itself; interpreted as a coiffure of flesh. In China it
is low and large at the base, sometimes with
tonsure on top of the protuberance—Tir Bic Phan
c6 nghia 1a “chiim téc trén dinh dau,” chd 16i 1én
trén dinh dau clia Dic Phit, nhu bii té¢c hinh ndn,
mot trong ba mudi hai hdo tuéng cia mot vi Phat.

Bén Trung Qudc, ngudi ta tac tugng hay vé bii

téc thAp ma 16n. **See Thirty-two auspicious

marks.

1) A turban, diadem, distinguishing mark;
interpreted as the fleshly tuft or crown of the
Buddha’s head: Phit dinh nhuc k& hay budu
thit n8i trén ddu Pdc Phat: .

2) A turban or coif, one of the thirty-two
laksanani of a Buddha: Trén dinh diu Puc
Phat nh6 1€n thanh hinh bui téc, mdt trong 32
hdo tudng cia Pic Phit.

Usnisacakravartibodhisattva (skt): DPinh Luin

Vuong Bo Tit.

Usnisa or fleshy protuberance on the crown:

Thit ndi cao trén dinh ddu nhu budi téc—See

Thirty-two auspicious marks.

Utabhanda (skt): Udakhanda (skt)—O Pac Ca

Han Tra—An ancient city of Gandhara, on the

northern bank of the Indus, identified with Ohind.

Eitel, in The Dictionary of Chinese-English

Buddhist terms, gives it as the modern Attok—

Mot thanh phd ¢ nim trén b3 bic song An Ha,

dudc coi nhu 13 thanh phd Ohind. Trong Trung

Anh Phat Hoc Tir Pién, Eitel cho ring diy la

thanh Attok.

Utara (skt)?: O Pia Pa—According to Eitel in

The Dictionary of Chinese-English Buddhist

Termes, this is the king of an unknown country in
Northern India who patronized Hsuan-Tsang on
his journey to the Western Lands—Theo Eitel
trong Trung Anh Phat Hoc Tir Pién, O Pia Pa 1a
tén clia mot vi vua cia mdt nuGc khdng 1o tén,
phia bic ciia An Do, ngudi di ti€p dii Huyén
Trang trong chuyé&én Ty Du ciia dng.

Utensil fit to receive the rules: One who is not
debarred from entering the Order, as is an
eunuch, slave, minor, etc—Gidi khi.

Utensils for private use except for the eight
appurtenances of a monk: Vit dung cd nhin—
Three garments, bowl, stool, filter, needle and
thread, chopper—Dung vt dung cd nhdn khéic
hon tdim mén cAn thi€t (bat sy tuy thin)—See
Eight things which are unclean to a monk or a nun.
Uterine birth: Womb-born—Thai Sanh—See
Womb-born.

Utilitarianism: Thuyét Tién Ich.

Utility: Tinh thyc dung—H{iru dung.

Utilize ornaments: Diung db trang sic—See
Eight things which are unclean to a monk or a nun.
Utilize the three vehicles to reveal the One

Yana: Khai Tam Hién Nhat—According to the
Lotus Sutra, the T’ien-T’ai sect utilizes this
method to explain the three vehicles, and reveal
the reality of the one method of salvation, as
found in the Lotus sutra—Theo Kinh Phdp Hoa,
tong Thién Thai “Khai Tam Hién Nhat” bing
céch chi 16 “tam thira” 12 phuong tién clia “nhit
thira.” Chi rd Nhat Thira 1a gido cao nhdt d€ ctu
dd ching sanh.

Utilizing a hypothetical case: Gid Thuyét
Van—In Zen, there is a kind of question in which
the questioner utilizes a hypothetical case. A
monk asked Ching-Shan: “This Buddha sits in the
Hall; what is the other Buddha?” Ching Shan
replied: “This Buddha sits in the Hall.”—Trong
Thién, c6 loai cAu hdi trong d6 ngudi héi st dung
mot trudng hgp gid thi€t. Mot nha su héi Kinh
Son: “Pitc Phit ndy ngdi trong Pién; cdi ndo 1a
Diic Phat kia?” Kinh Son ddp: “Dtc Phat nay ngdi
trong Bién.”—See Eighteen kinds of questions.
Utilizing samadhi to contemplate the
phenomena: Duang tam mudi 16t rdo qudn hién
tuong—By means of ultimate concentration
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cultivators observe the phenomenon of taking on

life as like an illusion, like a phantom, like a

reflection, like space, like mirage—Dung tam

mudi r6t rdo quan phdp tho sanh nhu huyé&n, nhu
héa, nhu béng, nhu hu khdng, nhu ma—See Ten
kinds of Buddha-work in all worlds in all times of

the Buddhas (B) (2).

Utkutukasana (skt): On Khudt Tric Ca—To

squad on the heels—To sit on one’s haunches—

Con goi 1a On Cau, nghia 12 ngdi chdm hém hay

ngdi x6m.

Utmost: Citu Canh.

1) End: Final—At the end—Finality—Utmost—
Muc dich cudi cling.

2) Examine exhaustively: Nghién cttu ti mi.

3) Buddhism does not consider material welfare
as an end in happiness in life: Phat Gido
khong xem 16¢i ich vit chit 13 cttu cénh cda
hanh phiic trong ddi sdng.

Utmost beauty: Utmost

mystery—Cuc di€u.

Utmost ground: Cyc dia—The highest ground

of all, i.e., the Buddha Land—Cuc dia la phﬁn dat

cao nhat, chi Phat dia.

Utmost happiness: Cuc Lac—Realm of Utmost

Happiness: Cdi Cuc Lac.

Utmost important: T6i quan trong—

Compassion and loving-kindness are of the utmost

importance for all beings: Tl bi va tir 4i 12 hai y&u

td vo cling quan trong cho tit cd chiing sanh.

Utmost light-purity: Cuc tinh quang.

Utmost Light-Purity Buddha:

Quang Nhu Lai.

Utmost Light Purity Heaven: Abhasvara

(skt)—Cyc Quang Tinh Thién—Quang Am

Thién—See Second Dhyana Heaven (II) (3).

Utmost mental repose: Utmost quiescence—

Cuc tinh.

Utmost quiescence: Mental repose—Cuc tinh.

Utmost stage of enlightenment: Buddha—Cuc

vi (4m chi Pirc Phat).

Utopia:  Chimera—Fantasy—Wild  fancy—

Imaginary and indefinitely remote place—Land of

fancy—Nowhere—Ao tudng—Hu 4o dia (coi hu

40).

wonder—Utmost

Cuc Tinh

Utpada  (skt):  Pravritti  (skt)—Arising—
Appearance—Beginning and rise: Coming into
existence. Birth and what arises from it, or cause
of an act—Sanh Khéi, ning sanh (sanh) sG sinh
(kh&i). Su sanh ra va nhitng gi khdi 1€n tir sy sanh
ra 4y, hodc nguyén nhan clia mot hanh dong.
Utpadanirodha (skt): Sanh Diét.

1) Arising and extinction: Sanh va Diét—
Beginning and  end—Production and
annihilation—Appearance and
disappearance—Birth and extinction.

2) All life or phenomena that have birth and
death: Cac phdp hitu vi dya vao nhian duyén
hda hdp, tir phdp chua cé trd thanh ¢6 goi 1a
sanh; dya vao nhan duyén ma phédp da cé trd
thanh khong goi la diét.

Utpala (skt): Puskara (skt).

1) Blue lotus—Hoa sen xanh—Uu B4t La.

2) Name of the sixth in the eight cold hells: On
Bdt La—Tén ciia dia nguc thd sdu trong B4t
Han bia Nguc.

Utpalavarna (skt): Lotus Flower Color, name of

a nun—Lién Hoa S#c, tén clia mot vi Ty kheo ni.

Utpata (skt): Hell of blue lotus flower, the flesh

being covered with sore resmebling it—On bat

ma—Uu B4t La Pia Nguc—Thanh lién hoa—Qu4
lanh nén da nidt nd ra nhu hinh cong sen—See

Eight cold hells.

Utpatti-krama (skt): Giai doan phdt sinh—A

Sanskrit term for “generation stage.” Tantric

practice involving generating a vivid image of a

Buddha, who embodies the good qualities and

realizations to which one aspires. This practice is

particularly important in higher yoga tantra. After
that if one is able to sustain keep visualzing the
image for extended periods of time with a high
level of clarity, one may then proceed to the
completion stage, in which one invites the Buddha
to enter and emerge with oneself and imagines
that this actually occurs. Following this one
visualizes oneself as having the body, speech, and
mind of a Buddha and as performing a Buddha’s
compassionate activities. There are three primary

prerequisites for entering the generation stage: 1)

previous practice of paths common to both the

Mahayana Bodhisattva path and Tantra; 2)

initiation into the practice of the relevant tantra;
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and 3) taking on tantric pledges and vows—TUu

Bic Phan diing @€ chi “giai doan phat sinh.” Tu

tdp Mat tong li€én hé tSi viéc phat sinh mdt hinh

4nh s6ng dong clia mot vi Phat, vi Phat hién thian
clia nhitng ph&m cha' tot va nhitng chiing ngd ma
ngudi ta mong mdi. Sau d6 néu hanh gid c6 thé
gitt 14y va ti€p tuc quin tudng vé hinh dnh nay
trong mot thdi gian dai thi hanh gid s& ti€n dén
giai doan thanh tyu, trong giai doan d6 hanh gia
thinh vi Phit 4y hoa nhip vdo chinh minh va
twdng tugng ring viéc nay xay ra. Sau dé thi hanh
gid quin tudng chinh minh ciing cé than, khdu va
¥ clia Pirc Phat va ciing 1am nhitng hoat dong bi
man clia chinh Pdc Phit nay. Cé ba diéu kién
tién khéi trude khi hanh gid bit diu vao giai doan
phét sinh: 1) con dudng tu tdp trudc d6 phai cho

chung cd Bd Tat dao Pai Thira va Mat gido; 2)

phdi c6 1& diém dao trudc khi tu tip mat tong; 3)

phdi c6 1€ tho thé nguyén mat tong.

Utsanga (skt): On Tang Gia—100,000 trillions

(one trillion is equivalent to 1,000 billions)—Mot

trdm triéu ty.

Uttama (skt): U BDa Ma.

1) Chief: Chinh Yé&u.

2) Highest: Cao Nhiit.

3) Greatest: L6n Nhtt.

Uttara (skt): On P4t La—Con goi 1a Ut Bt La.

1) Above—Superior—Trén.

2) North: Phuong Bic.

3) Superior: NG&i bic, thugng—Predominant—
Above all.

4) Name of a monk in northern India who had a
lot of supernatural powers which always
mentioned by Devedatta: Mot vi Ting bic
Thién Tric, tén U4t Pat La, ngudi c6 nhiéu
than thong dugc Pé Ba DPat Pa hay dé cap
tGi.

5) Ultimate end—Ctdu canh.

Uttara-Ashada (skt): PAu—Name of one of the

twenty eight constellations—See Twenty eight

constellations.

Uttarabodhi-Mudra (skt): Miu Pa La Phdp

An—See Vitarka-Mudra.

Uttarakosala (skt): Bic Kiéu Tat La—Northern

Kosala—An ancient kingdom in Central India, the

modern Oude. Its capital is Sravasti, where the

Buddha and his order stayed for a long period of

time—MGot vuong qudc ¢ ma bay gid 1a vang

Oude, nim vé& mién Trung An Do (theo Truyén

Phip Hién, Bic Kiéu Tit La 13 tén mot vuong

quéc ¢ & mién Trung 13;n, khic v6i nu6c Nam

Kiéu T4t La. Pay 1a mot trong 16 vuong qudc 16n

thdi Pic Phat con tai th€, thd phd 1a thanh X4

Vé, noi Bic Phat da luu trd trong mot thdi ky

dai)—See Sravasti.

Uttarakuru (skt): Bic Cu L6 Chau—U Pa La

Cau Lau—U Pa La Ctu Luu—The northern of

the four continents around Meru, square in shape,

inhabited by square-faced people. Northern
continent where life is always pleasant. One of
the nine divisions of the world in traditional Indian
cosmology. This is the country of the northern
continent, the of India

(Jambudvipa), and described as the country of

eternal beautitude. It is said to be square,

measuring 20,000 yojanas per side. Beings there
are described as follows—Con goi la Cau Lu

Chau, hay 12 chiu & vé phia Bic ndi Tu Di, hinh

vudng, dan cu § day cling c6 mat hinh vuéng. Mot

trong 9 viing phin chia trong truyén théng vii tru
hoc An Po. Pay la xt ndm vé chau Kurus phia

Bic, toa lac vé phia Bic An Do (Diém Phi Pé),

dugc mé td nhu 12 modt noi ¢6 vé dep vinh clu

(chdu nay & vé phia bic ndi Tu Di. Ngudi trong

cdi nay con dudc goi 1 tién, sdng rit an vui va

tho d&n 1.000 tudi). Ngudi ta n6i Bic Cu Lo Chau
¢6 hinh vudng, mdi canh do dugc 20.000 do tha.

Cu dan § day dugc di€n ta nhu sau:

1) Superior to or higher than other continents:
Cao Thugng Téc.

2) Superior: Thing.

3) Superior life because human life there was
supposed to last a thousand years and food
was produced without human effort: Thing
Sinh—Pdi sdng ndi ndy kéo dai d&€n cd ngan
nim va chdng sanh § ddy khong phdi sin
xuat thuc pham.

4) The dwelling of gods and saints in Brahmanic
cosmology: Ndi cu ngu cla chu Thién, chu
Théanh trong c6i Pham Thién.

Uttaramanusyadharma-pralapa (skt):

Vong—Vong ngit hay néi d6i—False speaking—

Falsity—See Parajika (Al).

situated in north
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Uttara-Phalguni (skt): Dyc—Name of one of
the twenty eight constellations—See Twenty
eight constellations.
Uttara-Prosthapada (skt): Bich—Name of one
of the twenty eight constellations—See Twenty
eight constellations.
Uttarasadha (skt): On Pat La At Sa BP6—The
naksatra presiding over the second half of the the
4" month, the month in which Sakyamuni was
conceived—Thang On Pat La At Sa P 1a thing
twong duong vdi khodng tir 15 thing 4 dén 15
thang 5 am lich, thing ndy ciing 12 thing ma
Hoang Hau Ma Da thu thai Th4i t& Tat Pat Da.
Uttarasaila (skt): Bic Son Tru B6—One of the
sect organized in the third century after the
Nirvana—M&dt trong hai mudi bo phdi ctia Tiéu
Thira, dudc thanh 14p khodng ba thé ky sau ngay
Phat nhdp diét.
Uttarasamga (skt): See Uttarasanga.
Uttarasanga (skt): U Pa La Ting Gia—That
DPiéu Ca Sa (Y)—Y bidy midnh—An upper and
outer garment; the seven-patch robe of a monk
(the robe flung toga-like over the left shoulder).
Upper or outer robe includes—Ao bén trén va
phia ngodi clia chu Ting (do thit diéu mic
choang qua vai trdi). UAt da la Ting hay y thugng
gdm c6:
1) Seven-stripe robe: That diéu y.
2) Middle robe: Trung y.
3) Robe for going among the sangha: Nhip
ching y.
Uttarasanghati (skt): Sankaksika (skt)—Kiét
Chi—Téang Ca—Tiang Kiét Chi—Ting Cuéc
Ky—Tédang Cuéc Ky Ca—Ting Ky Chi—
Described as a kind of toga passed over the left
shoulder and under the right armpit—Ao che vai
hay 40 che ndch (mdnh vai hinh chit nhat), mic
bén trong 16p 40 ci sa hay mic tric ti€p vao thin
(40 16t trong). Mic gidng nhu 40 ca sa, choang
1én vai trdi boc qua bén dudi ndch phdi (dudi
ndch phdi vong vit 1én vai trai).
Uttarasena (skt): On Pat La T Na—A king of
Udyana who obtained part of Sakyamuni’s
relics—Vua ctia nudc Udyana, ngudi dd nhan mot
phan x4 16i ctia Piic Phat @€ xay thap thd.
Uttarayana (skt): Bic Hanh—The gradual
northern ascension of the sun between the winter

and summer soltices—Sy di trich dan I&én phia
Bic clia mit trgi giita dong va ha chi.
Utter (v): N6i nén 15i.

Utter (v) blasphemies against
Blaspmeme (v) gods—Bang bd thanh thin.
Utter one’s lament: Thot 151 ai odn (khSc than).
Utter one’s lips: Hé moi.

Utterance before one’s death: Ké thi tich (bai
ké doc ra trudc khi chét).

Utterances of Buddha are infinite: Phit Am
thanh v6 lugng—See Ten kinds of infinite path of
Great Enlightening Beings.

Utterly miserable: Hardship—Cuyc khd.
Uttrasita (skt): Kinh Hai—Frightened—In the
Lankavatara Sutra, the Buddha taught: “He who is
not frightened, alarmed, betrays no sense of fear
even when this realm beyond comprehension is
shown to him, he is to be known as belonging to
the family of the Tathagata-yana—Trong Kinh
Lang Gia, Ptc Phat day: “Ké nao khong kinh hii,
hodng hét, khong té ra ¥ sd hdi ndo ngay cd khi
canh gidi vugt ngoai sy hi€u biét thi k& &y dugc
goi 12 quyén thudc cia Nhu Lai Thira.

gods:

\%

Vac (skt): Speech—Ngit—LJi néi.

Vaca (skt): Also Vac (skt)}—Speech—Words—

Ngir (151 n6i).

Vaca-karman (skt): Vaca-kamman (p)—Khiu

Nghi¢p—An act performed by speech—Karma of

the mouth is one of the three karmas. The other

two are karma of the body and of the mind—Kh&u

nghi€p la mot trong tam nghi€p. Hai nghi€p con

lai 1a than nghiép va y nghiép.

(D The meanings of Karma of the mouth—Nghia
ctia khiu nghiép: The work of the mouth—
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Karma of the mouth (talk, speech)—One of
the three karma. The others are karma of the
body (thdn nghi€p) and karma of thought (¥
nghiép). According to the Buddha’s teachings,
the karmic consequences of speech karma are
much greater than the karmic consequences
of the mind and the body karma because
when thoughts arise, they are not yet
apparent to everyone; however, as soon as
spoken, they will be heard
immediately. Using the body to commit evil
can sometimes be impeded. The thing that
should be feared is false words that come out
of a mouth. As soon as a wicked thought
arises, the body has not supported the evil
thought, but the speech had already blurted
out vicious slanders. The body hasn’t time to
kill, but the mind already made the threats,
the mind just wanted to insult, belittle, or
ridicule someone, the body has not carried
out any drastic actions, but the speech is
already rampant in its malicious verbal abuse,
etc. The mouth is the gate and door to all
hatred and revenge; it is the karmic
retribution of of the Avichi Hell; it is also the
great burning oven destroying all of one's
and merits. Therefore, ancients
always reminded people: “Diseases are from
the mouth, and calamities are also from the
mouth.” If wickedness is spoken, then one
will suffer unwholesome karmic retributions;
if goodness is spoken, then one will reap the
wholesome karmic retributions. If you praise
others, you shall be praised. If you insult
others, you shall be insulted. It’s natural that
what you sow is what you reap. We should
always remember that the “theory of karmic
retributions” is  flawless, and then

words are

virtues

courageously take responsibility by
cultivating so karmic transgressions will be
eliminated gradually, and never blame

Heaven nor blaming others—Nghi€p noi
miéng, mot trong ba nghiép. Hai nghiép kia
1a than nghiép va y nghi€p. Theo 15i Phat day
thi cdi qua bdo clia khiu nghiép con nhiéu
hon qua bdo cla than nghiép va y nghiép, vi
¥ dd khGi 1én nhung chua bay ra ngoai, chi
con 15i vira budng ra thi lién dugc nghe biét

1)

D

2)

3)

ngay. Dung thidn lam 4c con cé khi bi ngdn
cén, chi s¢g cdi miéng md ra budng 18i vong
ngit. Y vira khéi dc, thin chua hanh dong tro
dc, ma miéng da thdt ngay ra 13i hung 4c rdi.
Cidi than chua gi€t hai ngudi ma miéng da
thot ra 151 him doa. Y vira muén chudi ria
hay hiy bdng, than chua 16 bay ra hanh dong
clr chi hung hing thi cdi miéng da thot ra 15i
nguyén riia, doa nat rdi. Miéng chinh 13 cita
ngd cda tit cd odn hoa, 13 tdi bdo noi chdn a
ty dia nguc, 12 10 thiéu to 16n d6t chdy hét
bao nhiéu cong ditc. Chinh vi th€ ma c¢d nhan
thudng khuyén doi ring: “Bénh ting khiu
nhap, hoa ting khiu xuat,” hay bénh ciing tir
noi cra miéng ma hoa ciling ti noi cia miéng.
N6i 151 4c, 4t s& bi 4c bdo; néi 15i thién, 4t s&
dudc thién bdo. N&u ban néi tdt ngudi,ban sé
dudc ngudi néi t6t; néu ban phi bing ma ly
ngudi, ban s& bi ngudi phi bang ma ly, d6 1a
1& t4t nhién, nhan nao quéa ndy. Chiing ta phai
ludn nhé ring “nhan qua b4o tng khdng sai,”
ma t d6 can ddm nhan trich nhiém sira sai
nhitng viéc minh 1am bing cdch tu tip hau tir
tir tiéu tror nghiép tdi, chd dirng bao gis trach
trdi odn ngudi.

Ancients and Saintly beings have taught
about nine kinds of karma of the mouth as
follows—C3& ditc va Thanh nhin c6 day vé
chin loai nghiép bdo clia khdu nghiép nhu
sau:

Mouth chanting Buddha Recitation or any
Buddha is like excreting precious jewels and
gemstones and will have the consequence of
being born in Heaven or the Buddhas’
Purelands: Miéng ni€ém h6ng danh chu Phat
cling nhu nha ra chau ngoc, sé qua bdo sanh
vé cdi Trdi hay c6i Tinh P9 clia chu Phat.
Mouth speaking good and wholesomely is
like praying exquisite fragrances and one will
attain all that was said to people: Miéng nbi
ra 161 lanh cling nhu phun ra mui hudng thom,
it s& dugc qud bdo minh ciing dugc ngudi néi
tot lanh nhu vay.

Mouth encouraging, teaching, and aiding
people is like emitting beautiful lights,
destroying the false and ignorant speech and
dark minds for others and for self: Miéng néi
ra 101 gido héa ding theo chanh phdp, cling



4)

5)

6)

7

8)

9)
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nhu phéng ra hao quang dnh sing phd trir
dudc cdi mé t6i cho ngudi va cho minh.
Mouth speaking truths and honesty is like
using valuable velvets to give warmth to
those who are cold: Miéng ndi ra 16i thanh
that ciing nhu cAp cho ngudi lanh lua t3t cho
ho dudc Am 4p thodi m4i.

Mouth speaking without benefits for self or
others is like chewing on sawdust; it is like so
much better to be quiet and save energy. In
other words, if you don’t have anything nice
to say, it is best not to say anything at all:
Miéng ndéi ra 18i vo ich cling nhu nhai nhai
mat cua, phi sic cht khdng ich 1gi gi cho
minh cho ngudi. N6i cdch khac, cdi gi khong
hay khodng t6t cho ngudi, tot hon 1a dirng néi.
Mouth lying to ridicule others is like using
paper as a cover for a well, killing travelers
who fall into the well because they were not
aware, or setting traps to hurt and murder
others: Miéng néi ra 13i d6i trd, cling nhu 18y
gidy che miéng gi€ng, it s& 1am hai ngudi di
dudng, budc 1Am ma té xudng.

Mouth joking and poking fun is like using
words and daggers to wave in the market
place, someone is bound to get hurt or die as
a result: Mi€ng néi ra cdc 10i tréu cgt bA't nha,
cling nhu cAm guom dao quo mia loan x4 ndi
ké chg, thé nao cling c6 ngudi bi quo tring.
Mouth speaking wickedness, immorality, and
evil is like spitting foul odors and must endure
evil consequences equal to what was said:
Miéng ndi ra 151 doc 4c cling nhu phun ra hoi
thdi, 4t s& bi qud bdo minh cling sé& bi x4u 4c
y nhu cdc diéu ma minh da thSt ra @€ 1am t6n
hai ngudi vay.

Mouth speaking vulgarly, crudely, and
uncleanly is like spitting out worms and
maggots and will face the consequences of
hell and animal life: Miéng néi ra cac 16i do
ddy ban thiu ciing nhu phun ra doi tira, it s&
bi qua bdo chiu khd ndi hai dudng dc dao Ia
dia nguc va stc sanh.

(IIT) Sincere Buddhists should always remember

to develop the mind to be frightened and then
try to guard our speech-karma—Phit t& chon
thuin nén ludn nhé va phat trién tim biét s¢
va gin giit khdu nghiép clia minh:

D

2)

3)

(IV)According to

(A) Wholesome

1)

A saying can lead people to love and respect
you for the rest of your life; also a saying can
lead people to hate, despite, and become an
enemy for an entire life: Cing mot 16i néi ma
khi€n cho ngudi tron dJi yéu mén minh; cling
cing mdt 15i n6i ma khi€n cho ngudi ghét
han, odn thii minh tron kiép.

A saying can lead to a prosperous and
successful life; also a saying can lead to the
loss of all wealth and possessions: Cung mot
15i n6i ma khi€n cho nén nha nén cia; cling
cing mot 13i n6i ma khi€n cho tdn gia bai
san.

A saying can lead to a greatly enduring
nation; also a saying can lead to the loss and
devastation of a nation: Cing mot 151 n6i ma
khi€n cho nén giang son sy nghiép; ciling
cting mot 13i néi ma khié€n cho qudc phé gia
vong.

the Lung-Shu’s Pureland
Buddhism Commentary, lay follower Lung
Shu said—Theo Long Tho Tinh B9, cu si
Long Thd néi:

speech-karma—Thién  khiu
nghiép:

Mouth chanting Buddha Recitation is like
excreting precious jewels and gemstones and
will have the consequence of being born in
Heavens or the Buddhas’ Purelands. The
spoken words of saints, sages, and
enlightened beings of the past were like gems
and jewels, leaving behind much love,
esteem, and respect from countless people for
thousands of years into the future. As for us
nowadays, if we cannot speak words like
jewels and gems, then it is best to remain
quiet, be determined not to toss out words that
are wicked and useless: Miéng niém Phat,
nhu nhé chiu ngoc; s& dugc cdi qud bdo sanh
vé ¢oi trdi hay nudc Phat (khiu tung Phat
danh, nhu th chau ngoc; Thién dudng, Phat
qudc chi bdo). Cdc bac Thanh Hién xua, 15i
néi ra nhu phun chiu nh ngoc, dé ti€ng thom
muon ddi. Con ching ta ngay nay, néu nhu
khodng néi ra dugc cic 15i tot dep 4y, tha 1a
lam thinh, quy€t khong néi nhitng 15i dc doc
va vO bé.
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2) Mouth speaking good and wholesomely is
like spraying exquisite fragrances and one
will attain all that was said to people: Miéng
ndi ra viéc lanh nhu phun ra mti huong thom;
sé dugc cling tot y nhu diéu minh khen néi
cho ngudi vay (khdu thuyét thién sw, nhu
phiin thanh huong; xttng nhon trudng ddng).

3) Mouth encouraging, teaching, and aiding
people is like emitting beautiful lights,
destroying the false and ignorant speech and
dark minds of the devil and false cultivators:
Miéng thét ra 18i gido héa, day dd cho ngudi,
nhu phéng ra 4nh sing dep d&, phd trir hét
ngu si, tim t6i cia th ma ngoai dao (khiu
tuyén luu gido héa, nhu phéng quang minh,
phéd nhon mé ngit).

4) Mouth speaking of truths and honesty is like
using valuable velvets to give warmth to
those who are cold: Miéng thdt ra 15i thanh
that, nhu 18y vai lua quy ma trdi ra; b thi cho
ngudi diing qua con lanh 1&o thi€u thdn (khdu
ngit thanh thit, nhu thd bd bach; thiét t€ nhon

dung).
(B) Unwholesome  speech-karma—BA4t  thién
kh&u nghiép:

1) Mouth speaking without benefits for self or
others is like chewing on sawdust; it is so
much better to be quiet and save energy. It is
to say if you don’t have anything nice to say,
it is best not to say anything at all: Miéng néi
ra diéu khong dau vd ich cho minh va cho
ngudi, nhu nhai mac cua, cdy gb; chi bing
lam thinh @€ tinh dudng tinh thin; nghia 1a
khi khong c6 diéu hay 1& that d€ néi, thi cach
t6t nhat 1a dirng nén néi gi ca (khau dam vo
ich, nhu tu6c mdc ti€t; bAt nhu mic di dudng
khi).

2) Mouth lying to ridicule others is like using
paper as a cover for a well, killing travelers
who fall into the well because they were not
aware. It is similar to setting traps to hurt and
murder others: Miéng néi 15i doi tra, khinh
ngudi, nhu 14y gidy ddy trén miéng gi€ng; hai
ké di dudng khong thiy té xudng chét. Piéu
ndy ciing gidng nhu giing biy giét ngudi vay
(khau ngodn khi trd, nhu mong hdm tinh; hanh
tic ngd nhon).

3) Mouth joking and poking fun is like using
swords and daggers to wave in the market
place, someone is bound to get hurt or die as
the result: Miéng néi 16i tréu gheo, trirng
gidn, nhu mia dao ki€m noi ké chg, thé nao
ciing cd ngudi bi thuong hay chét (khiu hio
hi ngugc, nhu trao dao ki€m; hitu thdi thuong
nhon).

4) Mouth speaking of wickedness, immorality,
and evil is like spitting foul odors and must
endure evil consequences equal to what was
said: Miéng néi 16i dc doc, vo ludn, nhu phun
hdi thii; s& chiu qud bdo xau ngang bing vdi
16i minh da néi cho ngudvi.

5) Mouth speaking vulgarly, foully, uncleanly is
like spitting out worms and maggots and will
face the consequences of the three evil paths
from hells, hungry ghosts to animals: Mié€ng
n6i 18i do ddy, ban thiu, nhu phun ra doi tia;
s& bi qua bdo noi tam dd dc dao tir dia nguc,
nga quy, dén siic sanh (khdu dao ué ngit, nhu
luu thd trung; dia nguc sdc sanh chi dao).

Vacancy (n): Chd trong.

Vacant (a): C6 chd trong.

Vacasuta (skt): T6 Ba x4 tw Da—See Vasiasita.

Vacchagotta (p & skt): Du Tang Vacchagotta—
A wandering ascetic monk, one of the forty-one
great monks mentioned in the Anguttara-Nikaya,
who were among the direct studens of Buddha. He
was the one who questioned the Buddha on
certain metaphysical problems, especially those
realting to the ego and the state of the arhat after
death; however, the Buddha refused to respond to
the question. Vacchagotta was famous as a
meditation master and is supposed to have had
many supernatural powers—Du Tang
Vacchagotta, mdt trong bon muci mdt nha su 16n
ma tén tudi dugc nhic dé€n trong Anguttara-
Nikaya va 1a nhitng mén dd truc ti€p cia Phat
Thich Ca. Chinh 6ng da hdi Phat vé mdot cdi nga
tdn tai; tuy nhién, Phat da tir chdi khong tra 19i.
Vacchagotta ndi ti€ng vé nhitng pham chat thién
dinh va c6 nhiéu quyén ning than diéu.
Vacchagotta-aggi-sutta (p): Kinh Héa Du—
See Vacchagotta.

Vaci (p): Vaca (skt)—LOi—Ngbn tr—Word—
Speech.
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Vaci-duccaritam (p): Wrong conduct in
speech—Khdu 4c hanh—See Three dharmas
av).

Vaci-moneyyam (p): Qualities of the sage as to
speech—Ngit tinh midc—See Three dharmas
(XLVI).

Vaci-sankhara (p): Vacika-samskara (skt)—
Verbal actions—Ngén Hanh—Saying
doing—Words and deeds—Verbal functions of
the mind, one of the three kinds of karma, the
karma produced by speech—Ld&i néi va hanh
déng, mot trong tam nghié€p, sy tao nghiép bdi 15i
néi (chia lam hai loai, 161 dc ddc 1a 4c ngir
nghié€p, 16i chan thuc la chan nglr nghi¢p)—See
Three links with the Buddha resulting from calling
upon him.

Vaci-socceyam (p): Purity of speech—Ngi
thanh tinh—See Three dharmas (XLV).
Vaci-succaritam (p): Right conduct in speech—
Kh4u thién hanh—See Three dharmas (V).

Vac-karmas (skt): Khiu t¢—The four dealing

with the mouth:

1) Not to lie—Khong néi d6i: We do not speak
the truth; but, in contrast, we continue to lie
and speak falsely—Ching ta ching nhitng
khong néi 151 ngay thing chon that, ma ngudc
lai luon néi 13i ddi l4o.

2) Not to exaggerate—Khong néi 16i dam thoc:
We do not speak soothingly and comfortably;
but, in contrast, speak
wickedly and use a double-tongue to cause
other harm and disadvantages—Ching ta
khong néi 16i hoa gidi ém 4i, ma ngudc lai
ludn néi ludi hai chiéu hay néi 15i x4u 4c 1am
t6n hai d&€n ngudi khic.

3) Not to abuse—Khdng chiri riia: We do not
speak kind and wholesome words; but, in
contrast, we continue to speak wicked and
unwholesome words, i.e., insulting or cursing
others—Chiing ta ching nhitng khong néi 15i
on hoa hién diu, md ngudc lai ludn néi 15i
hung dc nhu chii rda hay si va.

4) Not to have ambiguous talk—Khong néi 16i
v tich sy: We do not speak words that are in
accordance with the dharma; but, in contrast,
we continue to speak ambiguous talks—

and

we continue to

Ching ta khong néi 16i chdnh ly ding din,
ma ngudc lai ludn ndi 161 vo tich sy.
Vacuum Polarization: Chidn Khong Sinh
Diét—Trung tring duyén khéi—C4i ndy c6 thi
cdi kia c6, c4i nay diét thi cdi kia diét.
Vada (p): Expression or speech—The teaching of
the Elders (Theravada).
Vadha-himsa (skt): Killing—S4t—Giét hai
ching sanh—See Parajika (A1l).
Vadisa (skt): Vakri, or Valisa (skt)—Ba Lgi—
Moéc cau—A hook.
Vagga (p): A section or chapter in a lager work
(Trudng Bo Kinh).
Vaguely: Mot cich md hd.
Vaha (skt): Ba Ha.
1) Carying: Mang—DBearing.
2) A supernatural life: Cudc song siéu nhién.
3) A large grain-container of twenty bushels:
Pau (dong ludng).
Vahana (skt): Yana (skt)—Vehicle.

Vaibhara (skt): TAn Ba La Quat—The Vaibhara
cavern. A “rock-cut” temple on a mountain near
Radjagrha, now called Baibhargiri. Sakyamuni
Buddha used to resort there for meditation—Hang
Tan Ba La, mot loai chiia xay biing dd déo, gin
thanh Vuong X4, bay gid la Baibhargiri. Noi ma
Ditc Phit rat thich vé tinh toa.

Vaibhasika (skt): Ty Ba Sa Luidn Su—The
Vaibhasikas were the followers of the Realistic
school which based on the Vibhasa-sastra. These
are names of two works (Mahavibhasha and
Vibhasha) considered as fundamental by the
school of Sarvastivada. They are two important
commentaries on the Abhidharma of the
Sarvastivada school. However, it is classified by
Tibetan Buddhism as one of the two “Hinayana”
schools, the other being “Sautrantika”—Nhitng vi
ludn su dé t& cia trudng phdi trung thyc, ma gido
thuy&t dua vao bo luan Ty Ba Sa. Pay 1a tén clia
hai tdc pha&m Pai Ty Ba Sa hay Pai S6 Phan Biét
Thuyé&t (Mahavibhasha) va Ty Ba Sa (Vibhasha),
dugc coi nhu 1a cidn bdn cho trudng phdi Pai
Ching hay Nhit Thi€t Hitu Bo (Sarvastivada).
DAy 13 nhitng binh gidi quan trong vé Luin Tang
cla trudng phdi Sarvastivada. Tuy nhién, theo
Phat gido Tay Tang thi diy la mot trong hai tong
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phai Tiéu thira, tong kia 12 Ting Ca Lan Pa Bo

hay Thanh That tong.

Vaidehi (skt): Vi dé Hy—Wife of king

Bimbisara, and mother of Ajatasatru—According

to Buddhist legends, Queen Vaidehi was the wife

of king Bimbisara, and mother of Ajatasatru.

When Ajatasatru imprisoned king Bimbisara, she

managed to bypass the guards to visit the King.

She also brought some honey and grapes by

putting them on her body for the King to eat. She

did this every other day so that the King received

nutrients and would not starve. However, later,

Ajatasatru discovered her plan, so he banned her

from visiting the King. Eventually, King

Bimbisara died in the prison—Theo truyén thuyé&t

Phit gido, Hoang Hau Vi Pé Hy 1a v¢ clia vua

Tan Ba Sa La, va 12 me clia A Xa Thé&. Khi vua

Tan Ba Sa La bi A Xa Thé& ha nguc dé sodn ngdi,

ba da diing k& qua miit linh gdc nguc dé dén thim

nha vua, bing cdch bdi mit dudng va nudc cdt
nho 1én than minh d€ nha vua in, ci th€ hai ngay
mot 1an vao thim va nudi nha vua, nén vua khong

dén ndi bi chét d6i. Tuy nhién, vé sau nay thi A

Xa Thé phit gidc dudc k& hoach clia ba nén cAm

khong cho ba vao nguc thim vua nita. Cudi cling

vua TAn Ba Sa La chét trong nguc that.

Vaidurya (skt): Ty Phé Luu Ly—Ty Pau Lgi.

1) Lapis-lazuli: Luu Ly, mdt trong thit bio—
One of the seven precious things. **See
Seven treasures.

2) Name of a mountain near Varanasi: Tén mot
ngon nii gin Varanasi.

Vain (a): Vitatha (p & skt)—V6 ich—Vong—

False—Futile—Unreal—Untrue.

Vain discussion: Hy luin (nhan dam hy luin).

Vain dream: Huyén mong.

Vain glory: Danh vong hdo huyén.

Vain talks: Prapanca (skt)—Diffusive trivial

reasoning—Idle chat—Nhan Pam Hy Luén.

Vain thought: Khong tudng—Vainly thinking.

Vaipulya (skt): Broad—Wide—Extensive—

Rong 16n (phuong quing)—Ty Phat Lugc—

Phuong Quiang—Extension—Enlargement—
Broad—Spacious—Fuller explanation of the
doctrine.

1) The whole of the Mahayana sutras, or

Scriptures of  measureless meaning

(universalistic or infinite). Vaipulya sutra is
used to indicate all Mahayana sutras: Tén chi
chung kinh Pai Thita—See
Mahayana sutras.

2) Name of the tenth of the twelve Buddhist
sutras: Tén ctia bd kinh th mudi trong 12 bd
Kinh Phat.

3) Feng-Kuang, a Chinese Ch’an master of the
T’ang period. Precise dates of his life are
unknown, probably the middle of the seventh
century. He was the abbot of the Kuo-Ch’ing
Monastery in the T’ien-T’ai Mountains. The
little that is known of him comes for the most
part from the foreword to the Han-Shan-Tzih,
a collection of the poetry of the hermits of
Han-Shan. It also contains several poems
attributed to Feng-Kuang: Tén mot thién su
thdi nha Pudong. Nién dai vé cudc ddi cda
ong khong dugc biét rd, c6 18 dng sdng gilta
th& ky thit bay. Ong tirng tru tri tu vién Qudc
Thanh trén ndi Thién Thai. Ngudi ta bi€t doi
chiit v& 6ng 1a qua 15i tra quyén Han Son Ty,
mot suu tap tho do 4n si Han Son soan, trong
d6 c¢6 vai doan dugc coi 1a cia Phuong
Qudng.

**  See Twelve sutras.
Vaipulya-citta (skt): Tim Qudng DPai—
According to The Avatamsaka Sutra, this is one of
the eleven minds that lead to enlightenment. A
large heart which fills the whole universe—Theo
Kinh Hoa Nghiém, diy 1a mot trong 11 tAm din
dén gidc ngd. TAm diy khip cd vii tru—See
Eleven minds that lead to enlightenment.
Vaipulya-mahayuha-sutra: Bai Trang Nghiém
Kinh—The sutra in which the Buddha describes
his life in the Tushita heaven and his dscent to
save the world—Kinh Pai Phuong Quéng, trong
d6 Pic Phat ké vé cudc ddi cla Ngai trén cung
trdi PAu Suit va su xudng th& ctu dd ching sanh
cla Ngai.

Vaipulya period: Phuong Ping thdi—Thdi ky

Phuong Qudng hay thdi k¥ phoi thai ciia Phit gido

bai Thra—One of the five periods of the

Buddha’s teachings. The period of the Vaipulya-

Sutra or the period of the introductory Mahayana.

The Time of Development teaches all four

doctrines together and therefore is still relative. In

this eight-year period, the Buddha taught the first

cho cac
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level of the Mahayana. During this phase the
Buddha refuted his disciples’ attachment to the
Lesser Vehicle
provisional Mahayana. He stressed the superiority
of a bodhisattva. He clarified the unity of Buddha
and sentient beings, of absolute and relative. This
was the time when the Hinayanistic people were
converted to the Mahayana doctrine and for that
purpose the Buddha preached what we call
“Vaipulya” or developed texts, Maha-Vairocana
and Vimalakirti Sutras. As the Buddha often
rebuked the arhats for their wrong or short-sighted
views, this period is called the Time of Rebuke.
The Hinayanists, after the Buddha’s reasoning,
became aware of the short-sightedness and
learned to appreciate Mahayana—MG{t trong nim
thdi thuy€t gido cia Ptc Phat. Thdi Phuong Péng
gidng cling liic cd bdn gido thuy&t nhung vin con
tuong ddi. Trong giai doan kéo dai tim nim nay,
Diic Phat bac bd su luyé&n chap vao Tiéu Thira va
huéng din dé t¥ di vao néo Pai Thira. Pitc Phat
bit ddu thuyét gidng vé Pai thira va tinh uu viét
clia Bo tdt, cling nhu 1am sdng té sy thdng nhat
gilta Phat v ngudi, giita cdi tuyét d6i va tuong
ddi. PAy 12 thdi k¥ ma nhitng ngudi Ti€u Thira
quy dau sang gido ly Pai Thira vd vi muc dich
ndy ma Pic Phit da gidng cdc kinh Phuong
Ping, tic trién khai, kinh Pai Nhat Nhu Lai va
kinh Duy Ma Cat. Vi Phat thudng hay khién trach
cdc vi La Hdn do ta ki€n hay thién ki€n cda ho,
nén thdi ky ndy con dugce goi 1a thdi “Pan Ha.”
Cic vi Tiéu Thira, theo gidng luin clia Phat, thifc
tinh vé& nhitng thién ki€n ctia minh va hoc hdi dé
thdy gid tri Pai Thita—See Five periods and eight
teachings of the T’ien-T ai, and Five periods of
Buddha’s teaching (I).

Vaipulya Sutra (skt): Phuong Quéng Kinh—
Extended Sutras—Extensive
Mahayana sutras—Sutra of Great Extension—A
Sanskrit term for “Large Mahayana sutras.”
Vaipulya sutra is one of the twelve divisions of
the Buddha’s teachings. A Mahayana form of
scripture. A collection of expanded texts. There
are three different Vaipulya-sutras:
Prajnaparamita-sutra, ~Avatamsaka-sutra, and
Ratnakuta-sutra—TU Phan ngit chi “nhitng kinh
dai trong Phat gido Pai Thira. Phuong Quéng la
mot trong 12 bd kinh cia Phit gido. Kinh Phuong

and directed them toward

sutras—Extensive

Qudng gdm cdc kinh dai trong trudng phdi DPai
thira. Phuong quang kinh gdm ba bd: Bat Nhi tAim
Kinh, Hoa Nghiém Kinh va Pai Bdo Tich Kinh.
Vairam (skt): Phé Lam—M0ot loai gi6é—A kind
of wind.

Vairambha (skt): Vairambhavata (skt)—Phé

Lam Ba—Ty Lam Phong.

1) A kind of fierce wind: M0t loai manh phong

2) The great wind which finally scatters the
universe: Mot loai gié lan khip vii tru, khi
thSi d€n dau thi noi d6 phai tan hoai.

3) The circle of wind under the circle of water
on which the world rests: Pia luAn nim bén
trén phong luin hay vong xodn cda gio,
phong ludn nay lai nim bén du6i thity luan.

Vairambhaka (skt): Gi6 hoai diét—An all-

destroying wind occuring between kalpas.

Vairambhavata (skt): Lam Phong—Codn bdo

dit—A hostile or fierce storm—See Vairambha

(2) and (3).

Vairocana Buddha (skt): Phat Ty Lo Gid Na—

Great Sun Tathagata (coming from or belonging to

the sun), name of a Dhyani Buddha (a son of the

sun or the Dhyani Buddha of the centre). The
central Sun, personifying the Dharma-Dhatu or

Supreme Wisdom. In East Asian traditions, this

Buddha is often referred to as the “Original

Buddha” (Adi-Buddha), meaning that he has

always been awakened. He represents the “truth

body” (Dharmakaya), and he is said to preside
over the “Flower Treasury World.” Vairocana or
the All-Illuminating One (of the non-historical

Buddha), is one of the five transcendent buddhas.

He is associated with the transcendent

Bodhisattva Samantabhadra and the earthly

Buddha Krakuchchanda. Vairocana a symbol of

supreme wisdom, or cosmic consciousness, that is,

transcendental Buddha-knowledge, and one of his
symbols is the “wheel of doctrine”

(Dharmacakra). His Pure Land is the entire

cosmos. He is often depicted with white skin and

making the Mudra of “supreme wisdom.”—Phit

Ty L6 Gid Na, tén cta Phit Dhyani. Trong cdc

trudng phéi tai cic nuéc Pong A, Pitc Pai Nhat

Nhu Lai thudng dugc xem nhu 1a vi “Bén Phat,”

c6 nghia 1a vi Phit luén & trang thdi gidc ngd.

Ngai tiéu biéu cho “Phdp than,” va ngudi ta néi
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Ngai dang ngu trén “Hoa Tang Th€ Gidi.” Pai
Nhiat Nhu Lai hay Quang Minh Bién Chi€u (vi
Phat phi lich s&), mdt trong nam vi Phat si€u viét
trong trudng phdi Pai Thira. Bén canh Ngai con
mot vi B6 Tt siéu viét tén 1a Phd Hién va C§
Phat Cau Luu Ton. Phat Ty Lo Gid Na la biéu
tugng clia ct chi sdng sudt cao tuyét, hay tim
thic vii tru, tdc 1a Phat tri thdc siéu viét, va mot
trong nhitng bi€u tugng ctia Ngai 13 “Phdp Luin.”
Tinh P6 clia Ngai 12 toan thé vii tru. Ngudi ta
thudng hoa Ngai vdi nude da tring va tay dang
bit an “dai tri.”

@

1)

2)

3)

I

1)

2)

3)

Ty L6 Gid Na nghia 12 thudc v& mit trdi hay
d&én tr mit trdi—Vairocana, belonging or
coming from the sun, the true or real Buddha-
body:

Vairocana is also called the Great Sun
Tathagata: Ty L6 Gid Na con dugc goi l1a Pai
Nhat Nhu Lai.

The esoteric school interprets Vairocana by
the sun, or its light, which eliminates the
darkness of ignorance: Mat gido cho ring
Phat Ty Lo Gid Na tiéu bi€u cho mit trgi hay
dnh sdng mit trdi, xua tan bong t61 vo minh.
Vairocana is also recognized as the spiritual
or essential body of Buddha-truth, and like
light pervading everywhere: Phat Ty L6 Gia
Na con dudc dich nhu 13 “Bié€n Nhit Thiét
X" hay Bi€n Chi€u Vuong Nhu Lai.
Vairocana Buddha according to the
Avatamsaka Schools—Phiat Ty L6 Gid Na
theo Tong Hoa Nghiém:

The main Buddha in the Avatamsaka Sutra
(Kinh Hoa Nghiém), represents the Dharma
body of Buddha Sakyamuni and all
Buddhas—Vi Phit chinh trong Kinh Hoa
Nghiém, tiéu bi€u cho Phdp than cia Pic
Phat Thich Ca Mau Ni va tit cd chu Phat—
See Vairocana.

The Vairocana Buddha, representing the
realization of the world of Emptiness, of
Buddha-nature, of unconditioned Equality—
Phat Ty Lo Gid Na—Suy biéu thi sy thé hién
clia th€ gi6i Tanh Khong, clia Phat tanh, clia
tanh Binh Ping V6 Ngai—See Triratna (IV)
(A).

The Buddha whose body fills space: Quéng
Bédc Than Nhu Lai.

4)

ii)

iif)

Hua-Yen says the three bodies of the
Buddhas represented by—Hoa Nghiém tong
cho ring tam thin Phat dugc tiéu bi€u béi:
Vairocana represents the Dharmakaya: Phat
Ty Lo Gid Na tiéu biéu cho Thu Dung Phép
than.

Rocana  or Locana  represents the
Sambhogakaya: Phit Lu X4 Na tiéu bi€u cho
Bdo Than.

Sakyamuni represents the Nirmakaya: Phat
Thich Ca Mau Ni la Héa Than.

(IIT) Vairocana Buddha in T’ien-T’ai Sect—Phat

)

ii)

iif)

Ty L6 Gid Na trong tong Thién Thai: T ien-
T’ai says the three bodies of the Buddhas
(kaya) represented by—Thién Thai tdng cho
ring tam than Phat dugc tiéu biéu bdi:
Vairocana represents the dharmakaya or the
Dharma Body of Buddha Sakyamuni and all
Buddhas: Phat Ty Lo Gi4 tiéu biéu cho Phép
Than Phat Thich Ca hay tat cd chu Phat.
Rocana or Locana represents the
sambhogakaya: Phat Lu X4 Na tiéu biéu cho
Bao Than Phat.

Sakyamuni represents the nirmanakaya: Phat
Thich Ca Mau Ni tiéu biéu cho Ung Thén
Phat.

(IV)Vairocana Buddha according to the Esoteric

1)

Schools—Phat Ty L6 Gid Na theo Mat Gido:
The Mahavairocana, as the Great Sun Buddha
is called in Sanskrit, is apparently different
from the Sakyamuni Buddha, but if mystically
considered, the latter himself will be the
former, and Samantabhadra Bodhisattva who
is attending Sakyamuni Buddha will be
Vajrapani under the mystical Buddha. Even
the mystical Buddha is of two aspects,
generally represented as two separate
Buddhas. In Buddhism, a Buddha, however
remote in age or however great in origin, will
be individual, for the perfection of knowledge
and wisdom is the perfection of personality
and that is a Buddha. A personal perfection
embellished by the three mysteries is the
spiritual body of knowledge and wisdom. The
static nature of the Buddha is potentially
perfected like the great luminary (Diamond
Element), and is the Mahavairocana (Great
Sun) of the Diamond Element. To us it is not
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clear that all-illumining dynamic force, like
warmth or mercy, is to enfold all beings
which are in the realm of natural principle
(Matrix Repository). Therefore, the spiritual
body of principle is depicted as if the world of
nature, i.e., universe itself, should become
illumined and assume a splendor of perfect
wisdom. This Buddha is possessed of the
perfect harmony of the sixfold greatness, i.e.,
earth, water, fire, air, space, and
consciousness and is the  Buddha
Mahavairocana of the Matrix Repository.
These curious names of the worlds of
“Diamond Element” and “Matrix Repository”
indicate the indestructible character of
personal wisdom, otherwise called the realm
of effect and the natural source of beings,
sometimes called the realm of cause: Pai Ty
L6 Gid Na la danh hiéu bdc Phat Pai Nhat
theo Phan vin, ¢ vé nhu khdc biét v3i Diic
Phat Thich Ca Mau Ni, nhung theo Mit gido,
néu nghiém theo mAt nghia, thi Thich Ca
ciing chinh 13 Pai Nhit; con Bd Tit Phd
Hién, thi gia cda Phat Thich Ca thi tr thanh
Kim Cang Thd (Vajrapani) thi gid cia Bic
DPai Nhit. Va ngay c4d Piic Phiat nhap huyén
mat kia cfing cé hai than, thudng dugc tugng
trung biing hai vi Phat riéng biét. Trong Phat
gido, mdt vi Phit 1du ddi dé€n dau vin 13 mot
c4 thé, bdi vi tri tué vién min 13 sy vién min
cua nhan cédch, va nhian cich d6 l1a Phat. Su
vién min nhin cdch dugc trang nghi€ém bdi
ba mat 1a Phdp Tri Than. Phat tinh vé& mit
tinh von c6 sin day di nhu ngudn sing vi dai
(kim cang giGi) va Pai Nhat cia Kim Cang
gi6i. Chiing ta vin chua nhan thic rd rang la
ning luc sinh dong tda sing khip noi, nhu
hdi 4m hay tinh thuong, bao gid ciing 4p 4 tat
cd ching sanh hién hitu trong th€ gi6i thai
tang. Do d6, 1§ phdp than, dugc mo td nhu 1a
tdnh gidi, tdc 12 vl tru ty thin, phdi dugc thip
sdng va dén ngudn sdng clia trf tué vién man.
Pic Phat da thanh tyu d€n chd ‘luc dai vo
ngai’ (dia, thdy, hda, phong, khéng, thic), va
la Ptic Phat Pai Nhat cia Thai Tang gidi.
Nhitng danh hi€u ky di nhu Kim Cang gidi va
Thai Tang gi6i chi cho dic tinh bat diét cda

2)

3)

4)

tri tué cd thé, hoic ciing goi la canh gi6i cia
qud va cin nguyén ban hitu cia moi loai.
These two aspects ‘static’ and ‘dynamic’ of
the Buddha are strictly distinguished. The
words ‘static’ and ‘dynamic’ with regard to
the person of the Buddha on the basis of the
manifestation of his enfolding power. Seen
from the attainment of his perfect wisdom,
the Buddha of the realm of nature is static and
therefore has the sign (mudra) of meditation,
while the Buddha of the realm of wisdom is
dynamic owing to the vivid realization of his
ideals and has the sign of ‘wisdom-fist: Hai
hinh théi ‘tinh’ va ‘ddng’ cia Phat hoan toan
khédc nhau. Tinh va ddng danh cho nhan cich
clia Phat dua trén sy bi€u hién ning lyc gia
tri cia Ngai. Nhin tir cuong vi chitng ngd tri
tué vién min cia Ngai, thi Pic Phit cia
canh gidi ban hitu 1a ‘tinh’ va do d6 c6 ‘dinh
an’ trong lic Pic Phat cla cdnh gi6i tri tué 1a
dodng do thyc chitng 1y tudng va cd ‘tri 4n’.
Suppose an individual develops himself and
attains enlightenment and advances so far as
to conform to the universal principle; he will
then be Mahavairocana Buddha of the
individual realm or Diamond Element. In
sculpture, he is represented with the left hand
grasping the index finger of the right hand,
the sign of ‘wisdom-fist.”: Thi du c6 mdt ca
thé tu phat tri€n va chitng ngd va ti€n xa dén
chd nhip thé vao ly tanh vii try, cd thé d6 sé
la Phat Bai Nhat cda Kim Cang gidi. Trong
diéu khic, vi d6 sé& dugc trinh bay biing ban
tay trdi nim 14y ngén trd cda ban tay phdi,
dau hiéu cla ‘tri 4n”’.

On the other hand, when the universe itself
becomes illumined and assumes a splendor of
wisdom, he then will be Mahavairocana
Buddha of the natural realm or Matrix
Repository. In sculpture he is represented as
having the sign of meditation on the universe,
with the right hand on the left, the thumbs
touching each other: Lai nita, khi vil try tw né
dugc roi sang va ti€p nhan ngudn sing cda tri
tu€, thi ngudi d6 s€ 1a Pic Pai Nhat Nhu Lai
clia Thai Tang gidi. Trong diéu khic, dugc
dién td bing ‘dinh 4n’ v& vii tru, vdi ban tay
mat trén ban tay trdi, hai ngén cdi giao nhau.
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5) Thus there are two Buddhas with one and the
same name and identical in quality, but
different in manifestation. They are two and
yet not two. Mystically speaking, the two
persons of ultimate perfection would be one
and the same width and heigth: Nhu thé
chiing ta c6 d&n hai Pitc Phat cling ddng danh
hiéu, gidng nhau qua bdn chit nhung khdc
nhau qua bi€u hién. Hai ma khong hai (nhi
nhi bat nhi). Néi theo MAat gido, hai nhin
cdch vién man cttu cdnh phdi 1a mot, cling ¢
chiéu rong va chiéu cao nhu nhau.

i)  When the six great elements (earth, water,
fire, air, space and consciousness) are
coordinated crosswide, or according to space,
we get the universe, i.e., the universal body
of the Buddha of the Matrix Realm: Khi luc
dai giao tréo nhau theo khong gian, chiing tao
thanh vi try, tic 1a Phap than cta Thai Tang
gidi.

ii) When the six elements are arranged
lengthwise or vertically, according to time,
we get the individual of five aggregates, i.e.,
the personal body of the Buddha of the
Diamond Realm: Khi luc dai dugc sip x&p
theo chiéu doc (theo thdi gian), chiing ta c6
nim udn (sic, tho, tudng, hanh, thic) tao
thanh mot cd thé, tic Phit thin cda Kim
Cang gidi.

Vairocana Buddha of Great Vows of the

Iluminator: Phat Ty L6 Gid Na Pai Quang

Minh.

Vairocana in the Garbhadhatu: Thai Dai

Nhat—Thai Tang GiGi—See Garbhadhatu.

Vairocana’s Hall: Pién Thd Phat Ty L6 Gi4

Na.

Vairocana-rasmi-pratimandita-dhvaja (skt):

Quang Chi€u Nhu Lai Tuéng—A Bodhisattva,

disciple of Sakyamuni, who was in a former life

Vimaladatta—MOot vi B6 Tdt dé tir ciia Pitc Phat

Thich Ca Mau Ni, ma tién thin 13 Tinh Pitc Phu

Nhan.

Vairocana Sutra (skt): Pai Nhyt Kinh—

Vairocana Sutra, name of one of the three major

sutras of the Mantrayana, translated into Chinese

by Subhakarasimha in the T’ang dynasty. The
sutra teaches that Vairocana is the whole world,

which is divided into Garbhadhatu (material) and
Vajradhatu (indestructible), the two together
forming Dharmadhatu. The manifestations of
Vairocana’s body to himself, that is, Buddhas and
Bodhisattvas, are represented symbolically by
diagrams of several circles. In the Vajradhatu
mandala, he is the centre of the five groups. In the
Garbhadhatu, he is the centre of the eight-leaved
Lotus court. He is generally considered as an
embodiment of the Truth, both in the sense of
Dharmakaya and Dharmaratna. Some schols hold
Vairocana to be the dharmakaya of sakyamuni,
but the esoteric school denies this identity—Ty
L6 Gid Na Thanh Phat Thin Bi€n Gia Tri Kinh,
mot trong ba bd kinh chinh cla Phit gido Mat
Toéng, duge Thién Vo Uy dich sang Hoa ngit vao
thdi dai nha Pudng. Kinh day vé Pai Nhyt Nhu
Lai 12 hién than cia Phép Gidi, chia ra 1am Thai
Tang Gi6i hay thé€ gidi hién tugng vd Kim Cang
Bat Hoai Gidi, cd hai hgp thanh Phdp Gid6i. Hién
than ctia Phat Ty Lo Gid Na l1a chu Phat hay chu
B6 Tit, dugc tiéu biéu bdi nhitng hinh vong (hay
mat trdi va cdc hanh tinh quay quanh né). Trong
Kim Cang Giéi Man D6 La thi Pai Nhyt Nhu Lai
l1a trung tAm cta nim nhém. Trong Thai Tang
Gidi thi Pai Nhyt Nhu Lai 1a trung tda clia bong
sen tdm cdnh. Ngai dudc coi nhu 12 hién thin cla
chin phdp, trong hai nghia Phdp Than va Phdp
B4o. Mot sd trudng phdi cho ring Pai Nhyt Nhu
Lai 1a phdp than ctia Phat Thich Ca, nhung MAt
gido lai phii nhan diéu ndy.

Vairocana Buddha on the 28" day: Ty Lo
Gid Na Phat ngay 28—See Ten Buddhas or
Bodhisattvas connected with the ten fast days.
Vaisakha (skt): Phé X4 Gia—Wesak—Buddha’s
Birth, Enlightenment and Death celebrated on
Full Moon day of month Vaisakha (between the
months of April and May)—Thdng rdi vao gilta
thang Tu 4m lich, vao khodng thing Nam ducng
Lich—See Twelve Months of a Year in India.
Vaisali (skt) Vesali (p): Ty Da Ly—Bé X4 Ly—
Bé X4 Lé Da—Duy Da—Duy Da Ly—Phé X4
Ly—Tuy X4 Lgi—Ty X4 Ly (Quang Nghiém
Thanh).
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An important city in the early phase of Buddhism,
which is now Basarh, about more than 20 miles
northwest of modern Patna in the Indian state of
Bihar, between Ganges and the Himalayas.
During Sakyamuni Buddha’s lifetime, it was the
capital of the Licchavis, who belonged to the Vrji
Republic. This was one of the rainy-season
retreats of the early Samgha. In 386 the second
Buddhist Council was held in Vaisali. According
to Professor Soothill in The Dictionary of
Chinese-English Buddhist Terms, Licchavis were
the people of the ancient republic of Vaisali who
were among the earliest followers of sakyamuni.
According to Eitel in The Dictionary of Chinese-
English Buddhist Terms, Vaisali, an ancient
kingdom and city and the capital the powerful
Licchavis, where the second synod was held with
700 famous learned monks, near Basarh
(Bassahar), in Bihar, north of Patna. The city of
Vaisali was a stronghold Buddhism in early days.
The Chinese pilgrims, i.e., Fa-Hsien and Hsuan-
Tsang, visited Vaisali in the course of their
travels. Hsuan-Tsang described the city as
covering an area of 10 to 12 square miles. He
wrote that, within and without and all around the
town of Vaisali, the sacred monuments were so
numerous that it was difficult to mention them all.
Unfortunately, the area is now practically
denuded of any visible remains of religious
edifices. At Kolhua, two miles to the north-west of
Raja Bisal ka Gadh, there stands a monolithic,
locally known as Bhimsen’s Lath of highly
sandstone surmounted by a bell-shaped capital
that supported by a bell-shaped capital and
supports on the sedent figure of a lion on a square

abacus. It is about 22 feet above represent ground
level, a considerable portion having sunk
underground in the course of time. In Style it
resembles the edict pillars of Asoka, but diggings
round the shaft have failed to reveal any Asokan
inscription. Nevertheless, it can be identified with
one of the Asoka pillars mentioned by Hsuan-
Tsang at the site of ancient Vaisali. The line of
pillars in the Champaran and Muzaffarpur district,
at Ramapurva, Lauriya Araraj, Lauriya
Nandagadh, and Kolhua, is believed to have
marked the stages of a royal journey from
Pataliputra to Lumbini which Asoka undertook in
the 20" year of his consecration. Nearby to the
south, there is a small tank, called Rama-kunda,
identified by Cunningham with the ancient
Markata-hara or monkey’s tank, believed to have
been dug by a colony of monkeys for the use of
the Buddha. To the northwest there is a ruined
mound, at present only 15 feet high and with a
diameter of about 65 feet at the base, which has
been identified with the remains of the Asoka
stupa mentioned by Hsuan-Tsang. On the summit
of this mound stands a modern brick temple
enshrining a medieval image of Buddha. The
Buddha is said to have visited in three times
during his life-time. In once of these visits,
several monkeys are said to have offered the
Buddha a bowl of honey, an incident mentioned
among the eight great events in the life of the
Buddha. It was here again that the Buddha
announced his approaching nirvana, and after the
nirvana the Licchavis are said to have errected a
stupa over their share of the remains of the
Buddha. A little over a hundred years after the
nirvana, the Second Buddhist Council was held
here. To Jaina also, Vaisali was equally sacred,
being the birth-place of Mahavira, the twenty-
fourth Jaina Tirthankara. The site of Raja Bisal ka
Gadh is believed to represent the citadel of
Vaisali. It consists of large brick covered mound,
about eight feet above the surrounding level and
slightly less than a mile in circumference.
Originally surrounded by a ditch, it was
approached by a broad embanked causeway from
the south. Excavations have exposed the
foundations of old buildings of irregular plan
which may date back to the Gupta period.
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Besides, the most interesting finds consist of a
large number of clay seals. The official seals
the important
administrative headquarters in the Gupta period,
and an interesting seal, engraved in characters of
the Maurya period, refers to the patrol outpost at
Vaisali—X4 V&, mot thanh phS quan trong vio
bubi dau Phat gido, hién la Basarh cach I}di ma
biy gi 1a Patna (thudc bang Bihar ciia An Dg)
khodng hon 20 dim vé phia tdy bic, giita song
Hiing va ring Tuyé&t son. Vao thdi Pitc Phit con
tai th& thi Ty X4 Ly hay X4 V& 1a kinh d6 clia
dan Licchavis, thuéc xit Cong Hoa Vrji. Bay la
mot trong nhitng dia diém an cu ki€t ha cda gido
doan budi ban ddu. Vao nim 386 B.C., nghi hoi
thit hai Phat gido da dién ra tai diy. Theo Gido
Su Soothill trong Trung Anh Phat Hoc Tir Pién,
dan toc Ty X4 Lgi 1a dan toc cia mot nude cdng
hoa ¢§ Vaisali, trong s6 nhitng dé ti Phat dau
tién. Theo Eitel trong Trung Anh Phat Hoc Tu
Pién, Ty X4 Ly 1a tén cda kinh d6 nuSc Quing
Nghiém hang manh, mot vuong quéc ¢S & Trung
An, noi 700 vi Hién Thénh da két tap kinh dién
lan thit hai, bAy gid gin Bassahar, thudc Bihar,
phia bic Patna.

indicate Vaisali was an

(Vaishali-Asoka’s stone pillar—Tru
dd do vua A Duc dung trong thanh
Ty Xd Ly-Trén ddu tru hdy con
nguyén hinh tuong su tit)

Thanh Ty X4 Ly ting 1a thanh tri Phit gido trong
nhitng ngay dau. Cdc nha hanh huong Trung Hoa
nhu Phdp Hién va Huyén Trang, trén dudng di
qua An D¢ di ghé lai Ty X4 Ly. Huyén Trang mod
td thanh phd ndy trdi rong trén mot dién tich tir
10 dén 12 dam vudng. Ong viét ring bén trong
bén ngoai va khip noi xung quanh thanh phd, s&
dén chiia nhiéu d&€n ndi khong sao ké hét. Tiéce
thay, trén viing dit ndy hién nay hdu nhu khong
con nhin thdy mot di tich dén chiia ndo ci. Tai
Kolhua, cich Raja Bisal ko Gadh hai dim vé phia
tAy bdc, c6 modt tru dd nguyén khéi, din dia
phuong goi 1a Bhimsen, biing sa thach mai that
ling, bén trén c6 mot diu try hinh chudng ning
dd mot tugng su tlr ditng trén bé vudng. Tru ndy
cao hon mit dit hién nay khodng 7 mét, mot doan
tru dai bi chon vii dudi dat qua dong thdi gian.
Nhin ki€u ddng thi giong cdc tru dd cla vua A
Duc, nhung dao x6i xung quanh than tru thi ching
thdy mot dong chif ndo cla vua A Duc cd. Tuy
nhién, c6 thé xdc dinh ddy 12 mot trong céc tru dd
cia vua A Duc ma Huyén Trang d3 néi dén tai
Ty X4 Ly ngay xua. Day dai cdc cay try thudc
quan Champaran va quan Muzaffarpur tai
Ramapurva, Lauriya Araraj, Lauriya Nandagadh
va Kolhua, dugc xem 1a di ddnh diu cédc ching
dudng trén con dudng vua A Duc di tit thanh Hoa
Thi (Pataliputra) dé€n Lam Ty Ni khi 6ng 1én ngdi
duge 20 nim. Cdch mdt quing ngin vé phia nam
c6 mdt hdé nudc nhd, cé tén 12 Rama-kunda, da
dugc Cunningham xédc dinh 12 H6 Khi (Markata-
hrada) ngay xua, vi ngudi ta cho ring hd ndy do
mot bay khi dao dé 18y nu6e cho Pitc Phat dung.
V& phia tiy bic c6 mot gdo dong d6 ndt, nay chi
con cao d0 5 mét va dudi ddy c6 dudng kinh dd
20 mét, dugc xdc dinh 12 nhitng gi con lai cla
ngdi thap A Duc ma Huyén Trang di néi dén.
Trén dinh gd ndy c6 mot ngdi dén bing gach ki€u
mdi bén trong c6 mot tugng Phit thdi Trung cd.
Theo 15i k€ lai thi Piic Phat da dén viéng noi nay
ba 1an khi ngai con tai th€. Ciing theo 15i k€ thi
trong mot 1an d&€n day, ngai da dudc by khi ding
mdt chén mat, sy kién dugc cho 1a mot trong tim
su kién 16n trong ddi Pc Phat. Ciing tai ndi niy,
Ditc Phit di loan bdo ngdy sip nhap diét clia
minh, va sau khi ngai nhap Ni€t Ban, ngudi xi
Quing Nghiém di dung mot bio thip trén phin
chia x4 Igi cia Ngai. Hon mot trim nim sau ngay



5372

diét do clia Dtc Phat, Nghi Hoi K&t Tap 1an hai
da dién ra tai day. P6i véi Ky Na gido thi Ty X4
Ly 1a noi sinh ra cia Mahavira, vi Tirthankara K¥
Na gido tht hai muci bon. Raja Bisal Ka Gadh
dudc xem 1a thanh liy cia Ty X4 Ly. Py 1a mot
g0 di't 16n duoc 16t gach, cao khodng hai mét rudi
trén mit bing, c6 chu vi gﬁn mdt dim. Lic diu
dugc bao boc bdi mot con muong, thinh ndy cé
16i ra vio & phia nam bing con dudng dit cao.
Céc cudc khai quit da lam 10 ra phﬁn nén cia
nhitng tda nha nim trén mot miit bing khong déu,
c6 thé c6 nién dai tir thdi Gupta. Cdc phat hién
ddng k€ 1a nhitng con diu ching té thanh Ty X4
Ly da titng 12 mdt diu ndo hanh chanh quan trong
trong thdi ky Gupta, va mot con dau ddng chi ¥,
khic chit Maurya, thudc vé mot tién ddn tudn tra
3 Ty X4 Ly. ** See Buddhist Councils (II).
Vaisali stupa: Thip Ty X4 Ly—Vaisali, where
the Buddha announced his speedy nirvana. This is
one of the eight Great Spiritual or Sacred Stupas
of Buddhism—Tai thanh Ty X4a Ly, noi Phat
tuyén bo 1a Ngai sé mau nhap Niét Ban. Pay 1a
mot trong tdm ngdi thdp thiéng 16n clda Phat
gido—See Eight great spiritual or sacred stupas.

Vaisesika (skt): Phé Th&é Su—Phé& Th& Su Ca—

Phé Thé St Ca Xa T4t Pat La—Paramartha-

satya-sastra, a  philosophical = work by

Vasubandhu—Phdi Thing Luin dya theo trudc

tdc clia Ngai Th& Than.

Vaisesika (skt): V& Th&é Su—Thing Luin

Tong—Veé Thé Su Ca—See Vaisesika-school.

Vaisesika-sastra  (skt):

Vaisesika School.

Vaisesika-school: Thing Luan Tong.

(I) An overview of “Vaisesika-school”—Téng
quan vé “Thing Luan Tong”: The Vaisesika-
sastra sect of Indian philosophy, whose
foundation is ascribed to Kanada (Uluka); he
and his successors are respectfully styled
sastra-writers (philosophers) or slightingly
styled heretical philosophers; the school when
combined with the Nyaya, is also known as
Nyaya-Vaisesika—Con dich 1a Tong cida Vé
Thé Su. Thing Ludn la mot trong sdu phdi
tri€t hoc § An 6 do Au Lo Ca Tién (Uluka),
con ¢6 tén la Ca Na Dba, sdng lap. Ngudi ta
da dit cho 6ng va hang dé tf ndi ti€p ong

Thing Luin—See

danh hi€u ludn su hay ludn su ngoai dao. Vé
sau phdi ndy hop lai v6i phdi Nyaya thanh
phdi Nyaya-Vaisesika (trudng phdi nidy la
luan phdi duy vat chuyén phan tich vii tru van
hitu thanh khong gian).
Philosophy of Vaisesika-school—Triét 1y
Thing Luan Tong: One of the six Indian
schools of philosophy. An atomistic school
founded by Kanada. Like the sankhya
philosophy it taught a dualism and endless
number of souls, also by its doctrine of
particularity or individual essence. They
distinguished in six categories of cognition—
Mot trong sdu phdi tri€t hoc & An bg, do Ca-
Na-Da sdng lap. Giéng nhu phdi Tri€t Hoc
Tang Ky, day la phdi da nguyén ludn duy vt
va linh hén khong dift doan. Ho phin biét
thanh sdu thic:
1) Dravya (skt)—Thuc: Ban thé—Substance.
2) Guna (skt)—Ptc: Phim chat—Quality.
3) Karma (skt)—Nghi€p: Tadc dung—Activity.
4) Samanya (skt)—DPdng: Tinh cong thdng hay
cuing loai—Species.
5) Visesa (skt)—Di: Su khac bi¢t—Distinction.
6) Samavaya (skt)—Hdp: Tinh c& hitu giita cdc
su vat—Correlation.

ey

Vaisharadya: See Four certainties.
Vaisramana (skt): Pluto heaven—Ty sa mon
Thién vuong—North with the Vaisramana or
Pluto heaven—Bic phuong véi trdi Ty Sa Mon—
See Eight heavens and devas at the eight points of
the compass.

Vaisramana or Pluto heaven in the North:
Béc phuong véi trdi Ty Sa Mon—This is one of
the eight heavens and devas at the eight points of
the compass—Pay la mot trong tdm cdi Trdi va
chu Thién 6 tim huéng—See Eight heavens and
devas at the eight points of the compass.
Vaisravana (sk): Dhanada (skt)—Vessavana
(p)—Phé That La Mat Ni—Pa Vin Thién Vuong
(Bic thién vuong)—Ty Sa Mo6n Thién Vuong—
Ty That La Man Nang—Ty X4 La Ba No—A
form of Kuvera, a god of wealth. A deva who
hears much and is well-versed. The god of riches,
Vaisravana, regent of the north; having three legs
and eight teeth. Vaisravana was son of Visravas,
which is from Visru, to be heard of far and wide,
celebrated, and should be understood in this
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sense. One of the four Maharajas, guardian of the
north, king of Yaksas, has the title “universal or
much hearing or learning, said to be so called
because he heard the Buddha’s preaching. His
body colour is yellow. He resided in the north of
the Garbhadhatu Mandala. He resided in the west
of the Vajradhatu Mandala. Vaisravana is Kuvera,
or Kubera, the Indian Pluto; originally a chief of
evil spirit, afterwards the god of riches, and ruler
of the northern quarter. Hsuan-Tsang built a
temple to him in 753 A.D., since which he has
been the god of wealth in China and guardian at
the entrance of Buddhist temples. In his right hand
he often holds a banner or a lance, in his left a
pearl or shrine, or a mongoose out of whose
mouth jewels are pouring; under his feet are two
demons—MOot hinh thitc ctia Tai thién vudng, mot
vi trdi da vin, tri vi phudng Béc, c6 ba chan va
tdm ring. Ty Sa Mon Thién Vuong 13 con trai ndi
ti€ng clia Visravas. Con goi la Pa Vin Thién
Vuong, 13 mdt trong bon vi Thién Vuong hd thé.
Vi trdi nay c6 tén “Pa Van” 1a vi ngai thudng hay
bdo hd dao trang clia Nhu Lai va wa nghe Phit
thuy&t phap. Ngai c¢6 thin tuéng mau vang. Pdi
v6i Thai Tang Man P4 La thi vi ndy & bén cira
Bic. Boi v6i Kim Cang Tang Man D6 La thi vi
niy & phuong Tay. Theo truyén thuyét cia An
Do, Ty Sa Mén 1a vi Diém Vuong, 12 vua cta loai
quy; vé sau nay 13 thin tii, ngy tri phuong Bic.
Huyén Trang di xdy mot ngdi dén cho ngai vao
nim 753 sau T4y Lich, tir d6 ngai tr§ thanh 6ng
Than Tai cla din Trung Qudc va ho phdp tai
c6ng vao cic ty vién. Tay phdi cAm phudn, tay
trdi cAm mot vién bdo chiu, dudi chian ngai c6 hai
con quy. **See Four Heavenly (Guardian) Kings,
and Twenty devas.

Vaisya (skt): Phé Xd—Phé Xa—Ty X4—The
third of the four Indian castes,
landlords—Giai cdp budn bdn, giai cip thd ba
trong bon giai cAp An Do (ho chuyén budn ban va
lam chd cdc s§ dat)—See Four classes or castes
in India at the time of the Buddha.

Vaivarti (skt): Ty bat tri—Thdi chuyén—To fall
back.

Vaivartika (skt): Bé Bat Tri—Théi chuyén—To
recede—To backslide.

traders and

Vajirasattva (skt): King of Yaksas and guardian
of the secrets of Buddha—Bi mat chu.

Vajja (skt): Toi Thap dc hay Ngii nghich—See

Five betrayals.

Vajra (skt): Phat chi&t la—Kim Cang—See Eight

patriarchs of the True Word sect.

1) A diamond, a symbol of undestructible
nature of Buddha’s wisdom—Kim Cang bat
hoai—“Vajra” is a Sanskrit term which is
difficult to find an equivalent in English;
however, we temporarily translate it as
“diamond,” or “adamantine,” a symbol of
indestructible. The symbol of the highest
spiritual power, which is compared with the
gem of supreme value, the diamond, in whose
purity and radiance other hues are reflected
while it remains colorless, and which can cut
every other material, itself is being cut by
nothing. Vajra is an important symbol in
tantric Buddhism: a five-pronged scepter, the
two ends of which are said to represent
wisdom and compassion, the two primary
special qualities in Buddhism. The “vajra” as
a whole represents an indissoluble and
indestructible of wisdom and
compassion—*“Vajra” 1a tir Bic Phan ma that
khé tim ki€m mot tir tuong duong trong Anh
ngilt; tuy nhié€n, ching ta tam thdi dich 1a Kim
Cang. Kim cang, tugng trung cho nhitng gi
khong thé phd hiy dudc. Bi€u tugng ning luc
tAm linh vd thugng dugc so sinh vdi vién
ngoc quy nhat, kim cuong véi su trong sudt
va sing ngdi clia nd, cdc mau khic dugc
phdn chi€u trong 4y, ma né van giit dugc tinh
khong mau sic ctia né. N6 cé thé cit dit
dudc moi vat rin khéc, trong khi mot mot thi
gl c6 thé cit dift duge né. Kim cang 13 mot
bi€u tugng quan trong trong MAt gido: d6 1a
mot ciy quyén trugng nim nganh c6 hai diu,
ngudi ta néi hai dau Ay tugng trung cho tri va
bi, hai pham chat dic thi chinh trong Phat
gido. Téng thé clia kim cang tiéu bi€u cho su
hgp nhat khong thé tich rdi hay khong thé
pha hiy dugc giita tri va bi.

2) Vajra General: Ba Di La—Phat Chiét La Pai
Tuéng—One of the twelve generals of
Bhaisajya (Yao-Shih), the Buddha of
Healing—Kim Cang Than, mdt trong mudi
hai vi thin tuéng clia Phiat Dudc Su—See

union
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Twelve spirits connected with the Master of
Healing.
Vajra against the evil: Kim Cang than trir 4c.

Vajra-bell: Kim Cang Linh—The diamond or
vajra bell for attracting the attention of the objects
of worship, and stimulating all who hear it—
Chudng Kim Cang c6 cdng dung lam ting sy chi
tdm va phan chdn ngudi nghe.

Vajrabodhi (663-723): Bat Viét La B6 Pé—
Kim Cang Tri Tam Tang—Vajrabodhi came from
South India, became a novice at Nalanda. At the
age of fifteen he went to West India and studied
logic for four years under Dharmakirti, but came
again to Nalanda where he received full
ordination at twenty. For six years he devoted
himself to the study of Discipline (Vinaya) text
and the Middle Doctrine (Madhyamika) under
Santabodhi; for three years he studied the
Yogacara by Asanga, the Vijnaptimatra by
Vasubandhu and the Madhyanta-vibhanga by
Sthiramati under Jinabhadra, at Kapilavastu,
North India; and for seven years he studied the
Diamond Head (Vajra-sekhara)
mystical texts under Nagabodhi, in South India. At
last, he sailed to the southern sea and reached Lo-
Yang, China, in 720. He translated several
important mystical texts, such as the Vajra-
sekhara. In 741, while in Ch’ang-An, he obtained
permission to return to India, but on his way he
died in Lo-Yang—Ong 1a ngudi Nam An, hoc dao
tai Na Lan Pa. Nam 15 tudi ong sang Tay An va
hoc tip Nhan Minh Lu4n trong bon nim vdi Phdp
Xtng (Dharmakirti), nhung trd vé Na Lan Pa dé
tho dai giGi. Trong sdu ndm, dng chuyén hoc Luit
(Vinaya) va trung Quin Luidn (Madhyamika) véi
Santabodhi, ba nim k&€ d6 6ng nghién cttu Du Gia
Luin (Yogacara) cia V6 Trudc, Duy Thitc Luan
(Vijnaptimatra) cda Th€ Thin va Bién Trung
Bién Luin (Madhyanta-vibhanga) cia An Hué
(Sthiramati)/ v6i Jinabhadra tati Ca Ty La V¢,
viing Bic An. R4i bdy nim sau nghién ctu Kim
Cang Bénh (Vajra-sekhara) va cdc kinh Mat gido
khdc véi Long Tri (Nagabodhi) § Nam An. Sau
cling, 6ng ddp thuyén theo dudng Nam Hai dén
Lac Duong vao nim 720. Ong dich thuat nhiéu
kinh di€n quan trong ctia Mat gido, nhu Kim
Cang DPdanh, vin van. Nam 741, trong lic &

and other

Trudng An, 6ng dudc phép tr§ vé An b6 nhung

mat trén dudng vé Lac Dudng.

Vajra-bodhi Dharma master: Kim Cang Tri

Phip Su—Name of an Indian monk who came to

China around 619 A.D., during the T’ang dynasty;

he is said to have introduced the Yogacara system

and founded the esoteric school, but this is

attributed to Amoghavajra—Tén clla mot vi su

ngudi Tay An, d&n Trung Qudc vao khodng

ndm 619 sau Tay Lich, du6i thdi nha Pudng;

ngudi ta néi dng chinh 1a ngudi dau tién gidi thidu

Du Gia Luén va 1a so t6 cia Mat Tong tai Trung

Qudc, nhung c6 thuyét lai cho ring chinh A Muc

Khu Bat Tri€t La mdi chinh 1a So TS Mat Tong

Trung Qudc.

Vajra Bodhisattva (skt): Kim Cang B Tit.

1) Vajrahetu bodhisattva: Kim Cang Nhan Bd
Tat.

2) Vajrapani bodhisattva: Kim Cang Thi B6
Tat.

3) Vajraratna bodhisattva: Kim Cang Bdo Bd
Tat.

4) Vajragarbha bodhisattva: Kim Cang Tang Bb
Tat.

5) Vajrasuci bodhisattva: Kim Cang Cham Bd
Tat.

6) Vajrasena bodhisattva: Kim Cang Tuéng Bo
Tat.

7) Vajrapasa bodhisattva: Kim Cang Tic Bd
Tat.

8) Vajrankusa bodhisattva: Kim Cang Cau Bo
Tat.

9) Vajradhupa bohisattva: Kim Cang Huong Bd
Tat.

10) Vajratejah bodhisattva: Kim Cang Quang Bd
Tat.

11) Vajradharma bodhisattva: Kim Cang Phdp Bb
Tat.

12) Vajratiksna bodhisattva: Kim Cang Lgi Bd
Tat.

Vajra-body: Kim Cang Thin—The body of the

Buddha and his merits. Golden body, the diamond

body, the indestructible body of Buddha—Kim

cang thé, y néi thain Phat va nhitng cong dic ciia

Ngai. Kién than (than kién cd), chan than (than

chan that), hay thin kim cang bit hoai ctia Phat.

Vajra-Buddha: Vairocana (skt)—Kim Cang

Phat—Sun-Buddha—DPai Nhat Nhu Lai—Ty Lo
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Gida Na Phat—Vairocana, the Sun-Buddha;
sometimes applied to Sakyamuni as embodiment
of the Truth, of Wisdom, and of Purity—Diic Pai
Nhat Nhu Lai, cé lic chi Pic Thich Ca Mau Ni
nhu 1a héa than cta chin 1y, tri tué va thanh tinh.
Vajracandratilaka (p): Kim Cang Nguyét yém.
Vajracchedika (skt): Kim Cang Doan—
Diamond cutter, a short paragraph in the
Perfection of Wisdom Sutra (Prajnaparamita
Sutra)—Cit dit Kim Cang, mdt doan vin ngin
trong Kinh Bat Nha Ba La Mait Dba—See
Vajracchedika-prajna-paramita-sutra.
Vajracchedika-prajna-paramita-sutra (skt):
Kim Cang Kinh—A Sanskrit term for “the Text of
Cutting Diamond of the Perfection of Wisdom.”
Sutra of the Diamond-Cutter of Supreme Wisdom
is one of the most profound and influential sutras
in the Mahayana, an independent part of The

Vairacchedika  Prajanparamita  Sutra.  The
Diamond Sutra, a condensation of the
Prajnaparamita; first translated into Chinese

Kumarjiva, later by others. The sutra consists of
thirty-two chapters, it is purportedly a dialogue
between Sakyamuni Buddha and his disciple
Subhuti, focusing on emptiness (sunyata), which
also emphasized that emptiness is the final nature
of all phanomena. It shows that all phenomenal
appearances are not ultimate reality but rather
or projections of one’s mind (all
mundane conditioned dharmas are like dreams,
illusions, shadow and bubbles). Every cultivator
(practitioner) should regard all phenomena and
actions in this way, seeing them as empty, devoid
of self, and tranquil. The work is called Diamond
Sutra because it is sharp like a diamond that cuts
away all necessary conceptualization and brings
one to the further shore of enlightenment. The
perfection of wisdom which cuts like a diamond.
The Buddha wanted to remind all his disciples on
the main idea that all reality is a projection of
mind, and nothing else. The sutra ends with the
following statement: “This profound explanation
is called Vajracchedika-Prajna-Sutra, for the
diamond is the gem of supreme value, it can cut
every other material (thought) and lead to the
other Shore.”
Chinese by Kumarajiva. A gatha of the Diamond
Sutra states, “All phenomena in this world are like

illusions

The sutra was translated into

a dream, fantasy, bubbles, shadows; they are also
like dew, thunder, and lightening; one must
understand life like that.”—Phan ngit chi “Kinh
Kim Cang Bat Nha Ba La Mit Pa.” Kinh Kim
Cang 1a mdt trong nhitng kinh thAm 4o va ¢6 dnh
hudng 16n nhift clia kinh dién Pai Thira. Kim cang
Ning Poan Bat Nhda Ba La Mat Kinh, tom lugc
cd dong ctia Kinh B4t Nha Ba La M4t Pa Kinh,
trude tién duge dich sang Hoa ngit bdi ngai Cuu
Ma La Thap, sau d6 c6 nhiéu ban dich khic. Kinh
nay 12 mot phan doc 1ap cda Kinh B4t Nhi Ba La
Mat Pa. Kinh gdm 32 chuong, chit dich 1a cudc
no6i chuyén giita Bitc Phat Thich Ca Mau Ni va dé
tlf clia Ngai 12 6ng Tu B Dé, tip trung vao tinh
khong, kinh ciing nhdn manh riing tinh khong 1a
thyc tdnh hay tdnh r6t rdo clia van hitu. Kinh Kim
Cang gidi thich hién tugng khong phéi 1a hién
thuc, ma chi 12 nhitng 40 gidc hay phdng chi€u
tinh than riéng cda chiing ta (BAt c hién tugng
va sy vat ndo ton hitu trong th€ gian ndy déu
khong c6 thuc thé, do d6 khong hé c6 cdi goi la
“nga”). Chinh vi th€ ma ngudi tu tap phdi xem xét
nhitng hoat dong tinh thin cla hién tugng sao cho
tinh than dudc tréng rong, cdi bd va ling dong.
N6 c6 tén Kim cudng vi nhd né ma ching sanh cé
thé cit bé moi phién nio u€ truge d€ ddo bi ngan.
Ptc Phiat mudn nhic nhd ching dé t cla Ngai
vé y tudng chinh ring van hitu déu do tim tao,
chit khong phai bit cif thit gi khdc. Kinh dugc két
thic bing nhitng 13i sau: “Sy gidi bay thim mat
nay s€ goi la Kinh Kim Cang B4t Nha Ba La Mat
Pa. Vi né ciing va sit bén nhu Kim Cuong, cit
dit moi tu niém tly tién va din d&€n by Gidc bén
kia.” Kinh da dugc Ngai Cuu Ma La Thép dich ra
Hén ty, “Nhit thi€t hitu vi phdp, nhu mong huyén
bao 4nh, nhu 19, diéc nhu dién, ung tic nhu thi
quan.”

Vajra crown: Kim Cang Panh—See Diamond
crown and Diamond crown Sutra.

Vajra-crown sutra: Kim cang ddnh kinh—See
Diamond crown sutra.

Vajra cultivation: Tu tip Kim Cang Thita—
Followers of the Vajrayana wusually practice
prostrating, visualzing, reciting mantras, and
meditation. They also emphasize cultivating
Bodhicitta and of course take refuge in the Triple
Gem—Phat t& tu theo Kim Cang Thira thudng tu
tap 1€ lay, quan chi€u, doc mat chi va hanh thién.
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Ho nhan manh vao sy tu tip phdt trién B dé tim
va di nhién 1a phdi quy-y Tam Bdo.

Vajradevas (skt): Devas in the Vajradhatu
group—Kim cang thién trong nhém Kim cang
gidi.

Vajradhara (skt): Vajrapani (skt)—Deva holder
of the vajra—Protector of the Law—Chap kim
cang thAin—Phat Xa La Pa La—Tri hay Chip
Kim Cang—A Sanskrit term for “Vajra Holder,”
the bearer of the vajra, the guardian spirit of the
Buddhist order; the large idols at the entrance of
Buddhist monastery. According to East Asian
Mahayana Buddhism, this is one of the five
Dhyani-Bodhisattvas, the All-Compassionate One
of perfect Activity. “He Who Is All-pervadingly
Good” or “He Whose Beneficence Is
Everywhere.” One of the most important
bodhisattvas of Mahayana Buddhism. He also
embodies calm action, compassion, and deep-
seated wisdom. He is venerated as the protector
of all those who teach the dharma and is regarded
as an embodiment of the wisdom of essential
sameness and difference. He often appears riding
a white six-tusked elephant (the elephant being
noted for tranquility and wisdom) with
Manjusri on the (right) side of Sakyamuni. He is
also called Universal sagacity, or lord of the
fundamental law, the dhyana, and the practice of
all Buddhas. He represents the fundamental law,
and is the patron of the Lotus Sutra and its
devotees, and has close connection with the Hua-
Yen Sutra. His region is in the east. According to
Tibetan Buddhism, this
important buddhas in Tibetan tantric tradition, in
which he is commonly conceived as the Adi-
Buddha. He is generally depicted with dark blue
skin, his arms crossed on his chst, holding a vajra
and bell—Phan ngit chi “Kim Cang Chap,” tén
chung ctia thin bd tay cam chay Kim Cang, vi
than bio hd Phat gido; nhitng tugng 16n dit tai
cdng ra vao clia cdc ty vién. Theo truyén thong
Pai Thira & cdc nudc Pong A, day 1a vi BS Tat
Toan Thién hay Toan Phic, mot trong nhitng bd
tit chinh cda trudng phdi Phat gido Pai thira.
Ngai con 12 hién thin clia difc trAm tinh, long
thuong x6t va tri hué sau xa. Ngai dugc stng kinh
nhu ngudi bio ho cho tit ci nhitng ai truyén ba
Phit phdap va dugc coi nhu 1a hié€n than cta tri

its

is one of the most

ning ddng nhat, tic 13 hi€u dudc sy ddng nhat

gilta cdi gidng nhau va cdi khiac nhau. Ngai

thudng ci voi tring sdu nga (voi tugng trung cho
sttc manh ctia tri tué), xuat hién ciing lic véi Bo

T4t Van Thi bén canh (phai) Phat Thich Ca. Ngai

cling con dudgc goi la Tam Man Bat Pa La, tiéu

bi€u cho “Ly,” ngai ciing 1a vi bdo ho Kinh Phip

Hoa va nhitng ngudi hanh tri kinh ndy; déng thdi

ngii ciing c6 lién hé mat thi€t véi Kinh Hoa

Nghiém. Ngai ngu tai phia dong vii tru. Theo Phat

gido Tay Tang, diy 12 mot trong nhitng vi Phat

quan trong trong Mat gido, Ngai thudng dugc hiéu
nhu 12 Phit A Pé&é—See Adi-Buddha, and

Vajrapani.

Vajra-dharmadhatu (p): Kim cang phép gidi—

The Diamond Element or positive pole in the

manifested universe, of which the negative pole is

Garbhadhatu.

Vajradhatri (skt): Phi Gid Da—Ni lyc cia Bic

Ty L6 Gida Na—The wife or female energy of

Vairocana.

Vajradhatu (skt): Kim Cang Gidi.

1) The Diamond or Vajra realm, element of the
universe; it is the wisdom of Vairocana in its
indestructibility and activity; it arises from the
Garbhadhatu (the womb of all things): Kim
Cang gi6i 12 mot phin t cda vii try; nd 1a
TRI BUC bat hoai ciia Pic Ty Lo Gid Na;
n6 khdi 1én tir trong Thai Tang Gidi.

2) Vajradhatu is interpreted as the realm of
intellection: Kim Cang Gidi dugc dién dich 12
“Tri” gidi.

3) The Vajradhatu represents the spiritual world
of complete enlightenment: Kim cang gidi
tiéu bi€u cho th& gidi tim linh clia sy toan
gidc.

4) The esoteric Dharmakaya doctrine as
contrasted with the exoteric Nirnamakaya:
Mit Gido coi Kim Cang Gidi 1a Phap Théan,
trong khi Hién Gido thi coi né nhu 1a Hoéa
Than.

5) It is the sixth element of “Conscious mind,”
and is symbolized by a triangle with the point
downwards and by the full moon, which
represents “wisdom” or “understanding”: Kim
Cang Gi6i 1a y&u t§ tht sdu cda tdm, né biéu
hiéu bing mdt hinh tam gidc miii chdi xudng
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va mit trang tron tugng trung cho tri tué hay
su hiéu biét.

6) Vajradhatu corresponds to fruit or effect: Kim
Cang Gidi tuong dng véi “qud.”

7) Vajradhatu is the universe viewed as the
manifestation of Vairocana Buddha whose
image is reflected in the heart of every being:
Kim Cang gidi l1a vii try dugc nhin nhu la sy
thé hién clia Ptc Phat Ty L6 Gid Na ma hinh
4nh clia Ngai dudc phdn chi€u trong tim clia
moi ching sanh.

Vajradhatu Foundation: Ho6i Kim Cang

Gigi—Tibetan Buddhist organization founded in

1973 by Chogyam Trungpa, the headquarters of

which is in Halifax, Nova Scotia. It has more than

5,500

members worldwide, making it one of the largest

Buddhist organization in the West—T3& chitc Phat

gido Tay Tang dugc ngai Chogyam Trungpa sing

1ap vao nam 1973, tru sG dit tai Halifax, thudc

Nova Scotia. T§ chitc nay c6 trén 100 trung tim

va hon 5.500 hoi vién trén toan th€ gidi, lam cho

né trd thainh mot trong nhitng t& chitc Phat gido
16n nhat § Tay phudng.

Vajradhatu and Garbhadhatu (skt): Kim

Cang Giéi Thai Tang Gidi.

1) Vajradhatu (skt): Kim Cang Gidi—See
Vajradhatu.

2) Garbhadhatu (skt): Thai Tang Gigi—See
Garbhadhatu.

a) Garbhadhatu is the womb or store of the
Vairocana reason or principles of the wisdom:
Thai Tang Gidi 1a kho chita moi 1y ludn cta
tri.

b) The womb or store of the Vairocana reason or
principles of the Vairocana’s indestructible
wisdom—The womb or store of all things:
Noi ton chita ti't cd moi LY LUAN ctia Ty Lo
Gid Na bt hoai tri.

c) Garbhadhatu is interpreted as the substance
underlying the Vajradhatu (realm of
intellection): Thai Tang Gidi dugc dién dich
nhu 1 chdt liéu cin ban clia Kim Cang Gidi.

d) Garbhadhatu corresponds to the cause: Thai
Tang Gidi tuong Gng v4i nhan.

Vajradhatu mandala: Quid Man Pa La—Kim

Cang Man Pa La, ddi lai v6i Thai Tang Giéi Man

one hundred local centers and claims

ba La—In contrast with Garbhadhatu mandala
(nhidn man da la).
Vajradhatu-palace: Kim Cang Phip Gidi
Cung—The palace or shrine of Vairocana in the
Garbhadhatu—Cung dién cia Thai Tang Gidi, noi
tru cia Pic Pai Nhat Nhu Lai (kim cuong 1a thyc
tuéng cia Nhu Lai, phap gi6i 1a tri thé clia thuc
tuéng. Phdp than cia Dic Pai Nhat Nhu Lai try &
tri thé clia thyc tuéng).
Vajra-Diamond-Prajna-Paramita Sutra:
Kim Cang Bat Nha Ba La Mat Ba Kinh—One of
the most popular Buddhist sutras. The Vajra Sutra
explains how the Bodhisattva relies on the
perfection of wisdom to teach and transform
beings—MOot trong nhitng kinh dién phd thong
nhé't cla Phat gido. Kinh Kim Cang gidi thich lam
cdch nao d€ mot vi Bd Tat ¢6 thé dua theo tri tué
ba la mit ma gido hdéa ching sanh—See
Prajnaparamita sutra.
Vajra-door: Kim Cang M6n—The diamond door
of the Garbhadhatu mandala—C&ng Kim Cang
trong Thai Tang Man D La.
Vajra-Firm And Shedding Golden Light
Everywhere Buddha: Phiat Kim Quang.
Vajra-fist: Kim Cang Quyé&n—Diamond-fist,
with the hands doubled on the breast—Kim cang
quyén (v6i hai ban tay chip lai trén nguc)—Nim
tay Kim Cang hay hai tay nim lai va dé ngay
trudc nguc (c6 bon loai quyén: nim tay thong
thudng, d& ngén cdi nim thing, dit ngén cdi vao
1ong ban tay, nim tay lai v6i nhau).
Vajra-fist Bodhisattva: Kim Cang Quyén Bd
Tat—One of the Bodhisattvas in the Diamond
group—MBot trong nhitng vi Bd T4t trong nhém
Kim Cang.
Vajra for the good: Kim Cang thin khuyén
thién.
Vajragarbha (skt): Kim Cang Tang.
1) The Diamond treasury: Kho Tang Kim Cang.
2) The Bodhisattva in the Lankavatara sutra: Vi
B6 T4t trong Kinh Ling Gia.
Vajragarbha-Bodhisattva: The Bodhisattva in
the Lankavatara Sutra—Kim cang tang B6 Tat, vi
B Tt trong kinh Ling Gia—See Twenty five
Bodhisattvas who protect all who call Amitabha.
Vajra-ghanta (skt): Kim Cang Linh B6 Tdt—A
Bodhisattva holding a bell in the Vajradhatu
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mandala—Vi B6 Tt tay cAm chudng trong Kim

Cang Man P4 La.

Vajra god: Kim Cang thian.

Vajra guardian spirit: Kim Cang Da Xoa.

1) A Bodhisattva with the fangs: Vi Bd Tit c6
rang nanh.

2) The guardian spirits represented on the
temple gates. One of the five kings of hells or
messengers and manifestation of Vairocana.
The fierce maharaja as an opponent of evil,
he is one of the guardians of Buddhism. He
has either three faces and six arms, or one
face and four arms. He is a fierce guardian of
the north in the region of Amoghasiddhi in the
Vajradhatu: Vi Thin HO Phdp thudng dudc
dit ngay c6ng clia cdc chiia. Kim Cang Da
Xoa hay Phin nd6 Minh Vuong, 12 mt trong
nim vi Minh Vuong, nguGi hd tri Phat phap,
nhung lai 12 k& thit ctia ma quy. Vi ndy c6 ba
mit sdu tay hay mot mit bon tay, tru tai
phuong Bic, 1a vi Phin No Toén Bat Khong
Thanh Tyu Nhu Lai & phuong Bic trong ngii
tri Nhu Lai (ngii Phat) ctia Kim Cang Gidi.

Vajrahasa (skt): Pai Ti€u Minh Vuong—The

great laughing king (Ming-Wang).

Vajra-heart: Diamond-heart—The heart of the

Bodhisattva, i.e. infrangible, and unmoved by

illusion—Tam clia BO T4t, cdi tim khong lay

chuyén dugc.

Vajra-Indestructible Buddha: Phit Kim Cang

B4t Hoai.

Vajra-insight: Kim cang quin.

Vajrajvala (skt): Phat Xa La Phugc La—Kim

Cang Quang—The scintillation of the diamond—

The lightning.

Vajraketu Bodhisattva (skt): Kim Cang Phan

B Tdt—The flag-bearer, one of the sixteen in the

Vajradhatu group—Vi B6 T4t cAm cd, mot trong

16 vi Bd T4t trong nhém Kim Cang Gidi.

Vajra-king: The Diamond-king, the strongest, or

finest vajra, the strongest and finest bull (powerful

bull)—Kim cang vuong, C4i thu thing (manh nhat
va tot nhat) clia kim cang, mdt loai bd manh nhat
va tot nhat.

Vajraksetra (skt): Kim Cang Sdt—Buddhist

monastery or building—Tén goi cdc chua hay ty

vién.

Vajrakumara (skt): A vajra messenger of the
Buddhas or Bodhisattvas; also an incarnation of
Amitabha in the form of a youth with fierce looks
holding a vajra—Kim cang d6ng t, st gid clia
chu Phat hay chu B Tat; ciing 13 hién thin clia
DPitc A Di Pa du6i hinh thiic mot déng ti vdi vé
dit diin tay cam chliy kim cang.

Vajramaharaja (skt): Pai Luc Kim Cang—The
mighty “diamond” in the Garbhadhatu group, a
fierce guardian and servant of Buddhism—DbPai
Lyc Kim Cang trong nhém “Phdp Gidi,” mot vi h
phép dic lyc.

Vajramati (skt): Pratyatmaryajnana (skt)}—Tu
Gidc Thanh Tri—See Pratyatmaryajnana.

Vajra meditation: Kim Cang Dinh—See
Vajrasamadhi.

Vajra messenger: See Kim Cang Pdng T
Vajra-mother: Mamaki (skt): Ma Ma Ké—See
Mamaki.

Vajranana-dhara (p): Kim Cang Hué—The
Supreme Buddhahood.

Vajranana-mudra (p): Hué-A,n Kim-Cang.
Vajra-Nisprapan-caviharin (p): Chip Kim
Cang Tru V6 hy luén.

Vajrapani (skt): Vajradhara (skt)—Kim Cang
Than (Thi Kim Cuong Cht)—Mat Tich Kim
Cang Luc Si—Any deva holder of the vajra—
Protector of the Law—A Sanskrit term for “Vajra
Hand,” Thunderbolt-handed, a Buddhist god who
accompanies the Buddha and protects him all the
time, one of the Dhyani-Bodhisattvas. He is a
guardian of Buddhas, driving away all yaksa
disturbers. According to Tibetan Buddhism, this is
a wrathful tantric Buddha, classified as a
“knowledge-holder.” He is often depicted wearing
a tiger skin around his waist and with long hair.
He generally has blue skin and either two or four
arms. In the four-armed picture, we can see that
two of his hands make a threatening mudra
(gesture) implies overcoming obstacles, and the
other two hold a vajra. Also according to Tibetan
Buddhism, he is said to possess the power of all
Buddhas to overcome obstacles. In some
traditions, it is said that he will become the final
Buddha of the present era—Phan ngit chi “Kim
cang thii,” vi cAm luGi tAm sét, mot vi than trong
Phat gido, ngudi theo Bic Phit va hd tri Ngai
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trong moi lic. Ngai 1a vi luc s hd tri Bic Phat,
ddnh dudi td ma khudy r6i. Theo Phat gido Tay
Tang, Kim Cang Thud 1a vi Phit c6 gudng mit
gidn dit, dudc phan loai nhu 1a vi “tri gitr trf tué.”
Ngudi ta thudng vé& hinh Ngai mang mot tim da
cop quanh thit lung, c6 téc dai. Ngai thudng c6 da
xanh, c6 khi ngudi ta vé hai tay, c6 khi ngudi ta
v& bdn tay. Trong hinh Ngai c6 bon tay, chiing ta
tha'y hai tay Ngai lam ddu 4n doa ma (¥ néi vugt
qua nhitng ma chuéng), va hai tay khdc Ngaicim
kim cang. Ciing theo Phit gido Tay Tang, ngudi
ta n6i Ngai c6 t't ca cdc lyc cla chu Phat dé vugt
qua moi chuéng ngai. Trong mot vai truyén thong
khdc, ngudi ta tin ring Ngai 1a vi Phat cudi cling
trong hién ki€p (ki€p hién tai).

Vajrapani-Bodhisattva  (skt):  especially

Samantabhadra Bodhisattva—Kim cang thi Bd

Tat, dic biét 1a Ngai Phd Hién Bd Tit.

Vajrapani group: group of the same Vajrapani

in the Vajradhatu and Garbhadhatu mandalas—

Kim cang thd bd, nhém ctia cdc vi Kim cang thi

trong kim cang gidi va thai tang gidi man da la.

Vajrapani-vajradhara (skt): Chap Kim Cang—

See Parapani.

1) Any deva holder of the vajra: Bat cit vi trdi
nio tay cAm chay kim cuong.

2) Indra who in a former incarnation took an
oath to defend Buddhism, was reborn as a
king of Yaksas, hence he and his yaksas carry
vajras: Con goi 12 Chap Kim Cuong Da Xoa
hay Vua Da Xoa 13 vi trdi P& Thich trong
tién ki€p da thé bdo vé Phat phap, nén khi tdi
sanh 1am vua Da Xoa, 6ng ludn mang bén
minh Kim Cang thd.

3) Manjusri as the spiritual reflex of the Dhyani
Buddha Aksobya: Van Thu Su Lgi nhu phén
anh trong A Stic Bé Phat.

4) A popular deity, the terror of all enemies of
Buddhist believers, especially worshipped in
exorcism and sorcery by the Yoga school:
Mot vi than phd cip, hung thian cia nhitng ké
phé dao.

Vajra-Paramita Bodhisattva (skt): Kim Cang

Ba La Mat B Tit.

1) Chuyén Phip Luin B Tit—See Fifteen
bodhisattvas who represent the Buddha’s
dharmakaya, or spiritual body; wisdom in

graciousness and a pierce or angry form
against evil (I).

2) One of the four female attendants
Vairocana in the Vajradhatu, evolved from
him, each of them a mother of one of the four
Buddhas of the four quarters—Kim Cang Ba
La Mat B6 Tit, mot trong bdn vi nit B6 Tt
than cidn cia Ptic Ty Lo Gid Na trong Kim
Cang Gidi, déu do Ngai luu xuit, mdi vi 1a
me clia mot trong bdn vi Phit trong td
phuong—See Four female attendants on
Vairocana.

Vajrapasa (skt): Kim Cang Tdc—The diamond

lasso or noose in the hand of the subduer of

demons (Arya-achlanatha-raja) and others—Day
thong long kim cang trong tay clia BAt Pdng Minh

Vuong.

Vajra-power: Irresistible strength—Kim cang

lyc.

Vajrapradama-Mudra (skt): MAu Pa La Phép
An—The fingertips of the hands are crossed—
Cic diu ngén tay clia hai ban tay chéo vao
nhau—See Mudra.
Vajra-Prajna-Paramita Sutra:
Cang Biat Nhd Ba La Mat
Vajracchedika-prajna-paramita-sutra.
Vajraputra (skt): Phat Xa La Phat Pa La—Mot
trong mudi sdu vi La Hin—One of the sixteen
arhats.

Vajra realm: Kim Cang Gidi—See Vajradhatu.
Vajra-rulers: Ucchuma (skt)—U€ Tich Kim
Cang—The vajra-ruler who controls unclean
places. There are four Vajra-rulers of the four
elements—Con goi 12 O S6 Sit Ma Minh Vuong
hay Than Kim Cang Chap, chiia t€ clia nhitng ndi
6 u€. C6 bon vi Kim Cang Chd clia tif dai. **See
Four Vajra-rulers of the four elements.
Vajra-samadhi: Kim Cang Tam Mudi—Kim
Cang binh—Kim Cang Du Pinh—Kim Cang Tam
Mudi—Vajra-meditation—Samadhi as a state of
great stability, that of the last stage of the
Bodhisattva, characterized by firm, indestructible
knowledge, penetrating all reality; attained after
all remains of illusion and wrong views have been
cut off —Thién dinh ctia BS tdt & ngdi toi hau.
Ngudi tu hanh va dic phép thién dinh ndy sé&
dudc trf bén vitng, sic bén va bat hoai nhu kim

on

Kinh Kim
Pa—See
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cudng, c6 thé cit dift tat c phién ndo va ta ki€n

thién 1€éch—See Vajravimbopama.

Vajrasamkara (p): Kim Cang Tda.

Vajrasana (skt): Kim Cang Toa.

1) The posture or manner of sitting: Ddng vé lic
ngdi.

2) Bodhimanda (skt)—The diamond throne,
Buddha’s seat on attaining enlightenment—
Kim cang tda, chd ngdi clia Pitc Phat khi
Ngai dat dugc dai giac.

Vajrasattva (skt): Kim Cang T4t Bda (Bi mat
chi)—Diamond sattva—Having a of
adamant—The Diamond Being or Essence, king
of Yaksas and guardian of the secrets of the
Buddha. The Diamond being has the ability to
all defilements, the principle of
purification. One of the many titles given to Adi-
Buddha, the primordial Buddha-wisdom in the
Tibetan School of Buddhism. This is one of the
important Buddhas
Buddhism, particularly associated with mental
purification. He is usually depicted holding a vajra
in his right hand and a bell in his left. The former
symbolizes compassion, and the latter wisdom.
His importance in tantric traditions evidenced by
the fact that beginning tantric students are
generally required to recite his 100 syllable
100,000 times at the first of the
“preliminary practices.”—Kim Cang T4t Pda hay
bi mat chii 13 vi vua cia tit cd cic loai da xoa va
1a vi bdo ho nhitng bi mat ctia Pdc Phat. Kim
Cang T4t Bda hay Kim Cang Tri c6 kha nang x6a
bd nhitng nhd bdn, 12 nguyén tic ctia sy thanh
tinh. Mt trong nhitng danh hi€u ctia Adi-Buddha,
tri hué Phat ban sd clia Phat gido Ty Tang. Pay
12 mdt trong nhitng vi Phit quan trong nhit trong
Phat gido Mat Tong, dic biét lién hé t6i viéc
thanh loc tdm linh. Ngai thudng dugc vé tay phai
cAm kim cang va tay trdi cAm chudng. Chudng
tiéu bi€u cho long bi min va kim cang tiéu biéu
cho tri tué. Sy quan trong cla ngai trong Mat gido
rd nét qua vi€c ngudi tu mat gido sd ¢ phdi niém
chd 100 van ctia ngai 100.000 1in trong nhitng
budi thuc tap tién khdi.

1) Another name for Samantabhadra
Bodhisattava—Tén khdc ctia B6 Tit Phd
Hién.

heart

eliminate

tantric

most in Tibetan

mantra

2) Another name for Vajrapani—Tén khdc cla
Kim cang thu.

3) Bi Mt Chi: King of Yaksas and guardian of
the secrets of Buddhas—Tén goi diy du la
Kim Cuong Thi Bi Mat Chd, tirc 1a ngai Kim
Cuong T4t Pda, vua cia loai Da Xoa, va
cling 1a vi ho tri nhitng bi mat ctia chu Phat
(theo bai Nhat Kinh S§, Kim Cuong Bi Mat
Chi, ban tay cAm cdy chay Kim Cuong. O
tdy phuong goi Da Xoa 1a bi mat, bGi than
kh4u y cdia ngai nhanh chéng, 4n kin, khé c6
thé bi&t dugc. Ngai Bi Mat Chi tic 12 Da
Xoa Vuong, tay cAm chay Kim Cuong, ding
thi vé bén Phat).

** Five Bodhisattvas in the Diamond Realms.

Vajrasattva-mahasattva (skt): Kim Cang Tha.

1) A form of P’u-Hsien (Samantabhadra),
reckoned as the second of the eight patriarchs
of the Shingon, Vairocana was the first: Bi
Mat Chd Phd Hién, vi t§ thi hai trong tdm vi
t6 Chan Ngon, vi t& thit nha't 13 Pitc Pai Nhat
Nhu Lai.

2) All vajra-beings, or vajra-bodhisattvas;
especially those in the moon circle in the east
of the Diamond mandala: Cdc vi Chap Kim
Cang Thin, hay cdc vi Bd Tit, dic biét chi
ngai Kim Cang Nguyét Luin § Bong do cua
Kim Cang Man D6 La.

3) Sakyamuni in a previous incarnation as a
vajrasattva: Ngai Nhit Thi€t Nghia Thanh
Tyu B t4t (tién thian cta Pdc Phiat Thich
Ca).

4) All beings are vajrasattva, because of their
Buddha-nature: T4t cd ching hitu tinh déu 12
“Kim cang Tdt Péa” vi tit cA déu cé Phat
tinh.

5) All beginners in the faith and practice are
vajrasattva: TAt ci nhifng ngudi so co tin
hanh déu 13 Kim Cang tit Pda.

6) All the retinue of Aksobhya are vajrasattva:
TAt cd quyén thudc clia Ngai A Stic Bé Phat
déu 1a Kim Cang T4t Pda.

7) Any Great P’u-Hsien is a vajrasattva: BAt c
vi Pai Phd Hién (bt cif ai thanh twu mudi thé
nguyén 16n déu 1a trudng t& Nhu Lai, va déu
dugc goi 1a Phd Hién) nio ciing déu 13 Kim
Cang Tdt Poa.
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Vajrasekharatantrarajasutra (skt): Kim cang
dénh Kinh.
Vajra-Sekhara-vimana-sarvayoga-yogi
sutra (skt): Kim cang phong 1du cdc nhift thié€t duy
da du chi Kinh.

Vajrasena (skt): Kim cang toa.

Vajra spirit: Kim Cang Than.

1) The guardian spirits of the Buddhist order: Vi
Than ho phdp (bio hd chu Ting).

2) The large idols at the gate (entrance) of
Buddhist monasteries: Tugng hd phdp 16n naoi
cbng cdc ty vién.

** See Vajrapani and Vajrayaksa.

Vajrasrnkhala (p): Kim Cang Tda.

Vajrasuci (p): Vajrasena (skt)—Kim Cang

Cham—The straight vajra—Kim kim cang.

Vajrasuci Sastra (skt): Kim Cang Chdm Ludn—

The composed by Dharmakirti,

seriously criticized about the Veda sutra and the

supreme position of Braham in Hinduism—Luan
dudc soan b3i Ngai Phdp Xing, phé phdn nghiém
khic kinh Vé Pa va dia vi t8i thugng clia Pham

Thién.

Vajra thunderbolt: Kim Cang Chit—The Vajra

or thunderbolt. It is generally sharp as such, but

has various other forms—Chay Kim Cang rit bén.

1) The Vajra is also interpreted as a weapon of
Indian soldier: Mot loai vii khi cua binh linh
An Do.

2) It is employed by the esoteric sects, and
others, as a symbol of wisdom and power
over illusion and evil spirits: M4t gido va
nhitng tong phdi khdc ding Kim Cang Chi
nhu mot bi€u tugng ciia tri tué va sitc manh
dé chit dut phién ndo va khic phuc ma
chuéng.

a) When straight as a sceptre it is one limbed
vajra: Poc C6 Kim Cang Chir: Khi thing thi
Kim Cang Chtt dugc goi 1a “Poc C5”.

b) When it has three prongs, it is called “three-
pronged” vajra: Tam CS Kim Cang Chit: Khi
c6 ba chia thi goi 1a “tam c6”.

¢) When it has five prongs, it is called “five-
pronged” vajra: Ngii C§ Kim Cang Chi: Khi
¢6 nim chia thi goi 1a “ngii c6”.

sastra was

d) When it has nine prongs, it is called “nine-
pronged” vajra: Cttu C8 Kim Cang Chir: Khi
c6 chin chia thi goi 1a “cttu c8”.

Vajra Treasury Bodhisattva: Kim Cang Tang

B6 Tit—Kim Cang Bd Tit—See Vajra
Bodhisattvas.
Vajra-Treasury-Raja: Kim Cang Tang

Vudng—Diamond-Treasury King.

1) A form of the next entry of the Vajra
Treasury Bodhisattva: Ki€p k€& ti€p clia Kim
cang Tang B6 Tit.

2) Sakyamuni Buddha: Pttc Phat Thich Ca Mau
Ni.

Vajrattahasa (skt): Bat Tri€t La Tra Ha Sa—

Siva, the laughing Maharaja, one of the

guardians—Than Ma Hé Thi La, Ti€u Thién

Vuong, mot trong nhitng hd phdp Thién vuong.

Vajravidarana-dharani-sutra  (skt):

Tudéng Kim Cang PBa La Ni Kinh.

Vajravimbopama (skt): Kim Cang Tam Mudi—

A samadhi on the idea that all things are of the

same Buddha-nature. This is the highest samadhi

attainable by the Buddhist yogin who by this
destroys the subtlest form of the klesa—Tam
mudi thong sudt cdc phdp giéng nhu Phit tdnh
chin nhu. Pay 1a loai tam mudi cao nhit ma
ngudi tu Phat c6 thé dat duge. Nhd tam muoi ndy

ma ngudi tu cé thé doan diét cdi hinh thic vi t&

nha't clia phién nio.

Vajravimbopana-samadhi  (skt): of

various modes of samadhi—Kim cang du dinh,

mot trong nhiéu loai dinh.

Hoai

one

Vajra-vision: Diamond insight—Kim cang qudn.

Vajra-water: Kim Cang Thiy—Water used in

esoteric ceremonies, drunk by a person who

receives the esoteric baptismal rite—NuGc dugc

ding trong nghi 1& mat gido, dugc ngudi tho 1&

qudn ddnh Mat tdng u6ng—See Diamond water.

Vajra wheel: Kim Cang Luén.

1 Diamond wheel: Kim Cang Phip Ludn—
Bé4nh xe Phap Kim cang.

2) Symbol of the esoteric sects: DAu hiéu cla
Mit gido—Kim cang Luan.

3) Symbolical of the esoteric sects: Vajrayana
(skt)y—Kim Cang Thira.

4) The lowest of the circles beneath the earth:
Kim luin clia tAng dat thAp nhat.
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Vajra-Wheel with Aksobhya Buddha—Kim
Cang Ludn v6i A Sic Bé Phat—See Four
wheels (C).

Vajra Wisdom: Kim Cang Tri—See Eight
patriarchs of the True Word sect.
Vajrayaksa (skt): Kim Cang Ly BS Uy.

1)

2)

3)

One of the five vidyarajas, fierce guardians of
the north in the region of Amoghasiddhi (one
whose achievement is not in vain, who
unerringly achieves his goal, one of the five
transcendent Budhhas. With him
associated the earthly Maitreya Buddha and
the transcendental Bodhisattva Vishvapani—
Ly B Uy Nhu Lai, ddng thyc hién muc dich
khong sg hdi. Mot trong niam vi Phat siéu
viét, ma th€ gian Maitreya va Bd Tit siéu
viét déu phai theo), or Sakyamuni Buddha—
Mot trong ndm vi minh vudng, nhitng vi bdo
ho manh mé ¢di Bic cia Pic Ly B6 Uy Nhu
Lai, hay bdc Thich Ca Mau Ni Phat.

A Bodhisattva with the fangs: Vi B6 Tat c6
ring nanh.

The guardian spirits represented on the
temple gates. One of the five kings of hells or
messengers and manifestation of Vairocana.
The fierce maharaja as an opponent of evil,
he is one of the guardians of Buddhism. He
has either three faces and six arms, or one
face and four arms. He is a fierce guardian of
the north in the region of Amoghasiddhi in the
Vajradhatu: Vi Thin HO Phdp thudng dudc
dit ngay c6ng cia cdc chiia. Kim Cang Da
Xoa hay Phin nd Minh Vuong, 132 mdt trong
ndm vi Minh Vuong, ngudi hd tri Phat phdp,
nhung lai 12 k& thii ctia ma quy. Vi ndy c6 ba
mit sdu tay hay mdt mit bon tay, tru tai
phuong Bic, 1a vi Phin No Ton Bat Khong
Thanh Tyu Nhu Lai & phuong Bic trong ngii
tri Nhu Lai (ngti Phat) cia Kim Cang GiGi—
See Five dhyani Buddhas,
bodhisattvas who represent the Buddha’s
dharmakaya, or spiritual body; wisdom in
graciousness and a pierce or angry form
against evil (V).

are

and Fifteen

Vajrayana (skt): Kim Cang Thira (M4t Tong)—
See Vajrayana Buddhism.

Vajrayana Buddhism: Diamond Vehicle—Phit

gido Mat

tong—Kim Cang Thiwra—Tibetan

Buddhism—Esoteric school.

@

ety

An overview of the “Vajrayana Buddhism”—
Téng quan vé “Kim Cang Thita”: The
Vajrayana is often called Tibetan Buddhism,
also called “True-Word” sect, and it is
divided into four main sects: Nyingmapa,
Kagyupa, Sakyapa, and Gelugpa—Kim Cang
Thira thudng dugc goi la Phat Gido Tay
Tang, con goi 1a Chan Ngbn tong, né6 dugc
chia ra 1am bon tong phéi chinh: Nyingmapa,
Kagyupa, Sakyapa va Gelugpa.

The meaning of the “Vajrayana Buddhism”—
“Kim Cang Thira”: A Sanskrit term for “Vajra
vehicle.” A Tantric School of North India and
Tibetan Buddhism founded in the fifth
century. It developed out of the teachings of
the Mahayana; however, it emphasized on
ritual practices as a psychological method to
attract followers. The scriptural basis for the
tradition is a disparate collection of texts
called which were probably
composed some time between the sixth-
seventh centuries, but which are claimed to
have been spoken by either Sakyamuni
Buddha or other Buddhas. Vajrayana also
follows the basic Bodhisattva path of
Mahayana Buddhism. However, it teaches
different methods that it claims shortening the
time required to attain Buddhahood, including
rituals, the use of hand mudra, Mandalas, and
visualzations. A central practice is “deity
yoga,” in which the meditator visualizes him
or herself as a buddha, possessing all the
perfected qualities of a buddha, and engaging
in compassionate activities. The tradition
emphasizes the secrecy and efficacy of its
practices, and generally requires that one
receive initiation from qualified Guru before
one enters onto the tantric path. Vajrayana
became the dominant meditative tradition in
Tibet and Mongolia, and is also found in East
Asia in the schools of esoteric Buddhism,
including the Chinese Chen-yen school in
China and Vietnam, the Japanese
Shingon tradition—Phan ngit cé nghia la
“Kim Cang Thtra,” trudng phdi Phat gido Tay

“Tantras,”

and



5383

Tang xudt hién vao giita th€ ky thi V. Phdi
ndy phét trién tir trudng phdi Pai thira, nhung
coi viéc thuc hién cdc nghi 1& 1a quan trong
nhu mot phuong phip tim ly dé€ thu hit tin
dd. Cin ban gido di€n clia truyén thdng nay
12 mot tap hdp nhi€u bai chd khac nhau, c6 1&
dudc bién soan vao nhitng thé€ ky thi sdu va
thit bay, nhung ngudi ta cho ring do Pic Phat
Thich Ca Mau Ni hay nhitng vi Phat khic da
n6i. Kim Cang Thira ciing theo Bd T4t dao
cian ban clia Phat gido Pai thira. Tuy nhién,
thira nay day nhiing phuong thitc khac va cho
ring phuong thitc d6 c6 thé rit ngdn thdi gian
doi hdi dé€ dat thanh Phat qui, bao gdém
nhitng nghi 1€, diing thii 4n, ding man da la,
va dung phép quédn tudng. Sy tu tAp chl y&u
12 “thién thién” (devata-yoga), trong d6 hanh
gid mudng tugng minh 12 mot vi Phat, c6 day
dd nhitng phim chat tt clia mot vi phat, dang
ti€n hanh nhitng hoat dong tr bi. Trudng phéi
ndy nhdn manh vao tinh bi mat va sy hitu
hiéu cla phuong cdch tu tip, thudng thi
trudng phai doi héi mot ngudi phai chiu phép
quan dinh tir mot vi Thay c6 di phidn chat
trude khi budc vao con dudng tu tip theo Mt
gido. Kim Cang Thira trd thanh truyén thdng
thién c¢6 4nh hudng 16n tai TAy Tang va
Mong C8, ciing nhu tai mot vai trudng phai
Mat tong tai cdc xi Pong A, gdm cdc trudng
phédi Chan Ngon tai Trung Hoa, Viét Nam va
Nhat Ban.

(II) Sects of Vajrayana Buddhism—Céc trudng

phéi Kim Cang Thura:
1) Nyingmapa: The Nyingmapa sect is the oldest
Tibetan Buddhism, founded by

Padmasambhava or Guru Rinpoche in the 8"
century under the reign of King Trisong
Detsen (742-797)—Gido phdi Nyingmapa la
gido phdi c§ nhit ctia Phat gido Tay Tang,
dugc ngai Lién Hoa Sinh hay Pao su
Rinpoche sdng 1ap vao th& ky thit 8 duéi triéu
vua Trisong Detsen.

2) Kagyupa: The Kagyupa sect was founded by
Marpa Chokyi Lodoe (1012-1099), a famous
Tibetan translator in the 11" century and his
outstanding disciple Milarepa (1040-1123) in
the 12" century—Ph4i Kagyupa dugc thanh
1ap bdi Marpa Chokyi Lodoe, mot dich gid

Tay Tang ndi ti€ng vao th€ ky 11 va vi dai
dé tif clia ngai 12 ngai Milarepa vao thé ky
thit 12.

3) Sakyapa: The Sakyapa sect was founded by
the Tibetan translator Drogmi Sakya Yeshe
(992-1074) in the 11™ century—Ph4i Sakyapa
dugc vi dich gid T4y Tang 1a Drogmi Sakya
Yeshe sang 1ap vao thé ky thit 11.

4) Gelugpa: The Gelugpa sect, the youngest and
largest among the schools of Tibetan
Buddhism, was founded by Thongkhapa
(1357-1419) or Je Rinpoche in the 14"
century—Ph4i Gelugpa la phdi tré nhit va
ddng nhat trong cdc phai TAy Tang, dugc
ngai Tong Khach Ba hay Je Rinpoche sing
lap vao th€ ky tha 14.

Vajrayogini (skt): A Tantric Buddha who is

particularly associated with the Kagyupa,

Sakyapa, and Gelukpa orders of Tibetan

Buddhism. She is generally depicted with red skin

and wearing a necklace of skulls. She is also

generally naked, symbolizing her non-attachment
to all material things—MOot vi Phit Mat gido
ngudi dic biét c6 lién hé t6i cdc truyén thdng

Kagyupa Sakyapa va Gelukpa cta Phit gido Tay

Tang. Ba dugc vé& ¢6 nuéc da mau dé va mang

mot chiéc kiéng ctia nhitng cdi so. Ngudi ta vé ba

tran trudng dé tugng trung cho sy budng bd tit ci
vat chat.

Vakkula (skt): Vakula (skt).

1) Bat Ciu La—Bac Ci La—Bac La Ba Ciu
La—Vakkula, name of an arhat, an intelligent
disciple of Sakyamuni, who during his eighty
years of life, never had a moment’s illness or
pain—Tén cta vi La Hdn Thién Dung hay V§
Hinh, mot dé t& thong thdi cia DPuc Phat,
ngudi ma trong sudt 80 nim sdng khong bénh
hoan hay dau dén.

2) BO Ci La: Name of a demon—Tén clia mdt
loai quy.

Vaksamata (skt): Ngit Binh DPing—The

sameness of all the Tathagatas as regards to their

power of commanding sounds and languages—Su
binh ding clia hét thdy chu Nhu Lai vé ning luc
diéu dong cdc Am thanh ngdn ngir.

Vaksu (Oxus): Phoc X6—Phoc Xoa—One of

the four famous rivers in India, originated from

the West of the lake Anavatapta, flows to the sea
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in the Northwest—/Pth Xoa, mot trong bdn con
song ndi ti€ng & An PO, phat ngudn phia Tay hd
A Na Ba DPidp Ta, chdy ra bién phia Tay Bic—
See Four rivers in India.

Valabhi (skt): Bic La—Phat Lap Bi—Northern
Lata, name of an ancient kingdom and city on the
eastern coast of Gujerat. This was one of the
famous Buddhist centers in west India, about
twenty miles to the north-west of Bhavanagar.
From the sixth century A.D., Buddhist activities in
Saurashtra seem to have centered in Valabhi. It
acquired great importance as a place of Buddhist
interest and Hsuan-Tsang spoke of it in glowing
terms when he visited it in 640 A.D. According to
Hsuan-Tsang, there were one hundred convents
where six thousand devotees of the Sammitiya
school resided. In those days, Valabhi was
considered to be next in importance to Nalanda as
a centre of Buddhist learning, and became the
the scholars,
Sthiramati and Gunamati. Not less than thirty
copper-plate inscriptions, of the seventh and
eighth century A.D., have been found. These
records that land grants were given by the
Maitraka rulers of Valabhi to no fewer than
fifteen Buddhist monasteries built there by
members of the royal family, the royal officers
and other Buddhist saints. Unfortunately, Valabhi
is now in ruins, and nothing remains to prove its
past glory—Bic La 13 tén clia mot vuong quoc cd
nim trén b bié€n phia Pong Bic clia Gujerat.
bay 1a mot trong nhitng trung tim Phit gido ndi
ti€ng & mién tdy An P9, cich Bhavanagar hai
muoi dim vé phia tdy bic. Tir th€ ky thd sdu trd
di, cdc hoat dong Phat gido § Saurashtra dudng
nhu dd chuyén trong tim dén Valabhi. Noi ndy
dat dugc vi tri quan trong vi c6 nhiéu y nghia vé
mit ton gido, vi Huyén Trang di néi vé noi ndy
bing nhitng 13i 1& ndng nhiét khi 6ng d&€n day vao
nim 640 sau Tay Lich. Theo Huyén Trang thi &
day c6 mot trdm tu vién vGi sdu ngan tu si thudc
Chéinh Lugng B (Sammitiya sect). Vao thdi ay,
Valabhi dudc xem 1a mdt trung tim ki€n thic
Phit gido ditng hang thd nhi sau Na Lan Pa va trd
thanh qué huong clia cdc hoc gid Phit gido ndi
ti€ng nhu Sthiramati va Gunamati. Ngudi ta tim
tha'y & diy khong dudi ba muoi bin ddng c6 khic
chit thuc th& ky thit 7 va 8. Cdc ban ddng niy

home of renowned Buddhist

ghi ring cdc vua chda triéu dai Maitraka tai
Valabhi dd ban cap dat dai cho khong dudi mudi
lim tu vién do hoang toc, triéu than va cdc nha
hdo tim xdy nén. Pdng ti€c 12 Valabhi ngay nay
chi 12 sy d6 ndt, ching con gi 1a chiing tich clia sy
vinh quang ngay trudc.

Vale of tears: Thung liing nudc mit.

Valid (a): Hitu hiéu—C¢6 hiéu lyc—C6 cin ct
thuc su.

Valid proposition: Ning 1ap mén (c6 thé lap
lén dugc)—This is one of the eight kinds of
syllogisms in Buddhist logic—P4ay 1a mot trong
tdm phdp modn hay tdm ly ludn khon ngoan trong
1y ludn Phat gido—See Eight kinds of syllogisms
in Buddhist logic.

Validate (v): Hitu hiéu hoa.

Validation (n): Sy hitu hiéu héa.

Validity (n): Tinh hitu hiéu—Tinh xdc thuyc.
Valient (a): Diing cdm.

Valuable (a): Pdng gid—To be worth.

Valuable advices: Nhitng 16i khuyén vo gid—In
the Anguttara Nikaya, the Buddha has eleven
valuable advices for girls on their role in their
Trong Kinh Ting Nhat A Ham, Dic
Phat ¢c6 mudi mot 15i khuyén rdt cé gid tri cho
nhitng ngudi con gdi trudc khi di 14y chong—See
Eleven valuable advices for girls on their role in
their married life.

Valuable diamond in the hems of our shirt:
Vién bdo chiu trong chéo do—In the noble
teachings of the Buddha, it is honesty, kindness,
understanding, patience, generosity, forgiveness,
loyalty and other good qualities that truly protect
us and give us true happiness and prosperity. A
man who possesses the above mentioned
characteristics, that man is travelling on the Path
to the Buddha’s Land. It is true that Buddhahood
cannot be found outside. It has no limit and not be
confined in the East, West, South or North. It is in
fact, in every man’s mind. In the Lotus Sutra, the
Buddha taught: “Once upon a time, there was a
father who was very old and death was hovering
on him. He had a little son and wanted him to be
well off in the future. He hided a very valuable
diamond between the hems of his son’s shirt and
then gave him some advice. After his father’s
passing away, the son forgot completely about the

married life
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hidden diamond. He became poor, wandering
here and there to beg for help, met with nothing
but refusal. One day, he suddenly remembered
about the hidden treasure left by his father, from
thence he became a rich man and no longer
depended on others for help.”: Trong gido huin
cao thugng clia Pitc Phat, 1ong chin that, tif man,
hi€u bi€t, nhdn nhuc, quing dai bao dung, va
nhitng dic tinh cao dep khdc that sy bdo vé va
mang lai cho ching ta hanh phic va thinh vugng
that sy. Mot ngudi tu tadp sao cho ¢ dugc nhitng
dic tanh tot vira k€ trén, 12 ngudi 4y dang hanh
trinh trén dudng dén dat Phat. That vay vdy, Phat
tdnh khong thé tir bén ngoai ma tim thdy dudgc.
Phat tdnh khong c6 gidi han noi BPong, Tay, Nam,
Bic, ma Phat & ngay tai trong tAim clia mdi ngudi
. Trong Kinh Phdp Hoa, Ptc Phit day: “Thud xua
c6 mot ngudi cha gid y&u va sip chét, nhung
ngudi 4y con mot ngudi con nhd, mudn dira con
sau nay dudc no dd, 6ng méi d€ mot vién kim
cuong vio giu 4o cia dia con. Sau khi cha chét,
dita bé khong bi€t minh c6 vién ngoc b4u, nén ci
di day di d6 xin x4 nhd vd nguSi khidc, nhung
khong dugc mdt ai gidp d6. Mot ngay no, chang
trai suc nhd lai vién ngoc biu ctia cha minh dé
lai, tir d6 vé sau chang trd nén ngudi sang trong
va khong con nhd ciy ngudi khac nita.”

Value (v): DPdnh gid—To
appraise—To assess—(n) Gid tri—Chan nghia.
Value judgment: Gi4 tri phdn dodn.

Valueless: Mot Tu Vi—Tasteless, useless, e.g.
discussion of the colour of milk by blind people—
Vo6 vi, vd gid, vO dung, ty nhu nhitng ngudi mi
ma ban luin vé mau cla sita.

Valuing the true Teaching as much as one’s

estimate—To

own being: Mén trong chdnh phdp ching ti€c
thAin minh—See Ten kinds of actions of
knowledge (5).

Vama (skt): Adverse—Contrary—In the opposite
direction—Nghich.

Vama-lokayata (skt): Nghich Lo Gia Da ba—
Name of a heretic sect during the Buddha’s time.
The Lokayata were materialistic and “worldly”
followers of Carvaka school; the Vama-lokayata
were opposed to the conventions of the world. An
earlier interpretation of Lokayata is, Ill response
to questions, the sophistical method of Chuang-

Tsu being mentioned as Evil questioning, which is
above method reversed—Tén clia mot gido phdi
ngoai dao vao thdi Piic Phat. Phai Lo Gia Da ba
l1a phéi ngoai dao thuin theo tinh ddi. Nghich Lo
Gia Da Pa hay T4 Thuin Th& Ngoai Pao, 1a phdi
chong lai thuan thé ngoai dao. Lo Gia Da Pa hay
Thuin Thé 13 hang vit bd Thdnh thu clia Lio
Trang.

Van Duc Temple: Chiia Van Biéc—Name of an
ancient pagoda, located in Binh Thanh district,
Saigon City. The pagoda was built in the
eighteenth century in GO Vap district and was
in 1945, and has
been rebuilt many times. A lot of wooden statues
from the nineteenth century have been kept in
Van Buc Pagoda. On the top shelf of the altar
placed in the Main Hall are worshipped three
statues of Amitabha Buddha, the statues of Cundi
Bodhisattva, Avalokitesvara Bodhisatva, and
Mahasthama Bodhisattva are enshrined on the
second shelf; on the third shelf is the statue of
King of Heaven, on both sides of which are the
Good and the Evil. The statues of Maitreya and
Infant Sakyamuni Buddha are worshipped on the
altar outside the Main Hall—Tén mdt ng6i chua
c6 toa lac trong quan Binh Thanh, thanh phS Sai
Gon. Chua duge xay vao thé€ ky thi 18 trong quan
Go Vip, dugc ddi vé quin Binh Thanh, tai dia
di€m hién tai vao nim 1945, va da dugc tring tu
nhiéu 1an. Chiia vin con giit dugc nhiéu tudng
Phit c6 clia th& ky thit 19. Tang trén cling ban thd
bén trong Chanh dién ton tri tugng Dic Phat A Di
Pa; ting k&€ thd B T4t Chuian P&, BS Tit Quén
Th& Am, va Pai Th€ Chi; tAng tht ba thd Thién
Vuong; hai bén 12 6ng Thién va 6ng Ac. Ban thd
bén ngoai cung trong Chanh dién ton tri Pitc Phat
Di Lic va Phat Thich Ca BPan Sanh.

Van Hanh Buddhist University: Vién Dai
Hoc Van Hanh—Vietnam’s major academic
Buddhist institution, founded in Saigon in 1964 by
Most Ven. Thich Minh Chau, Most Ven. Thich
Nhat Hanh, and Late Most Ven. Thich Thien
An—Vién Pai Hoc Phit gido chinh ctia Viét
Nam, dugc Hoa Thugng Thich Minh Chéau, Hoa
Thugng Thich Nhit Hanh va Hoa Thudng Thich
Thién An sdng l4p vao nim 1964.

Van Hanh Zen Buddhist Center: Thién Vién
Van Hanh—Name of a Ch’an Monastery, located

moved to the current location
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in Phd Nhuan district, Saigon City, South
Vietnam. It was established by Most Venerable
Thich Minh Chau before 1975. At first, it was a
branch of Van Hanh University. Its three-entrance
gate was built following the ancient architectural
style of Hué City. The Institute is also used as the
office of the Vietnam Buddhist Research Institute,
the office of the Vietnam Tripitaka Translating
and Publishing Heading Council, and Vietnam
School of Higher Buddhist Studies Offices—Tén
cia mot Thién Vién toa lac trong quin Phd
Nhuén, thanh ph6 Sai Gon, Nam Viét Nam. Thién
vién do Hoa Thugng Thich Minh Chau sang lap
trwuéc ndm 1975. Thoat tién né chi 14 mot chi
nhanh ctia Vién Pai Hoc Van Hanh. Céng Tam
Quan clia Thién Vién dugc xay theo kién tric cd
clia Kinh Thanh Hu&. Thién vién con dugc dung
lam Vian Phong Vién Nghién Ciu Phat Hoc Viét
NamVin Phong Hoi Pong Phién Dich Pai Tang
Kinh Viét Nam, va trudng Cao Cap Phat Hoc Viét
Nam.
Van Hanh Zen Master: Van Hanh Thién Su—
Name of a Vietnamese Zen master from CS Phap,
North Vietnam. Zen Master Van Hanh’s date of
birth was unknown. At the young age, he was
extraordinarily intelligent. He left home at the age
of 21 and became one of the most outstanding
disciples of Zen Master Thién Ong at Luc T6
Temple in Thién BPic. He was always admired
and honored by king Lé Pai Hanh. He died on the
full moon night of 1018—Tén ctia mot Thién su
Viét Nam, qué & CS Phdp, Bic Viét Nam. Ngay
sanh ctia Thién Su khong ai biét. Ngay sanh cia
Thién Su khong ai bi€t. Lic thi€u thdi 6ng di té
ra thong minh dinh ngd phi thudng. Ngai xuit gia
nim 21 tudi va trd thinh mot trong nhitng dé ti
xuit sic ctia Thién Su Thién Ong. Khi Thién
Ong thi tich, ngai ti€p tuc tru tri tai chia Luc TG
dé hoing duong Phat Phap. Ngai rit dudc vua Lé
bai Hanh kinh trong va ton vinh. Ngai thi tich vao
dém tring tron nim 1018. Ngai 1a tdc gid cta bai
tho ndi ti€ng sau diy—He was also the author of
this poem below:

Our life is a simple lightning which

Comes and goes (appears then disappears).

As springtime offers blossoms,

Only to fade (wither) in the fall.

Earthly flourish and decline,

friends, do not fear at all.

They are nothing, but

A drop of dew on the grass of morning!
Théan nhu dién anh hitu hoan vo

Van mdc xudn vinh thu hyu kho
Nham van thinh suy vd b3 dy

Thinh suy nhu 16 thdo dau pho!

Vana (skt): Ba Na—MGo6t ritng ciy hay ldm cay—

A wood—A grove.

Vanavasin (skt): Phat Na Ba Ky—Mot trong

mudi sdu vi A La Hian—One of the sixteen

Arhats.

Vandana (skt): Hba Nam.

1) Namas-kara (skt): L& bdi (kinh ngudng)—
Ban bam—Hoa Nam—Homage—
Veneration—Worship—To pay reverence—
To salute to the (Buddha—
Dharma—Sangha)—To invoke the name of
the object of worship—Y ton kinh (Phat,
Phap, Ting) bi€u hién ra & thin tuéng (nghi
thitc cung kinh ndy gdm chin di€m: dua 15i
tham héi, cdi dau td ¥ cung kinh, gio tay 1én
cao d€ vii, chip tay dé ngang mit, cii gap
dau gdi, quy, tay chin cham dat, toan than
ctii gap, diu va chan tay 1& cham xudng dat).

2) Obeisance—Prostration—Bowing the head
Reverencing—Worshipping—Hoa Nam—Ba
Nam—Ban Pam—Ban P&—Phién Pam—

Bian Pam—Ban P4 Vi—Ban Na Mi—Ban

E—Ban Pan Nam—Cii diu dinh 1& hay 1&
bdi, 1& kinh.

Vandani (skt): Kinh L&—Paying reverence,

worship—Cung kinh 1& bdi Phat Phdp Ting (theo

Nghia Lam Chudng, ct chi chi thanh cung kinh

goi 1a kinh, nghi thitc theo diing khudén phép goi

12 1&. Kinh 1& con khdi diy long thanh tinh tao

tdch nghiép thil thing nita).

Triratna

Vanguard: Pioneer—Tién phong.

Vanish (v): Tan bié€n.

Vanish (v) away: Tan tdc.

Vanish under the ground: Pon thd.

Vanity (n):

1) Hu tinh—Hu khong—Vé gid tri—Hu do—
Huyén hoic.

2) Tinh ki€u cdng tu phu.

Vanity of worldly pleasures: Bin chit hu 4o

clia khodi lac th€ gian.
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Vanksu (skt): Vaksu (skt)—Thanh Ha.

1) The blue or clear river: Dong sdng c6 nuéc
trong xanh.

2) The Oxus: Dong Oxus.

Vannas (p): Giai cip—Castes.

Van Phat Temple: Chuia Van Phit—Name of a

famous Chinese pagoda, located in the fifth

district, Saigon City, South Vietnam. It was built
in 1959. On the second floor, there is the Buddha

Shrine, 14 meters long and 10 meters wide, is

used to worship Sakyamuni Buddha. The Buddha

statue is 2.3 meters high. In the palm of the statue
stands a 0.2 meter-high statuette of the Lord

Buddha at His Holy Birth. Three sides of the

Shrine are surrounded with 3,638 Buddha pictures

printed on the surface of white ceramic bricks

fixed on the walls. The white brick is square in
shape with each side 0.15 meter. The fixing was
carried out in 1959. The name of the Pagoda "Van

Phat” or Thousand of Buddhas, results from this

fact—Tén mot ngdi chila ndi ti€ng cla ngudi

Hoa, toa lac trong quin nim, thanh phd Sai Gon,

Nam Viét Nam. Chiia dugc ki€n 1ap nim 1959.

Chinh dién dugc dit trén tAng hai, dai 14 mét,

rong 10 mét, th Bdc Phat Thich Ca, tugng cao

2,3 mét, bé da cao 1,13 mét, & 1dong ban tay c6

tugng Pic Phiat Pan Sanh cao 20 phin. Chung

quanh ba mit chanh di€n c6 3.638 bic hinh Phit
dudc in trén mit clia ting tAm gach men tring op
vao tudng. Vién gach vudng mdi canh 15 phan.

Chiia c6 tén “Van Phat” cling tir Iy do ndy.

Van Phong Zen Master: Thién Su Van Phong

(7-956).

*  Vietnamese Zen Master Yun-Feng (?-956)—
A Vietnamese monk of the third lineage of
the Wu-Yun-T’ung, from Tu Liém, Vinh
Khuong district. He left home to become a
monk when he was very young. Later he
became one of the most outstanding disciples
of Zen Master Thién Hoi—Thién su Van
Phong, ddi tht ba dong V6 Ngdn Thong, qué
& Tir Liém, huyén Vinh Khuong. Su xuit gia
tu hoc tir khi hay cdn rit nhd. Sau su trd
thanh mot trong nhitng dé t&r xuit sic nhat
ctia Thién su Thién Hoi.

*  One day, Zen master Thi€n Hoi said to him:
“Life and death are great matters, you should
thoroughly understand.” He asked: “When

life and death arrive, how can we avoid?”
Thién Hoi replied: “To avoid life and death
by relying on the non-birth and non-death
matters.” He asked: “What are the non-birth
and non-death matters?” Zen master Thién
Hbi said: “You should do all these right in life
and death.” He asked again: “How can I
understand?” Zen master Thién Hoi replied:
“Go and come back in the afternoon.” He
came back in the afternoon and asked his
master again. His master said to him: “Wait
until tomorrow morning, the assembly will
prove them to you.” He suddenly awakened:
Mot hdm Thién su Thién Hoi bdo su: “Song
chét 1 viéc 16n, can phai thau triét.” Su héi:
“Khi sdng chét d&én lam sao tranh dugc?”
Thién Hoi ddp: “Hay nim 1dy chd khong
song khong chét ma tranh.” Su lai héi: “Thé
nao 1a chd khdng song khong chét?” Thién
Hoi ddp: “Ngay trong séng chét nhan 14y méi
dugc.” Su hdi: “Lam sao ma hi€u?” Thién
Hoi bdo: “Nguoi hiay di di chiéu hin lai.”
Chiéu dén su lai vio va héi nita. Thién Hoi
bdo: “Dgi sdng mai, chiing s& chitng minh cho
nguoi.” Ngay dé su lién ngd.
*  After his master passed away, he stayed at
Khai Qudc Temple in Thing Long to expand
the Buddha Dharma until he died in 956 A.D.:
Khi Thay vién tich, su vé tru tai chia Khai
Quéc tai Thing Long dé hoiing héa Phat
Phap dé&n khi vién tich nim 956 sau Tay Lich.
Van Phuc Pagoda: Chuia Van Phic—Name of
an ancient pagoda in North Vietnam. Van Phuc
was built in 1057 during the reign of King Ly
Thanh Tong. It is located on the side of Mount
Lan Kha, in Phat Tich hamlet, Phuong Hoang
village, Tien Son district, Bac Ninh province. The
pagoda used to be famous for its beautiful
architecture with the name Phat Tich, but in the
thirteenth century, it was collapsed in a huge
storm and later on was rebuilt by village people
and they renamed it Van Phuc. Inside the main
hall, there is a statue of Amitabha Buddha on a
well-carved stone lotus throne. Besides, there are
statues of Ananda, Mahakasyapa,
Mahasthamaprapta, Avalokitesvara, other holy
monks, as well as other good men in China and
Vietnam such as Quan Cong, Chau Xuong, etc. In
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the Patriarchal altars, there is a statue of a Queen,

wife of Lord Trinh Trang—Tén cia mdt ngdi

chiia ¢ & Bic Viét. Chua dugc xiy dung vao
nim 1057 du6i triéu vua Ly Thdnh Tong. Chiia
toa lac trén lung chirng ndi Lan Kha, thudc thon

Phat Tich, xa Phugng Hoang, quin Tién Son, tinh

Bic Ninh. Chiia rit ndi ti€ng vé 16i ki€n tric

tuyét dep clia n6 v6i tén Phat Tich, nhung vao thé

ky thd 13, chlia bi tan phd trong mot con bao 16n
va din lang d3a x4y dung lai va dit tén la Van

Phic. Bén trong chidnh dién la bic tugng Pic

Phit A Di Ba bén trén toa sen dudc cham trd tinh

vi. Ngodi ra, con c6 cdc tugng clia cdc ngai A

Nan, Ma Ha Ca Diép, Pai Thé Chi, Quian Am,

cdc vi Thanh Ting, cling nhu cdc bic hién nhian

Hoa va Viét khdc nhu Quan Cong, Chau Xuong,

van van. Trong khu vyc thd chu T8 c6 tugng clia

mot ba hoang, vg chida Trinh Trang.

Vanquishing all demons with omniscience:

Hang phuc ma quin bing Nhit thi€t tri—All

Buddhas have omniscience and already know and

see infinite realities.  Attaining perfect

enlightenment under the Tree of Enlightenment,
vanquishing all demons—Chu Phat nhit thiét tri,
ndi vo lugng phdap déu da thay biét, dusi coi Bo

Pé thanh Chidnh ding Chéinh gidc, hing phuc ma

quan—See Ten kinds of Buddha-work in all

worlds in all times of the Buddhas (B) (5).

Vara (skt): Sound—Voice—Am—Tié&ng.

Varada (skt): Generosity.

Varada-Mudra (skt): Miu Pa La Phdp An—

The right hand palm facing out, directed

downward. This is the gesture of Sakyamuni

Buddha when he summoned Heaven as witness to

his Buddhahood—Ban tay phdi hudng xudng

dudi, 1ong ban tay hudng ra phia trudc. Pay 1a c&

chi ctia Phat Thich Ca td y 14y tr&i 1am ching cho

tinh Phat cia minh—See Mudra.

Varana (skt):

1) Avarana (skt)—Sreen—Barricade—
Hindrance; a term for the passions or any
delusion which hinders enlightenment—
Chuéng.

2) Bat Na: A province of Kapisa—MOot tinh
trong thanh Kapisa.

Varanada (skt): Ba La Na Pa—A bellowing

yaksa which makes the loud deep hollow sound as

that of a bull—Mdt loai Da Xoa c6 ti€ng réng nhu

bd rOng.

Varanasi (skt): Ba La Nai Td—An ancient

kingdom and city, noted as a headquarters of

Sivaism around 640 A.D.; another name for

Benares—M0dt vuong qudc cd, tong hanh dinh ciia

phdi Sivaism vao khodng nam 640 sau Tay Lich;

tén khdc cia thanh Ba La Nai—See Benares.

Varanga (skt): Phat Ling Gia—Tén ctia mot vi

thAn—Name of a spirit or god.

Varangala (skt): See Vingila.

Varaprabha (skt): Diéu Quang.

1) Wonderful Light: Anh sing ky diéu.

2) An ancient incarnation of Manjusri: Mot ki€p
ti sanh hdi xa xua ctia Ngai Vin Thu.

Varga (skt): Bat Ct—Pham.

1) Chapter of a book or a sutra: Phim hay
chuong ctia mot quyén sach hay quyén kinh.

2) Aclass: Loai.

3) A group: Nhém.

4) Character: Phim chit.

5) Rank: Phim trat—Class—Series.

Vari (skt): Ba Lé—Chat 16ng (nu6c)—Water—

Fluid—Fluidity.

Variable (a): Bién dich.

Varicolored birds: Chim tap sic.

Varicolored-Jewels-And-Flower-

Adornment Buddha: Phat Tap Sic Bdo Hoa

Nghiém Théan.

Varied: Varying—Diversified—Bié&n thién.

Varied forms of the karmaic body: Varied

forms of the ordinary mortal body—Phan doan

than—See Two forms of body (B).

Varied forms of the ordinary mortal body:

Varied forms of the karmaic body—Phin doan

than—See Two forms of body (B).

Variegated: Heterogenous—Hybrid—Mixed—

Tap nhap.

Varied Kkarma: BAt cong nghiép—Tap

Nghi¢p—A world of varied karma, or individual

karma, each causing and receiving his own

recompense—Nghiép nhin cdm céc loai khd qui

cla céc loai ching sanh nhu dia nguc, nga quy,

sic sanh, a tu la, nhan, thi€n (cdc loai thai sanh,

nodn sanh, thip sanh, héa sanh trong thé gigi Ta

Ba).
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Varied pratice: Miscellaneous cultivation—Aids
thereto or adjunctive observances—Tap tu—See
Two kinds of devotions.
Various (a): Khic nhau.
Various beings: Tap sinh.
Various branches of enlightenment: Factors
of enlightenment—Modes of enlightenment—
Gidc chi—See Seven Bodhyangas.
Various causes of transmigration: Tap
Nhi&m—All kinds of moral infection, the various
causes of transmigration—T4t cd cdc phdp hitu
lau 1a nhitng tap nhin cla ludn hodi sanh tt—See
Three types of characters.
Various completion of ten time-periods
creating one entity: Thap Th& Cich Phdp Di
Thanh M6n—See Ten profound theories.
Various divisions of teaching: Gido Phin—
The various divisions of doctrine, such as the
T’ien-T’ai theory of the five periods of
Sakyamuni’s life, the five classes of doctrine or
five divisions of teaching of the Hua-Yen sect, the
four styles of teaching—Gido thuyé&t clia nhitng
tong phdi khdc nhau, nhu ngil thdi bat gido cla
tong Thién Thai, Hoa Nghiém ngii gido, hay ti
gido.

Various karmic transmigrations: Phan Poan

Sanh Ti—See Two kinds of life and death.

Various natures of things: Tinh Phin—Tu

tinh khdc biét ctia cdc phdp—The different nature

of anything, or the various natures of various
things.

Various schools of Buddhism: Gate of the

Way—Dao mon.

Various states of concentration: Cic mon tam

mudi—See Ten inexhaustible treasures and Ten

principles which help enlightening beings fulfill
their great vows.

Various views and doubts: Chu ki€n—See

Ten stages or objects in meditation.

Varjya (skt): Toi Ngii nghich hay thap 4c.

Varsa (skt): Toa Ha.

1) An cu—Toa Ha—Toa Lap—Varsana (skt).
Tranquil dwelling—A retreat during the three
months of the Indian raining season. Retreat
season of monk—The retreat or rest during
the summer rains (based on the instruction of

the Buddha)—Tén goi khdc clia “An Cu Kiét
Ha.” Ting doan ving theo 13i chi day cla
Phit ma toa vii an cu hay an cu ki€t ha vé
miia mua (d€ gidm thiu su t6n hai cdc loai
con tring, ddng thdi nhap that tinh tu).

2) Name of a noted Samkhya Ileader,
Varsaganya: Phat Ly Sa—Tén bd chii s6 luan
ngoai dao.

Varsagana (skt): Bat Lgi Sa Kién Na—The

“Rains” sect, one of the heretic sects at the time

of Sakyamuni—Vi{ Ching ngoai dao, mdt trong

nhitng phai ngoai dao trong thsi Pic Phit con tai
thé.

Varsakala (skt): Vii Thdi—From the fifth month,

the sixteenth day, to the seventh month,

fifteenth—Mua mua tir 16 thing 5 d&€n 15 théng 7.

Sarada (skt): Mau Thdi—Verdant season, from

the seventh month, the sixteenth day, to the ninth

month, fifteenth—Mua tuoi tot tir 16 thing bay
dén 15 thdng chin—See Six seasons of a year in

India.

Varsana (skt): Varsa (skt)—Tranquil dwelling—
A retreat during the three months of the Indian
raining season. Retreat season of monk—An cu.
Varsas (skt): Bat Lgi Sa—Mua—The rains.
Varsika (skt): Ba Sw Ca—Ba Lgi Su Ca—Ba Lgi
St Ca La—Ba Lgi Sw Ca—Ba St Ca—Ba Lgi St
Ca La—Ba Su Ba Lgi—Mat Lat Sa Ca—Vi Thoi
Hoa—The flower, the aloe, that blooms in the
rains, or during the rainy season, described as of a
white colour, and very fragrant; the aloe—Hoa nd
ldc trdi mua, con goi la Mat Lat Sa Ca, tén mot
loai “Vii Th&i” hoa, hay hoa ng vé& mia mua, ¢d
sic tring va mui rit thom (hoa ndy rit thom, moc
nhiéu & Thién Tric, ngudi ta thudng niu hoa 14y
dau thip den trén ban thd Phat).

Vartana (skt): Pravartana (skt)—Vrtti (skt)—
Chuyén Héa—Change the process of birth and
rebirth—Evolve—Revolve—Turn—Transform—
Practice Dharma is to transform our negative
thoughts into positive or beneficial ones. Practice
Dharma is to transform bad karma into good
karma—Thyc hanh Phat phip 1a chuyén héa
nhitng tv tuéng xAu xa thanh t8t hoic c6 1di lac.
Tu 1a chuyén nghiép.

Varuna (skt): Thiy Thién.
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1) Dragon-king: Thily Thi€n—Pha R6 Noa Long
Vuong—River-god, one of the innumerable
epithets of the Buddha whereby he is made
accessible to innumerable classes of beings—
Thdy Thin hay Thin s6ng, mot trong nhitng
danh hiéu ctia Pic Phit, nhd d6 ma Ngai
dudc vo s8 loai chiing sanh chdp nhin.

2) Water heaven: West with the Varuna or
Water heaven—T4y phuong vdi trdi Phoc Lo
Na hay Thiy Thién—See Eight heavens and
devas at the eight points of the compass.

Varuna or Water heaven in the West: Tay

phuong vdi trdi Phoc L& Na hay Thiy Thién—

This is one of the eight heavens and devas at the

eight points of the compass—Pay la modt trong

tdm cdi Troi va chu Thién & tdm hudng—See

Eight heavens and devas at the eight points of the

compass.

Varusa (skt): Thanh Varusa, biy gi¢ 1a Attock,

nim vé phia dong clia Peshawar—Varusa, now

Attock, east of Peshawar.

Varying: Diversified—Varied—Bié&n thién.

Vas (skt): Huan tap.

1) A fragrant plant which expels
influences: Mot loai ciy téa ra mui thom (cay
hué).

2) Strongly smelling vegetables, e.g. onion,
garlic, leeks, etc., forbidden to Buddhist
vegetarians: Mot loai rau hay thdo moc ¢6
mui hing nhu hanh, tbi, ki€u, van van, nhitng
ngudi an chay theo dao Phat khdng dudgc
phép én.

3) Any non-vegetarian food: Tat cd nhitng thyc
phdm khong phai 1a thyc phdm in chay.

4) To perfume: X6ng u6p—To make fragrant.

Vasana (skt): TAp Khi—The accumulation of the

past thoughts, affections, deeds, and passions—

Former habit—Habit energy—OIld habit—Tép

Khi (th6i quen cii)—Su tich liy ¥ nghi, tinh cdm,

viéc lam va nhirng duc vong trong qué khi).

1) Old habit: Théi quen cii—Habit energy—
Former habit.

2) The accumulation of the past thoughts,
affections, deeds, and passions: Su tich liy ¥
nghi, tinh cdm, viéc lam va nhitng duc vong
trong qua kha.

noxious

3) The impression of any past action or
experience remaining unconsciously in the
mind: Nhitng 4n tugng cla bit ct hanh dong
va kinh nghiém qud khi dugc ghi lai trong
tdm ching ta mdt cdch vo ¥ thifc.

4) The present consciousness of  past
perceptions: Nhitng tri gidc qua khit ma trong
hién tai ching ta hdi tudng lai.

5) Past knowledge derived from memory: Ki&n
thitc qua khat dugc luu tri trong ky dc.

6) The force of habit: Good or evil karma from
habits or practice in a former existence—The
uprising or recurrence of thoughts, passions or
delusions after the passion or delusion has
itself been overcome, the remainder or
remaining influence of illusion—Nhitng chat
chdng clia nghiép, thién va bt thién tif nhitng
th6i quen hay thyc tip trong tién ki€p. Su
khdi diy cha tu tudng, duc vong, hay &o
tudng sau khi chiing da dugc ché ngy.

7) Perfuming impression or memory: Tap Khi—
The habit-energy of memory from past
actions (recollection of the past or former
impression) which ignites discriminations and
prevents Enlightenement—Nhiing théi quen
nghi lyc cha ky dc (nhitng y thidc va hanh
dong da lam trong qud khit) dinh dong su
phan bi€t va ngin nglta sy gidc ngd.

Vasanavija (skt): Huin Tap Ching Td&—

Memory-seeds—Every act, mental and physical,

leaves its seeds behind, which is planted in the

Alaya for future germination under favorable

conditions. This notion plays an important role in

the Vijnap—C4c hat gidng tip khi trong moi hanh
dong, tAm linh va vat 1y, tao ra chiing t& hat mAm
clia n6, nhitng chiing tit niy dugc gieo trong A Lai

Da dé dugc niy mam vé sau duGi nhitng diéu

kién thuin 1gi. Hudn tip ching t¥ 1a § niém quan

trong trong Duy Thitc Hoc clia cdc ngai V6 Trudc
va Th€ Than.

Vasanta (skt): Tiém Nhiét Thdi—Entering hot

season, from the first month, sixteenth day, to the

third month, fifteenth—Mua néng dan tir 16 thiang
giéng dén 15 thing ba—See Six seasons of a year
in India.

Vasanta-vayanti (skt): Ba San Ba Dién Bé—

Spring-weaving, but the description is of a

guardian of the night or of sleep—Vi than chii vé
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ban dém diung phuong tién dé€ citu gidp nhitng
ngudi x4u lang thang vé dém.
Vasati (p & skt): An Tri—To abide—To stay—
To dwell—To stop at a place—Buddhists should
always abide (establish themselves) in the
teachings of the Buddha, not depending upon
anybody else—Phit t&¢ nén ludn ty an trd trong
trong cdc gido 1y clia Pitc Phat, chi khong phu
thudc vao bat cif ai khic.

Vasavartana  (skt): (p)—Self-

control—Tu tai (t minh diéu phuc thin tim ctia

minh).

Vasavartin (skt): Thién ma tf—Ba X4 Bat Dé—

Ba La Ni Mat.

1) The sixth desire-heaven, the abode of
Mara—Coi Trdi Luc Duc Thién: Ndi trd ngu
ctia Ma Vuong:

a) The god of lust: Ma Tham.

b) The god of sin: Ma tdi 15i.

¢) The god of death: Ma Tu.

2) Its occupants avail themselves of the merits
of others for their own pleasure: Tha Héa Ty
Tai Thién.

3) The abode of Sikhin (Brahma) as lord of fire:
Cbi ctia vi Héa Chi Pham Vuong tén 1a Thi
Khi.

Vase of deva-virtue: Thién Buc Binh—The

bodhi heart, all that one desires comes from it—

Binh chita cong ditc cla chu thién.

Vase of Indra: P& Thich Binh—The vase of

Indra, from which came all things he needed; also

called vase of virtue, or of worth, or of good

fortune—Chiéc binh ciia vua Trdi P& Thich, chita
tdt ci nhitng gi Ngai can. Ciing goi 12 binh cong
ddc hay binh thién tai.

Vase of sweet dew: Sdi thiy binh—Sdi Thady

Quan Am—One of the thirty-three forms of Kuan-

Yin, who holds a vase of sweet-dew in his right

hand—MGot trong 33 vi Quan Am, tay phdi cAim

binh rdy nuéc cam 15.

Vase or talisman of power: BPdc Binh—Con

goi 1a Hién Binh, Thién Binh, hay Cit Tudng

Binh (ngudi c6 chi€c binh ndy sé& ciu gi dugc

nay).

Vashpa (skt): Chanh nguyén—See Vaspa.

Vasiasita (skt): Baysyasita (skt)—Ba Xi Tu

Pa—A native of Western India, who laboured in

Vasavattati

Central India. He was the twenty-fifth patriarch of

the Indian Ch’an Sect. The date of his death is

given as 325 A.D.—La mdt cu din cla viing Tay

An, holing héa viing Trung An. Ong 1a vi t8 thit

hai muci lim ctia dong Thién An Po. Ngudi ta

néi 6ng mit khodng nim 325 sau T4y Lich.

Vasikarana (skt): Phat Thi Ca La Nia—For

seeking the aid of Budhas and Bodhisattvas. One

of the five kinds of esoteric ceremonial—Kinh 4i
hay Khanh 4i. M0t trong ndm loai tu phap—See

Five kinds of esoteric ceremonies.

Vasistha (skt): Ba Tu Tra.

1) A Brahman who is said to have denied the
eternity of nirvana, and maintained that plants
had lives and intelligence: Tén ctia mot vi Ba
La Mon, phd nhan sy thudng hiing cla Niét
Ban, con cho riing ciy ciing ¢é ddi sdng va tri
thong minh.

2) Nirvana Sutra 39. One of the seven ancient
rsis of Brahamanic mythology, one of the
champions in the Rgveda of the priesthood:
Tén clia mdt trong bay vi c6 Tién trong Kinh
Ni&t Ban (39).

3) Name of a Brahman whose mother lost her
six sons, she became mad, wandered naked,
met the Buddha, was restored and became a
disciple: Tén mot vi Ba La Mén, ba me cia
vi ndy vi mit sdu ngudi con ma phit dién,
trdn trudng chay lang thang, nhd gip Pic
Phat ma tr§ vé dudc vdi ban tAm, sau d6 phat
tAm quy-y va tr§ thanh dé t&r ciia Phat.

Vasitha (skt): Hudn T4p—Fumigation—
Influence.
1) Habitual perfuming, perfumed habits, or

knowledge which is derived from memory:
Xong uép théi quen hay sy hi€u bi€t xuat
phat trr ky dc.

2) To fumigate perfume,
unenlightenment, ignorance, or blind fate, on
the unconditioned producing the conditioned.
The defiling, inter-perfuming of bhutatathata,
of ignorance, of the impirical mind, and of the
empirical world: Chan nhu khdng thién khong
4c lai bi nhiém thién 4c, gidng nhu quin 4o
khong mui, ma bi ngudi ta dem xit mui thom
thdi vao chiing viy.

Vasitva (skt): Ning ty tai—To make self or

others any size or anywhere at will—To make

i.e. influence of
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everything depends upon oneself, all at will—Cé
khd ning lam cho ty tai dugc—See Eight
supernatural powers of transformation.

Vaspa (skt): Baspa (skt)—Ba sa ba (Chinh
Nguyén)—One of the first five diciples of the
Buddha, Dasabala-Kasyapa, identified with
Maha-Kasyapa—M0ot trong nim dé t& du tién
clia Bdc Phat, duge ngudi ta coi nhu 1a Ngai Pai
Ca Di€p—See First five of Buddha’s converts.
Vassa (skt): (skt)—Rains
Monsoon-Season  Retreat—Peaceful residing
during the summer retreat—Sacerdotal Age—An
cu ki€t ha—A Sanskrit term for “rains.” The
traditional rainy-season retreat for monks, which
according to tradition was instituted by Sakyamuni
Buddha. He dictated that Buddhist monks should
wander from place to place, having no fixed
abode, but that they should remain in retreat for
the three months of the rainy season. The period
of three months, in the monsoon season, during
which monks and nuns are expected to reside in
one place and devote themselves to their practice.
The end of the Rains Retreat coincides with the
Ullambana (Festival of the Haungry Ghosts--Vu
Lan Bén). It is an auspicious day for monks and
nuns, as on that day those who attended the Rains
Retreat become one year older in the Order. The
three months of summer retreat every year (from
15" of the Lunar fourth month to 15" of the Lunar
seventh month). The period of three months in the
monsoon season (Indian rainy season). During the
rains it was difficult to move about without
injuring the insect life, so monks and nuns are
expected to reside in one place and devote
themselves to their practice. The end of the Rain
Retreat coincides with the Ullambana Festival—
An cu ki€t ha, trong thdi gian ba thing mua, trong
ldc Tang Ni try lai mot noi tu tdp. Cudi mia An
Cu cling nhim Mda Vu Lan bdn, chu Ting Ni
nhdp ha déu dugc tdng ha lap (tudi dao). Ba
thdng an cu ki€t ha mdi nim vao mia mua (tr 15
thdng tw dén 15 thang bdy am lich). Vao mlia mua
kh6 ma di chuyé&n va khong mudn 1am t8n hai con
tring, nén chu Ting Ni tru lai mot ndi d&€ dung
cong tu tAp. Khi chAm dit miia an cu ki€t ha cling
triing vao dip 1& Vu Lan Bon—See Ullambana.
Vassa(na) (p): Mua mua—The rainy season.

Vast (a):

Varsa retreat—

1) Bdc hoc—Rdng I6n—Learned—Universal.

2) Vi dai:  Extensive—Great—Immense—
Vast—Bao la—To 16n.

Vast deeds: Quéng hanh.

Vast desire: Sy mong mudn rong 16n—See Ten
kinds of definitive mark of Great Enlightening
Beings (6).

Vast happiness: Hong phiic.

Vast mind: TAm rong 16n—See Ten profound
minds.

Vast vows: Hoiing Thé—Vast or universal vows
of a Buddha or a Bodhisattva, especially
Amitabha’s forty-eight vows—Ho#ng thé clia mot
vi Phat hay Bd Tat, dic biét 1a 48 15i nguyén clia
buac Phat A Di ba—See Forty-eight vows of

Amitabha.

Vast wisdom: Vipulaprajna or Vipulamatri (skt).

1) Quéng dai tri (the vast wisdom of the Buddha
is beyond measure—quang dai tri cia Pidc
Nhu Lai khong thé do lugng dugc).

2) An epithet of a Buddha, who is able to
transform all beings: Quang Tué—Danh hiéu
clia mot vi Phat, vi c6 thé chuyén héa hét
thdy ching sanh. Tri tué rong 16n, danh hiéu
cia Bdc Phat, ¢6 tri tué rong 16n cé thé
chuyén héa dudc chiing sanh moi loai.

Vastu (skt): Su.

1) Vatsu means a particular object discriminated
by the mind, but it may also designate
ultimate reality conceived as an object of
transcendental intuition: Vatsu nghia 1a mot
ddi tugng dic thi dude cdi tAm phan biét,
nhung né ciing c6 thé chi thuc tinh t8i hau
dudc quan niém nhu 13 mot d6i tugng cla
tryc gidc siéu viét.

2) Vatsu means “a matter,” “an event,” or “a
happening,” or “an existing thing.” However,
its general meaning is “an event.” Buddhists
do not believe in the reality of an individual
existence, for there is nothing in our world of
experience that keeps its identity even for a
moment; it is subject to constant change. The
changes are, however, imperceptively
gradual as far as our human senses are
concerned, and are not noticed until they pass
through stages
Human sensibility is bound up with the notion

EEINNT3

certain of modification.
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of time-divisions; it translates time into space;
a succession of events is converted into a
spatial system of individual realities: Su c6
nghia la sy vi€c, 1a c§ sy xay ra, hay la mot
vat hién hifu, nhung nghia thong thudng vin
1a “su viéc.” Phat tit khong tin tudng vao thuc
tai cda nhitng hién hitu c4 nhidn vi kinh
nghiém cho bi€t khong c6 gi tdn tai dugc du
chi trong chdc lat. TAt cd déu bién ddi, l1an
hdi, chAm chim, nén ldu ngay chdy thing ta
méi nhan ra. Cam gidc clia ta gin lién véi y
niém thdi gian va do biing khong gian, cho
nén moi sy viéc ti€p ndi dién ra trong thdi
gian déu chuyén thanh mot chudi thuc tai cd

biét trong khong gian.
3) “Sy” ordinarily means “an event,” “a
happening,” but according to Buddhist

philosophy, “Vastu” means “the individual,”
“the particular,” “the concrete,” “the monad.”
“Su” always stands contrasted to “ly.” “Su” is
distinction and discrimination, and “lIy” is
non-distinction and non-discrimination. In
regular Buddhist  terminology, “ly”
corresponds to Sunyata, Void or Emptiness,
while “su” is form: “Sy” theo nghia thdng
thudng 1a sy vi€c, la cd sy, nhung theo Phit
gido, “su” c6 nghia la cdi cd thé, cai di biét,
cdi cu thé, cdi don thé. Su ludn ddi lap véi ly
va di do6i vé6i Iy thanh “sy 1y.” Sy thi sai biét
va phan biét, con 1y thi vo sai biét va vo phan
biét. Theo nghia thong thudng trong dao Phat,
1y tic 1a “khdng,” va sy titc 1a “sic.”
Vastuprativikalpajnana (skt): Sy Phan Biét
Thitc—Emperical mind or consciousness as the
faculty of discriminating particular object—Cai
tAm thyc nghi€ém hay tim thic theo nghia kha
nidng phan bi€t cdc sy vat dédc thu.
Vasu (skt): Ba Tdu—According to the Maha-
Prajna-Paramita-Sastra, Vasu, name of an ancient
Indian rsi, who was the first to offer slain
sacrifices to Heaven, to have been cast into hell,
but after countless kalpas to have become a
disciple of Buddha—Theo Luin Tri Po, Ba T4u
12 t8n mdt vi ¢d tién An Do, ngudi diu tién sit
sanh d€ t€ trdi nén phdi doa xudng dia nguc,
nhung sau vo lugng ki€p trd thanh dé t& Phat.
Vasubandhu (skt): Ba T4u Ban Pau—Ba Tu
Bian Pau—Bat Tu Ban Po—Thé€ Thin—Thién

9 <

Than—The great philosopher Vasubandhu (420-
500 AD), a native of Peshawar (now is Peshawar)
in Gandhara, born 900 years after the Buddha’s
nirvana. He was the second of the three sons of a
Brahmin family. All three sons were called
Vasubandhu and all three became Buddhist
monks. In his youth he adhered to the Hinayana
teachings of the Sautrantika School. He went to
Kashmir to learn the Abhidharma philosophy. On
his return home he wrote the Abhidharma-kosa,
perhaps the most well-known of all treatises on
the Abhidharma. Later he became dissatisfied
with key elements of its philosophical system and
was converted from Hinayana to Mahayana by his
brother, Asanga. On his conversion he would have
cut out his tongue for its past heresy, but he was
dissuaded by his brother, who bade him use the
same tongue to correct his errors, whereupon he
wrote “The Teaching of the Nature of the Eight
Consciousnesses” (Duy Thitc Hoc) and other
Mahayanist works. He is called the twenty-first
patriarch. He was one of the famous Indian
Buddhist philosophers and writers, with his
brother Asanga founded the Sarvastivada and
Yogacara Schools of Mahayana Buddhism.
Vasubandhu along with his brother Asanga is
considered to be one of the two main figures in
the early development of the Yogacara tradition.
He was also the twenty-first patriarch of the
Indian lineage of Zen. He was also the author of
the Trimshika, a poem made of thirty songs,
expounded Yogachara (the works of Asanga on
important Mahayana sutras). He also composed
some of the most influential Yogacara treatises,
including the “Twenty Verses,” and the “Thirty
Verses,” and so on. The Abhidharmakosa Sastra is
preserved in sixty volumes of Chinese translation.
The Sanskrit text is lost, but fortunately we have a
commentary written by Yasomitra called the
Abhidharma-kosa-vyakhya which has facilitated
the restoration of the lost text undertaken by the
late Professor Louis de la Vallée-Pousin of
Belgium and completed by Rahula Sankrityayana
of India—Pai tri€t gia Ba Tiu Ban DPiu
(Vasubandhu) hay Th& Than sanh tai Bach Sa
Ngda thudc xtt Kién Pa La, sanh 900 nim sau
ngay Phat nhiap Ni€t ban. Ngai la con thi¢ hai
trong s& ba ngudi con cla mdt gia dinh Ba La
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Mon. C4 ba ngudi déu dugc goi 1a Ba T4u Ban
Pau va cd ba déu trd thanh Ty Kheo Phat gido.
Thdi nién thi€u, ngdi di gin b6 véi gido thuyét
Ti€u Thira, trudng phdi Kinh Lugng B9. xuit gia
theo Hitu B6. Ngai 4m thAm dé&n Ca Thap Di La
dé hoc triét hoc A Ty Pam. Khi tr§ vé c¢d hudng,
ngai viét bd A Ty Pat Ma Cau X4 Luin, c6 1&
day 12 bo luan ndi ti€ng nhat trong cdc bo A Ty
Pat Ma Luan, Nhung sau d6 khong théa man véi
gido 1y chinh cta trudng phdi nay, ngai da dugc
ngudi anh 13 V6 Trudc (Asanga) gitip chuyén tu
tir Ti€u Thira sang Pai Thira. Vao ngay 1&8 ddi
tong phdi 4y, 6ng mudn cit bd cdi udi di phi
bang Pai Thira, nhung ngai V6 Trudc da can ngén
va khuyén 6ng nén ding chinh c4i ludi &y chudc
16i. Ong da vi€t by Duy Thitc Hoc va nhitng tic
phiam Pai Thira khdc. Ong 13 t§ thit 21 cia dong
Thién An b6. Thé Than B tit 1a mot trong
nhitng nha triét hoc Phat gido ndi ti€ng ngudi An
bo. Cung v6i ngudi anh ciia ngai 1a Vo6 Trude
(Asanga) da sidng ldp ra hai trudng phdi
Sarvastivada va Yogachara. Ngai va ngudi anh la
V6 Trudc dugc xem nhu 1a mot trong hai nhan vat
chinh trong viéc phat trién trudng phdi Du Gia.
Th& Thén (Vasubandhu) con 13 tic gid cda 30 ca
khiic Trimshika, gidi thich hoc thuy&t Yogachara.
Ngai con tru6e tic nhitng bo luan ndi ti€ng gdm
cic b0 “Nhi Thap Luan,” va by “Tam Thép
Luédn,” van van. Hién nay bo A Ty Pat Ma Cau
X4 Luin vin con luu trit véi 60 quyén clia ban
Héan dich. Bdn vin Phan ngit da bi that lac, nhung
may ching ta ¢6 mot bdn chi gidi do Yasomitra
vi€t ménh danh 13 A Ty Pat Ma Cau X4 Thich
Luén; nhd tic phim nidy ma c6 gido su Louis de
la Vallée-Pousin & Bi d& dang trong viéc tdi tao
ban vin thit lac va dudc kién todn bdi Rahula
Sankrityayana ngudi Tich Lan.

Vasuki (skt): Hoa Tu Cdt—Phiét T6 Chi—Lord
of nagas, name of a dragon king, with nine
heads—Con goi 1a Hoa Tu Chi, vua clia loai rong
hay cttu thii long (réng chin dau).
Vasuki-Nagaraja (skt): King of the Dragon—
Hoa Tu Cé4t Long Vuong—Lord of nagas, name of
a dragon king, with nine heads—Vua cida loai
rong hay ctru thii long (rdng chin dau).
Vasumatra (skt): T8 Ba tu
Vasumitra.

Mat—See

Vasumdhara (skt): Pai dia hay trdi dit nhu 1a
chd chita clia cdi—The earth as wealth-container.
Vasumitra (skt): Phiet To Mat Pdt La—Thé
Hitu (Ba Tu Mat Ba)—Name of a Bodhisattva,
born 400 years after the Buddha’s death. A
Sanskrit term for “Excellent Friend.” Name of an
Indian monk who according to tradition presided
over the “Fourth Buddhist Council” sponsored by
Kaniska I and held in Gandhara around 100 A.C.
He was also the seventh patriarch of Indian Zen
Sect. According to Eitel in the Dictionary of
Chinese-English Buddhist Terms, Vasumitra is
described as a native of northern India, converted
from riotous living by Micchaka, was a follower of
the Sarvastivadah school, became president of the
last synod for the revision of the Canon under
Kaniska, was seventh patriarch, and wrote the
Abhidharma-prakarana-pada sastra—Tén clia mot
vi B6 Tait ra ddi 400 nim sau ngay Phit nhip
diét. T Phan ngit chi “Th&é Hitu” (Ngudi ban
tuyét voi). Tén clia mot nha su An Do theo truyén
théng dugc vua Ca Ni Sic Ca mdi chli toa hoi
nghi k&t tap kinh dién 1an tha e Ong ciing 1a vi
t6 thi bay cia Thién Tong An P§. Theo Eitel
trong Trung Anh Phat Hoc Tir Pién, Phiét To Mat
bdt La dugc mod td nhu 1a mot Tang si thudc phdi
DPai Ching B9, ngudi bic Thién Tric. Truée kia
theo ngoai dao Micchaka song ddi phéng dang,
nhung vé sau quy-y Phit va trd thanh vi Thudng
Thi trong 1dn k&t tp kinh dién 1dn thit wr dudi
triéu vua Kaniska, 1a t8 thi bay tai An bo. **See
Twenty eight Indian Patriarchs and Buddhist
Councils.

Vasumitra’s argument from the difference
of function or position in accounting where
the same numeral may be used to express

three different values: Luin ching clia Thé

Hitu, ban vé sai biét nhiém vu hay vi tri—See

Four arguments from Vasubandhu.

Vatsa (skt): Poc Tu.

1) Bat Ba—Bat Ba.

a) BO con—A calf.

b) Pda tré: A young child.

2) Ba Sa—bdc Tid—According to Eitel in The
Dictionary of Chinese-English Buddhist
Terms, the of the
Vatsiputriyas, one of the main divisions of the

Vatsa is founder
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Sarvastivada (Vaibhasika) school; they were
considered  schismatics  through  their
insistence on the reality of the ego; their
failure in points of discipline,” etc.; the
Vinaya as taught by this school has never
reached China.”—Ngu®i sdng 1p ra Boc Td
B6. theo Eitel trong Trung Anh Phat Hoc Tur
Dién, Ba Sa Phi Pa La (Poc Ti—c6 thuyét
néi lic dng séng & ndi ring ving vé di tap
giao véi trAu cdi ma sanh ra con trai ndi doi
dé&n ngay nay) nguyén 13 ngoai dao, vé sau
quy y diu Phat, va 12 ngudi di sdng lap ra
Poc Tk BO, mdt trong nhitng bd phdi chdnh
Nhit Thi€t Hitu B6 (Pai Ching Bo); 1ip ra
thuy&t “phi tif phi ly chi ngd,” nghia 1a c4i
ngd khong gin lién ciing khong rdi ngii uin,
nén ho ching giit gi6i luat, trdi lai v6i y chi
ma Puc Phit da lap ra.
Vatsanabha (skt): Ba Sa Na Ba—A strong
poison, from the root of a tree (maybe aconite)—
Mot loai doc dugc 1am tir mot loai ré ciy.
Vatsaraja (skt): Phit Sa Vuong—King vatsa—
Vua Phit Sa (An D§).
Vatsiputra (skt): Phiét Ta T¢—Sd 5 clia Mau
T&¢ Bo—Founder of the Vatsiputra sect—See
Vatsiputriya.
Vatsiputriya (skt): Ba Tho Phd Na bo—Bat Tu
Phat Pa Bo—Pdc Tt Bo—The Vatsiputriyas was
the sub-ect of the Sammitiyas. They believed in
‘the permanent substance of an individual.” This
school took its stand on passages in sacred texts
which contain the word ‘pudgala’ and contended
that, without the existence of such a pudgala,
rebirth could not be contemplated. This school
believes that there is a person or personality that
is neither identical nor different with the five
aggregates. A person is only the basis of rebirth
and continues until reaching nirvana. Vasubandhu
in his Abhidharma-kosa tried, in a special chapter
at the end of the book, to refute this view. The
pudgala, according to Vatsiputriyas, was neither
the same as nor different from the skandhas. Like
the Sarvastivadins, they believed that an Arhat
could fall and that heretics could also attain
miraculous powers. A god, according to their sub-
sect, the Sammitiyas, could not practise the holy
life. They also believed in antara-bhava and, like
the followers of the Abhidharma, believed in a

stage, between the first and second trance of the
Sautrantikas, where vitarka, the first application
of thought, disappears, but a vicara, or continued
reflection, remains. Like the Mabhisasaka, they
believed in the five factors of the Noble Path. It is
said that during the reign of Harsha, this school
was patronized by his sister Rajasrit—Poc Tt B
voén 12 modt bd phdi cia Chianh Lugng BO
(Sammitiya), ndi 1én trong s8 cdc bo phdi Phat
gido vi ho chi truong thuyét ‘mot thuc thé vinh
cliu trong mdt con ngudi’ (pudgala), va qui quyét
ring n€u khong c6 pudgala thi cling khong c6 su
tai sinh. Trudng phdi ndy tin ring mot con ngudi
khong ddng nhat, ciing khong khic vdi ngii uin.
Con ngudi chi 1a diém tua ctia luan hdi cho t6i khi
dat t6i Ni€t ban. Th€ Than trong cudén A Ty Pat
Ma Ciu X4 Luin da c6 tim cdch bit chet quan
di€m nay. Theo Pdc T Bo thi ‘pudgala’ khdng
ddng nhat, ciing khong khac biét v6i ngi uén.
Ciing gidng nhu Hitu Bd, ho cho ring mot A La
Hédn vin c6 thé bi thdi chuyén, va ngudi ngoai
dao ciing c6 thé dat d&€n quyén luc siéu nhién.
Ciing gidong nhu Chdnh Lugng B0, ho cho riing
chu Thién khong thé c6 cudc song pham hanh. Ho
ciing tin 12 ¢6 than trung &m. Ciing nhv Héa Pia
B0, ho chi tin vaio ndm muc ctia Bdt Thianh Pao.
Theo truyén thuyét thi du6i triéu vua Harsa,
trudng phdi niy dugc ngudi em gdi clia nha vua Ia
Rajyasri bdo trg—See Two divisions and the five
divisions, and Five volumes of Vinaya of
Hinayana sects.

Vatsiputriya school: Ba Tho Phi Na b6—Ngi
Phdp Cau Hitu Téng—bdc Tt B6—The school
that regards the ego and things as real—Nga Phdp
Cau Hiru Tong 13 mdt tong phdi Ti€u Thira cho
ring ngd va phdp déu c6 thit—See Pudgalavadin,
and Two divisions and the five divisions.
Vattagamani ( First century B.C.): Sri Lankan
king who ascended the throne in 43 B.C. but was
deposed (trudt ph&) soon after. After that he
regained power again, and ruled from 29 to 17
B.C. After returning to the throne, he built the
Abhayagiri Monastery in Anuradhapura. During
his reign the Pali Canon was written down for the
first time—Vi vua Sri Lanka 1&n ng6i vao khodng
nidm 43 trude Tay lich, nhung it 1du sau d6 bi trudt
ph&. Sau d@6 6ng lai khdi phuc quyén binh va tri vi
cho dén nim 17 tru6c TAy lich. Sau khi tr§ lai
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ngdi bau, dng da cho xay Tinh x4 Abhayagiri &
Anuradhapura. Trong thdi tri vi clia 6ng, 1an diu
tién kinh tang Pali d3 dudc viét xudng.
Vatti (p): Vakti (skt)—NG6i—To speak—To say—
To tell.
Vatya (skt): Ba Lau Na—Mot trin cudng
phong—A pierce wind—Hurricane.
Vaunting asertion of possessing the Truth:
Adhi-mana (skt)}—Tang thugng man—Khdi tim
kiéu man khi chua chiing dic Thanh dao ma cho
1a chitng dic—See Seven arrogances.
Vaunting one’s inferiority or flase humility:
Una-mana (skt)—Ti man—The pride of regarding
self as little inferior to those who far surpass
one—Ti Ha Man—Khdi tim kiéu man cho riing
ngudi cuc k¥ tai gidi chi hon minh chit it thdi—
See Seven arrogances.
Vaunting lack of virtue for virtue: Mithya-
mana (skt)—Ta man—Khd3i tAim kiéu man cho
ring minh c6 dao ditc, ky that minh ching c6 dao
duc gi—See Seven arrogances.
Vaya dhamma (p): Phdp diét.
Vayama (p): Tinh tAn—Effort—Samma
Vayama—Vayama is a Pali term for “right
effort,” the sixth step on the Noble Eightfold Path.
Vayama means to develop a right motive in the
mind. The efforts are described as that to destroy
such evil as has arisen in the mind, to prevent any
more arising; to produce such good as has not yet
arisen, and to increase the good which has
arisen—TU Nam Phan c6 nghia 1a “chdnh tinh
tdn,” budc thit sdu trong B4t Chdnh Pao. Vayama
l1a phdt trién ning lyc ding trong tAm minh.
Nhitng nd lyc 4y dugc dién td nhu 12 nhim ph4
hiily nhitng quiy 4c khéi 1én trong tim, va ngin
ngirta khong cho chiing khdi 1én thém; phét khdi
nhifng diéu thién lanh chua phdt khdi, va lam
ting trudng nhitng diéu thién lanh da dudc phat
khdi—See Eight Noble Paths.

Vayu (skt): Phong Pai.

1) Vayo (p)—Gi6—Phong Pai (Pong)—Air,
wind, motion, or energy of motion. Air
element is the element of motion in the body.
After death, breathing ceases, body functions
become catatonic or completely rigid because
the great wind no longer works within the
body—Gié (nhitng chit hoi thudng lay

chuyén, hoi trong bao t, hoi trong rudt, hoi
trong phdi). Gi6 1a thanh phin chuyén dong
trong than thé. Sau khi ta chét r6i thi hai thé
dit bit, than thé cing dd vi phong dai da
ngirng khong con lvu hanh trong cd thé nita—
See Catudhatuvavatthana.

2) Wind heaven—Northwest with the Vayu or
wind heaven—TAay Bic vé6i Trdi Phoc Dii va
Phong Thién—See Eight heavens and devas
at the eight points of the compass.

Vayu or wind heaven in the Northwest: Tay

Bic v6i Troi Phoc Dii va Phong Thién—This is

one of the eight heavens and devas at the eight

points of the compass—Pay 1a mdt trong tdm cdi

Trdi va chu Thién & tim hudng—See Eight

heavens and devas at the eight points of the

compass.

Veda (Vedas) (skt): Ty Pa Luian—The basic

scriptures of Brahmanism, not recognizing by

Buddhists—Kinh Vé Pa, gido dién cin ban clia

Ba La Mo6n, khong dugc Phét gido thira nhan.

Vedana (skt): Receiving—Perceiving—

Contact—Sensation—Tho—Sensation, one of the

five skandhas—M®dt trong nim udn—Accepting—

Feeling—Sensation—Sense reaction to contact—

The second of the five aggregates and the seventh

link in the Chain of Causation, producing the

craving or thirst for existence—Tho uin, cdm gidc
hay tinh cAm. Nhan t8 thi hai trong ngii udn va
mic xich thd bdy trong thip nhi nhan duyén, tho
sanh ra nhitng ham mudn (thifc 4n clia tAm thirc
bao gdm khd tho, lac tho va phi khd phi lac tho).

**See Feelings, and Seventy-five dharmas of the

Abhidharma Kosa.

(A) There three states of Vedana
(sensation)—See Three states of sensations.

(B) The five vedanas or sensations—Nam tho—
See Five sensations, and Twelve conditions
of cause and effect.

Vedana Skanda (skt): Tho uin—The second of

the Five Skandhas.

Vedana-smrtyupasthana (skt): Tho Niém Xu

(Qudn tho thi khd)—Meditation and full

realization on the evils of sensations, no matter

they are painful, joyous, or indifferent sensations.

We experience good and bad feelings from our

five senses. But good feelings never last long; and

are
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sooner or later they will disappear. Only bad
feelings remain from which we will suffer.
Nothing in the universe can exist independently or
permanently. All things including bodies of human
beings are composed of four elements: earth,
water, fire, and air. When there is a harmonious
relationship among these four elements, there is
peace. When the four elements are not in
harmony, there is suffering. Feelings as an abode
of mindfulness, or to contemplate all feelings or
sensations lead to suffering, or mindfulness of
feeling as the cause of suffering. Sensation or
consciousness as always resulting in suffering
(receiving is self-binding. Consider feelings or the
senses as a source of suffering). This negates the
idea of “Joy.” Here a monk abides contemplating
feelings as feelings, ardent, clearly aware and
mindful, having put aside hankering and fretting
for the world—Meditation and full realization on
the evils of sensations—Qudn va toan chiing dugc
nhitng cdm tho 13 xau xa, dit 13 cdm tho khd dau,
vui suéng hay trung tinh. Ching ta kinh qua nhitng
cdm tho 6t va xau t ngii quan. Nhung cdm tho
t6t ching bao lau ching sé& tan bi€n. Chi con lai
nhitng cdm tho x4u lam cho ching ta khd dau
phién nio. Khong c6 thit gi trén cdi doi nay hién
hitu riéng 1&, doc 1ap hay trudng cttu. Van hitu ké
ca than thé con ngudi chi 1a su k&t hgp clia tf dai
da't, nu6ce, lira, gié. Khi bon thit ndy lién hdp chit
ché thi dudc yén vui, vi bing c6 sy truc tric 1a
khS. Qudn tho thi khé dé€ phi nhan y nghi vé
“lac.” o] day vi Ty Kheo qudn tho trén cdc cdm
tho; tho thi khé, tir d6 tinh can, tinh gidc, chanh
niém dé nhi€p phuc tham san trén ddi.

Vedanta (skt): Vién Thanh V& DPa—Last text of
Veda—The end or consummation of the doctrine
of the Vedas. One of the six orthodox system of
Hindu philosophy. **See Four Vedas.

Vedic (a): Thuoc vé& kinh Vé Pa (An gido).
Vedic Dharma: Kinh Vé BPa—Four Veda Sutras
in India—B6n b6 kinh Vé Pa & An Po—See Four
Vedas.

Vedic fire god: Agni (skt)—Héa thin—Than Iira
(theo tin ngudng An bo gido).

Vedic god: Indra (skt)—Thich P& Hoan Nhin
(P& Thich—Nhan DPa La—Thich P& Hoan
Nhin—Thién D&é—Thién Chi DPE—Tr5i D&

Thich—Nhian D& Lé—Nhin DE&é—Nhian Dat
Nhan Pat La—A god of the atmosphere, i.e. of
thunder and rain; his symbol is the vajra or
thunderbolt; he became “lord of the gods of the
sky,” “region of the east quarter,” popularly chief
after Brahma, Visnu, and Siva—Nguyén thiy 1a
thin sim sét hay mua, bi€u hiéu cia Kim Cang
Th, trd thanh Thién chi cia BPong P9, chi sau ¢6
Pham Thién.

Vegetables: Rau qua.

Vegetable food: Laim DPing—Used by men at

the beginning of a kalpa—Thic dn clia ngudi ki€p

so (khong c6 thi gi khdc ngoai loai ciy trong ritng

“Lam Péing”).

Vegetarian (n): Ngudi dn chay—One who does

not eat meat—An Chay.

(D Reasons for not eating meat—Ly do tai sao
ngudi Phit tir khong dn thit: Buddhists should
not kill living beings to eat. Killing or
slaughtering is the first of the five precepts.
Killing animals for food is among the worst
transgression in Buddhism. The Buddha did
not feel justified in prescribing a vegetarian
diet for his disciples among the monks. What
he did was to advise them to avoid eating
meat because for whatever reason, eating
meat means to support ‘killing,” and animals
had to be slaughtered only to feed them.
Thus, before His parinirvana, the Buddha
advised his disciples (monks and nuns) to
practice vegetarianism. However, the Buddha
did not insist his lay disciples to adhere to a
vegetarian diet. Buddhists should practice
vegetarianism methodically and gradually.
We should not give up right away the habit of
eating meat and fish to have vegetarian diet.
Instead, we should gradually reduce the
amount of meat and fish, then, start eating
vegetables two days a month, then four days,
ten days, and more, etc. Eating a vegetarian
diet is not only a form of -cultivating
compassion and equality, but it is also free us
from many diseases. Furthermore, such a diet
can provide us with a lot of vitamins, and
easy to digest. We should not judge the
purity and impurity of a man simply by
observing what he eats. Through his own evil
thoughts and actions, man makes himself
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impure. Those who eat vegetables and
abstain from animal flesh are praiseworthy.
Those who still eat meat should be cautious,
for no matter what you say, you are still
eating sentient beings’ flesh. You can say “I
don’t hear,” or “I don’t see” the animal was
killed for my food, but are you sure that the
purpose of Kkilling is not the purpose of
obtaining food for you? Be careful!!!—Phat
tt khong nén giét hai chiing sanh d€ in thit.
Sdt sanh 12 gi6i cAm dAu tién trong ngii gidi.
S4t sanh d€ 1iy thit ching sanh lam thuc
phdm 13 t6i ning nhat trong Phat gido. Pic
Phit da khong cho ring viéc dé ra cich in
chay cho cdc dé t& tu s cia minh 13 diéu
thich ddng, di€éu ma Ngai di 1am 13 khuyén
ho trdnh an thit thd vat, vi cho du 1a loai thit
gi di nita thi 4n thit vin 13 ti€p tay cho sit
sanh, va thd vat chi bi sit hai d€ lam thuc
phim cho ngudi ta ma thoi. Chinh vi thé ma
trudc khi nhdp diét, Ngai khuyén t& ching
nén dn chay. Tuy nhién, c¢6 1€ Dbdc Phit
khong doi hdi cdc dé tir tai gia ciia Ngai phai
trudng chay. Ngudi Phit t& nén dn chay c6
phuong phédp va tir tir. Khong nén bd dn min
ngay titc thdi d€ chuyén qua in chay, vi lam
nhu vay c6 thé gdy su xdo tron va bénh hoan
cho cd thé vi khong thé in nhitng mén chay
c6 dd chat dinh dudng; phdi tir tr gidm s&
lugng c4 thit , rdi sau d6 c6 thé bit ddu mdi
thang hai ngay, rdi bon ngay, sdu ngdy, mudi
ngay, va tir tif nhiéu hon. Phat tif nén in chay
dé nudi dudng long tir bi va tinh thAn binh
ding, ma con tranh dugc nhiéu bénh tat.
Ngoai ra, thifc dn chay ciing ¢6 nhiéu sinh t&
bd dudng, thanh khi€t va dé tiéu héa. Ching
ta khong nén phdn xét ai thanh tinh hay bat
tinh qua chay min, thanh tinh hay b4t tinh la
do tu tudng va hanh dong thién 4c cla ngudi
Ay. Tuy nhién, dii sao thi nhifng ngudi in
trudng chay dugc thi thit la didng tin than.
Con nhitng ngudi in min cling phdi cin
trong, vi dui bién luan th& nao di nita, thi ban
van 13 nhitng ngudi in thit ching sanh. Ban
c6 thé néi “t6i khong nghe,” hay “t6i khong
tha'y” con vat bi gi€t, nhung ban c6 chic ring
nhitng con vat Ay khdng bi giét vi muc dich

ey

dé 14y thit lam thyc phim cho ban hay
khong? C4n trong!!!

“Vegetarian” according to Tantric
Buddhism—An chay theo quan diém Mat
gido: According to Tantric Buddhism, in the
sutras, the Buddhist scriptures, Buddha once
said to Ananda: “Ananda, if there is nobody,
there is no dharma. If there is no food, there
is no dharma. If there are no clothes, there is
no dharma. Take care of your body, for the
sake of the dharma.” Relating with the body
is extremely important in the tantric tradition.
However, we don’t make a personal trip out
of it. We could become a vegetarian and
sneer at meat eaters. We could wear pure
cotton and renounce wearing any leather. Or
we could decide to search for a country to
live in that is free from pollution. But any of
those approaches could be going too far.
When someone becomes a vegetarian, he
stops eating meat, but he might take a
bloodthirsty delight in peeling bananas and
crunching his teeth into peaches and cooking
eggplants as meat substitutes. So our attempts
to relate with the body can become very
complicated. @~ We’re  not  particularly
advocating eating meat. Rather, we are
pointing out that we do not accept our body as
it is, and we do not accept our world. We are
always searching for some way to have an
easy ride. When we feel unhappy or
uncomfortable, we think that we would like to
go somewhere else, up or down or wherever.
Some people call it hell, some people call it
heaven, but whatever it is, we would like to
have an easy ride somewhere—Theo Mat
gido, trong kinh btc Phit cé néi v6i ngai A
Nan: “Nay A Nan, n€u khong c6 hinh tuéng
thi cling khong c6 phdp. N&u khdng cé thic
in, thi cling khong c¢6 phdp. N&u khong c6 y
phuc thi cling khong cé phdp. hay gilt gin co
thé @€ dng phuc vu phdp. Trong truyén thdng
Mait gido c6 su li€n hé gilta cdc hinh tuéng
vO cling quan trong. Nhung khéng phdi vi viy
ma chiing ta bién né thinh mdt cudc phidu
lvu trén hinh tuéng. Chiing ta ¢6 thé trd thanh
ngudi dn chay trudng va ché diéu ngudi in
thit. Chiing ta c6 thé chi mit toan dd bing vai
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va khong diing da thid. Hay chiing ta c¢6 thé&
quyét dinh di d&€n mot noi khong c6 cdc 6
nhiém moi trudng dé sinh séng. Nhung bat cit
mot 18i séng ndo ma ching ta chon cling déu
c6 thé€ trd thanh thdi qua. Néu mot ngudi
trudng trai s€ thoi khong dung thit nita, nhung
anh ta vin c6 thé thdy khoan khodi khi 16t
mot trdi chudi bing mdt cdi tAm khdt m4u,
hay cin vio trdi dao bing cdi tAim tham mudn
va nau trdi ca tim dé tim trong d6 huong vi
clia mi€ng thit md béo, Nhitng budc do gidim
cla ching ta trén con dudng cia hién tugng
vd cling gian nan va phtc tap. N6i th€ chiing
ta khong nhim c8 vo cho viéc in thit. Chiing
ta chi mudn néu ra di€m I3 dirng nén nghi
ring th€ gidi hién tugng nay va ngay ci than
thé chiing ta n6 dang hién hanh nhu chiing ta
tudng. Ching ta ludn tim mdt phuong cdch
nhiim 1Am cho cudc s6ng nhe nhang hon. Khi
chiing ta khéng hanh phiic hay khdng thodi
m4di, ching ta thudSng mudn di d€n mot ndi
khdc, 1én hay xudng, hay bat ctf ndi nao. C6
ngudi kéu né 1a dia nguc, c6 ngudi kéu nd la
thién dang, nhung la cdi gi di nita cling khong
quan trong, chiing ta chi mudn cé mot chd dé
dudng thin ma thoi.

**See Eight reasons for not eating animal food.

Vegetarian day: Trai Nhit.

1) Days of offerings to the dead, ceremonial
days: Ngay trai thdt hay ngay ciing vong.

2) The day lay Buddhists strictly follow the eight
commandments in one day and one night:
Ngay ma cu si Phit gido tho bat quan trai
trong mot ngay mot dém. **See Eight
prohibitory commandments.

3) In Buddhism, ideally speaking, Buddhists
should be lifetime vegetarians; however, this
is very difficult for lay people. So certain
days out of each month are denoted as a day
not to eat meat. The reason behind this is
simple. The Buddha taught that each sentient
being, including animals, values life, so not to
eat meat is to practice being compassionate.
Vegetarian Days of the month are the first,
the fourteenth, the fifteenth, and the thirtieth
lunar calendar: Trong dao Phat, 1y tudng nhat
van 12 trudng trai; tuy nhién, viéc trudng trai
rit v 12 khé khin cho Phat tif tai gia, nén c6

mot s6 ngay trong thdng cho cu si tai gia. Ly
do dn chay that 1a don gidn, vi theo 13i Phat
day thi tit cA chiing sanh, k€ c4 loai cAm thi
déu quy mang s6ng, nén d€ tu tip long tir bi,
ngudi Phat t& khong nén in thit. Nhitng ngay
trai lat theo dao Phat thudng 13 mdng mot,
14, 15, va 30 am lich.

Vegetarian diet: An chay—A vegetarian diet is

not only good for our health, but it also

incalculates our mind to be more compassionate

toward all living beings.

Vegetarian restaurant: Nha hang chay.

Vegetarianism: Chu trudng trudng chay—
Buddhist doctrine always emphasizes on the four
sublime states of boundless loving-kindness,
boundless compassion, boundless joy
boundless equanimity. Buddhists hold life to be
sacred. They do not, therefore, kill or harm any
sentient beings. And thus, most of Mahayana
Buddhist vows to be vegetarians—Gido thuyé&t
nha Phat ludn nhdn manh dé€n tf vo6 lugng tam,
dai tlr, dai bi, dai hy va dai xa. Ngudi Phat t coi
thAm mang 13 thiéng liéng nén khong sdt hai bit
ctf chiing sanh nao. Va chinh vi th€ ma da phan
Phat tif tu theo Dai thira déu phat nguyén in chay.
Vehement (a): Triét dé—Hung hon.
Vehemently (adv): Mot cich hiing hon.

Be vehement in contradicting: Triét d€ chong

and

lai.

Vehicle (n): Yana (skt)—Thtra.

(I) The meaning of “Yana.”—Nghia ctia Thira:

1) Yana (p & skt): A vehicle or a ferryboat of
any kind—Xe hay be, bat ky loai ndo: .

2) Vehicle: Wain, any means of conveyance; a
term applied to Buddhism as carrying men to
salvation—“Cd xe” diing d€ chuyén chd; tir
4p dung cho Phat phdp, v6i y nghia 1a dua
ngudi dén coi Niét Ban.

3) Vehicle literally means a means of
transportation, but figuratively it is a means of
expressing thoughts—C3 xe theo nghia den
1a phuong tién chuyén chd, nhung vé nghia
béng né 12 mot phuong tién dién 3 tu twdng.

4) The term “yana” was developed in Hinayana
Buddhism. Yana means a vehicle in which
the practitioner travels on the way to
enlightenment: TU nglt “cd xe” dugc phat
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trién tir budi ddu ctia Phat gido Ti€u Thira.
Cb xe 1a phuong tién dugc mon d6 xi dung
dé di dén con dudng dai gidc.

5) Triyana (skt)—The Triyana—Three Yanas—
According to the Lotus Sutra, there are three
Vehicles, or conveyances, or three divisions
of Buddha’s Teachings, which carry living
beings across samsara or mortality (births-
and-deaths). They are  Hearer-Yana,
Pratyeka-Buddha-Yana, and Bodhisattva-
Yana. The word “Vehicle” symbolizes
carrying and transporting sentient beings to
enlightenment. Three Yanas are only
expedient means that Buddha had taught
based on the capacity of his disciples or
hearers—Theo Kinh Phdp Hoa, c6 ba cd xe
dua chiing sanh vugt thoit Ta Ba dé qua bd
gidc ngd 1a Thanh Vian Thura, Duyén Giac
Thira, va B6 Tét Thira. Chit “Thira” & day
tiéu bi€u cho phuong tién chuyén chd va dua
chiing sanh dén gidc ngd. Py chi 12 nhitng
phuong tién ma Phat dit ra d€ tlly cin co ma
gido hda ching sanh. **See Three vehicles.

(II) Categories of “Yana.”—Phan loai “Thura™:

1) Dviyana (skt): The two vehicles. **See Two
vehicles.

2) There are three kinds of yana—C6 ba loai
“thira”.

i) Hinayana: Ti€éu Thita—See Hinayana.

il) Mahayana: Pai Thira—See Mahayana.

iii) Vijrayana (skt): Kim Cang Thira—The
Diamond Vehicle—See Vijrayana.

3) The three vehicles across samsara to Nirvana.
**See Three vehicles.

4) Four vehicles: Ta Thira. **See Four vehicles.

5) The five vehicles conveying to the karma-
reward which differs according to the vehicle.
They are summed up as—Nim cb xe c¢6 thé
dua ngudi téi quéd vi Phat (gido phdp cia Phat
tir can d&n siu chia ra nim trinh d, hanh gid
chi cAn y theo mdi gido phap thuc hinh, déu
c6 thé dat dugc thanh qua tot dep). **See
Five vehicles.

Vehicle for attaining good fruit: Th& Gian

Thira—Teaching for the attainment of good fruit

in the present life, in contrast with that for

attainment in lives outside this world (Xuat thé

gian thira)—Gido phdp day vé cdch thanh tuu

thién nghiép trong ki€p ndy, ngugc lai véi Xuat

th€ gian thira.

Vehicle of Bodhisattvas: Bodhisattvayana

(skt)—Bo T4t Thira.

Vehicle of Hearer: Sravakayana (skt)—Thanh

Vian—See Sravakas.

Vehicle of Oneness: Ekayana (skt)—Nhat

Thira—See Ekayana.

Vehicle-seed: Thira Chiing—The seed issuing

from the Buddha-vehicle—Chuing t& Phit thira.

Veil of delusion: Bido chudng—The veil of

delusion which accompanies retribution—Buc

man 4o tudng di lién v6i bdo chuéng.

Veil of ignorance: Veils (phenomena) that

obstruct the mind from realization of truth in

meditation such as lust, anger, sleepiness,
excitement, regret and doubt—Bifc man v6 minh.

Veil of sin: Toi Chudng.

1) The veil, or barrier of sin, which hinders the
obtaining of good karma: Tdi dc 1a chudng
ngai cho thi€n nghiép.

2) The veil, or barrier of sin, which also hinders
the obedient hearing of the truth: T)i 4c cling
la chudng ngai cho viéc nghe va hanh tri
chinh phép.

Veiled (a): Bi che phd.

Veiling (n): Sy che phu lai.

Venerability (n): Sy ton kinh.

Venerable (a&n): Thugng toa.

1) (a) bang ton kinh.

2) (n) Thugng toa: Vi Ting c6 tir hai muoi dén
bon mudi tudi ha—A monk or a nun who has
from twenty to forty nine years of
renunciation.

3) Ty Kheo:

a) Bhiksu is a Sanskrit term. “Ty” (Bhi) means
destroy and “Kheo” (ksu) means passions and
delusions. Bhiksu means one who destroys
the passions and delusions—Ty kheo 13 tiéng
Phan, nguyén am doc la Bhiksu. Ty c6 nghia
12 ph4, kheo nghia 12 phién nio. Ty kheo 4m
chi ngudi da phd trir duc vong phién nio.

b) Bhiksu has three meanings—Ty Kheo cé ba
nghia:

e Khat Si: Bhiksu means a mendicant, someone
who has just a single bowl to beg for food,
accumulates nothing, and relies exclusively
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on alms for the necessities of life for
cultivation—TY kheo 1a vi khat si chi giit mot
chi€c bat d€ khat thuc, khong tich liy gi ca,
chi tily thudc vao d6 ciing dudng d€ séng tu.

e Phi Ac: Bhiksu means someone who strives
to destroy the evil of afflictions and avoid
perceptions molded by desires—Ty Kheo c6
nghia 12 ngudi dung tri tué chan chinh dé
quan sit pha trlir moi tit 4c phién nio va
ching sa doa trong vong 4i kién.

e BO& Ma: Bhiksu means someone who has
accepted the full set of 250 disciplinary
precepts and abandoned mundane
preoccupations. He is said to give fright to
demons—Ty Kheo 1a ngudi da tho 250 gidi
cu tic, da budng bd viéc trin thé. Phdp yét
ma di thanh tyu, khi€n loai ma phai khi€p sg.

4) Bhikkhu who is responsible for preaching the
dharma—Thugng Toa—Vi su trong coi viéc
hoiing phip—See Three main monks in a
monastery.

** See Bhiksus.

Venerable Dragon-King Buddha: Phit Long

To6n Vuong.

Venerable witness: Ton ching.

Venerate (v): To respect—To revere—Ton

kinh—See Six kinds of respect.

Veneration (n): Namasya (skt)—Worship—Su

ton kinh—Sy kinh 1é—Cung kinh—Kinh trong.

Veneration of all celestials: Ton kinh chu

Thién.

Veneration of images of Bodhisattvas and

Buddhas: Ton kinh &nh tugng clia chu Bd T4t va

chu Phat.

Veneration of relics of the Buddha: Tén kinh

x4 1gi Phat.

Veneration of the saints: Ton kinh chu Thénh.

Venerative bow: Keirai (jap)—Kinh 1.

Vengeance (n): Su bdo thu.

Vengeful ghosts: Nan quy dii—See Seven

calamities (B).

Venial (a): C6 thé tha thd dugc.

Venison: Flesh of a deer—Thit nai.

Venomous (a): Poc.

Venomous plant: Ciy doc.

Venomous serpent: Poisonous serpent—See
Poisonous snake.

Venture (v) to do something: Ddm lam—To
dare to do something.

Venturesome (a): Gan li—Brave—Valiant—
Fearless—Bold—Daring.

Venus: Sukra (skt)—Kim tinh (Thdi Bach)—See
Seven brilliant ones.
Venuvana (skt): Bamboo
Forest—Bamboo park—Vutn Tric Lam. **See
Bamboo-Grove Vihara.

Grove—Bamboo

Verbal (a): Biing miéng.

Verbal actions: Vaci-sankhara (p)—Ngon
hanh—Ngit Nghi€ép—One of the three kinds of
karma, the karma produced by speech—MJot trong
tam nghiép, su tao nghi€p bdi 18i ndi (chia lam
hai loai, 15i 4c ddc 1a dc ngit nghi€p, 16i chan thyuc
la chan ngit nghi€p)—See Three lines of action
that affect karma.

Verbal action pertaining to the door of
speech: Khiu Nghiép thudc noi Cira Khaiu—See
Three doors of wholesome karma pertaining to
the sense-sphere (2).

Verbal expression: Ngon thuyét.

Verbal functions of the mind: Vaci-sankhara
(p)—Vacika-samskara  (skt)—Ngén  Hanh—
Saying and doing—Words and deeds—Verbal
functions of the mind—Chtic ning néi clia tim
song song v§i 181 n6i va hanh dong.

(On the) verge of death: Can ké véi tf thin.
Veracity (n): Tinh thanh thyc—Tinh chin thyc—
Tinh chanh tryc.

Verger: Di€én Toa—One who indicates the order
of sitting, standing, bedding, mat, and food, etc. in
a monastery—Vi Ting phu trich vé viéc sip x&p
chd ngdi, chd ding, giudng chi€u, v in udng
trong ty vién.

Verification (n): Kiém chitng—Thyc chitng—
Chting minh.

Verification through experience: Thuc ching
qua kinh nghiém.

Verify (v): Kiém ching.

Verifying the Truth by means of recourse to
personal experience: Xdc minh chan 1y biing
kinh nghiém bdn thin—According to the
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Kesaputtiya Sutra, the Buddha advised the
Kalamas on how to verify the Truth as follows:
“Do not accept anything merely on the basis of
purported authority, nor to accept anything simply
because it is written in sacred books, nor to accept
anything on the basis of common opinion, nor
because it seems reasonable, nor yet again
because of reverence for a teacher. Do not accept
even my teachings without verification of its truth
through your personal experience. I recommend
all of you to test whatever you hear in the light of
your own experience. Only when you yourselves
know that such and such things are harmful, then
you should abandon them. Contrarily, when you
yourselves see that certain things are beneficial
and peaceful, then you should seek to cultivate
them.”—Theo kinh Kesaputtiya, Bic Phat da
khuyén nhitng ngudi Kalamas vé sy xdc minh
chan Iy nhu sau: “Khong chdp nhan d6 1a chin ly
chi vi diéu d6 dudc dva trén cd sd quyén uy,
khong chdp nhan d6 1a chan 1y chi vi di€u d6
dudc vi€t trong kinh sdch thiéng liéng, khong
chdp nhan diéu d6 1a chan 1y chi vi di€u dé 1a y
ki€n ctia nhiéu ngudi, khong chip nhin diéu gi 1a
chin 1y chi vi diéu dé c6 vé hgp 1y, khong chip
nhin diéu gi 12 chin 1y chi vi mu6n té long ton
kinh vi thdy clia minh. Ngay c4 gido 1y cda ta cdc
ngudi ciing khong nén chdp nhan la chan 1y néu
khdng x4c minh chin 1y 4y qua kinh nghiém ban
than. Ta dé nghi tdt cd cdc ngudi hiy thir nghiém
ba't cit thit gi ma cdc ngudi nghe thdy dudi dnh
sdng cla kinh nghiém bén than. Chi khi nao cdc
ngudi bi€t dugc nhitng viéc nhu th& 1 ¢6 hai thi
nén bd. Ngudc lai, khi bi€t dugc nhitng diéu dé 1a
¢6 16i va dem lai an binh thi hdy tim cdch vun dip
ching.”

Verily (adv): Qua that.

Verity (n): Su thit—Truth.

Verse (n): Gatha (p & skt)—Chant—Metrical
hymn—Poem—Stanza—Ké&é—See Twelve sutras.

Verses for  Auspiciousness (Tibetan
tradition): Ké Ban Phép Lanh theo truyén thong
Tay Tang.

1) Nho cdc cong ditc lanh tich tu trong cdi luan
hdi ta ba va c¢bi Niét Ban, xin nguyén cho
phép lanh rdi xudng ching con, gidi thodt
ngay tai diy va bay gid ra khdi moi tai hoa

va gian khd, xin hudng tron chiu bdu toan
hdo huy hoang cla cbi thién, clia cdc cong
didc th€ gian, ctia moi diéu lanh va cic cong
dic t6i hiu rot rdo cla chu Phat. Xin nguyén
cho phép lanh rdi xuéng d€ Phat phap mii
mii luu truyén tir bic Gidc Ngd Toan Tri Bd
Pé Tong Lat Ba, ngudi 12 ngudn dao phap.
Bao quanh bdi toan chu ting ton tdc, cdc bic
thanh tri Du Gid Su phan diu thién dinh tinh
tdn thdng sudt Tam thugng hoc thanh tinh.

2) Sau khi cAu nguyén phdp lanh tir T8 Téng
Lat Ba, ngudi da tir khi con tré cau nguyén
dén Pitc Phat Bon Su tdi thugng, xin nguyén
cho phép lanh nay dén véi ngudi, TS Kim
Cang Tri Téng Lat Ba, xin ngudi ban cho moi
ching sanh dudc thanh tyu nhanh chéng tu
nhié€n cdc uc nguyén.

3) Xin nguyén phép lanh ban xudng d€ cho tit
cd nhitng ning khi€u udc mudn clia ching
con ting trudng nhu muc nuéc hd sau con
mua mua ha. Mang lai dong tdi sanh khong
cit doan, thanh nhan trong nhitng gia dinh tu
tap nhiéu cong dic nhu viy dé ching con c6
thé ti€p tuc ngay dém tu hoc Chdnh Phip,
kinh bach T8 Téng Lat Ba.

4) Xin cho tit c& nhitng cong difc chiing con da
tich tu trong quéd khit, hodc sé€ tich tu tur gid
cho dén khi Gidc Ngo, cong thém moi diéu
lanh mang dé&n kinh ding 1én sic than ngudi,
hdi bic Thianh Tri ton kinh va ciu nguyén
cho ngudi mai tru thé gian, bat dong bat bi€n
nhu chity kim cang.

Verses containing ideas not expressed in

prose: Kinh C6 Khdi—Phing Tung—Gatha.

Verses of Dedication: Ké Hoi Huéng.

Verses of destroying hell: K& Phd Bia Nguc—

Stanza that destroys hell:

If people want to really know.

Nhudc nhon duc liéu tri.

All Buddhas of all times.

Tam thé nhit thi€t Phat

They should contemplate the nature of the
COSMOS.

Ung quén phép gidi tdnh

All is but mental construction

(Everything is made from mind)

Nhiit thi€t duy tAm tao
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Verses of four options or choices from Yung
Ming Master: K& T¢ Liéu Gidn cia Pai Su
Vinh Minh.
C6 Thién c6 Tinh, nhu cop moc sirng, di ndy 1am
thay ngudi, ddi sau lam Phat.
C6 Thién khong Tinh, mudi tu chin lac dudng
Khong Thién c6 Tinh, van tu van chitng.
To practice bothe Zen and the Pure Land, one is
like a tiger with horns, in the present life the
cultivator is a teacher of man, in the future he will
be a Buddha or a patriarch.
To practice Zen without the Pure Land, nine out
of ten seekers of the way will take the wrong
road.
To practice the Pure Land without the Zen, ten
thousand practice, ten thousand will go to the right
way.
Verses of Hui-Neng: Ké Hué Ning.

Originally Bodhi has no tree,

The bright mirror has no stand.

Originally there is not a single thing,

Where can dust alight?

B dé von khong cay,

Guong sing ciing ching dai,

Xua nay khong mdt vat,

Chd nao dinh bui bim?
Verses on the idealistic idea: Duy TAm Ké—
The eight-line verse of the older sutra, which
summarizes the idealistic idea—Bai ké tdm ciu
tom lugc cdi y nghia vé thyc tuéng ddy di va
vién dung véi nhau (trong Cyu Kinh Hoa Nghiém,
tAm nhu 6ng thg vé&, tao vd s6 ngii Am. TAt thdy
trong th€ gian, khong phap nao khong tao. C4 tim
Phat ciing vdy, nhu Phat va ching sanh. TAm Phat
va chiing sanh, 14 ba khdng sai biét).
Verses on No-mark from Hui Neng
Patriarch: K& Vo6 Tuéng Ciéa Luc TS Hué
Niang—No-Mark  Stanza  from  Hui-Neng
Patriarch—Patriarch Hui-neng wanted to remind
the cultivators try not to see anybody’s faults, but
our own because the more time we spend to find
other people’s faults the farther we are away from
the Path—Luc t8 mu6n nhic nhd ngudi tu khong
nén tim 16i ngudi, vi cang dung thdi gian d€ tim
16i ngudi chiing ta cang xa dao:

He who treads the path in earnest, see not the

mistake of the world.

If we find faults with others, we ourselves are
also in the wrong.

When other people are in the wrong, we
should ignore it.

For it is wrong for us to find faults.

By getting rid of the habit of fault-finding,

We cut of a source of defilement.

When neither hatred nor love disturb our
mind.

Serenely we sleep.

Nhugc ki€n tha nhon phi

Ty phi khudc thi ta

Tha phi ngd bat phi

Nga phi ty hitu qua

Pan ty khudc phi tAm.

D4 trir phién nio phd

Tdng 4i bAt quan tAim

Trudng thin ludng cudc ngoa

(n€u 1a bic chan tu, ching ta khdong bao git

thay 16i doi.

Né&u nhur thdy 18i ngudi, minh ché thi minh

cling 1a kém d&

Ngudi quiy ta dirng quéy.

Né&u ché 13 ty ta d3 c6 18i.

Mudn ph4 tan phién nio.

Thuong ghét ching @€ long.

Nim thing d6i chan nghi).
Verses for opening a sutra: Khai Kinh Ké.
The unsurpassed, deep, profound, subtle
wonderful Dharma: V6 thugng thim thim vi di€u
phdp (Phat phdp rong sau rit nhiém mau).
In a hundred thousand million eons, it is difficult
to encounter: B4 thién van ki€p nan tao ngod
(Trim ngan mudn ki€p khé tim cau).
Now that I have come to receive and hold it,
within my sight and hearing: Nga kim ki€n vin
dic tho tri (Con nay nghe dudc xin tri tung).
I vow to fathom the Thus Come One’s true and
actual meaning: Nguyén gidi Nhu Lai chin thiét
nghia (Nguyén rd Nhu Lai nghia nhiém mau).
Verses in Praise of Amitabha Buddha: Ké
tin Phat A Di ba.
Verse of repentance: K& Sam Hoi.
From beginningless, I had done so many vicious
deeds

T vo thi con tao bao nghiép dc

Only because of Greed, Anger and Stupidity,
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Do bdi tham, sin, si,
They are coming from body, mouth and mind

Tit than, khiu, ¥ ma sanh ra
Now I sincerely ask for forgiveness in my
repentance.

Nay con xin thanh tAm sdm hdi tat ca.
Verses on the Self-Nature of the Sixth

Patriarch Hui neng: K& Ty T4nh Cda Luc T8
Hué Ning.
How unexpected!
The self-nature is pure in itself.
The self-nature is orginally neither produced nor
destroyed.
The self-nature is originally complete in itself.
The self-nature is originally without movement,
The self-nature can produce the ten thousand
dharmas.
Pau ngd tu tdnh von ty thanh tinh,
Dau ngd tu tdnh von khdng sanh diét,
Dau ngd tu tdnh von ty day dd,
Pau ngd tu tdnh von khdng dao dong,
Pau ngd tu tdnh hay sanh mudn phap.
Verses of Shen-Hsiu: Ké Than Tu.

The body is a Bodhi tree,

The mind like a bright mirror stand.

Time and again brush it clean,

And let no dust alight.

Than 1 cdi Bb dé,

Tam nhu dai guong sang.

Ludn ludn phdi lau chii,

Ché @€ dinh bui bam.
Verses in the Therigatha: Trudng Lao Ni Ké—
According to The Spectrum of Buddhism written
by Bhikkhu Bodhi: “One day Subha, the
bhikkhuni, was entering Jivaka’s mango grove to
relax during moon-time. At that time a certain
libertine of Rajagaha, in the lustful prime of
youth, seeing her entering the forest,
infatuated by her. He barred the way making it
impossible for her to go any further. Subha sought
to make him understand that she was one who had
renounced and warned him of the bane and curse
of sense pleasures, but it was of no avail. Her
counsel fell on deaf ears and the dialogue is
recorded as Verses in the Therigatha.”—Theo
Phit Gido Nhin Toan Dién cta Ty Khuu B6 Dé:
“Ngay kia Ty Khuu Ni Subha vao vudn xoai cla
Jivaka d€ nghi ngdi vao budi trua. Cling lic &y c6

was

tén du diang & thanh Vuong X4 dang trong lifc tudi

thanh xuan diy tham duc, thdy ni c¢6 vio rirng thi

dam ra say dim sic dep diém kiéu clia ni co6. Tén
du dang ding chin ngang dudng khdng cho ni c6

di t6i. Ni c6 Subha cd 1am cho anh ta hi€u riing co

12 ngudi xud't gia, da tir khudc thé gian, va cdnh

cdo anh vé nhitng tai hai ciing nhu nguy cd clia

duc lac, nhung v6 hiéu qud. L&i khuyén cda ni ¢6
da lot vao tai clia ngudi di€c va dudc ghi lai thanh

Trudng Lao Ni Ké.”

1) Subha the bhikkhuni entering the
delightful mango grove. A rake barred her
way. To him thus spoke Subha—Ty Khuu Ni
Subha dang vao khu vudn xoai xinh dep. Mot
tén du dang chdn ngang gita dudng. Su Co
néi véi hdn nhu sau:

a) What offence, what crime, have I done to you
that you bar my way? O friend, it ill beseems
an ordained nun to touch a man: Ldi gi, toi gi,
ban ni da xdc pham d€n 6ng ma 6ng chan
dudng? Nay Ong ban, tdi 12 mdt ni co, da
xuit gia ma cham dén ngudi nam Ia pham
gidi.

b) “The Dispensation of the Buddha is dear and
precious to me. What training precepts the
Master has ordained for nuns, that I have
strictly followed. Free from defilements,
purified am I. Why do you stand blocking my
way?: Phat Gido d6i vdi toi that vo cing quy
bdu va toi rAt mé&n chudng. Gidi tu tAp ndo
ma Pitc B6n Su di ban hanh cho Ty Kheo Ni,
tdi nghiém tdc tho tri. Khong may may 6
nhiém, tdi hoan toan trong sach. Tai sao ong
lai chan dudng t6i?

¢) Your mind is all upset with thoughts of lust; I
am of pure heart. Your heart all discomposed
with vile passions, I passionless and free
everywhere from lustful yearnings for this
carnal body. Why do you stand thus
obstructing my way?: Tam ctia ong day
nhitng tu tudng tham duc; toi thi tAim thanh ¥
tinh. Qué tim clda dng bi nhitng khat vong dé
hén khudy dong, t6i khong con duc vong va
diu di dau ciing khong ham mudn gi cho cdi
xdc thin pham tuc nay. Tai sao 6ng mai ding
d6 chan dudng t6i1?

2) The libertine thereupon answered—Tén du
dang tra 15i:

was
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You are so young, so spotless in beauty, in
physique and form so pretty. What profits you
to be in the Order (in the Holy Life); doff that
saffron-hued robe. Come, let us take delight
in the blossoming woodland, seeking our
sensual pleasures: Su cd dang cdn son tré,
sdc dep clia su co trong tréo, than hinh dep
dé diém kiéu. Gia nhap Gido Hoi (song doi
thanh thién) thi ¢6 1gi ich gi; hday 16t bd di bd
y vang. Pén day, ching ta hiy tho huéng lac
thd trong khu ritng day bong hoa dang dua
nd, hdy tim thd vui cda nhuc duc.

Look, the fragrance of the flowers is being
wafted through the air. Behold the spring
(Vasanta tide) is in full bloom, blossoming
with joy. Come, let us take delight in
flowering woodland, seeking our carnal
pleasures: Xem kia, huong thom ngao ngat
clia ngdn hoa dang phang phit trong gi6. Hiy
thudng ngoan mua xuin dang tung nd, hén hg
trong niém vui. Hiy dén diy tho huéng lac
thd trong khu ritng day bong hoa dang dua
nd, hdy tim thd vui trong nhuc duc.

The blossoming crests of the trees swayed by
the wind are as if they were chanting
welcome song. But you who enter the forest
alone, how will you find happiness there?:
Nhitng ngon ciy diy bong hoa nghiéng nga,
13 16i udén minh tru6c gié, hinh nhu dang ca
hit d€ dén mimg chiing ta. Nhung su co thi
thui thdi vao rirng mdt minh, 1am sao tim
dudc hanh phic trong d67?

Into this wild forest, the haunt of ferocious
animals, agitated and trembling with
marauding elephants reeking with fierce
savagery, devoid of all human beings, and
emanating terror and fear, do you wish to go
there all unaccompanied and alone?: Vao
trong khu rirng hoang dai, noi ma thu dit hiing
lui t6i, noi bi khudy dong va ludn ludn phai
run sg trudc nhitng thét voi di tim mdi, bdc
Ién mui rung rd da man, hoi thii n6ng nic,
ndi ving béng ngudi va day kinh s¢ hii hiing,
st ¢d mudn vao trong 4y mot minh, khong ai
thap ting hay sao?

Oh, you chanting maiden of matchless
beauty! Like a statue wroughtout of shining
gold, like a rapturous nymph that frisks and

g

h)

dances about in the celestial garden you
would shine radiant draped in elegant clothes
of Benares silk: Oi ndy ngudi thi€u nit dep dé
tuyét tran! Nhu pho tugng dic bing vang
rong 16ng 1dy sing chéi, nhu tién nit nhdy
mua hat ca trong mot hoa vién trén cénh trdi,
trong bo y phuc 1am biing to lua clia thinh Ba
La Nai c6 s& dep dé xinh tudi.

Oh you with half open eyes of an elf! I will
go under your sway, if we can live and spend
our time together taking delight in the forest
and relishing in sensual pleasures. There is no
other being in all this world dearer and
sweeter to me than you (you are more
precious to me than life itself): Oi, thi€u nit
véi cip midt mo mong dep nhu tién! Toi s&
hang phuc dudi quyén uy ctia c6 néu chiing
ta c6 thé chung sdng va cling nhau trai qua
cudc ddi trong khu ritng hoang dai nay va tho
huéng duc lac. Cling khdp thé gian khong c6
ai diu hién va dé mén nhu c6 (ddi vdi tdi cd
con qui hon 12 mang song cla toi).

If you pay heed to my words, abandon and
discard your celibate life, come live and lay
life gratifying the appetites of the senses.
Lovely maidens dwelling in sheltered
mansions will attend on you and minister your
every need: N&u c6 luu y dén nhitng 15i clia
toi, tir bé va ldnh xa ddi séng doc thin cla
¢, ciing nhau sdng ddi tai gia cu s vd hudng
thu nhuc duc ngii tran. Nhitng ki€u nit thugt
tha d& mén sdng trong nhitng tdoa nha dep dé
s& chim séc va cung phung cd vé moi nhu
ciu.

Drape yourself with soft silk clothes of
Benares.
perfume yourself with aromatics and scents.
Ornaments, many and diverse, glittering with
precious stones will I bestow on you: Hay
mic nhitng y phuc may bing hang lua & Ba
La nai. Hiy trang di€ém véi nhitng trang hoa,
va uSp tAim nudc thom huong bay ngio ngat.
Toi sé than ting cd nhiéu dd trang stc di
loai, v6i nhitng hat kim cuong 16ng lanh sdng
ngoi.

You shall lie on a couch, cosy and luxurious,
redolent with scented sandalwood, padded
with fleecy new coverlets and soft pillows

Adorn yourself with garlands,
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made of swans’ feathers and decked with
spotless canopies: Co s& nim trdi minh trén
mdt cdi giwdng Am cidng tién nghi vd sang
trong, c6 mui thom ctia gb trim phang phat,
va bao phl trong mdt tAm trdi giudng mdi
min bing 16ng tritu ém 4m va g&i dau trén
nhitng cdi gdi don bing 16ng thién nga mém
mai, man truéng méi mé tinh anh.

Like a lotus that springs into bloom in a spirit-
haunted lake (and fades away unwanted by
any) so do you, a chaste nun; your body pure,
virgin and untouched, grows decrepit and
feeble and withers away with old age: Dudng
nhu hoa sen xinh dep va nd tung trong mot ao
didm hoang dai (va ling 1& tan ta khong ai
man mudn), cling th& 4y, c¢6 1a modt su cd
thanh khiét; than hinh trong tre'ing, trinh bach
va giit ven tiét thdo, c6 s& gid nua va suy
nhudc rdi tan ta hoai diét v6i tudi gia.

Then asked Subha the bhikkhuni—Su c6
Subha héi: Seeing what part of this fragile,
grave-filling body, do you take delight in?
What is it that you take as sweet essence in
this body, reeking with filth?: Nhin vao phan
trong co thé phit du y&u 6t dang suy tan niy,
ong thay thich thi? C6 gi ma 6ng xem 1a dé
mén trong cdi than nho ban ngat muii hoi thidi
nay?

The libertine made answer— Tén du dang tra
16i:

Your eyes are like those of the timid gazelle;
they are like those of the elf dwelling in the
recesses of the mountain. Beholding those
eyes of yours, my passions are roused beyond
control: Mt c6 gidng nhu mit ciia nhitng con
huou rut r& e sg; nd tura nhu cip mit xinh dep
cla ba tién nit séng noi thAm son cling cdc.
Nhin vao d6 1ong tdi té tdi tran day khdt vong
khong thé kém ché dugc.

Like the lust of a golden image is your radiant
face. Your eyes are like the petals of a red
lotus. The sight of them excites my emotions
beyond control: Guong mit sdng ngdi cia cbd
chéi loi xinh twci nhu mdt pho tugng vang ruc
rd. Mit c6 16ng ldnh nhu nhitng tai sen mau
dd. Nhin vao long toi rung cdm khong thé
ndo kém ché dugc.

c)

5)

b)

c)

You of the long-drawn eye lashes! You of the
eyes so pure, and vivacious! Though you be
far from me, I do dream only of your
sparkling eyes. O you elf-eyed fairy! There is
naught dearer to me than those glittering orbs
of yours: V&i 16ng nheo dai ctia ¢6! V@i cip
mit trong tréo va 16ng 14nh sdng ngdi clia co!
DAau cdch xa ngan dam tdi vin chi mo cip
mit chéi diu 4y. Oi ngudi ¢6 cip mit xinh
dep nhu céc vi tién nif trong cAu chuyén than
thoai! Trong th€ gian niy khong c6 chi ma toi
yéu qui biing d6i mit ngoc clia co.

Subha thereupon replied— Su c6 Subha trd
15i:

You bar the way of a daughter of the Buddha.
Your yearning for me is as foolish and futile
as treading a dangerous road. Your pinning
for me is as stupid and senseless as leaping
over Mount Meru or making the moona
plaything of man. (It is a desire that can never
be fulfilled): Ong chin dudng mot ngudi con
gdi cda Dic Phat. U6c vong clia 6ng ciling
dién rd va vd ich nhu din budc trén con
dudng nguy hai. Long khao khit cia ong
mudn dudc toi ciing dai khd va vd nghia nhu
mudn nhdy vot 1én dinh ndi Tu Di, hay mong
mudn 1y mit tring 1lam mén do chdi clia con
ngudi. (LA mot uSc mudn khdng bao gid dugc
thda man).

Nowhere in this wide world is there any
object (animate or inanimate) that could
provoke lust in me. I know not what sort of a
thing lust is. That lust did I tear up by the
roots by following the Noble Path: Khéng ndi
ndo trén th€ gian ndy c6 bat ludn cdi chi (dau
vo tri vo gidc hay hitu gidc hitu tri) ma c6 thé
g0i dugc 1ong tham duc cta to6i. T6i khong
bi€t tham duc 12 gi. Long tham duc 4y toi da
phd tan tir gdc ré biing cdch vitng chic tién
hanh trén con dudng cao thugng.

As something discarded to a pit of burning
coal, as a pot of poison that is destroyed, so
have the fires of my lust been quenched
forever. I do not know (see) what lust is: Vi
nhu vit minh dd vt b trong dong Iira dang
phitng chdy, nhu chay thudc doc da bi hiy
diét, dudng th& Ay ngon lita tham dyc cia toi
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da bi dap tdt vinh vién. Toi khong biét (thdy)
tham duc la gi.

Tempt you, if possible, some woman who has
not seen clearly with insight the five
aggrevates, or one who has not associated
with the Buddha. You only harass this nun, a
nun who has realized the Four Noble Truths:
N&u ¢6 thé dugc hiay di cdm db ngudi dan ba
ndo khic ma chua tiing c6 di sing sudt dé
trong thiy ngii uin, hoic ngudi chua ting
lién hé véi Bic Phat. Ndi day dng chi khudy
rdy ngudi nif tu, mot su ¢d da chiing ngd T
Diéu D€.

My mindfulness do I properly apply in blame
and praise, pain and pleasure. Therefore at no
time does my mind cling to or hanker after
anything. Foul are all conditioned and
component things. This I have completely
comprehended: Trudc nhitng 15i khién trach
va tan dudng, trong dau khd va hanh phiic, toi
Iudn ludn gilf chdnh ni€ém. Nhu vay khong lic
ndo tAm tdi bdm viu hay thém khat diéu chi.
TAt cd cdc phdp hitu vi, hién hitu do duyén
sanh, déu gid tam. To6i dd hoan toan thong
suot diéu ndy.

I am a disciple of the Buddha, one who is free
from all defiling impulses, bereft of all sordid
cravings. Riding the chariot of the Noble
Eightfold Path do I go to Nirvana. Pulled out
are the arrows of lust. Proceeding to haunts
that are lonely and serene. I live there in
solitude taking delight in them (enjoying their
sylvan serenity): T6i 1a dé ti cia Pidc Phat,
ngudi da vugt thoat ra khdi moi thic duc 6
nhim, d3 tan diét moi 4i duc ban thiu dé
hén. Léi chi€c xe Bat Chanh Pao, toi thing
ti€n dén Niét Ban. Nhitng miii tén cda tham
duc di dugc nhd ra. Toéi tim nhitng cinh
quanh hiu c6 tich, don doc va thanh khi&t @é
thich thi s6ng mot minh (an hudng thd vui
cla rirng ndi).

Oh, I have seen dolls with limbs gaudily
painted, pupets made of wood, all cleverly
fastened with strings or spindles and made to
dance in diverse directions: Oi ta di thdy
nhitng dd choi hinh gid, tay chan son phét véi
mau mé ruc rd va nhitng thiing hinh biing gd
dé lam tro chdi mia i, dugc ndi rdp va

h)

J)

k)

)

khéo 1éo cot v6i nhau bing chi va c6 thé
thong tha nhdy mia theo moi chiéu huéng.
But once the wood, strings and spindles are
all drawn out, loosened and scattered here
and there, no dolls and puppets exist any
more. When will you in which part fix your
mind?: Nhung mot khi gd, chi v truc quay
déu dugc thdo g& hay ndi 16ng va bd tung
tée, mén & diy, mén & kia, thi con diu 1a db
chdi hinh gid, dau 1a thiing hinh mda r6i. C6
noi no trong d6 ma 6ng c6 thé chi tim dé&n?
The body of mine, too, is like a doll. It ceases
to exist without its physical organs and
attendant attributes. Independence of the
organs and attributes no body survives.
Where will you in which part fix your mind?:
Cd thé nay ciia ta ciing dudng nhu thiing hinh
gd db choi. N6 khong con nita khi cdc bd
phan vat 1y va nhitng phu ting cla né khong
con. Ngoai nhitng bd phdn va phu thudc
khong con ngudi song nita. Ong s& chi tim
vao phin nao?

Beholding a painting of a woman in a fresco
you perceive it as a living woman in your
perverted vision. That perception of yours is
an illusion: Hay nhin birc hinh v& mot thi€u
nif trén tudng, v6i cdi nhin sai lac dng sé& thay
d6 12 mdt ngudi sdng. Sy nhan thiy Ay 13 mot
40 anh.

Oh you simpleton! You are blind. Do you
cling to this body which is just froth and
bubble, as something permanently belonging
to you? This transitory body which is like a
conjuror’s trick, a golden tree seen in your
dream, a silver image shown by a juggler in
the midst of a crowd?: Nay 6ng, con ngudi
thién tri! Con ngudi dui mir. Ong ¢6 bam vao
than ndy nhu vat gi thudng con va thudc vé
clia dng ching, trong khi né6 von chi 13 bot
b&o va bong béng? TAm thin phi du tam bg
ndy twa hd nhu trd choi clia nha 4o thuat, nhu
mot cdi cAdy bing ving ma o6ng thiy trong
mdng, mdt pho tugng bing bac ma nha 4o
thudt khéo 1€o trinh bay gitta ddm dong, dng
6 luyé&n 4i n6 khong?

What is this eye but a little ball lodged in the
fork of a tree, a bubble full of tears, excluding
slime, a blend of colours, white, black, and
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blue, etc., all giving the shape and image of
an eye: Mit nay chi 13 mdt hon bi nhd nim
trén mot nang ciy, mdt cdi bong béng diy
nudc mit va tiét ra chat nhon, mot sy pha
trdn nhitng mau tra“ing, den, va xanh, van van,
dé 12 tAt cd nhitng gi tao nén hinh ding clia
mit.

Subha was attached to nothing, she had no
clinging for her eyes. So she, so lovely to
those who beheld her, gouged out her eye in
one sudden spontaneous movement, and gave
it to him saying: “Here then is this eye, for
which you hanker. Take it away!”: Su cd
Subha khong con luyé&n 4i bat cit th gi; co
khong luyén 4i cip mit. Do dé trong mot
cdnh tugng ra't cAm dong, su ¢d thinh linh hon
nhién méc trong mit ra dua cho tén du ding
va néi: “Pay 12 con mit, con mit ma Ong
ddm duoi say mé. Hay 13y di!”

At once the lust in the rake completely
vanished. Begging her pardon, he declared:
“O you, holy and immaculate one! May you
be welll May you recover your sight! Never
again will I dare to commit such a heinous
crime: Tirc khic, 1ong tham duc clia tén du
diang tan bi€n. Xin sdm hdi véi su cd, chang
ta noi: “C)i, nﬁy su ¢O, bac thanh thién va vo
nhiém! Ngudng nguyén su cd dudc an lanh!
Ngudng nguyén mit su co duge hdi phuc! Toi
khong bao gid con ddm tdi pham tdi 4c ghé
gém nhu vdy nira.

It is as if I have walked into a blazing flame.
It is as if [ have embraced a venomous snake.
What good can accrue by molesting a holy
one like you? Please do forgive me: Ciling
dudng nhu t6i dang di vao mot ngon 1da dang
chdy dé. Ciing gidng nhu t6i dang 6m mot
con rin doc. Phd khudy mot ngudi hién lanh
thdnh thi€n nhu su ¢ thi ich 1gi gi? Cii xin su
¢c6 khoan dung tha 13i cho tdi.

Delivered from the libertine, the bhikkhuni
Subha went her way to the Buddha, the
Supremely Enlightened One. There, gazing
on the divine resplendent features of the
Master, her sight was restored to her in all its
glory: Pugc thodt ra khdi tay tén du dang, su
c6 Subha v& hdu Phat, bac Toan Gidc Toi
Thugng. Ndi day, ngudng nhin 1€n dung nhan

16ng 1iy ciia Pitc The€ To6n, nhin quang cda
su co lién duge hdi phuc trong tdt ci tinh
trang ruc rd vinh quang cla né.
Verses for Transfering Merit: See Verse of
Dedication.
Verses of Universal Worthy Bodhisattva: Ké
Phd Hién B Tit.
Version (n): Vin bén.
Vertical board: Bic lién (cAu d6i doc theo cot
nhd).
Vertically preach and horizontally preach:
Hoanh Thuyé&t Tung Thuyé&t—To preach without
restriction in any direction—Thuy&t phdp vo ngai.
Verula (skt): Name of a Buddhist place in west
India. According to Prof. Bapat in The Twenty-
Five Hundred Years of Buddhism, at Verula
(Ellora) most wonderful caves in the world can be
found, mountains cut into colossal sanctuaries. Of
the thirty-four caves, the twelve to the south are
Buddhist while the remaining are Brahmanical or
Jaina. The Buddhist caves are the earliest, dating
from 450 to 650 A.D. The entrance to the hall lies
through a large open court. In the cave named
Visvakarma, there is a huge image of the Buddha,
flanked by attendants and heavenly deities, is
seated on a lion throne in a projecting arch of the
stupa. There are a number of Buddha and
Bodhisattva images—Pia danh Phit gido & ving
tay An bo. Theo Gido su Bapat trong Hai Ngan
Nim Trim Nim Phit Gido, tai Verula c6 thé tim
thdy nhitng hang dong dep nhit th€ gi6i, nhitng
hon ndi duge duc thanh nhitng Thdnh dién dd so.
Trong s& ba muci bdn hang, ¢6 mudi hai hang &
phia nam 13 cda Phat gido, s& con lai thudc Ba
La Mon gido hay Ky Na gido. Cdc hang ctia Phat
gido 1a nhitng hang c6 trudc ti€n, c6 nién dai tr
nim 450 dén 650. Loi vao dai sdnh di qua mot
sdn 10 thién rong. Trong hang Visvakarma c6 mot
tugng Phat 16n véi cdc thi gid va thién thin di
kém dugc dit trén tda su th § mot vong cung nhd
ra clfa ngon thap. Tai ddy con c6 mdt s6 tugng
Phat va tugng Bd T4t khac.
Very advanced: Rat ti€n bo.
Very beautiful: Diém tuyét.
Very beginning: From or before—Vo thiy di
lai.
Very cruel: Monstruous—Pai ac.
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Very expensive food items: Son hao hdi vi—
Delicacies from the hills and the seas.

Very high: Cao xa—Far-reaching—Exalted.
Very just: Chi cong.

Very learned: Extensively read—Hoc rdng
(quéng bdc).

Very light: Nhe Béng.

Very miserable existence: Cudc sdng vo cling
khd s& (Sinh vd gia cu, ti vo dia ting)—
Homeless while alive and bereft of a burial plot
on his death.

Very pious: Chi hi€u.

Very pious to one’s parents: Dai hi€u.

Very precious sandalwood: Kalanusarin
(skt)—Kién hic chién dan (mdt loai gb chién dan
den that quy hi€m).

Very rational: Rit hitu ly.

Very reluctant: van bat dic di.

Very remote place: Thim son cling cdc (Son
cung thdy tin).

Very short instant to live: Khodnh Khic Clia
Sy S6ng—See Momentariness of existence.

Very sincere: Chi tinh.

Very sophisticated: Rat tinh vi.

Very strong wind: Lam phong (gi6 that manh).
Very wicked: Papiyan (skt)—The Evil One—
The Murderer Mara; because he strives to kill all
goodness—Ac ma—Ba tudn.

Vesa (skt): Ty Xd—The third caste of farmers
and traders in India—Giai cAp ndng din va
thuong nhan & An Ds.

Vesak (skt): Buddha’s Birth Day—Ngay Phat
Pin Sanh (L& Phit P4dn)—For the Buddhist
community, the most important event of the year
is the celebration of the birth of the Buddha. It
falls on the full-moon day in May. This occasion is
observed by millions of Buddhists throughout the
world. It is called Vesak in Sri Lanka, Visakha
Puja in Thailand. On this day, Buddhists in some
countries like China and Korea would take part in
the ceremonial bathing of the Buddha. They pour
ladles of water scented with flower petals over a
statue of the baby Buddha. This symbolizes
purifying their thoughts and actions. The temple
are elegantly decorated with flowers and banners;

the altars are full of offerings. Vegetarian meals
are provided for all. Captive animals, such as
birds and turtles, are set free from their cages.
This is a very joyous day for everyone—DG&i véi
cong ddng Phat gido, ngdy 1& quan trong nhit
nhit 13 ngdy 1& Phiat Pan. P6 1a ngly tring tron
thdng niam (duong lich). Hiing triéu ngudi trén thé
gidi ctt hanh 1& Phat Pdn. Ngay nay dudc goi la
ngay Vesak tai xit Tich Lan, ngay Visakha Puja
tai Thai Lan. Vao ngdy nay, Phat t& tai vai x&
nhu Trung Hoa, Pai Han tham du vao 1& “Tim
Phit.” Ho rudi nuGc thdm vao tugng Phit Pan
Sanh. Vi€c nay tugng trung cho thanh tinh noi tim
y va hanh dong. Chuia vién dudc trang hoang
bong hoa cd phuén; trén ban thy ddy 1€ vat cling
dudng. Nhitng bita com chay dugc don ra cho moi
ngudi. Ngudi ta 1am 1& phéng sanh. PAy dugc
xem nhu 12 ngay thit vui cho moi ngudi.

(A) According to the Theravada tradition, the
Buddha’s Birth Day, perhaps on the 4"
month, 8™ day; however, all Buddhist
countries observe the Full Moon Day of the
Lunar month of Vaisakha (April-May) as
Buddha Birth Day Anniversary. This is one of
the major festivals of Buddhism because most
Buddhist countries celebrate the day on which
the Buddha was born, attained awakening,
and passed into nirvana—Theo truyén thdng
Nguyén Thdy, ngdy Phat Pan sanh, c¢6 1€
viao ngdy mong 8 thiang 4; tuy nhién, tit cd
cdc nu6c theo Phat gido 1dy ngay tring tron
thang tu 1am 1€ ky niém. Pay 1a mot trong
nhitng ngay 1& quan trong nhit clia Phat gido,
vi ngay d6 vira 1a ngay Ptic Phat ddn sanh,
thanh dao va dat ni€t ban.

According to the Mahayana tradition, the
month corresponding to April-May, on the
Full Moon day of which is celebrated the
Birth, Renunciation, Enlightenment and
Parinirvana of the Buddha. The Vesak
celebration consists of the presentation of the
teaching, contemplation of the life of Buddha,
the process around the secred sites.
Furthermore, Vesak festival goes beyond
mere hirtorical commemoration; it
reminder for each of us to strive to become
enlightened—Theo truyén thong Pai Thira,
ngay rim thdng tu 12 ngdy ma cdc nudc theo

(B)

is a
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truyén thong Phat gido td chic ngay 1& ky
niém Phat Pan sanh, xuit gia, thinh dao va
nhiap Ni€t ban. L& Vesak gdm c6 mot thdi
gidng phap, mot budi quan niém vé cudc ddi
buc Phat, cidc cudc rudc xung quanh ndi thg.
Ngoai ra ngdy Vesak con 1a dip nhic nhé
chiing ta c6 ging dat t6i Pai gidc.
Vesakha (skt): Vesak (p)—Ngay tring tron thing
tu—Ngay Phat Pdn sanh, Thanh Pao va Nhip
Ni€t Ban.
Visakha Puja: Buddha’s Birth Day—See Vesak.
Vessantara Jataka (skt): One of the most
popular canonical texts in contemporary
Theravada Buddhist countries, which tells the
story of Prince Vessantara (Ideal Action) of Sivi,
who in his next rebirth became Sakyamuni
Buddha. In his penultimate (dm 4p chét) lifetime
before the attainment of buddhahood, Vessantara
perfected the quality of generosity. The text
begins with his gift of royal elephant with magical
rain-making powers to a neighboring kingdom that
is caught in a drought. Following this, his subjects
expel him from the kingdom, and he goes into the
wilderness with his faithful wife and two children.
After they build a simple jungle hut, Indra appears
in disguise and requests his wife, and he gives her
up. After this a greedy brahman named Jujaka
asks that he give his children to be his servants,
and he agrees to this also. When he has given up
everything, the gods intervene and his
possessions, family, and kingdom are restored to
him. The story is thought to provide a heroic
paradigm of generosity perfected to its highest
degree, and it is performed all over the Theravada
world every year—M0dt trong nhitng kinh dién
duong thdi phd cAp nhat clia cdc xi theo Phat
gido Nguyén Thiy, k€ vé& ciu chuyén ctia Thdi ti
Vessantara cta xd Sivi, ngudi ma ki€p tdi sanh
lam Pdc Phat Thich Ca Mau Ni. Trong ki€p 4dp
chét trude khi thanh Phat, Thdi tr Vessantara da
toan thién pham chat bd thi clia ngai. Kinh bit
diu v6i mén qua voi hoang gia vdi kha ning lam
mua cho qudc gia ling giéng trong con han hén.
Sau d6 din nudc ngai dudi ngai ra khdi xi, va
ngai di vao noi hoang da v6i mdt ngudi vg va hai
con hét 1ong v6i ngai. Sau khi dyng 1én mot cin
choi don sd trong ritng, vua trdi P& Thich xuit
hién gid dang 1am ngudi thudng va doi vg cla

ngai, ngai tir bd vg. Sau d6 mot ngudi Ba La Mon
tham lam tén Jukata d€n yéu ciu ngai cho hai dira
con d€ 1am day td, ngai cling ddng y. Khi ngai da
budng bd hét tit cd, nhd chu thién can thiép nén
tAt cd i sdn, gia dinh vd vuong qudc cla ngai
déu dugc phuc hdi. Cau chuyén cho chiing ta thdy
mot cung cdch dai hiing trong hanh bd thi duge
toan thién dén cao dd, dugc thuc hanh khip th€
gi6i Nguyén Thiy hang nim.

Vessavana (p): Vaisravana or Dhanada (skt)—

Pa Vin Thién Vudng—See Four Heavenly

(Guardian) Kings.

Vessel (n): Dung cu d€ chita dung.

Vessel of the Law: Implements used in

worship—Phdp khi (nhitng th diing trong viéc 1&

béi).

Vessel of religion: Pao Khi—A vessel of

religion, or the capacity for Buddhism—Phéap Khi

hay bac nhan tai c6 cian cd tu hanh Phit dao hay
c6 khd niang ganh vdc dao nghiép.

Vessel unfit for Buddhism: Phi khi (khong

thich hgp cho Phat gido).

Vest (n): Robe—Ao I&.

Vestige (n): Dau tich—D&u v&t—Di tich—Chiing

cd.

Vestment (n): Ceremonial robes—L& phuc.

Vetala (skt):

1) Vi ba La: Wei-To, the guardian facing the
main hall of a temple; the origin of Wei-To is
uncertain—Vi Pa La 1a vi Vi Ba mit xoay ra
chanh dién trong trr vién, khdng ai biét dugc
Xud't xi cia Vi Da Ho Phip.

2) Y&m Do Quy: A demon appealed in order to
raise a corpse and with it to cause the death
of an enemy—MOot loai quy nhdp trang, hién
dén dung ditng thiy ma day d€ sit hai ké thu.

3) An incantation for raising a corpse and to
order it to kill another person (this is an
heretic incantation): Ty ba La—M¢é Dbit
La—M0dt phép than chi dung tif thi diy va
sai di gi€t ngudi (day 12 mot thit than chi clia
ngoai dao T4y Thd).

Vetter, Tilmann (1937 - ): German buddhologist

who published a number of influential studies on

the Epistemological tradition and on early

Buddhism. He is a professor of Buddhology,

Indian philosophy, and Tibetology at Leiden
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University. His works include Erkennisprobleme

bei Dharmakirti (1964) and The Ideas and

Meditative Practices of Early Buddhism (1988)—

Mot nha Phat gido hoc ngudi Pirc dd xud ban mot

s6 nghién ctu c6 anh hudng vé truyén thong

Nhan Thic Ludn va Phit gido budi so khai. Ong

12 gidng su vé Phat hoc, Tri€t hoc An bo, va Tay

Tang hoc & trudng dai hoc Leiden. Nhitng tdc

phim clia 6ng bao gdm Erkennisprobleme bei

Dharmakirti (1964), va Nhitng Tu Tudng Thién

Tap ctia Phat Gido Budi So Khai (1988).

Vexation: Nio (phién mudn)—See Six things

that defile the pure mind.

Vexation with others: Nio gidc—See Eight

wrong perceptions of thought.

Vibhaga (skt): Vikalpa (skt)—To differentiate—

To discern—To discriminate—To distinguish—

Phan biét.

Vibhaga-yoga-sastra (skt): Phidn Biét Du Gia

Luin.

Vibhajja-vyakaraniyo-panho (p): Requiring

an explanation—Tra 151 cAu héi biing cdch phan

tich—See Four ways of answering questions.

Vibhajya (skt): Vibhaga, Prativikalpa, or Vikalpa

(skt)—Phan Biét—See Vikalpa.

Vibhajyavadin (skt): Ty Ba Xa Ba Dé.

1) Defender of What Is To Be Differentiated—
Ngudi bdo vé cho cdi gi phdi phian héa.

2) Hinayana school that split off from the
Sthaviras around 240 BC. The school of
Vibhajyavadin probably died out by the end
of the 7™ century—Nhénh Ti€u Thira da tich
khdi Sthavira vao nim 240 truéc CN. Phai
ndy tan lui vao th& ky thi VII.

3) Answerers in detail, interpreted as
discriminating explanation, or particularizing:
Tra 15i chi ti€t hay Phan biét thuyét.

4) Phan Biét Thuyé&t Bo: According to Keith in
The Dictionary of Chinese-English Buddhist
Terms, Vibhajyavadins, a school of logicians.
It is reasonable to accept the view that the
Abhidharma-Pitaka, as we have it in the Pali
Canon, is the definite work of this school. The
origin of Vibhajyavadins is still obscure. The
method of particularization in dealing with
questions in debate. It is suggested that this
school was established to harmonize the

differences between the Sthaviras and
Mahsanghikas. The Abhidharma Pitaka as we
have it in Pali Canon is the definite work of
this school—Phan Biét Thuyé&t Bd. Theo
Keith trong Trung Anh Phat Hoc Tir Pién, Ty
Ba Xa Ba B¢ (Vibhajyacadins) 1a trudng phdi
cho ring chiap nhin A Ty Pat Ma Luin Tang
1a hgp 1y, vi trong d6 chda cd bd Tang Pali.
Phan Biét Thuy&t B (The Vibhajyavadins)
va su khdi thdy ctia n6 hdy con mit mg. Phan
Biét Thuyé&t Bo ndy cho ring phai ban luan
ding sai.
Vibhanga (skt): B6 Phin Tich—Phin Biét hay
nhitng ti€t muc—Analysis—Divisions—One of
the books of the Theravadin Abhidhamma Pitaka.
Offering a detailed analysis or classification of
sixteen major topics of the Dharma, including the
skandhas, nidanas, the elements, the faculties,
mindfulness, bojjhangas, jhanas, and insight—Mot
trong nhitng b6 sich cia B6 Ludn Tang cla
trudng phédi Phat gido Nguyén Thiy. Bo sich nay
phin tich hay phan loai chi ti€t 16 chii d& chinh
clia gido phap, gdm cdc uin, cic duyén, cic y&u
t6 (dai), cdc cin, sy chd tAm tinh thic, cic y&u t&
gidc ngd, thién dinh va tri tué—See Theravada
V) (2).
Vibharaksita (skt): Vi Sa Lac Khdi ba—
Asoka’s queen—Vi Hoang HAu ctia vua A Duc.
Vibhasa (skt): Ty Ba Sa—bPé Ba Sa—Ty Ba
Thi—Ty Phd Sa—Ty Ba Sa—Quéng Thuyé&t—
Thing Thuy&t—Di Thuyé&t (Ty c6 nghia la
“Quing, Thing, Di;” Bad Sa c6 nghia 12
“Thuyét”)—Vibhasa means option, alternate,
wider interpretation, or different explanation.
**See Vibhasa-sastra.
Vibhasa-sastra (skt): Ba Sa Luin—An
abbreviation of the title of the Abhidharma
Mahavibhasa-sastra—Tén goi tit clia B Luan A
Ty Pat Ma Pai Ty Ba Sa—Ty Ba Sa Luan—A
philosophical by  Katyayaniputra,
translated into Chinese by Sanghabhuti around
383 A.D. According to Prof. Junjiro Takakusu in
the Essentials of Buddhist Philosophy, probably in
the second century A.D., whether before or after
the Buddhist Council of King Kaniska’s reign, we
cannot tell, a great and minute commentary
named Vibhasa Sastra was compiled on
Katyayaniputra’s work. The word “Vibhasa”

treatise
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means an extreme annotation or various opinions,
and this title indicates that many opinions of the
time were gathered and criticized in detail and
that some optional ones were selected and
recorded. The main object of the Vibhasa
commentary was to transmit the correct exposition
of the Abhidharma School which has since then
come to be called the Vaibhasika School—Bd

Kinh Ludn do Thi Pa Ban Ni soan, dudc ngai

Tang Gia Bat Trung dich sang Hoa ngi vao

khodng ndm 383 sau T4y Lich. Theo Gido Su

Junjiro Takakusu trong Cudng Y&u Triét Hoc Phat

Gido, c6 1& vao thé€ ky thit II sau Tay Lich, truéc

hay sau cudc ki€t tip kinh dién cda triéu dai Ca

Sdc Ni Ca, chiing ta khong thé néi dugc, mot s6

gidi vi dai va chi li ménh danh Ty Ba Sa Ludn

(Aibhasa-sastra) dugc tdp thanh dya trén tdc

phdm cta Ca Pa Dién Ni TG. Tir ngit “Vibhasa”

c6 nghia 12 “Quéng dién,” hay nhitng “Di kién,”
va tiéu dé ndy td ra ring nhiéu quan di€m ciia
thdi 4y dudc tap hgp va phé binh chi tiét, va mot
vai quan di€m riéng tu dugc tuyén chon va ghi
chép lai. Muc dich chdnh cia ludn Ty Ba Sa 1a
luu truyén 13i trdn thuat chinh xdc clia trudng phai

A Ty Pam, tir d6 trudng phdi ndy méi dugc goi 1a

phdi Phian Biét Thuyét (Vaibhasika).

Vibhava (p): Su v6 sanh—Non-birth.

Vibhavana (skt): Biét Cidnh TAm S4&.

1) Biét Canh Tam S6—Tu dung doi lai véi
“Bi€n Hanh TAm S§”—The ideas or mental
states, which arise according to the various
objects or conditions toward which the mind is
directed (if toward a pleasing object, then
desire arises)—Y tudng hay tinh trang tim
than khdi 1én do nhitng ddi tugng hay diéu
kién khdc nhau ma tim dugc huéng vé, chi
tAm s& khong tu diy 1én véi tat cd cdc cdnh
(n€u tAm huéng vé mot d6i tugng 1y thd thi
duc vong khdi 1€n).

2) Clear perception: Thién Tri—Nhin biét rd
rang.

Vibhava-tanha (p): V6 hitu 4i—Craving for

extinction—Craving for self-annihilation—Luyén

4i trong sy vo sanh—Ham mu6n ty diét do—See

Three dharmas (XIV) (A), and Three kinds of

craving (I) (A).

Vibhavatrsna (skt): Craving for annihilation—

Huy 4i (1ong ham mu6n ty minh hiy diét).

Vibhaya (skt): Vibhaga, Vibhajya, Prativikalpa,
or Vikalpa (skt)—Bién biét—See Vibhajya.
Vibrate (v): Shake—Rung dong.

Vibration: Sy rung dong.

Vicakha (skt): Ba Ty x4 khu (dugc Phat phong
chicc Thong Nhon/thong tin vién).

Vicara (p & skt): Tu—Correct Examination—Tu
hay cttu xét chinh chin 1dm cho tim tdnh yén
dn—T hay Sat. Mot khia canh ciia sy dinh tim
bao gdm tim "cha x4t" trén ddi tugng. Y&u to thi
hai trong tang thién dinh dau tién—See Fifty-one
Dharmas interactive with the Mind.
Vicara-parapraneya (skt): Ty GidcTo examine
with one’s own intelligence, not depending upon
another—Qudén sdt bing cdi tri cda chinh minh
chit khong dua vao ké khéc.

Vicara-Vitakka (skt & p): Ty Gid La—
Sustained application—S4t.

(A) Vicara (skt)—Sat:

1) The word “vicara” wusually means

“examination,” but in Abhidharma it signifies
the “sustained application” of the mind on the
object. Whereas “vitakka” is the directing of
the mind and its concomitants towards the
object, vicara is the continued exercise of the
mind on the object: Danh tir “Sat” cé nghia la
quan sit hay do xét. Trong A Ty bat Ma
Luan (Vi Diéu Phdp), “Sat” cé nghia la “lién
tuc dit tAm trén doi tugng.”

2) Applied attention, interpreted as pondering,
investigating; the state of mind in the early
stage of dhyana meditation. According to
Keith in The Dictionary of Chinese-English
Buddhist Terms, Vitarka means initial
attention, or cognition in initial application,
search, or inquiry; in contrasted with Spying
out, or careful examination—Tam hay trang
thai tAm trong giai doan diu thién dinh. Theo
Keith trong Trung Anh Phat Hoc Tir Dién, Ty
P4t Ca c6 nghia 1a “TAm”, hay tim hi€u mot
cach hoi hot; ddi lai véi “Tu” c6 nghia la
quan sit ky ludng.

3) In practicing meditation, “vicara” serves to
temporarily inhibit the hindrance of doubt:
Trong thyc tip thién, thi “S4t” gilip tam thdi
khic phuc hoai nghi.

(B) Vitakka (skt)—TAam:
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1) Vitakka is like a bird’s spreading out its wings
to fly, vicara is like the bird’s gliding through
the air with outstretched wings: “TAm” tua
nhu con chim dang xoai canh rong ra dé bay,
coOn “S4t” thi twa nhu con chim dang bay lugn
trén khong trung v4i ddi cdnh xodi rong.

2) “Vitakka” is like a bee’s diving towards a
flower, vicara is like the bee’s buzzing above
the flower: “TAm” tya nhu con ong bay huéng
vé cdnh hoa, “S4t” twa nhu con ong dang bay
Iugn trén hoa.

Vicaraparapraneya (skt): Ty Gidc.

1) To examine with one’s own intelligence, not
depending upon another: Qudn sit biing céi
tri clia chinh minh ché khong dya vao ké
khéc.

2) Buddha’s own or natural enlightenment: Sy
gidc ngd cua Pic Phat—Apperception.

Vicaro (p): Sustained application—Séit—See
Vicara-vitakka, and Fifty-two mental states.
Vice (a & n): Piéu xdu 4c—Diéu gian 4c.
Vice Rector: Vice Chancellor of a University—
Phé Vién Trudng.
Viceroy: Vice King—Phé Vuong.
Viceroyalty: Chic phé vuong.
Vichavapura (skt): Ty Chiém Bit B§ La—
According to Eitel in The Dictionary of Chinese-
English Buddhist Terms, Vichavapura, the ancient
capital of Sindh—Theo Eitel trong Trung Anh
Phiat Hoc Tir Pién, Ty Chiém Bat BS La 1a kinh
dd cb ctia xit Sindh.
Vici (skt): Nghi Cdi—The overhanging cover of
doubt, which prevents sentient beings from seeing
and practicing good deeds, one of the five covers
or mental and moral hindrances—Té4nh hay nghi
hoic che 14p mit tAm thirc, khi€n khong thdy
dugc chan 1y, khong thyc hanh dugc thi€n nghiép,
day 1a mot trong nim trién cdi.

Vicichtatcharika (skt): Thugng hanh Y Bd Tit.

Vicikiccha (p): Doubt—Hoai nghi—Nghi ki€t st.

1) The fetter of doubt—Hoai nghi—Nghi ki&t
stt—Tam mét mdi vi phan van khong quyét
va tc dodn. Chuéng ngai thif ndm trong nim
chuéng ngai. Pao binh ma thit bdy trong mugi
dao binh ma—See Three dharmas (XV),
Seven defilements, Ten armies of mara, and
Fifty-two mental states.

2) Vichikiccha is a Pali term, a combination of
“vi”, means without; and “cikiccha” means
medicine. One who suffers from perplexity is
really suffering from a dire disease, and
unless he sheds his doubts, he will continue to
worry over and suffer from this illness. As
long as man is subject to this mental itch, this
sitting on the fence, he will continue to take a
skeptical view of things which is most
detrimental to mental ability to decide
anything definitely; it also includes doubt
with regard to the possibility of attaining the
jhanas—Vichikiccha 1a tir Nam Phan (Pali) 1a
phdi hdp clia “Vi”, c6 nghia 12 khong, va
“cikiccha” c6 nghia 13 thudc chita. That vay,
mot ngudi § § trong tinh trang hoai nghi that
sy 12 mot con ngudi dang bi mdt chirng bénh
tan khoc nhat, trir khi anh ta budng bd moi
hodi nghi cia minh, bing khong anh ta vin
phai ti€p tuc lo Au va dau khS vé chiing bénh
tan khdc ndy. Bao liu con ngudi con phai
chiu tinh trang khé chiu tinh thin ndy, tinh
trang ludng Iy khong quyét dodn dudc nay,
con ngudi Ay s& van ti€p tuc c6 thdi do hoai
nghi vé& moi viéc ma diéu ndy dugc xem la
ba't 1gi nhat cho viéc tu tip. Cdc nha chd gidi
gidi thich tAm trién cdi ndy nhu 1a sy khong
c6 kha ning quyét dinh diéu gi mot cich 1o
rét, n6 ciing bao gdm ca sy hoai nghi vé khi
ning c6 thé chitng dic cac thién nira.

Vicikitsa (skt) Vichikitsa (p): Hoai nghi (nghi

nghia 13 khong tin hay khong quyét dinh dudc)—

Doubt—Septic doubt—Uncertainty—Doubt, as

wavering uncertainty, a hindrance and fetter to be

removed. One of the mula-klesa, or root causes of
suffering. Skepticism, one of the five hindrances
one must eliminate on entering the stream of
saints—MOot trong nhitng cin bin phién nio gy
ra dau khd. Mot trong nim chudng ngai ma ngudi
ta phdi trit bd trén dudng nhdp Thinh—See

Fifty-one Dharmas interactive with the Mind, and

Seventy-five dharmas of the Abhidharma Kosa.

Vicious (a): X4u 4c.

The vicious (n): Ké doc 4c.

Vicious karma: Ac nghiép.

Vicious mind:

Unwholesome mind.

Tam Bat Thién—See
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Vicious thief: oédn tic.
Vicissitudes of life: Viéc doi thay ddi (Tang
dién bién vi thuong hai)—A field of mulberry can
turn into a sea.
Vicitratva (skt): (skt)—Chiling
Chiing—Nhiéu loai hay da dang—Multiplicity—
Manifoldness—Multitudinousness.
Victim (n): Nan nhdn—Vit hy sinh.
Victor: Thing Si—One who keeps the
commandments—Ké& chi€n thing, y néi ngudi
tinh chuyén gitr gidi.
Victorious (a): Jina (skt)—Chié&n thing.
Victorious In Battle Buddha: Phat PAu Chién
Thing.
Victorious King Wisdom-Banner Buddha:
Phat Hué Trang Thing Vuong.
Victorious mind: Thing TAm—The mind that
carries out the Buddhist discipline—Tam chién
thdng, hay tAm tinh chuyén hanh tri theo gidi luat
nha Phat.
Victorious stages: Thing xt—There are eight
victorious stages or degrees in meditation for
overcoming desire, or attchment to the world of
sense—C6 tdm giai doan chi€n thing trong thién
dinh nhiim gitip hanh gid vudt thing duc vong va
luy&n chip clia th€ gi6i gidc quan—See Eight
victorious stages and Eight liberations.
Victorious vehicle: Thing Thira—DPc danh clia
bai Thura (theo Kinh Hoa Nghiém, vugt qua nhi
thira 12 Pai Thira, P& Nhat Thira, Thing Thira,
Toi Thing Thira)—The Mahayana. **See
Mahayana.
Victory without a fight is the best of all
strategies: Bat chién ty nhién thanh (khong danh
ma thing 12 chi€n lugc t8i vu).
Vidagdhakas (skt): Contemplate on the bones
reduced to ashes—Qudn tro con lai—Tudng
xuodng tiéu mut theo thdi gian, nay chi con trd lai
mdt nhim tro—See Nine types of meditation on
corpse.
Vidana (skt): Ty Thuy&t—See Twelve sutras.
Videha (skt): Ty Pé Ha—Phat P& Ba—Phat U
bai.
1) An Purvavideha, the
continent east of Mount Meru: Tén goi tit

Vicitrata

abbreviation for

clia Pong Pai Chau, luc dia nim vé phia
dong ctia ndi Tu Di.

2) According to Eitel in The Dictionary of
Chinese-English Buddhist Terms, Videha is
another name for Vaisali and the region near
Mathava: Theo Eitel trong Trung Anh Phat
Hoc Tir Pién thi Ty Pé Ha 1a mdt tén goi
khéc clia thanh Ty X4 Lé va vung phu cin
Mathava bay gid.

Vidhiyate (skt): Sip x€p—To arrange.

Vidhu (skt): Ba N6—Mait trang—The moon.

Vidudabha (skt): Thdi T¢ Lwu Ly—Ty Luu

Ly—Two years before the Buddha’s passing, his

clan met with a great misfortune. Vidudabha, a

son of King Prasenajit of Kosala and of the

daughter of one of the Sakya rajas, was on a visit
to his mother’s family, where he was insulted for
his low birth. Enraged, he vowed to take revenge
on the Sakya. Undeterred by the expostulations of
the Buddha, he, after, the death of his father,
marched against Kapilavastu and put to the sword
the whole Sakya clan. According to Buddhist
legends, Kosala was a large kingdom in Northern

India with strong military might. Before he took

refuge in the Buddha, King Prasenajit of Kosala

had gone to the neighboring state of Kapilavastu
to seek a bride among the Sakya clan. The Sakya
clan looked upon itself as the superior clan and

reluctantly passed off their maid Mallika as a

princess for the marriage. King Prasenajit loved

Mallika deeply. She bored him Prince Vidudabha.

When the Prince was eight years old, he once

went to Kapilavastu to play and to tour the newly

completed lecture hall. The Sakya clan despised
the Prince as being born of a maid and ridiculed
him, thus sowing the seeds of feud and vendetta.

After King Prasenajit died, the Prince ascended to

the throne as King Vidudabha. In revenge of the

ealier contempt, the King sent troops across the
border. To rescue the innocent Sakya clan from

this disasters, the Buddha, sat quietly under a

withered, waiting for King Vidudabha to arrive

with his troops. As expected, King Vidudabha
passed by with his army. When he saw the

Buddha, he had to dismount to greet the Buddha,

and asked: “Why do you choose to sit and

meditate under a withered tree?” The Buddha

replied: “This is a very good. The shade of a
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relative’s clan is better than other shades. The
Buddha’s statement moved king Vidudabha
deeply. He immediately ordered a retreat of his
troops. The fire of war were extinguished for the
time being. However, King Vidudabha could not
dimiss the feeling of enemy. He led troops for yet
another fight. Along the way, he again met the
Buddha and was persuaded to withdraw his troops.
This happened three times. However, eventually
King Vidudabha’s troops invaded and seized
Kapilavastu, ready to massacre the people in the
city. Maudgalyayana was compassionate and was
moved to wield his supernatural powers. He
collected 500 outstanding talents from among the
Sakya clan in his begging bowl in order to save
them. But later, when he reopened the bowl, he
found that they had all turned into blood. King
Vidudabha entered the city and captured thirty
thousand military and civilian personnel. He
planned to bury them alive from the waist down
into the ground, and then sent elephants to
trample them to death. Mahanaman, son of King
Amrtodana, cousin of the Buddha and uncle of
King Vidudabha, had succeeded to the throne as
King of Kapilavastu. He ruled his kingdom well
with loving kindness. For the sake of saving lives,
King Mahanaman begged of King Vidudabha to
let him dive to the bottom of the River, and before
he came out of the water, to allow the thirty-
thousand captives run for their lives. As to those
who could not escape they would remain at the
victor’s disposal. King Vidudabha thought to
himself, “No matter how good you are at diving,
you could not be under the water until all the
thirty-thousand have escaped!” So he agreed.
After the thirty-thousand people has all fled the
city, King Mahanaman was still underwater. King
Vidudabha then sent his men diving into the river
to find out why. In fact, King Mahanaman had tied
his hair to the roots of trees at the bottom of the
river and held rocks with his two hands. He had
courageously given up his own precious life to
save his subjects. King Vidudabha occupied the
kingdom of Kapilavastu, but shortly afterwards,
the palace was on fire. Both he and his beloved
concubines were not be able to escape because
they were soundly sleeping. All of them were
burned to death. It clearly showed the certainty of

cause and consequence—Hai ndm trudc khi BPic
Phat nhip Nié€t Ban, dong ho clia Ngai dd gip
mot tai bi€n 16n. TV Luu Ly 12 con trai cda vua Ba
Tu Nic, nu6c Kiéu TAt La vd con gdi cda mot
trong céc vi thin vuong ctia dong ho Thich Ca, vé
thim qué ngoai. Tai day, Ty Luu Ly bi lam nhuc
vi 12 con ctia mdt dong ddi thdp hén. Cim tic
trudc sy ma nhuc ndy Ty Luu Ly nguyén s& trd
thtt dong ho Thich Ca. Sau khi vua Ba Tu Néc qua
ddi, mic dit Pic Phat di can gidn, Ty Luu Ly vin
cit quan ddnh thanh Ca Ty La Vé va giét hét
toan bd dong ho Thich Ca. Theo truyén thuyét
Phit gido, Kiéu Tdt La 132 mot nude 16n véi binh
hung tu6ng manh. Vua Ba Tu Nac khi chua quy-y
diu Phat, tirng qua cAu hon vuong toc Thich Ca
cia nuéc Ca Ty La Vé. Vuong tdc Thich Ca tu
cho minh 12 mot ching toc uu td, nén cuc ching
dda dem thi n Mac Lgi, nhian lam céng chia, gé
cho vua Ba Tu Nic. Mac Loi rit dudgc vua Ba Tu
Nic sing di. Nang sinh thdi t& Luu Ly. Khi théi
tlr dudc tam tudi, c6 dén chdi nuéc Ca Ty La Vé
va du 1dm sdnh dudng mdi dugc khdnh thanh.
Vuong toc Thich Ca td ra khinh thi Thai Td Luu
Ly vi do mdt nff ty sanh ra, nén néi ning v 1&, si
nhuc d&n ndi Luu Ly sanh tim thi hiin siu dim
v4i triéu dai Thich Ca. Sau khi vua Ba Tu Nic
ché&t rdi, Thdi ti¥ 1én ngdi, d6 1a vua Luu Ly. D&
bdo thli m&i si nhuc, vua cho 1énh phét binh vugt
qua bién gidi. P& cttu dan tdoc Thich Ca trinh
khoéi tai hoa. Phit da tinh toa dui mot gdc ciy
khdé chd quan linh do vua Luu Ly di ngang qua.
Qud nhién, quin linh cta vua Luu Ly kéo qua,
nhin thdy dic Phat, vua khong thé khong xudng
ngua thi 1& v héi: “Tai sao Ngai lai chon ngdi
dudi ciy kh6?” Buc Phat ddp: “Nha vua hoi that
diing, vi riing béng mét clia thin tdc con hon béng
mdt khdc.” Cau n6i cia Phat 1am cho vua Luu Ly
rit cdm dong, 1ap tic ra 1énh lui quan, ngon Ira
chi&n tranh tam thdi dap tit. Nhung mdi thu xwa
clia vua Luu Ly khé tan. Sau d6 vua lai xuat binh
di ddnh dong ho Thich Ca, trén dudng lai gip
Phat thuy€t phuc, vua lai lui binh. C& nhu vay ba
lan. Tuy nhién, cudi cling rdi quin d6i cla vua
Luu Ly cling xdm nhdp, bao vay nudc Ca Ty La
V&, tan sit din lanh. Ma Ha Muc Kién Lién dong
long, van dung than thong cu 500 ngudi uu td
ctia dong ho Thich Ca vao trong chi€c bat, khi sy
viéc di qua, 6ng mS nip bit, tit cd déu héa thanh
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mdu. Sau khi vao thanh, vua Luu Ly bit song ba
van quin din, chuin bi dem chon nita ngudi, rdi
cho voi day. Mahanaman 1a con ctia vua Cam Lo
Phan (Amrtodana), anh ho clia Phit va ciing 1a
ciu clia vua Luu Ly. Mahanaman k€ vi ngdi vua
nudc Ca Ty La Vé, 1a vi vua lo viéc yéu dan rit
muyc tir bi nhan hau. P& gidi cttu sanh linh trong
thanh, vua Ma Kha Nan xin vua Luu Ly cho nha
vua lin xudng nudc, trudc khi ndi 1én, hiy dé cho
ba van ngudi ty do chay, ai khong chay ra khdi
thanh mdi bi x& thy y. Vua Luu Ly nghi thim:
“Cho ngudi lin gidi th€ mdy, ciing khong dén
mifc ba van ngudi chay hét.” Nén dong y. Ba van
ngudi da chay thodt ra ngoai thanh ma vua Ma
Kha Nan vin chua ndi 1én. Vua Luu Ly cho ngudi
lan xu6ng kiém tra, thi ra vua Ma Kha Nan da
budc téc minh vao goc cAy dudi ddy nudc, hai tay
om 14y cuc d4, da ding hi€n sinh ménh qui gid
clia minh mot cdch bi trdng. Vua Luu Ly chiém
déng nudc Ca Ty La V¢, nhung khong bao 1au sau
bdng bi hda thiéu, nha vua va cung phi my nit déu
bi thiéu rui trong bién lra. Qua 1a qua bdo nhin
tién!
Vidusha (skt): Ngudi phu hoa lam trdo—Jester.
Vidya (skt): Ty Thé—Minh—Kién thic—
Knowledge—Learning—Scholarship—
Philosophy—A Sanskrit term for “Awareness” or
“knowledge.” In general, this can refer to: 1)
knowledge or awareness; 2) a field of study of
science; and 3) in the Dzogchen or great
perfection lineage it refers to a primordially pure
state of awareness that is fundamental nature of
mind, which is described as being of the nature of
pure luminosity—TU Bic Phan c6 nghia 12 “su
tinh thitc,” hay “ki€n thiic.” N6i chung, tir nay cé
thé chi: 1) sy tinh thic hay kién thifc; 2) mot mon
hoc hay khoa hoc; 3) dong Pai Toan Thién, chi
trang thdi tinh thiic thanh tinh budi hdng hoang,
d6 12 ban chit clia tim, dugc dién td nhu 13 tdnh
trong sang thanh tinh.

Vidya-carana-Sampanna (skt): Minh Hanh

Tuic.

(A) According to the Nirvana Sutra—Theo Kinh
Ni€t Ban:

1) Knowledge-conduct-perfect: The unexcelled
universal enlightenment of the Buddha based
upon the discipline, meditation and wisdom:
Phé gidc t6i thugng cda Phat dua trén gidi

luat, thién dinh va trf hué (gidi, dinh, tué).
Mot trong mudi danh hi€u Phat.

2) One of the ten titles of the Buddha: Mot trong

mudi danh hi€u ctia Phat.

According to the Commentaries on the Prajna

Paramita Sutra—Theo Tri D6 Luan gidi thich

thi Minh Hanh Tic 13 diy dd tam minh, tam

hanh, tam nghiép:

1) Three insights: Tam Minh. ** See Three
insights.

2) Three lines of action that affect karma: Tam
Hanh. ** See Three lines of action that affect
karma.

3) Three kinds of karma: Tam Nghiép. ** See
Three karmas.

** See Ten epithets of a Buddha.

Vidya-matra-siddhi-sutra-Karika (skt): Duy

thie ludn.

Vidya-raja (skt): Minh Phi.

1) Another name for dharani as the queen of
mystic knowledge and able to overcome all
evil: Mot tén khdc cia Pa La Ni. Vi hoang
hau c6 ki€n thitc ky diéu, c6 thé vugt qua
moi dc nghiép.

2) The female consorts shown in the mandalas:
Béc ton nit 1am bd chi phdi ngiu trong cdc
ho Man D6 La.

Vidya-sadaksari (skt): Six syllable philosophy.

Vidya-urna (p): Thién nit Bach hao.

Vien Chieu Zen Master: Vién Chi€u Thién

Su—Zen master Yien-Zhao was one of the most

famous Vietnamese Zen masters during the Ly

dynasty. He was from Long Bam, North Vietnam.

He left home and became a disciple of Zen

Master PBinh Huong in Tiéu Son hamlet. He

stayed there to serve his master for several years.

Later he went to Thing Long Citadel to build a

temple named Cat Tudng. He stayed there to

expand the Buddha Dharma for many years. He
composed “Bhaishajya-Guru’s Twelve Vows.” He
was also the author of this famous poem—Thién

Su Vién Chi€u 12 mot trong nhitng thién su ndi

ti€ng clia Viét Nam thdi nhd Ly, qué & Long

bam, Bic Viét. Ngai xuét gia va trd thanh dé td
ctia Thién su Pinh Huong tai 4p Tiéu Son. Ngai
lai 4p ndy phuc vu Thdy trong nhiéu nim. Sau dé
ngai di Thing Long khai son chua Céat Tudng.

(B)
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Ngai tru tai Cat Tudng d€ chan hung va hoing
dudng Phat gido trong nhiéu nim. Ngai dd soan
quyén “Dugc Su Thap Nhi Nguyén.” Ngai ciing 1a
tdc gia clia bai thd ndi ti€ng sau:

(Our body is like a shaking old wall,

Pitiful people worried about it days in

and days out.

If they could hold a mindless atitude of

no form and no sign.

They would no longer worry about form

and no form, appearance and

disappearance).

“Than nhu tudng bich di ddi thi,

Ct th€ thong thong thuc bt bi.

Nhugc dat tAim khong vo sic tudng,

Sic khdng 4n hién nham suy vi.”
He spent most of his life to revive and expand
Buddhism in North Vietnam. He passed away in
1090, at the age of 92—Ngai danh hau hét doi
minh chan hung va hoing héa Phat gido tai Bic
Viét, Ngai thi tich nim 1090, tho 92 tudi.
Vien Hoc Zen Master: Vién Hoc Thién Su
(1073-1136)—A Vietnamese Zen master from T€
Giang, North Vietnam. He left home and became
a disciple of Zen Master Chan Khong at the age
of 20. He was the Dharma heir of the seventeenth
generation of the Vinitaruci Zen Sect. Later, he
rebuilt Quc Thanh Temple in Phit CAm. He spent
most of his short life to expand Buddhism in North
Vietnam. He passed away in 1136, at the age of
36—Thién su Viét Nam, qué & T€ Giang, Bic
Viét. Nam 20 tudi, ngai xuit gia lam dé ti cda
Thién su Chan Khong. Ngai la Phép t& ddi th 17
dong Thién Ty Ni Pa Luu Chi. V€ sau, ngai tring
tu chia Quéc Thanh & Phit CAm. Hau hét cudc
ddi ngdn ngdi cla ngai, ngdi holing héa Phat gido
tai Bic Viét. Ngai thi tich nim 1136 lic mdéi 36
tudi.
Vien Minh Temple: Chia Vién Minh—Name
of an ancient pagoda located in B&n Tre town,
Bé&n Tre province, South Vietnam. It was built a
long long time ago. The present construction is
that of the rebuilding in 1951 (completed in
1959)—Tén mdt ngdi chua c6 toa lac trong thi xa
Bén Tre, tinh Bén Tre, Nam Viét Nam. Chua di
dudc xay dung tr 1du lim. Kié€n trdc chia hién
nay 13 do dgt tring tu nim 1951 va hoan tit nim
1959.

Vien Quang To Tong Zen Master: Thién Su
Vién Quang TS Tong (1758-1827)—A Chinese-
Vietnamese monk. His origin was unknown. He
left home at young age to come to Pai Gidc
Temple to become a monk. Later he received
complete precepts with Most Venerable Phat Y
Linh Nhac at Tu An Temple, and became the
Dharma heir of the thirty-sixth generation of the
Linn-Chih Zen Sect, but went to stay at Gidc LAm
Temple in Gia DPinh. In 1804, he completed
rebuilding Gidc Lam Temple in Gia DPinh. He
spent most of his life to revive and expand
Buddhism in the South until he passed away in
1827, at the age of 70—Thién su Vién Quang T&
Téng, ngudi Minh Huong. Qué quén clia ngai
khong ro. Ngai xuit gia lic tudi rat tré tai chiia
Dai Gidc. Sau d6 ngai dén chua Tur An tho cu tic
gi6i v6i Hoa Thugng Phat Y Linh Nhac va trg
thanh Phdp t ddi tht 36 dong Thién Lam TE,
nhung sau d6 ngai doi vé tru tai chila Gidc Lam
Gia Dinh. Vo nim 1804, ngai hoan tit tring tu
chiia Gidc LAm tai Gia Pinh. Phin 16n cudc ddi
ngai chan hung va holing héa Phat gido tai mién
Nam cho dén khi ngai vién tich vao nim 1827,
tho 70 tudi.

Vien Thanh Great Master: Vién Thanh Pai
Su—Monk Vién Thanh whose worldly name was
Cong Toén Hoai Trip, was the grandson of Lord
Nguyén Phuéc Binh, the sixth prince of king Gia
Long. He was born in 1879, left home and became
a disciple of Most Venerable Vién Gidc a the age
of 15 at Ba La Mt temple. At the age of 20, when
Master Vién Gidc passed away, he took over the
temple. In 1923, he let his disciple Tri Hién to
stay at the temple, then he went to Mount Ngii
Phong to build Tra Am thatched temple to
In the last six years of his life living
simply at Tra Am, he nurtured his spirit, indulged
in meditation, and taught his disciples—Su Vién
Thanh, th€ danh 1a Cong Toén Hoai Trap, chdu ndi
clia Pinh Vién Quin Vuong Nguyén Phu6c Binh,
hoang tr thit sdu ctia vua Gia Long. Su sinh nim
1879, nim 15 tudi xuit gia tai chia Ba La Mat
v6i dai su Vién Gidc. Nam 20 tudi, b6n su vién
tich, su ti€p tuc tru tri chiia Ba La Mat. Nim
1923, ngai giao chic try tri cho dé t& 1a Tri Hién,
r6i 1én nii Ngii Phong, 1p Tra Am d€ tu tip. Sudt

cultivate.
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sdu nim cudi doi & Tra Am, su dd di dudng tinh
than, tu tri thién qudn, gido hda db chiing.

Vien Thong Temple: Chua Vién Thong—
Name of an ancient temple in Hué&, Central
Vietnam. The temple was built by Patriarch Liéu
Quadn in 1697 at Td Tay hamlet, An Cuyu village,
on the southwest of Mount Ngu Binh. It is known
that in 1741, the patriarch held a precept-affirming
ceremony here. This fact shows that at that time
the temple must have been very large with
impressive instruments. Later, the patriarch
settled at the temple until he passed away in 1742.
Then the temple was destroyed in the 1780s. It
was not until 1814 that Most Venerable Quang
Tuin built a thatched small temple on the old site
for his worship and lodging here. During the 4"
year of king Minh Mang’s reign (1823) the temple
president of the congregation, Thy Quang Hiu
Ton That Thu, rebuilt the temple again on a larger
scale and renamed it Hung PhuGc. During the last
years of king Thiéu Tri’s reign, the temple was
once more rebuilt by the 30" prince of king Minh
Mang named Quang Ninh Cong Mién Bat, but
later, for lack of caretakers, the temple fell to
pieces again. It was not until 1881 that prince
Hudng Thi€t and a number of courtiers rebuilt the
temple and restored its name Vién Thong. Eight
years later, Most Venerable Phap Lam Chon Kim,
with the help of the king’s Mother Tt Di, rebuilt
the temple. In 1966, the temple was rebuilt again.
Vién Thong temple is an ancient temple, and a
memorial to the founding temple of Patriarch Liéu
Quan, who had combined two sects of Chinese
Dhyana to create a new Vietnamese Zen sect—
Tén mot ngdi chiia ¢ ¢ Hu€, Trung Viét. Chua
duge T8 Liéu Qudn khai son nim 1697 tai ap T&
Tay, xa An Cyu, phia tdiy nam chan ndi Ngu Binh.
Nim 1741, t6 ¢3 mé Pai Gidi Pan tai diy. Cho
tha'y chia ndy c6 qui md to 16n vao thdi d6 véi
phap khi uy nghi. Sau d6 8 tru tri tai day cho d&n
khi thi tich vio nim 1742. Nhung cudi nim 1780,
chiia bi hiy hoai. Mii d&én nim 1814, Hoa
Thudgng Quang Tudn méi dung lai dugc thdo am
trén nén cii, 1am noi phung thd nuong twa. Nim
Minh Mang thi# 4, Hoi chd clGa chia 1a Thy
Quang Hau T6n That Thy da tring tu va ddi tén
1a chila Hung Phu6c. Nhitng nim cudi doi vua
Thiéu Tri, hoang t& thit 30 con vua Minh Mang 1a

Quang Ninh Cong Mién Bt di trung tu chiia 16n

hon 14n nita, nhung sau d6 vi thi€u ngudi trong

coi, chiia lai d6 ndt. Mii d&€n nim 1881, cong ti

Hudng Thi€t cing mot s6 quan lai da tdi thi€t va

khoi phuc lai tén chua Vién Thong. Tdm ndm sau,

Hoa Thugng Phdp Lam Chon Kim véi sy hd trg

cia Thai Hau Tu Did da trung tu lai chiia. Vao

nim 1966, chiia dugc tring tu lin nita. Vién

Thong 12 mdt ngdi chiia ¢d lvu niém ndi khai son

ctia T8 Liéu Quén, ngudi di tong hgp hai thién

phdi Trung Qudc d€ tao thanh Thién phdi Lidu

Quén ctia Viét Nam.

Vien Thong Zen Master: Vién Thong Thién Su

(1085-1151)—A Vietnamese Zen master from

Thing Long, North Vietnam. He was very

intelligent since his young age. He left home at

young age and became a disciple of Zen master

Vién Hoc at An Qudc Temple. He was the

Dharma heir of the eighteenth generation of

Vinitaruci Zen Sect. In 1112, after rebuilding Dién

Tho Temple, King Ly sent an Imperial Order to

summon him to stay there. In 1130, King Ly Than

Tong summoned him to the Royal Palace to

discuss with him political and foreign affairs.

Later, he moved to C6 Hién, Nam Binh to build

Qudc An Temple. He passed away in 1151, at the

age of 72—Thién su Viét Nam, qué & Thing

Long, Bic Viét. Tir nhd tu chit rdt thong minh.

Ngai xuit gia lam dé t& ctia Thién su Vién Hoc &

chiia An Qudc. Ngai 13 phép tir ddi thi 18 dong

Thién Ty Ni Pa Luu Chi. Nam 1112, sau khi triing

tu chiia Dién Tho, vua nha Ly triéu hdi ngai vé

tru tri. P&€n niam 1130, vua Ly Than Tong triéu
ngai vio cung dé€ ban chuyén chinh tri v ngoai
giao. V& sau, ngdi ddi d&€n C8§ Hién, thudc tinh

Nam Binh dé€ xiy chiia Qudc An. Ngai thi tich

tich nim 1151, tho 72 tudi.

Vietnamese Buddhism: Phat gido Viét Nam.

(D A brief history of Vietnamese Buddhism:
Lugc st Phat gido Viét Nam—Because of its
location at the edge of Southeast Asia and
bodering on China, Vietnam has been
influenced by both Theravada and Mahayana.
Buddhism came to Vietnam from a variety of
quarters, including China, Funan, Cambodia,
and form monks who traveled directly from
India by sea. Buddhism may have been
introduced to Vietnam by sea as early as the
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first century. In around the second and the
third century B.C., when numerous Buddhist
missions were sent abroad by Emperor Asoka
to disseminate the Buddha’s Teachings in
such distant countries beyond the borders of
India as those in Africa, West and Central
Asia as well as South East Asia including
Malaysia, Burma, Thailand, Laos, Cambodia,
Champa and Vietnam which was then known
as Tongkin or Giao Chi District (now Bac
Ninh province). Because of its location at the
edge of Southeast Asia and bodering on
China, Vietnam has been influenced by both
Mahayana  Buddhism.
Buddhism came to Vietnam from a variety of
quarters including China, Funan, Cambodia,
Champa (a lost kingdom in Central Vietnam
in the 15™ century). Until the 11™ century,
Vietnam was still under Chinese control, so
Chinese influence was so strong on
Vietnamese society in all aspects, including
the spread of Buddhism. By the second
century, Tongkin already had several famous
monks, especially Sanghapala. It is believed
that among the three ancient Buddhist centers
in East Asia, Lo-Yang, Peng-Ch’eng, and
Luy-Lau, Luy Lau center in Giao Chi
(Tongkin) was then the first to be founded
under the Han Dynasty, around the early first
century A.D. Luy Lau at that time was the
capital of Giao Chi, which was then a Chinese
colony, was on the main trade route between
India and China, so before landing in China,
most pioneer Indian monks landed in
Tongkin. Therefore, Luy Lau became a
favorable and prosperous resort for Indian
pioneer missionaries to stay and preach the
Buddha’s Teachings before continuing their
journey to the North. And therefore, the
Order Buddhism of Luy Lau was founded
even before the ones in Lo-Yang and Peng-
Ch’eng. According to the document recorded
in an Anthology of the Most Talented Figures
in Ch’an Park, our most ancient Buddhist
literary collection, Master K’ang Seng Hui, a
monk of Sogdian origin, was the first Buddhist
Master at Luy Lau Center. He was born in
Tongkin, where he was received into the

Theravada and

Order of monks afterwards. He became the
most famous monk who translated a large
number of Buddhist Canonical books into
Chinese and later he visited Nan-King, where
he built the first temple and preached the
Dharma. At that time, Luy Lau had more than
20 temples and 500 monks. It is known that
the Sutra of the forty-Two Sections appeared
at Luy Lau in the second century. However,
Vietnamese Buddhism had not developed
until 580 when Vinitaruci, an Indian monk, a
disciple of the Third Patriarch Seng-Ts’an,
long before its split into northern and southern
schools. The first lineage of Vietnamese Zen
Masters ended with the death of its twenty-
eighth patriarch in 1216, however, its
influence continued to be prominent in the
north (see Ty Ni Pa Luu Chi). The second
Zen lineage in Vietnam was initiated by the
Chinese monk named Wu-Yun-T’ung, a
disciple of Pai-Zhang. This lineage of Zen
Masters also died out in the thirteenth
century, though the school itself survives.
Although the first two lineages of Zen did not
survive as lineages, they did lay the solid
foundations for future Vietnamese Buddhism.
In the beginning of the tenth century, King Ly
Nam De opened Dai Viet’s Independence.
He highly honored Buddhism and he often
consulted with Buddhist monks and followed
their advice on national affairs. In the Dinh
dynasty (969-981), king Pinh Tién Hoang
established a State-sponsored Vietnamese
Sangha and initiated the practice of
appointing eminent monks to advisory
positions at court, offices formerly filled
exclusively by Confucian scholars. In the
Early Le dynasty (981-1009), the first
complete Chinese Tripitaka was imported
from China, establishing the scriptural basis
of Vietnamese Buddhism. Until the eleventh
century, present day Vietnam was effectively
under Chinese control, and even after the Ly
dynasty (1010-1225), China continued to
exert considerable influence. The Ly dynasty
spanned the golden age of Vietnamese
independence. Many Buddhist monks were
engaged in politics under the Ly Dynasty,
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such as Ch’an Master Van Hanh (... 1018),
who made his great contribution to the
enthroning of King Ly Thdi T&, the founder
of Ly Reign, and was later granted the title
“Sangha President.” In 1069, the Ly dynasty’s
campaign of southward expansion against
Champa reached its farthest extent, the
seventeenth parallel. In the course of this
campaign, a very significant prisoner of war
was brought to Thang Long Capital from
captured Champa territory. This prisoner was
the Chinese monk Ts’ao-Tang. With the
strong support of king Ly Thanh Ton (1054-
1072), Ts’ao-Tang established the Ts ao-
Tang Zen lineage (see Thio Pudng). Later,
the Pure Land sect (from China) gradually
became prominent in Vietnam and it
maintains to the present day. Besides, most of
Chinese Buddhist sects were propagated and
survived in Vietnam. The prosperity of
Vietnamese Buddhism reached its heigh
under the Ly and the Tran Dynasties during
four centuries. King Ly Thai To and his
successors were devout Buddhist supporters
and patrons who officially recognized
Buddhism as a state religion and ruled
righteously in accordance with the ten duties
of a king. They showed their great
compassion, loving-kindness and tolerance
towards their people, even criminals,
prisoners and foreign enemies or rebels. The
rulers of the Tran dynasty (1225-1400)
continued to support Buddhism, but it also
experienced increasing competition from
Confucians, = who  gradually replaced
Buddhists within the royal court. Support for
Confucianism was accelerated as a result of
Chinese invasions in 1414. Thousands of
temples were built under the Ly and the Tran
Dynasties. Under the Tran Dynasty the
engraving of Buddhist scriptures completed.
The great task was carried out by Master
Phap Loa (1284-1330) and lasted 24 years
from 1295 to 1319 at Quynh Lam temple
under the King Tran Anh Tong. By the end of
the Tran Dynasty, as Confucianists and
scholars gained their influence at the royal
court, Buddhism gradually lost its influence,

especially after the invasion of the Ming in
1414, Pai Viét became a colony of China
again. With the policy of assimilating the
Vietnamese into Chinese and spreading the
Confucianism, Ming rulers oppressed
Vietnamese Buddhists by consficating most of
their Buddhist textbooks, sent them to Chin-
Lang and destroying a large number of
temples. Moreover, a large number of
talented monks were sent to China in exile.
When Vietnam regained its independence,
the influence of Confucianism was still very
strong in the royal court. Fortunately,
Buddhism had been rooted so deeply in the
majority of Vietnamese people and they
always tried to keep their faith despite
Confucianist scholars’ strong opposition and
the king’s exclusive orders. In the 16"
century, during the Trinh and Nguyen
conflicts, lasting about 300 years, both Trinh
and Nguyen Lords tried to restore Buddhism.
Many of them were sincere Buddhists and
devout patrons of Buddhism. The rulers of the
Nguyen dynasty totally reversed the trend of
supporting of Confucianism to the support of
Buddhism. In 1601, Lord Nguyen Hoang
sponsored the construction of the famous
Thien Mu Pagoda in Hue. Especially under
King Gia Long, King Minh Mang and King
Thieu Tri, many temples were renovated and
many more were built. The Nguyen Lords
and Kings granted many temples a royal
charter board and approved tax exemptions
for their farming land. In the 17" century, a
number of Chinese monks came to Vietnam
and founded such Ch’an Sects as the Lin-Chi
Sect and the T’ao Tung Sect. They were
warmlly received by the Trinh in the North.
The Ch’an Sect of Truc Lam was also
restored. At the same time, in the South, the
Nguyen Lords also heartily welcomed
numerous Ch’an Masters from China. Many
Vietnamese famous monks also appeared in
both the North and the South. However, in the
second half of the nineteenth century, though
Buddhism remained popular among the
masses, but encountered a setback during the
age of French colonists’ domination over
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Vietnam, they supported Catholicism and
cruely suppressed Buddhism. The French
were only expelled in the twentieth century.
In the 1920s, there was a Buddhist revival in
Vietnam, and beginning in 1931 a number of
new Buddhist organizations were founded
throughout the country. From 1931 to 1934,
Most Venerable Khanh Hoa headed many
Vietnamese Buddhist Learning Centers and
he tried to gradually restore Vietnamese
Buddhism. In 1948 the United Vietnamese
Buddhist Association was established in
Hanoi. Many Buddhist magazines and
translations were issued. In Hue, Most
Venerable Thich Giac Nhien and Upasaka
Minh Tam Le Dinh Tham have tried their
best to contribute to the Buddhist restoration
by preaching the Buddha’s Teachings in
Vietnamese, founding several Buddhist youth
organizations and translating the Surangama
Sutra into Vietnamese. In 1951, a National
Buddhist Conference was held in Hue, aimed
at unifying all Buddhist associations and
reorganizing the Sangha’s activities. It
approved the participation of Vietnamese
Buddhist in the World Fellowship of
Buddhists which was founded in Colombo,
Ceylon in 1950. After 1954, Vietnam was
divided into two parts, the Communist North
Vietnam, under Ho Chi Minh; and the
Republic of South Vietnam, under Ngo Dinh
Diem. Because of the political turmoils in
both North and South Vietnam, Buddhism
could not been developed as it has been in
some other countries in the region.
Vietnamese Buddhism was oppressed in both
North and South Vietnam, the North was
under the Communist regime, the South was
under Ngo Dinh Diem, a Catholic. The power
of the Sangha in particular, and the power of
Buddhism in general were demonstrated by a
decisive role in bringing down the regime of
President Ngo Dinh Diem in 1963. After
1963, Buddhism in the South restored with the
formation of the United Buddhist Order, but
Buddhism in the North was still quiet with
limited activities under the Communist
regime. After 1975, the Communist Regime

dominated the whole country. In 1980, the
government founded another Vietnamese
Buddhist Congregation. Since then, there
exist two Buddhist Congregations in Vietnam.
No matter what happens, Buddhism always
has public support and remains deeply rooted
in Vietham—Do bdi vi tri nim bén b Pong
Nam Chau A va c6 ciing bién gidi v6i Trung
Hoa nén Viét Nam dd bi dnh hudng bdi cé
hai tdng phéi Phit gido Nguyén Thay va Pai
Thira. Phat gido d&€n Viét Nam tif nhiéu ndi,
bao g6m Trung Hoa, Phu Nam, Ca}o Mién, va
tit nhitng nha su di dudng bién tir An Po. Phat
gido c6 18 di dugc dua vao Viét Nam bing
dudng bién vao diu th€ ky thi nhit. Vao
khodng th€ ky th hai hay thi ba trudc Tay
lich, c6 nhiéu phai doan Phit gido dudc
hoang d€ A Duc phdi ra nu6c ngoai d€ truyén
bé gido 1y ctia Diic Phit § nhitng x xa x0i,
VUGt xa bién gidi An Do nhu Phi Chau, Tay
A va Trung A ciing nhu Péng Nam A gdém
cdc nu6c nhu M Lai, Mi€n DPién, Théi Lan,
Lao, Cao Mién, Cham va Viét Nam, thoi b§y
giG ¢6 tén 1a Quin Giao Chi (bdy gid 1a viing
tinh Bic Ninh). Vi vi tri Viét Nam nim bén
bd Pong Nam A Chdu va ti€p gidp vdi Trung
Hoa, nén Phit gido Viét Nam da bi anh
hudng bdi cd hai nhdnh Phit gido Nguyén
Thity va Pai Thira. Phit gido d&€n Viét Nam
tir nhiéu khu vuc khic nhau bao gdm tir
Trung Hoa, tf Phi Nam, tr Cam Bot,
Champa (mot vuong qudc & mién Trung Viét
Nam dd mat vao khodng th€ ky thi 15). Mai
cho dén th€ ky tht 11, Viét Nam vin con
nim dudi sy d6 ho clia ngudi Trung Hoa, nén
4nh hudng ctia Trung Hoa rdt manh vé moi
mit trong xa hoi Viét Nam, bao gdm ludn
viéc truyén ba Phat gido. Vao khodng thé ky
thit hai thi tai Giao Chi da c¢6 nhiing vi Tang
ndi ti€ng, dién hinh 1a ngai Khuong Ting Hoi
(see Khuong Ting HoOi). Ngudi ta tin ring
trong ba trung tim Phat gido c¢8 dai & Pong A
la Lac Duong, Banh Thanh va Luy Lau thi
trung tdm Luy Lau ¢ Giao Chi 1a trung tdm
Phat gido diu tién dudc thanh lap dudi triéu
Hdn vao khodng th€ ky thd nhit Tay lich.
Thdi d6 Luy Lau 1a thd pht ciia Giao Chi, lic
biy git 12 thudc dia clia Trung Hoa. Vi Luy
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LAu nidm giita con dudng giao thuong A:n
Hoa, nén thdi d6 cdc nha su tién phong An
Do trudc khi d€n Trung Hoa ho déu ghé lai
Luy Lau. Vi th€ ma Luy Liu d tr§ thanh
mot diém thuin tién va hung thiI}h cho cac
doan truyén gido tién phong tit An P6 dén
luu trd, truyén bd gido 1y nha Phat truSc khi
céc vi ti€p tuc cudc hanh trinh di vé phuong
Bic. Ciing chinh vi th€ ma Ting Poan Luy
Lau dugc thanh 14p trude cd Lac Duong va
Banh Thanh. Vao théi d6 trung tim Luy Lau
c6 trén 20 ngodi chuia va 500 Tang si. Bugc
bi€t Kinh T Thap Nhi Chuong xuit hién dau
tién tai Luy Lau vao thé€ ky thit hai sau Tay
Lich. Tuy nhién, Phit gido Viét Nam chua
dugc phdt trién manh cho mii d&€n nim 580
khi Thién su Ty Ni Pa Luu Chi, mot vi su An
Do, 1a dé t¥ cia Tam T8 Ting Xdn, trude khi
dong Thién Trung Hoa bi chia 1am hai, Bic
va Nam tong, d3 d&én Viét Nam va sdng lap
dong Thién Ty Ni Pa Luu Chi. T8 truyén cia
dong Thién diu tién nidy chdm dit sau khi t8
thit 28 cia nd thi tich vao nim 1216. Tuy
nhién, 4nh hudng cda né con rit manh & phia
Bic. Dong Thién thit hai tai Viét Nam dudc
phdt khdi bdi mot nha su Trung Hoa tén 1a
V6 Ngodn Thong, mot dé ti cia Thién su
Bach Trugng Hoai Hai. TS truyén ctia dong
Thién ndy cham didt vao th€ ky thi 13, du
dong Thién nay vin ton tai. Mic dii hai dong
Thién ndy khong con tdn tai nhu nhitng dong
truyén thira, nhung chinh hai dong Thién niy
di dit nén méng vitng chic cho Phit gido
Viét Nam. Khodng dau th€ ky thtt mudi, vua
Ly Nam D¢ khdi ddu mot thdi ky ty tri cda
Pai Viét, ong rit siing kinh dao Phit va ong
thudng tham van vé6i cdc vi Ting ciing nhu
thuc hién nhitng 151 khuyén ctia ho trong viéc
bido vé dat nudc. Dudi thdi nha Pinh (969-
981), vua Pinh Tién Hoang da dit ra Tang
Gia Viét Nam dudc nha vua bio trg va bd
nhiém nhitng vi su ndi ti€ng vao cic chic vu
trong triéu, nhitng chiic vu ma trudc kia déu
do céc hoc gia Khdng Nho ddm nhiém. Dudi
thdi nha Tién Lé (981-1009), bd Pai Tang
bing Hdn vin diu tién di dugc thinh vé tir
Trung Qudc, 1am cin ban gido dién cho Phat
gido Viét Nam. Thdi nha Ly 1a thdi hoang

kim ctia nén ty chd Viét Nam. Mii dén th€
ky thi 11, bdy gid Viét Nam van con dudi sy
d6 hod cta ngudi Trung Hoa, va ngay céd sau
khi nha Ly da thiét 1ap ddc 1ap, Trung Hoa
van ti€p tuc 4nh hudng ding k€ vao Viét
Nam. Vio thdi nay nhiéu nha su di tham gia
vao viéc tri nudc, dic biét 1a s Van Hanh (...
1018), ngudi di gép phin quan trong trong
viéc ton Vua Ly Thdi T8, ngudi sing lap
triéu Ly 1én ngdi. Sau d6 Ngai di dugc vua
ban tudc hiéu 12 Qudc Su (Ting Thong). Nim
1069, vua Ly Thdnh Ton phdt dong chi€n
dich Nam ti€n chong lai Chiém Thanh, trong
chién dich ndy trong s6 hang trim ngan tu
binh bit dudc, c6 mot tu binh rat dic biét
dugc dua vé kinh d6 Thing Long, mot nha su
Trung Hoa tén Thio Pudng. Vé6i su hd trg
manh mé cta vua Ly Thianh Toén, dong Thién
Thdo Pudng da dugc khai sdng (see Théo
DPuong Thién Su). V€ sau ndy tong phdi Tinh
bd dudgc du nhdp vao Viét Nam tur Trung
Quéc chi€m vi th€ khd manh va ton tai cho
dén ngay nay. Ngoai ra, hau hét nhitng tong
phéi Phat gido Trung Hoa déu dudc truyén b
va ton tai tai Viét Nam. Phat gido Viét Nam
dat dén dinh cao hung thinh vao hai thdi dai
Ly va Trin. Vua Ly Th4i T8 va cdc vi ndi
ngo6i Ngai 1a nhitng ngudi ting hd va bdo trg
Phit gido rat nhiét tinh. Cdc ngai chinh thic
cong nhin Phat gido 12 qudc gido va cai tri
da't nu6c y theo mudi phan sy cda mot quin
vuong Phit gido. C4c ngai con bi€u 1§ long
dai bi dai tir vd khoan dung ddi véi moi
ngudi, cho dit ngudi 4y 1a tdi pham, ti nhan,
ngoai dich hay nhitng ké phan loan. Nhitng
ngudi cai tri dudi thdi nha Tran (1225-1400)
ti€p tuc Gng hd Phat gido, nhung dudi thoi
nha Tran, 4nh huéng Khéng gido dang ting
din trong triéu dinh. Sy tng hd Khdng gido
cang gia ting hon do hau qud cta nhitng cudc
xdm ling cda ngudi Trung Hoa vao nidm
1414. Du6i hai thdi Ly Tran, hang ngan ngodi
chiia di dugc xay dung. Dudi thdi nha Trin,
ban khic toan bo kinh Phit do su Phdp Loa
va hang traim Tang si cling nhu hang ngan
Phit tir tai gia khdc ddm trdch, kéo dai 24
nim va dugc hoan thanh (1295-1319) tai
chtia Quynh LAm du6i su bido trg cia vua
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Trin Anh Toéng. P&n cudi ddi nha Tran thi
Khéng Nho hung khdi va chi€m doc quyén &
triéu dinh nén Phat gido mat din 4nh hudng,
nhit 1a sau khi quAn Minh xAm chi€ém Dai
Viét vao nim 1414. V6i chanh sich dong héa
ngudi Viét Nam thanh ngudi Trung Hoa va
truyén ba Khéng gido nén nhitng ngudi cai tri
clia nha Minh phdt dong chi€n dich dan dp
Phat gido bing cdch tich thu hiu hét kinh
sach, dua vé Kim Ling va phd hidy rat nhiu
dén chia. Hon th& nita, nhiéu nha su tai gidi
bi bit dua di day sang Trung Hoa. P&n doi
nha Lé, Khéng gido van ti€p tuc dnh hudng
manh trong triéu dinh. May nhd Phat gido da
bam ré vio moi ting 16p quin ching nén ho
ludn giit vitng niém tin du phdi chiu sy chdng
ddi manh liét clia cdc hoc gid Khdng Nho va
ménh 1&énh doc ton cda nha vua. Pé&n thé ky
thit 16 trong thdi Trinh Nguyé&n phan tranh, cd
hai ho Trinh va Nguyén déu ra sttc phuc hung
Phat gido. Cdc chia Trinh va Nguyén da s&
12 Phat ti thuan thanh va 13 nhitng ngudi bdo
trg Phat gido dic lwc. Cdc vi vua triéu
Nguyén ddo 16n hoan toan khuynh huéng ing
hd Khdng sang khuynh huéng ing ho Phat
gido. Vao nim 1601, chda Nguyén Hoang
bdo trg viéc xay cit chiia Thién Mu ndi ti€ng
& Hué&. Dudi triéu Gia Long, Minh Mang va
Thiéu Tri, nhiéu chlia dugc tring tu va nhiéu
chua khdc duge khédi cong xay dung. Céc vua
chiia nha Nguyé&n con ban Sic T cho nhiéu
chiia v mién thu€ rudng dit cho chiia nita.
Viao thé ky thit 17, mdt s& nha su Trung Hoa
sang Viét Nam va sdng 1ap nhitng dong Thién
Lam T& va Tao Pong. Ho dudc chiia Trinh &
dang ngoai ti€p dii nong hau. Ciing thdi do,
Thién phdi Tric LAm clia Viét Nam ciing
dugc phuc hdi. Cung lic Ay thi § dang trong,
céc chiia Nguyén ciing chdo dén cdc nha su
Trung Hoa mot ciach ndng nhiét. Nhiéu nha
su ndi ti€ng clia Viét Nam ciing xudt hién
trén ci hai mién Nam va Bdc. Vao hiu bin
th€ ky thi 19, Phat gido vin con phd cap
trong din ching, nhung phdi chiu thut hiu
trong thdi thyc dan Phdp thdng tri Viét Nam,
ho dng hé Thién Chda gido va dan dp Phat
gido mot cdch da man. Ngudi Phdp bi dinh
dudi ra khoi lanh thd Viét Nam vao thé ky

20. Trong thap thdp nién 1920s, c6 mdt cudc
phuc hung Phat gido tai Viét Nam, va bit dau
nim 1931 mdt sd cdc 8 chic Phat gido ra ddi
trén toan qudc. T nim 1931 dén 1934, Hoa
Thugng Khdnh Hoa lanh dao nhiéu hoi Phat
Hoc khidp Bic, Trung, Nam va Hoa Thugng
did dian dan phuc hung Phat gido. Vio nim
1948, Gido Hoi Phat Gido Viét Nam Thong
Nhi't duge thanh 14p & Ha Noi. Nhiéu tap chi
va dich bdn sdch bdo Phit gido dugc phat
hanh. Tai Hu&, Hoa Thugng Thich Gidc
Nhién va cu si Minh Tam Lé Pinh Tham da
déng gép tich cuc vao phong trio chin hung
Phat gido bing cich thuyét phip bing tiéng
Viét, thanh 1ap nhiéu t§ chic thanh nién Phat
t va dich Kinh Lang Nghiém sang Viét ngi.
Vao ndm 1951 mot hdi nghi Phat gido toan
quéc hop tai Hué nhim théng nhit cdc t§
chitc Phat gido va hoat dong cua Tang Gia.
Hoi nghi da chdp thuan cho Gido Hoi Phat
Gido Viét Nam gia nhdp Ho6i Phat T Than
Hitu Th& Gi6i dugc thanh 1ap tai Colombo
Tich Lan vao nam 1950. Sau nam 1954, Viét
Nam bi chia d6i, mién Bic Cong Sin dudi sy
lanh dao cda HS Chi Minh va mién Nam
Cong Hoa dudi sy linh dao cia Ngd Dinh
Diém. Do tinh hinh chinh tri xdo tron trén ca
hai mién Nam Bic nén Phit gido Viét Nam
khong dugc phat trién nhu Phat gido tai
nhitng qudc gia khéc trong viing. Phat gido bi
dan 4p dudi ca hai ch& dd, mién Bic Cong
San va mién Nam ctia Ng6 Dinh Diém, mot
tin @6 Thién Chda Gido. Chinh stic manh ctia
Tang doan ndi riéng va cda Phit gido ndi
chung d3 déng mot vai trd quyét liét trong
viéc 1am sup d8 ch& @ ctia Téng Thong Ngd
Pinh Di€ém vao nim 1963. Sau nim 1963,
Phit gido mién Nam phuc hdi v6i sy thanh
hinh ctia Gido Hoi Phat Gido Thong Nhat,
nhung Phat gido mién Bic vin Am thim véi
nhitng sinh hoat giéi han du6i ch&€ d6 Cong
Sdn. Sau nim 1975, Cong San chi€m toan bo
Viét Nam. Nam 1980 ho cho thanh l1dp Gido
Hoi Phat Gido Viét Nam. Tu d6 Phat Gido
Viét Nam cé hai gido hdi hoat dong song
hanh cho d&€n ngay nay. Du sao di nita, Phat
gido luén dudc sy Ging ho va bit ré& siu xa
trong quan chiing.
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Canonical Literature—Viét
Tang: The canonical literature of Vietnamese
Buddhism comes mainly from China. Even
though many scriptures have been translated
into Vietnamese, they contain a plethora of
technical terms, which cause uncomfortable
to most lay people as well as most monks and
nuns when reciting sutras. Despite this,
chanting of sutras is one of the most
widespread religious practices of Vietnamese
Buddhism. The most popular sutras in
Vietnamese Buddhism include the
Saddharma-Pundarika-Sutra, the Vimalakirti-
Nirdesa-Sutra, the Surangama Sutra, the
Amitabha Sutra (both long and short
versions), and the Mahaparinirvana Sutra, etc.
—Bo kinh tang Viét Nam chii yé&u 1a 14y tir
bén Trung Hoa. Du nhiéu bo kinh di dudgc
dich sang ti€ng Viét, nhung cdc bd kinh dich
ndy c6 qud nhiéu nhitng chit du thira, lam cho
mot s6 Phat tif tai gia cling nhu Ting Ni
khong cdm thay thodi m4i khi tung doc. Du
vy, tung doc kinh vin 12 mot trong nhitng
phuong thitc tu tip phd bi€n rong nhit cda
Phit gido Viét Nam. Nhitng kinh dién phd
thong nhit clia Phat gido Viét Nam bao gdm
Kinh Phdp Hoa, Kinh Duy Ma Cét, Kinh Thi
Ling Nghiém, Kinh A Di Pa (k€ ci hai b9,
ngin va dai), Kinh Pai B4t Niét Ban, van
van.

(I Vietnamese Zen Sect—Thién tong Viét Nam:

Hjiang-Jing-Hui was the first Vietnamese Zen
master; however, Vietnamese Zen sects only
developed at the time of Zen master
Vinitaruci. Zen Buddhism has several
branches in Vietnam, namely, the Vinitaruci,
the Wu-Yun-T’ung, and the Tsao-T’ang. In
Vietnam today, Ch’an is the dominant
tradition of Buddhism, but in some of the
southern Vietnam, Theravada predominates,
the main sect being the Disciplinary school. It
is mainly practiced by Khmers—Chinh ra
Khuong Tiang Hoi 1a vi Thién su Viét Nam
diu tién; tuy nhién, thién phai Viét Nam chi
bit diu dugc thanh 1ap tir thdi Thién su Ty Ni
DPa Luu Chi ma thoi. Phat gido Thién tong c6
nhiéu nhanh tai Viét Nam, 1a phdi Ty Ni Pa
Luu Chi, phdi V6 Ngbén Thong, va phdi Thao

1)

2)

3)

4)

5)

6)

Puong. O Viét Nam ngdy nay, Thién 1a
trudng phdi chi€m wu thé, nhung & vai tinh
mién Nam, noi ma Phat gido Nguyén Thiy
chi€ém wu thé, thi Luat Téng 1a tong phai
chinh. Pa phan 1a ngudi Khmer tu tip theo
tong phdinay.

Vinitaruci Zen sect—Phdi Ty Ni Pa Luu Chi:
The first branch was founded in Vietnam by
an Indian monk named Vinitaruci, who was
one of the great disciples of the third
patriarch, Seng-Ts’an—Dong thi nhit 1
dong Thién Ty Ni Pa Luu Chi, dudc khai
sdng bdi mot vi Tang An Do, dé tf cia Tam
T8 Tiang Xén.

Wu-Yun-T’'ung Zen sect—Phdi V6 Ngon
Thong: The second branch was founded by a
Chinese Zen master named Wu-Yun-T ung, a
great disciple of Pai-Ch’ang-Huai-Hai—Dong
Thién thit nhi 12 dong V6 Ngon Thong, dudc
khai sdng bdi Thién su V6 Ngon Thong, mot
Thién su Trung Hoa, dé ti ciia TS Bich
Trugng Hoai Hai.

Tsao-T’ang Zen sect—Phdi Thdo Pudng: The
third branch was founded by Tsao-T’ang, a
disciple of Te-Shan—Dong Thién thit ba 1a
dong Thio Pudng, dugc khai sang bdi Thién
su Thdo Pudng, dé t& cia Pdc Son Tuyén
Giam.

Tric Lam Zen sect—Phdi Tric Lam: Tric
Lim Zen sect was founded by the first
patriarch Trin Nhan Toéng—Dong Thién Tric
Lam do so TS Tran Nhan Tong khai sang—
See Tran Nhan Tong.

The Lin Chi Zen sect—Phdi Lam T&: The Lin
Chi Zen sect was transmitted directly from
China from Lin Chi Patriarch—Lin-Chi Zen
sect: Phai Lam T€& dudc truyén thing tir
Trung Hoa tir t§ Lam T€.

T’ao-T’ung Zen sect—Phdi Tao Bdng: T ao-
T’ung Zen sect was transmitted directly from
T’ao-Tsi, China—Phdi Tao Pong dudc truyén
thing tir Thién phdi cda Luc T8 & Tao Kheé,
Trung Qudc.

Vietnamese Buddhist Association: Gido Hoi
Phat Gido Viét Nam—Organization founded in
1983 by the government of the Socialist Republic
of Vietnam, which was conceived as an umbrella
organization for all monastic and lay Buddhists.
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So, in Vietnam, there exist two Buddhist Orders:
United Buddhist Order, founded in 1964; and
Vietnamese Buddhist Association, founded in
1983. According to the Vietnamese Buddhist
Association, Buddhism does not only believe in
compassion and love, but also in class struggle as
did the Buddha nore than twenty-five hundred
years ago. The organization publishes a monthly
magazine called “Giac Ngo” (Enlightenment),
which government policies
regarding to represent 100,000 monks and nuns,
and 60,000,000 lay Buddhists, but these figures
are questionable—T§ chitc dugc nha nudc Cong
Hoa X3 Hoi Chd Nghia Viét Nam thanh 1ap nim
1983, dugc hi€u nhu 13 t8 chirc bao trim hét tit ca
sinh hoat clia ty vién va Phat t¥ tai gia. Vi th€ tai
Viét Nam hién nay c6 hai gido hdi: Gido Hoi Phat
Gido Viét Nam Thong Nhat, duge thanh 14p vao
ndm 1963; va Gido Hoi Viét Nam, dugc thanh lap
vao nim 1983. Theo Gido Hoi Phit Gido Viét
Nam, dao Phit ching nhitng tin vao 1ong bi min
va sy yéu thuong, ma con phdi diu tranh x6a bd
giai cAp nhu DPtc Phat di 1am trén 2.500 nim vé
trudc. TS chifc nay xudt bin nguyét san Gidc
Ngd, d€ phan 4nh chinh sich duong thdi clia nha
nuée vé 100.000 Ting Ni va hon 60 triéu Phat i
tai gia, nhung nhitng con s6 ndy con phdi héi lai.
Vietnamese Buddhist Canon: Viét Tang—
Until this date, Vietnamese Buddhism does not
have its own canon yet; however, in the 1980s lots
of efforts have been focused in translating the
Buddhist Tripitaka, either from Chinese or
Sanskrit, or Pali into Vietnamese. In 2003, Bhiksu
Thich Nguyen Tang in Taiwan claimed that he
finished translating a complete Vietnamese
Buddhist Canon and he is in the process of
publishing all the volumes at this time—Mai cho
d&€n hdm nay, Phat gido Viét Nam vin chua c6 bd
kinh tang biing chif Viét; tuy nhién, vao thip nién
1980s ra't nhiéu nd lyc tip trung vao viéc phién
dich Tam Tang Phat dién, hoic tir Han vin hay
Bic Phan, hay Nam Phan ra ti€ng Viét. Vio nim
2003, Ty Kheo Thich Nguyén Tang & Pai Loan
tuyén bd ring 6ng da hoan tit viéc phién dich va
hién dang xic ti€n viéc in 4n bo dai tang nhiéu
tdp nay.

reflects current

Vietnamese Buddhist Congregation: Gido
Ho6i Phat Gido Viét Nam—See Vietnamese
Buddhist Association.

Vietnamese Buddhist Research Institute:
Vién Nghién Ctu Phit Hoc Viét Nam—The
Vietnamese Buddhist Research Institute was
founded by Most Venerable Thich Minh Chau in
1989. Its main tasks include elucidating the
Buddha’s Teachings, widening Buddhist activities
both in Vietname and abroad, and propagation of
the Dharma. The Institute consists of many
departments such as the Department of
Vietnamese Buddhism, responsible for the History
of Vietnamese Buddhism, Vietnamese Buddhist
Literature, culture, architecture, archaeology; the
Department of World Buddhism, responsible for
Buddhism in Himalayan Region, Southeast Asian
Region, East Asian Region, European and
American Regions; the Department of Buddhist
Specialties, responsible for Meditation studies,
Psychology, Logic, Linguistics and native
medicine; the Department of Monastic Education,
responsible for training of monks and nuns at
Basic Buddhist schools and Institutes of Advanced
Buddhist Studies. Especially, the Department of
Translating and Publishing the Tripitaka,
responsible for translating and publishing the
Buddhist Tripitaka from Pali, Sanskrit, Chinese
and English into Vietnamese. The translation of
the Tripitaka has been under way since 1991.
Since that time, many sutras written in Pali has
been translated from the Original Pali Canon such
as Digha Nikaya or Long-Length Discourses,
Majjhima Nikaya or Middle-Length Discourses,
and Samyutta Nikaya or the Kindred Sayings.
Besides many collections translated from Chinese
and Sanskrit versions such as the Digha Agama,
the Madhya Agama and the Samyukta Agama.
The above mentioned results are the
inconceivable efforts of monks and nuns in
Vietnam—Vién Nghién Ctdu Phit Hoc Viét Nam
dugc Hoa Thugng Thich Minh Chau sdng 1dp nim
1989. Nhitng cong viéc chinh clia Vién bao gém
viéc lam sdng t6 18i Phat day, md rong cédc sinh
hoat Phat gido trong vA ngoai nu6c, va truyén bd
chdnh phdp. Vién gdm cdc ban nganh nhu Ban
Phit Gido Viét Nam phu trach vé lich st Phat
gido Viét Nam bao g6m ca vin hda, kién tric, va
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khdo c8 hoc Phat gido; Ban Phat Gido Qudc TE,
phu trich vé Phat gido ving Hy Ma Lap Son,
Pong Nam A, Pong A, Au Chau va My Chau,
Ban Phat Gido Chuyén Mon phu trich vé Thién
hoc, Tam Ly hoc Phat gido, Luan Ly hoc Phat
gido, Ngon ngit hoc, va Y hoc dan tdc, Ban Gido
Duc Téang Ni phu trach phu trich viéc dao tao
Tiang Ni tai cdc trudng Cd Ban Phat Hoc va
trudng Cao Cap Phat Hoc. Pic biét 1a Ban Phién
Dich va An Hanh bai Tang Kinh phu trach viéc
phién dich kinh tang tir Pali, Sanskrit, Hin va Anh
ngit sang ti€ng Viét. Cong viéc phién dich Pai
Tang Kinh Viét Nam d3 dugc ti€n hanh tir nim
1991. Tir &6 d&n nay nhiéu bd kinh dudc dich tir
Tang Pali nhu Trudng Bo, Trung Bo, Tuong Ung
Bo... Bén canh d6 nhiéu bd dugc dich tir Hin tang
va Sanskrit nhu Trudng A Ham, Trung A Ham,
va Ting Nhat A Ham. Nhitng thanh qui ding ké
néi trén day 1a do su ¢8 ging vugt buc cla chu
Tang Ni trong nudc.
Vietnam’s famous ancient pagodas: Danh
Lam C6 Ty & Viét Nam—See Famous Ancient
Pagodas in Vietnam.
Vietnamese Mendicant Sect: Hé Phdi DPao
Phat Khit ST Viét Nam—See Vietnamese Sangha
Bhikshu Buddhist Sect.
Vietnamese Sangha Bhikshu Buddhist Sect:
Gido Hoi Phat Gido Tang Gia Khat Si Viét Nam.
I) An overview of Vietnamese Sangha Bhikshu
Buddhist Association—T&ng quan vé Gido
Hoi Phat Gido Ting Gia Khat ST Viét Nam:
Vietnamese Sangha Bhikshu Buddhist
Association, founded in 1944 by the Late
Most Honourabled One Minh Ping Quang.
The school was established during declined
period of the Vietnamese Buddhism. Most
Honourabled One Minh Ping Quang cleverly
combined both doctrines from Theravada
(Hinayana) and Mahayana to make the
doctrine for the Vietnamese Sangha
Buddhism. Not long after he founded The
Vietnamese Sangha Buddhism, millions of
followers followed him to practise. He was so
famous; however, he suddenly disappeared in
1954. He was officially considered missing in
1954. After he disappeared, the Vietnamese
Sangha Bhikshu Buddhism developed more
quickly on a larger scale from all over the

1)

A)

South Vietnam to North of Central Vietnam
with millions more followers—Gido hdi Phat
Gido Ting Gia Khat Si Viét Nam dugce Pic
Tén Su Minh Ping Quang sdng 1dp nim
1944. Gido Hoi dudc sang l1ap trong giai doan
suy d6i clia Phit gido Viét Nam. Pirc Ton Su
da khéo léo phdi hgp giita hai truyén théng
gido 1y Nam va Bic Tong d€ 1am gido 1y cin
bén cho Gido Hoi. Khong bao lau sau ngay
dugc Pitc Ngai thanh 1ap, hang triéu tin dd
da theo Ngai tu tap. Ti€ng Pitc Ngai vang
vong, tuy nhién Ptc Ngai thinh linh ving
béng vao ndm 1954, to ndm d6 Gido Hoi
chinh thifc twdng niém ngdy Pic Ngai ving
béng. Sau khi Pic Ngai ving béng Gido Hoi
Phiat Gido Tang Gia Khat Si Viét Nam da
phét trién nhanh hon trén mot binh dién rong
hon tir khip cdc mién Nam Viét ra tin Bic
Trung Viét véi hang triéu triéu tin do.
Missionaries of Vietnamese Sangha Bhikshu
Buddhist Association—Cac Gido doan thudc
Gido hoi Phat Gido Tdng Gia Khat Si Viét
Nam: At this time, in Vietnam, there are six
Missionaries of Monks and four Missionaries
of Nuns—Hién tai cé 6 gido doan Tang va 3
gido doan Ni trén toan qudc.

Missionaries of Monks—Gido doan Téng:
The first Missionary of Monks led by Most
Venerable Giac Chanh and its headquarters is
Ngoc Vien Monastery in Vinh Long Province.
The second Missionary of Monks led by Most
Venerable Giac Tanh and its headquarters is
Ngoc Trang Monastery in Nha Trang
Province. The third Missionary of Monks led
by Most Venerable Giac An and its
headquarters is Ngoc Tong Monastery in Nha
Trang Province. The fourth Missionary of
Monks led by Dharma Master, Most
Venerable Giac Nhién and its headquarters is
Minh Dang Quang Dharma Institute in Bien
Hoa Province. The fifth Missionary of Monks
led by Most Venerable Giac Ly and its
headquarters is Central Monastery in Saigon.
The sixth Missionary of Monks led by Most
Venerable Giac Hue and its headquarters is
Loc Uyen Dharma Hall in Saigon—Gido
doan Ting thi Nhit do Trudng Lio Gidc
Chénh 1anh dao, 14y Tinh X4 Ngoc Vién
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trong tinh Vinh Long lam try s§ chdanh. Gido
doan thd hai do Trudng Lao Gidc Tédnh ldnh
dao, 14y Tinh X4 Ngoc Trang trong tinh Nha
Trang lam tru s& chanh. Gido doan thit ba do
Trudng Lio Gidc An lanh dao, 14y Tinh X4
Ngoc Tong trong tinh Nha Trang lam try s&
chdnh. Gido doan thd tw do Phdp Su Giic
Nhién ldnh dao, 14y Phdp Vién Minh Ding
Quang trong tinh Bién Hoa 1am tru s& chédnh.
Gido doan thd nim do Trudng Lio Gidc Ly
lanh dao, 18y Tinh X4 Trung TAm & Sai Gon
lam tru s& chdnh. Gido doan thd sidu do
Truéng Lio Gidc Hué lanh dao, 1dy Gidng
Puong Loc Uyén & Sai Gon lam try sé
chdnh.
Missionaries of Nuns—Gido doan Ni: The
first Missionary of Nuns led by Venerable
Nun Huynh Lien and its headquarters is Ngoc
Phuong Monastery in Saigon. The second
Missionary of Nuns led by Venerable Nun
Ngan Lien and its headquarters is Ngoc Tien
in Ha Tien, Rach Gia Province. The third
Missionary of Nuns led by Venerable Nun Tri
Lien and its headquarters is Ngoc Hiep
Monastery in My Tho Province—Gido doan
Ni thi Nhat do Ni Trudng Huynh Lién linh
dao, 1y Tinh X4 Ngoc Phuong & Sai Gon
lam tru sd chdanh. Gido doan thi hai do Ni
Trudng Lio Ngin Lién 1dnh dao, 14y Tinh X4
Ngoc Tién tai Ha Tién, trong tinh Rach Gia
lam tru sd chdnh. Gido doan thit ba do Ni
Truéng Tri Lién lanh dao, 1y Tinh X4 Ngoc
Hiép trong tinh My Tho lam tru s& chdnh.
(IIl) Leaders of Vietnamese Sangha Bhikshu
Buddhist Association: Nhitng nha lanh dao
clia Gido Hoi Phat Gido Ting Gid Khit Si
Viét Nam: Vietnamese Sangha Bhikshu
Buddhist Association led by Most Honorable
One Minh Dang Quang from 1946 till 1954.
From 1954 to 1975, led Most Venerable Giac
Chanh. After 1975, Most Venerable Giac
Chdnh continued to lead the Vietnamese
Sangha Bhikshu Buddhist Association in
Vietnam. Meanwhile, Dharma Master Thich
Giac Nhien, leader of the fourth Missionary
of Monks went oversea and established the
International Sangha Bhikshu Buddhist
Association in California, the United States of

B)

America. Most Venerable Giac Chanh passed
away in 2004. At this time, Vietnamese
Sangha Bhikshu Buddhist Association and
International Sangha Bhikshu Buddhist
Association led by Dharma Master, Most
Venerable Thich Giac Nhien. However,
Sangha Bhikshu Buddhist
Association in Vietnam is directly led by
Venerable Thich Giac Toan, and its
headquarters is Central Monastery in
Saigon—Gido Hoi Phat Gido Ting Gia Khat
Si Viét Nam dudi su lanh dao ctia Tén Su
Minh Ping Quang tif nim 1946 dén 1954. Tur
ndm 1954 dén 1975 do Trudng Lio Gidc
Chénh linh dao. Sau nim 1975, tai qudc ndi,
Trudng Lio Gidc Chdnh ti€p tuc lanh dao.
Trong khi d6 Phdp Su Gidc Nhién, trudng
Gido doan 4 xuit ngoai va thanh lap Gido
Hoi Phat Gido Tdng Gia Khat Si Thé Gidi.
Trudng Lao Gidc Chdnh thi tich ndm 2004.
Hién Gido Hoi Khat S trong v ngoai nudc
dugc sy linh dao tinh thin ctia Hdoa Thugng
Thich Gidc Nhién. Tuy nhién, Gido Hdi trong
nude dude sy 1dnh dao truc ti€p clia Thudng
Toa Thich Gidc Toan, tru s§ dit tai Tinh X4
Trung Tam, thudc dia phin Sai Gon.
Vietnamese Tripitaka: Viét Tang.
Vietnamese Unified Buddhist Congregation:
Gido Hoi Phat Gido Viét Nam Thong Nhat.
Vietnamese Zen Buddhism: Phat gido Thién
Viét Nam—See Zen Schools in Vietnam.
View (v): Darsana or Disti (skt)—Ki&€n—Kién
gidi—Qudn—Discerning—Intuition—
Judgement—Opinions—Seeing—Sight—Views—
See Darsana.
View of the body: Than ki€n—See Five sharp
servants.
View the body is unclean: Qudn thin bat
tinh—See Contemplation of the impurity of the
body.
View of the Buddha: Buddha-jnana (p)—Tri
ki€n Phat—Buddha’s knowledge—Tri ki€n Phat
hay su hi€u bi&t thudn tinh hay c4i thiy ciia tdnh
gidc.

Vietnamese

Views of consciousness: Kién gidi cia Thifc—
See Sixty-two views.
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Views and desires: Kién Ai—The roots of all
suffering, i.e. the illusion that the ego is a reality
and the consequent desires and passions—TAat ca
moi mé hodc vé 1y nhu nga kién ta ki€n, cling
nhu tdt cd moi mé hodc vé tham, sin, si déu 1a
gbc ré cia khd dau phién nio.

Views and desires: The illusion that the ego is a
reality and the consequent desires and passions;
these two are the root of all sufferings and
afflictions—Kién 4i, 40 tudng cho ring cdi nga
nay c6 that va k&t qud 12 tham duc khdi 1én; day
12 hai cin cd ciia khd dau phién nio.

View the dharma is without-self: Quin phdp
vo ngd—See Contemplation of mental objects.
Views and doubts arise during meditation:
C&nh ki€n va nghi tinh—One of the ten stages or
objects in meditation—MJ4t trong mudi cdnh trong
thién quan—See Ten statges or objects in
meditation.

View of egoism: Ngia ki€n—See Five sharp
servants.

View all the feelings are suffering: Quén tho
thi kh6—See Contemplation of feelings or
sensations.

Views of Form: Kién gidi cia Sic—See Sixty-
two views.

View of grasping at precepts
prohibitions: Gigi cdm thi—See Five sharp
servants.

and

View of grasping at views: Kién thi—See
Five sharp servants.

View the mind is impermanent: Quén tim vo
thudng—See Contemplation of mind.

View of mine and thine: Ngi ki€n s6—See
Five sharp servants.

Views obstinately held: Chap kién.

View-path stage: Ki€n Pao Vi—Pay la giai
doan thdy dao—This is the stage of seeing the
path—See Three flavors (II).

Views of perception: Kién gidi clia Tudng—
See Sixty-two views.

View of a permanent personality:
Eternalism—Thudng Ki€n—See Two wrong
views (B) (2).

Views of pride: Man Ki€n—Pride, regarding
oneself as superior, one of the ten wrong views—

Mot trong mudi loai ta ki€n, long kiéu man, doi
véi viéc gi cling cho 1a minh hon ngudi kém—See
Ten kinds of wrong views.

Views produced by ignorance: Ignorant

perception of phenomena—V® minh kién (vong

ki€n sai 1dm vé cdc hién tugng).

Views are pure: Ki€n thanh tinh—See Seven

flowers of enlightenment (A).

Views of Rupa: Kién gidi clia sic—Views of

Form or Rupa as its basis and consider each of the

five skandhas under four aspects—See Sixty-two

views.

Views of Sensation: Kién gidi cia Tho—See

Sixty-two views.

View of all things in their true nature:

Yathabhuta vasthama dar’sana (skt)—Nhu that tri

ki€n (tri ki€n hay tri gidc nhu thit, hay cdi nhin

nhu that)—To their appearances as they really
are.

Views and thoughts: Kién tu—Illusory or

misleading views and thoughts—Nhiing tu tudng

sai 1Am hay 4o tudng.

Views of the truth of the world:

Yathabhutartha-sthanadarsanam (skt)—Chan nhu

that nghia ki€n.

View turbidity: Ki€n Trugc—The turbidity of

view—See Five kinds of turbidity.

Views of Volition or Mental formation:

Kién gidi cia Hinh—See Sixty-two views.

Views of wisdom: Insight into wisdom—Wise-

views—Tué kién.

Viewing oneself as supreme and arrogant:

Thay hon khinh ngudi—See Ten states of Feeling

Skandha.

Vigata (skt): Vigama (skt)—Tan Gia Da—Ty

Kip Ma—Gone away—Disappearance—A

medicine which causes diseases to disappear—

Thudc Tan Gia Pa hay Ty Kip Ma, c¢6 nghia 1a

trir khit vi né c6 thé trir khit moi bénh tat.

Vighna (skt):

1) Name of a very rich person in Benares but
very mean: Viét Nan—Tén clla mdt ngudi rit
giau, nhung rit bdn sén trong thanh Ba La
Nai.

2) Name of a monk in Benares: Sa mon Duy P&
Nan.
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Vignana-Matra-Siddhdi-Sastra (skt): A sastra
that teaches the Eight Consciousnesses of sentient
beings (sight, hearing, smell, taste, tacticle, mind,
mana, alaya)—Luan vé B4t Thic (nhin, nhi, ty,
thiét, thian, ¥, mat na, a lai da).

Vigilance (n): Sy tinh thdc.

Vigor (n): Viriya (p)—Virya (skt)}—Virya-
paramita (skt)—Tinh Tan—Effort—Engergy—
Force of the energy—Life force—Strength—Vital
force—Zeal—Zealous progress—Sinh lyc—Tinh
Tan Ba La Mat—Once one has faith, one should
put it into action with vigor—M&dt khi di c6 niém
tin, chiing ta phai bi€n niém tin thanh hanh dong
vdi sy tinh cAin—See Virya, Seven Bodhyangas,
Seven Treasures of Enlightened Beings, Ten
Paramitas, and Fifty-one Dharmas interactive with
the Mind.

Vigor in body: Than Tinh TAn—See Two kinds
of virya.

Vigor in mind: TAm Tinh TAn—See Two kinds
of virya.

Vigor through a Bodhisattva’s robe: B6 Gidp
Tinh Tan—Entering the world with a
Bodhisattva’s robe, and without and fear of
calmities, i.e. to go on a Bodhisattva path—Lu6n
mic 4o dai gidp cia BO Tat, khong con s¢ tai
uong gi nita—See Three kinds of vigor.

Vihara (skt & p): Ty Ha La—Tinh Xd—A
Buddhist monastery. In the early Buddhist
community, these were individual huts that were
mainly used by monks and nuns during the rainy-
season retreat, but as Buddhism grew monastic
complexes developed. As part of this process,
monasteries created administrative  structures,
and many became large and wealthy. Over time
the eremitical (thudc v& 4n si) ideal of a
community of wandering ascetics largely
disappeared and was replaced by settled monastic
establishments—Ng06i tinh xd Phat gido. Vao thoi
so khai ctia cong dong Phat gido thi d6 12 nhitng
tdp li€u c4 nhan danh cho chu Ting Ni trong ky
an cu ki€t ha, nhung khi Phat gido phat trién cdc
cd s§ tu vién ciing phat trién theo. Nhu 13 mot
phan cilia ti€n trinh ti€n trién, cdc ngodi tinh x4 tao
ra ciu triic hanh chdnh, nhiéu ngoi tinh x4 trd nén
to 16n va gidu c6. Qua thdi gian, 1y tudng 4n si

clia cong ddéng du Ting da phin bi€n mat dé

nhudng chd lai cho nhitng cd s& tu vién an dinh.

Viharapala (skt): Ty Ha La Ba La—Ho tri tu

vién.

1) Keeper of the temple: Karmadana (skt)—Duy
Na—The duty-distributor, or arranger of
duties, a supervisor of monks in a monastery.
One of the six main monks—Ba la (ngudi gitt
chiia). Vi su phdn phdi va gidm sdt cdng viéc
trong ty vién. Mot trong sdu vi su chinh trong
ty vién.

2) Warden or guardian deity of a monastery: Vi
st coi viéc ki€m chiing trong tuf vién.

Viharasvamin (skt):

1) Ty Ha La Sa Nhi—The patron or bestower of
the monastery—Vi thi chi cta ty vién.

2) Chd Su: Vi gidm déc hay Kiém sodt—
Cotroller—Director.

3) The four heads of affairs in a monastery: Bon
chirc chi sy trong ty vién (Gidm Ty, Duy Na,
Dién Toa, Truc Tué).

Vihimsa (skt): Injury—Hai—See Seventy-five

dharmas of the Abhidharma Kosa.

Vihimsati (skt): To hurt—To injure—Gay t6n

hai.

Vihimsa-vitakko (skt): The unwholesome

investigation of cruelty—Unwholesome thought

of cruelty—Hai tim—See Three dharmas (VI),

and Three kinds of unwholesome investigation.

Vija (skt): Bija (skt)}—Seed, germ—Chung.

Vijaya (skt): Vi Thé Da.

1) The overcomer: Ngudi vudt thing.

2) A female manifestation of Vairocana: Thi
hién tudng nir ciia Bic Ty Lo Gid Na.

Vijitavat (skt): Ty Chi Pa Ba Pa.

1) A conqueror or one who has conquered: Mot
ngudi ché ngy.

2) The sun: Mit trdi.

Vijnana (skt): Vinnana (p)—Parijnana (skt)—

Thiic—Ba Di Nic NE—Consciousness.

(I) The meanings of Vijnana—Nghia ctia Thdc:

1) Another name for consciousness or mind.

Consciousness means the art  of
distinguishing, or perceiving, or recognizing,
discerning, understanding, comprehending,

distinction, intelligence, knowledge, learning.
It is interpreted as the “mind,” mental
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discernment, perception, in contrast with the
object discerned: Tén goi khdc cla tAim. Thic
c6 nghia 12 lidu biét, phan biét, hi€u r6. TAm
phan biét hi€u r6 dugc canh thi goi 1a thitc.

A Sanskrit term generally translated as
“consciousness.” This is the act of
distinguishing discerning  including
understanding, comprehending, recognizing,
intelligence, knowledge.  There are eight
consciousnesses. The first five arise as a
result of the interaction of the five sense
organs (eye, ear, nose, tongue, mind) and the
five dusts (Gunas). The sixth consciousness
comes into play, all kinds of feelings,
opinions and judgments will be formed (the
one that does all the differentiating). The
seventh consciousness (Vijnana) is the center
of ego. The eighth consiousness is the
Alayagarbha (a lai da), the storehouse of
consciousness, or the storehouse of all deeds
or actions (karmas), whether they are good,
bad or neutral—TUr Bdc Phan thudng dugc
dich 1a “Thic.” Pay la hanh dong phan biét
bao gdm sy hi€u bi€t, nhan biét, tri thong
minh, va ki€n thitc. Thitc gdbm c6é tim thi.
Nim thit ddu 1a k€t qui cda nhitng hanh dong
lién hé dén ngii cin. Thifc thit sdu bao gdbm
tAt cd nhitng cdm gidc, ¥ ki€n va sy phin
dodn. Thitc tht bdy 1a y thic (cdi ngd thim
thaAm). Thitc tht tdim 12 A Lai Da hay Tang
Thitc, noi chita dung t4t cd nhitng nghiép, du
thién, du 4c hay trung tinh.

Cognition, discrimination, consciousness, but
as any one of these does not cover the whole
sense contained in Vijnana: Sy nhan thic, sy
phian biét, y thic, nhung mdi tir ndy déu
khong bao gdm hét y nghia chita dung trong

or

vijnana.
Relative knowledge. This term is usually
used as contrasted to Jnana in purely

intellectual sense. Jnana is transcendental
knowledge dealing with such subjects as
immortality, non-relativity, the unattained,
etc., whereas Vijnana is attached to duality of
things: C4i tri hay biét twong d6i. Tir ndy 1im
khi dugc dung theo nghia d6i 1ap vdi Jnana
trong y nghia tri thifc don thuan. Jnana 13 cdi
tri siéu viét thudc cdc chi dé nhu su bat ti,

I
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su phi tuong ddi, cdi bat khd dic, vin van,
trong khi Vijnana bi rang budc vdi tdnh nhi
bién clia cdc su vat.

A varities of Vijnana—Cdac Loai Thic:

One Vijnana: Nhiat Thiic—The Satyasiddhi
Sect considered that all things are just one
mind—Téng Thanh Thuc cho ring van hitu
duy tam.

Two kinds of vijnana: Nhi Thic. **See Two
consciousnesses.

Three kinds of vijnana: Tam Thifc. **See
Three kinds of perception.

Five kinds of vijnana: Ngii Thitc. **See Five
kinds of consciousness.

Six kinds of vijnana: Luc Thic—The six
kinds of consciousness including the five
senses and mental consciousness. Vijnana is
the central psychological organ. It is the fifth
of the five skandhas and the third link in the
chain of arising—S4u loai y thic gdm ndm
gidc quan va tim than, xudt hién khi gidc
quan ti€p xic véi d6i tugng tuong tng. Thic
12 co quan tAm than trung tam. “Thic” 12 mot
trong nim udn, 13 thanh phin thi ba trong
thap  nhi duyén **See  Six
Consciousnesses.

Eight kinds of vijnana: B4t Thac. **See Eight
consciousnesses.

Nine kinds of vijnana: Cttu Thitrc. **See Nine
kinds of consciousness.

The esoterics considered that all phenomena
are mental and all things are the one mind,
hence the one mind is unlimited mind or
knowledge, every kind of knowledge, or
omniscience: VO Lugng Thic—Mat gido
xem van tugng duy tdm, va mot tdim la vo
lugng tadm.

See Twelve conditions of cause and effect.

nhan

(II) The influence of Parijnana—z&nh hudng cla

Thic: Parijnana which is not bound by such
opposites as oneness and otherness, bothness
and not-bothness, is beyond all logical
survey—Thidc gi khdng bi rang budc bdi
nhitng d8i nghich nhu ddng va di, vira dong
vira di, vira khong déng vira khong di, thi
Thic 4y vugdt khdi moi cdi nhin 1y ludn.

Vijnanakaya (skt): Thic Thin Tdc Ludn (suu
tap vé thitc)—The collection on consciousnesses
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and consciousness-body, one of the books of the
Sarvastivadin Abhidharma Pitaka, written by
Devasarman, concerned with substantiating the
Sarvastivadin doctrines on the past and future
existence of dharmas, and anatman—Sadach suu tap
vé than thiic, mdt trong cdc bo sich clia Bo Luin
Tang clia BO phdi Thuyé&t Nhit Thi€t Hitu B9,
dugc ngai Pé Ba Thi€t Ma (Devasarman) bién
soan, lién quan t&i viéc xdc nhan cdc hoc thuyé&t
ctia Thuyé&t Nhiit Thi€t Hitu B vé hién hitu qué
kht va tuong lai cia chu phdp va v6 ngd—See
Sarvastivada (II) and Six Legs in the commentary
on the Source of Knowledge.

Vijnana Matra-siddhi Trimsati
karaka (skt): Duy thitc Tam thdp ludn tung.
Vijnana-matrata (skt): Duy thirc—
Consciousness as no more or less than it is—
Consciousness alone.

Vijnananatyayatanam (skt): The land of
omniscience or infinite perception—Thic vd bién
xt—Thic V6 Bién X Pia (Nhi Pinh—Second
samadhi)—After attaining the state of the base of
infinite space, meditator continues to concentrate
on this state of “infinite space” until he takes as
object the consciousness of the base of infinite
space, and contemplates it as “infinite
consciousness” until the second immaterial
absorption arises, or when the mind going beyond
infinite space is concentrated on the infinitude of
consciousness it is said to be abiding in the
Vijnananantya. This is the state or heaven of
boundless knowledge. Where the powers of
perception and understanding are unlimited.
Existence in this stage may last 40,000 great
kalpas—Sau khi dat dugc trang thdi “Khong Vo6
Bién Xt,” hanh gi3 ti€p tuc gom tAm vio sd thién
vo sic cho d&n liic phat trién nhi thién vo sic, hay
khi cdi tim vugt khdi cdi khong gian vd bién ma
tAp trung vao sy vO bién cda thic. Pay 1a ¢di tri
vd tin tri ndi ma kha ning hi€u bi€t va thim thiu
12 vo tin. Tho ménh trong cdi trdi ndy c6 thé kéo
dai dén 40.000 dai ki€p—See Four formless
jhanas, and Nine lands (C).
Vijnananantyayatana-Samadhi (skt): Thirc vo
bién x1 dinh.

sutra

Vijnanancayatana (skt): The state of boundless
knowledge (limitless perception)—Thic V6 Bién
Xt—See Four formless jhanas (A)(2).
Vijnana-skandha (skt): Thic Uin—The
Abhidharma-kosa and Satyasiddhi sects, vijnana-
skandha is one of the five aggregates or
attributes—Theo Cadu X4 va Thanh Thuyc tong,
thtc udn 1a mot trong ngii uin. **See Five
Aggregations.

Vijnanataranga (skt): Thitc Ling (nhitng con
séng cia tdm thitc)—Waves of mentation.
Vijnanati (skt):

1) To recognize: Nhan biét.

2) To distinguish: Phan biét.

Vijnanavada (skt): Yogacara (skt)—
Consciousness only—Duy thitc—Gido ly duy
thiic—The of The
doctrine of the Yogacaras that only intelligence
has reality, not the objects exterior to us.
Dharmalaksana sect, which holds that all is mind
in its ultimate nature. The doctrine of Idealism
School concerns chiefly with the facts or specific
characters (lakshana) of all elements on which the
theory of idealism was built in order to elucidate
that no element is separate from ideation.
Although it is usually expressed by saying that all
dharmas are mere ideation or that there is nothing
but ideation, the real sense is quite different. It is
idealistic because all elements are in some way or
other always connected with ideation. This
doctrine was based on the teaching of the Buddha
in the Avatamsaka Sutra, that the three worlds
exist only in ideation. According to Ideation
Theory, the outer world does not exist but the
internal ideation presents appearance as if it were
an outer world. The whole world is therefore of
either illusory or causal nature and no permanent
reality can be found. In India, two famous monks
named Wu-Ch’o and T’ien-Ts’in wrote some
sastras on Vijnana. They had an outstanding
disciple named Chieh-Hsien, an Indian monk
living at Nalanda monastery. Later, Chieh-Hsien
established the Vijnanavada school and
contributed much to the arrangement of the
Buddhist canons. In China, Hsuan-Tsang, to whom
Chieh-Hsien handed over the sastra, founded this
school in his native land. Later, the school was

doctrine consciousness.
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also called Dharmalaksana (Fa-Tsiang-Tsung) and
was led by Kwei-Chi, a great disciple of Hsuan-
Tsang—Chi c6 duy thic bén trong 1a thyc hitu chd
khong phai 12 nhitng vat thé bén ngoai. Con goi
lIa Duy Thic Gia hay Phip Tudéng tdng. Hoc
thuyét cia Duy Thifc tdng chd trong dén tudng
clia tit ca cdc phdp; dua trén d6, luan thuyét vé
Duy Thiic Hoc dugc 1ap nén d€ minh gidi ring ly
thitc vo biét phdp hay khong cé phdp nao tich
biét khdi thiic duge. Mic du tong ndy thudng
dugc bi€u 16 bing cich néi ring ta't ci cdc phap
déu chi 1a thiic, hay ring khdng cé gi ngoai thic;
thyc ra y nghia chin chinh cla né lai khic biét.
N6i duy thitc, chi vi tit ¢4 cdc phdp bing cich
ndy hay cdch khdc ludn ludn lién hé véi thic.
Thuyét nay dva vao nhitng 15i day clia Piic Phat
trong Kinh Hoa Nghiém, theo d6 tam gidi chi hién
hitu trong thitc. Theo d6 thé gidi ngoai tai khong
hién hitu, nhung ndi thic phat hién gid tuéng cta
né nhu 1a th& gidi ngoai tai. Toan thé th& gidi do
d6 1a tao nén do 4o tuwdng hay do nhan duyén, va
khong cé thuc tai thudng ton ndo ci. Tai An bo,
tong phadi ndy chuyén chd vao viéc nghién ctu
Duy Thitc Luan va cdc kinh sdch cung loai, nén
c6 tén 1a Duy Thic Tudng Gido. Tdc giad cdc bd
sdch ndy la V6 Truéc va Thién Than, ho titng c6
mot dé ti xudt sic 1a Giéi Hién, mot ngudi An
Do, song trong tu vién Na Lan Pa. Gidi Hién la
ngudi da 14p ra Duy Thitc Tong tai An bo va c6
nhiéu cong lao trong viéc sip x&p cdc kinh dién
Phat Gido. Tai Trung Qudc, sau khi Huyén Trang
dugc Gidi Hién trao cho bo luin, di 1ap nén tong
phdi ndy. V& sau, tong niy ciing c6 tén 12 Phdp
Tuéng Tong va do mot 6 dé clia Huyén Trang 1a
Khuy Cd din dit—See Yogachara.
Vijnanavada sect: Dharmalaksana sect—Duy
Thitc Tong—See Dharmalaksana.

Vijnapti (skt): Ty Nhi PEé— Information—
Communicating—Biéu thi.

1) From the Alaya arise two kinds of
consciousness, manyana and vijnapti causes
all feelings, perceptions, concepts, and

thoughts to appear. It is based in the sense
organs, the nervous system, and the brain.
The object of vijnapti is reality in itself and is
possible only when feelings and perceptions
are pure and direct. When seen through the
veil of conceptualization, the same object can

2)

be only an image of reality or a pure image
such as a dream while asleep or daydream.
Although the object of a pure sensation is
reality in itself, when this reality is seen
through concepts and thoughts, it is already
distorted. Reality in itself is a stream of life,
always moving. Images of reality produced
by concepts are concrete structures framed by
the concepts of space-time, birth-death,
production-destruction, existence-
nonexistence, one-many—Tu A Lai Da phat
sanh hai loai nhan thitc phan biét goi la mat
na thitc va li€u biét cinh thifc. Liu biét cdnh
thitc 1am phdt hi€n cdm gidc, tri gidc, khai
niém va tu tudng. Cin cd phdt sinh cla né 1a
gidc quan, thin kinh hé va ndo bo. Chi trong
trudng hop cdm gidc va tri gidc thuan tdy va
truc ti€p thi ddi tugng clia né mdbi c6 thé 1a
tdnh cdnh. Khi nhin qua bdc man khai niém,
thi d6i tugng cla né chi 1a d6i chit cdnh va
doc dnh cdnh trong cdc trang thdi md mong.
Di ddi tugng clia cAm gidc thuin tdy 13 thuc
tai cla tu nd, khi thyc tai ndy dugc nhin qua
khdi niém va tu tudng thi né dd bi méo méb
mat rdi. Thyc tai t¥ né chinh 13 mot dong
song, ludn bién dong khong ngirng. Hinh dnh
clia thuc tai dugc sin sanh béi th€ gidi khai
niém 13 nhitng ciu tric cu thé trong khudn
khd bdi khdi niém khong gian va thdi gian,
sanh va t, sanh va diét, c6 va khong, mot cdi
va nhiu céi.

Within vijanpti, there are six consciousnesses:
consciousness of seeing, hearing, smelling,
tasting, touching, and thinking. The mind-
consciousness has the broadest field of
activity. It can be active in conjunction with
the other senses, for example, awareness of
seeing. It can also be active on its own, such
as in conceptualizing, reflecting, imagining,

and dreaming. Following the five
consciousness of the senses, mind-
consciousness is called the sixth

consciousness. Manyana or manas and alaya
are the seventh and eighth consciousnesses—
Trong li€u biét cdnh c6 sdu loai nhin thic:
tha'y, nghe, ngiti, ném, xtic cham va y thic. Y
thitc 1a tdc dung tdm 1y hoat dong rong rai
nhA'; khi thi né hoat dong chung véi céc thifc
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cam gidc (trong trudng hgp tri gidc), khi thi
n6 hoat dong riéng 1€ (trong cac trudng hgp
khdi niém, tu duy, tudng tugng, md mong,
v.v...) d&n sau nim thifc cdm gidc, né dugc
goi 1a tht thi sdu. Mat na 1a thdc thd bay,
con A lai da 1a thdc tha tdm.
Vijnaptimatra (skt): Duy Thitc—A Sanskrit
term for “Cognition Only.” This is another name
for the Indian School of Buddhism, better known
as the Yogacara or Vijnanavada School. Central
doctrine of the Yogacara tradition, according to
which all of the phenomena of experience are
merely products of mind—Tur Bic Phan chi “Duy
Thire.” Pay 1a t€n khdc cla trudng phai Phat gido
An Do, dugc biét nhiéu qua cic tén Du Gia hay
Duy Thitc. Gido thuyét chinh clia trudng phdi la
t4t c4 nhitng gi kinh qua ctia van hitu chi 13 sdn
phim ctia tim ma thdi.
Vijnaptimatra Sastra (skt): Luin Duy Thiic—
See Vijnaptimatrata-siddhi-sastra.
Vijnaptimatrata-siddhi-sastra (skt): Thanh
Duy Thitc Luan—The Dharmalaksana school,
though idealistic, is different the
Samparigraha school, which was representative
idealism and was later replaced by the
Dharmalaksana (Fa-Hsiang) School in China. The
Dharmalaksana profess  to
transmitted the orthodox system of Vasubandhu,
but in reality this is rather uncertain.
Vasubandhu’s Trimsika was annotated by ten
authorities of whom Hsuan-Tsang and his pupil Ki
followed chiefly the opinions of Dharmapala of
Nalanda. The Vijnaptimatrata-siddhi-sastra, which
is the fundamental treatise of the Dharmalaksana
School, was composed by Vasubandhu in 30
books and Hsuan-Tsang during the T ang dynasty
reduced to 10 books. Some sources believe the
sastra was composed by Dharmapala on the
explanation about Yogacara and Alaya
Consciousness—Phap Tuéng Tong médc du 1la Duy
Thic, nhung lai khdac véi Nhi€p Luan Tong von
chi 1a Duy Thiic tugng trung, va sau d6 dugc Phdp
Tuéng thay thé tai Trung Hoa. C4c nha Duy Thitc
clia Phap Tu6ng tong nhin nhin 13 truyén thira vé
hé thdng chdnh thong clia ngai Th& Than, nhung
trén thure t& qua 1a khé cd quyét. Tam Thiap Tung
Duy Thic, bdn luidn cin ban cda téng Phdp
Tudng, gom 30 bai ludn dugc ngai Th& Than B

from

idealists have

T4t bién soan va ngai Huyén Trang ddi Pudng

bién tap gop lai con 10 quyén. C6 chd tin ring Bo

Luan do Ngai Ho Phip Ping soan vé Tong phai

Du Gia va A Lai Da Thitc—See Hsuan-Tsang.

Vijnaptimatrata-trimsika (skt): Tam Thép

Tung Duy Thic—The Idealistic School of

Vasubandhu is a reformed Yogacara system and

its  fundamental text is  Vasubandhu’s

Vijnaptimatrata-trimsika, a versified text on the

theory of mere ideation in thirty stanzas, of which

the first twenty-four are devoted to the special
character (svalaksana) of all dharmas, the next
two to the nature (svabhava) of all dharmas, and
the last four to the stages of the noble
personages—Duy Thitc Tong ctia Ngai Th& Than

12 hé thong Du Gid dudc cdi bi€n va bin vin

chinh yé&u 12 Duy Thitc Tam Thiap Tung clia Th&

Than, trong d6 24 bai tung dau néi vé tuéng clia

cdc phdp, hai bai k& néi vé tdnh clia cdc phdp, va

bon bai sau cling néi vé giai doan clia cac Thanh
gid—See Vijnaptimatrata-siddhi-sastra.

Vikalabhojana (skt): Bdt Thuc Nhuc—Khong

in thit, mot phan cla gi6i thi sdu trong thap

gidi—Part of the sixth of the ten
commandments—Against eating flesh.

Vikala-bhojanad-viramani (skt): Bat Phi Thoi

Thuc—Part of the sixth of the ten commandments,

against eating out of regulation hours—Mot phin

clia gi6i luat thit sdu trong thap gidi, chong lai
viéc dn sai thoi.

Vikalpa (skt): Vibhaga (skt)—To differentiate—

To discern—To discriminate—To distinguish—

Phan biét.

(I) The meanings of “Vikalpa”—Nghia ctla
“Phan Biét”: A  Sanskrit term for
“discrimination, one of the important Buddhist
terms used in various sutras and sastras.
Chinese term for “discrimination” is “fen-
pieh,” means to ‘cut and divide with a knife,’
which exactly corresponds to the etymology
of the Sanskrit “viklp”. By ‘discrimination,’
therefore, is meant analytical knowledge, the
relative and discursive understanding which
we use in our everyday worldly intercourse
and also in our highly speculative thinking.
For the essence of thinking is to analyze, that
is, to discriminate; the sharper the knife of
dissection, the more subtle the resulting



I
1)
2)

3)

speculation. But according to the Buddhist
way of thinking, or rather according to the
Buddhist  experience, this power of
discrimination is based on non-discriminating
Prajna. This is what is most fundamental in
the human understanding, and it is with this
that we are able to have an insight into the
Self-nature possessed by us all, which is also
known as Buddha-nature. Indeed, Self-nature
is Prajna itself (see Prajna). And this non-
discriminating Prajna is what is ‘free from
affections’—Tir Bic Phan ding d€ chi “Phan
Biét,” mo{t trong nhitng tur Phit gido quan
trong trong nhiéu kinh di€n va luan dién khic
nhau. Tt Trung Hoa 1a “Fen-Pieh,” c6 nghia
1a cdt va chia ra bing dao, diéu ndy tuong
tng chinh xdc véi tir géc Phan ngit “Viklp.”
Nhu thé ngudi ta c6 thé néi “phin biét” 1a
nhén thdc cé tinh cich phan tich, né gdi Ién
su hi€u biét c6 tinh cdch tuong dbi va bién
luin ma ching ta ding trong cdc mdi giao
thiép hing ngay giita ching ta vd thé€ gidi
bén ngoai, cling nhu trong tu tudng suy tu cao
dd clia ching ta. Vi cot 16i clia tu tudng 12
phan tich, nghia 12 phin biét, con dao gidi
phiu cang sic bén, thi sy suy 1y cang vi t€ va
k&t qud cang vi diéu hon. Nhung theo cédch tu
duy cda Phit gido, hodc ding hon theo kinh
nghiém ctia Phat gido, ning luc phan biét nay
dat cdn ban bén Tri VO Phan Biét. Tri hué 1a
cdi ¢6 nén tang trong tri thiic con ngudi, va
nhd n6 ma ching ta c6 thé phéng cdi nhin
vio tu tinh ma tAt cd ching ta déu cé, nd
ciing dugc bi€t nhu 13 Phat tdnh. Thyc ra Yu
tanh chinh la Tri tué. Va Tri V6 Phan Biét
nay 13 cdi “ty tai v6i 4i nhiém.”

There are three forms of discrimination—Suy
xét thirc biét cdc sy 1y, ¢ ba hinh thic:
Natural discrimination (present objects): Tu

tanh phan biét.
Calculating discrimination (future action): K&
do phan biét.

Discriminating by remembrance of affairs
that are past: Tuy niém phan biét.

#%* Phan biét khong hgp vdi ly “Binh Ping Nhu

Nhu” cua dao Phiat—Discrimination is
incompatible with the truth of equal thusness
in Buddhism.

(IIT) Vikalpa according to the Lankavatara Sutra—

Phan biét theo Kinh Ling Gia: According to
the Lankavatara Sutra, discrimination stands
contrasted to intuitive understanding which
goes beyond  discrimination. In ordinary
worldly life, discrimination, if properly dealt
with, works to produce good effects, but it is
unable to penetrate into the depths of
consciousness where the ultimate truth is
hidden. To awaken this from a deep slumper,
discrimination must be abandoned: Trong
Kinh Ling Gia, phan biét trdi nghich véi su
hi€u biét truc gidc 13 sy hi€u bi€t vugt ngoai
phin biét. Trong cudc séng th& tuc hing
ngay, néu “phan biét” dugc x 1y mot cdch
hop 1y s& van hanh d€ sin sanh ra nhitng hiéu
qua tdt, nhung n6 khong thé di siu vio tim
thitc ma chan 1y t8i hau tiém &n trong d6. P&
ddnh thifc chan 1y ra khéi gidc ngli siu, chiing
ta phai tir bd phan biét.

(IV)The Mind-Only or Vijnaptimatra School of

Buddhism regards all forms without exception
as “vikalpa”: Phap Tuéng hay Duy Thitc tong
cho ring moi hinh thifc chi 1a sy phan biét
chi khong cé ngoai 1€.

(V) From discrimination to non-discrimination—

1)

Tur Phan biét d€n Khong phan biét:

The question for Buddhists is: how is it
possible for the human mind to move from
discrimination to non-discrimination, from
affections to affectionlessness, from being to
non-being, from relativity to emptiness, from
the ten-thousand things to the bright mirror-
Self-nature, or Buddhistically
expressed, from ignorance to awakening.
How this movement is possible is the greatest
mystery not only in Buddhism but in all
religion and philosophy. So long as this world,
as conceived by the human mind, is a realm
of opposites, there is no way to escape from it
and to enter into a world of emptiness where
all opposites are supposed to merge. The
wiping-off of the multitudes known as the
ten-thousand things in order to see into the
mirror-nature  itself is an  absolute
impossibility. Yet Buddhists all attempt to
achieve it—Van d& d0it ra cho nguGi Phat tir
la: “Lam sao tAm con ngudi c6 thé vugt qua

nature oOr
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tlr phan biét d€n khdng phan biét, tir 4i nhiém
dé&n khong 4i nhiém, tr hién hitu dé€n khong
hién hitu, tir twong ddi d&n tanh khong, tif van
vit dén cdi ban tdnh sdng nhu guong hay tu
tdnh, hodc theo thuat ngr Phat gido tor mé
dén ngd. Lam thé nao budc di chuyén nay
dugc hién thyc nay tao nén sy ky di€u vi dai
nhit, khong chi ¢6 trong Phat gido, ma con
trong tAt cA moi ton gido va tri€t hoc. Chirng
nao th€ gidi ndy, nhu tAim con ngudi nhin
thitc n6, con 13 cdnh gi6i d6i 1ap, chirng Ay
van chua c6 con dudng dé€ vugt thodt né va
hai 1ong v6i th€ gidi cia “tdnh khdng,” & d6
t4't cd nhitng d8i 1ap dudc cho 1a tiéu tan hét.
Phiii sach din nhitng thit hén tap, dugc biét
v6i cdi tén 1a “van phdp,” dé thdy ngay chinh
trong cdi goi 1a guong ban tdnh ty né 1a mot
thit bat kh3 tuyét ddi. Tuy nhién, tit cd moi
Phat t déu nd lyc di dén dé.

Philosophically stated, the question is not
properly put. It is not the wiping-off the
multitudes, it is not moving from
discrimination to non-discrimination, from
relativity to emptiness, etc. Where the
wiping-off process is accepted , the idea is
that when the wiping-off is completed, the
mirror shows its original brightness, and
therefore the process is continuous on one
line of movement. But the fact is that the
wiping itself is the work of the original
brightness. The ‘original’ has no reference to
time, in the sense that the mirror was once, in
its remote past, pure and undefiled, and that
as it is no more so, it must be polished up and
its original brightness be restored. The
brightness is there all the time, even when it
is thought to be covered with dust and not
reflecting objects as it should. The brightness
is not something to be restored; it is not
something appearing at the completion of the
procedure; it has never departed from the
mirror. This is what is meant when the
Platform Sutra and other Buddhist writings
declared the Buddha-nature to be the same in
all beings, including the ignorant as well as
the wise—Pudc néi theo 18i tri€t hoc thi ciu
héi nay dugc dit ra khong ding chd. Qua
thuc né khdong c6 tdc dong quét sach van

phdp, di tir phan biét d&€n chd v phan biét, tr
tuong d6i dén tinh khong, vin van. Néu
ngudi ta chip nhdn mot qué trinh thanh tdy,
ngudi ta nghi ring mot khi sy thanh tdy nay
thanh tyu, thi cdi guong s& cho thdy vé sing
nguyén thiy clia né, va qué trinh vin dudc
ti€p tuc nhu thé trén cling mot dong chuyén
dong. Nhung trong thyc t& chinh sy thanh tiy
la mot tic phdm clia vé sidng nguyén thiy.
Cdi gi 1a “nguyén thiy” thi khéng con gi lién
hé véi thdi gian va khong c6 ai nghi ring
trong qud khi xa x6i thi thanh tinh va khong
6 nhiém, rdi bdi vi n6 khong con nhu thé nita
nén phdi lau sach va trd lai cho né vé sing
nhu xua kia. V& sdng 4y hién hitu trong khip
noi trong moi ldc, ngay cd khi ngudi ta tin
ring né bi phd bui va khong phdn dnh ding
sy vat. Vé sing 4y khong phai dugc phuc hdi,
n6 khong phdi 1a mot cdi gi d6 nhu sy cling
tot clia mdt qué trinh, né khdng bao gid rdi
bd cédi guong. N6 1a cdi ma Phdp Bdo Pan
Kinh va cdc ban van kinh khdc ctia Phat gido
n6i dé€n khi néi ring Phat tdnh thi dong nhat
ndi tA't ci ching sanh, ngu cling nhu tri.

3) Thus ‘non-discriminating Prajna,” ‘to be free
from affections’, ‘from the first not a thing is’,
all these expressions point to the same
source, which is the fountainhead of Zen
experience—Nhu vay “Tri vO phan biét,” “tu
tai v6i 4i nhiém,” hay “xua nay khdong mot
vat,” tit cd déu din ching ta d€n cling mot
ngudn, d6 1a sudi ngudn chinh ctia kinh
nghiém Thién.

Vikalpaprapanca (skt): Phian biét hy luAn—Sy

phin biét va sy hy lang bang—

Discrimination and futile reasoning.

Vikalpapratyaya (skt):

discrimination—Phan biét duyén.

Vikalpaviviktadharma (skt): V6 sG hitu vong

tudng tich diét phap—Truth which is imageless

and detached from discrimination—Cai chan 1y
vO tudng va tdch khoi phan biét.

Vikara (skt): Ty BPé La—Ty Khu La.

1) An old housekeeper with many keys round
her waist who had charge of the Sakya
household, and who loved her things so much
that she did not wish to be enlightened—Mot
nit quin gia cho dong ho Thich Ca, ngudi ¢

luan

Condition of
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rit nhiéu chia khéa quanh lung. Ba luyén 4i
cong viéc d&€n ndi khdng con ao wdc d&n gidc
ngod nira.

2) Investigation: Tu—See Seventy-five dharmas
of the Abhidharma Kosa.

Vikarala (skt): Ty Yé&t La (Bi Kié€t La) Dai

Tudng—See Twelve spirits connected with the

Master of Healing.

Vikhaditakas (skt): Contemplate on a corpse

that torn apart by wild birds and wild beasts—

Qudn xdc bi thd an—Tudng thiy ra ra tiing khic,

lam mdi cho chim thi—See Nine types of

meditation on corpse.

Vikkhambhana viveka (p): Ty phién nio 4n

cu—Trang thdi phién nio bi y&u kém trong mdt

thdi gian. Pay 13 k&t qui cda thin 4n cu va tAm
in cu.

Vikrama (skt):

Trascendent—Siéu.

Vikramaditya (skt): Ty Cat (Ngit) La Ma A

biét Pa.

1) Name of an Indian king—Tén cia mdt vi vua
An Do—Siéu Nhat Vuong.

2) Surpassing the sun: Vugt qua mit trdi.

3) A celebrated king who drove out the Sakas,
or Scythians, and ruled over northern India
from 57 B.C.: Vi vua di d4nh dudi dong ho
Sa Ca hay Scythians, ma tri vi viing Bic An
vao khodng nhitng nim 57 trudc Tay Lich.

4) Vikramaditya, a patron of literature and
famous benefactor of Buddhism (maybe the
same person as in (3): Mot vi thi chd va mot
an nhan cda Phat Gido.

5) A celebrated Hindu king, around 57 B.C.,
who drove out the Sakas or Scythians, ruled
all northern India, was one of the wisest of
Hindu kings and a great patron of literature:
Siéu Nhiat Vuong—Con goi la Luc Nhat
Vuong, 1 vi vua ctia nuéc A Du D6, ngudi da
chinh phuc cédc vuong qudc cla din toc
Scythians, thdng tri ¢ mot viing bic An, 12 vi
vua khdn ngoan nhét clia vuong triéu Cip Da.
Ong con 1a ngudi bdo hd cic ton gido (VO
Trudce 1a ngudi cling thoi v6i nha vua).

Vikramasila (skt): Tu Vién Vikramasila—One

of the four great viharas in north India during the

reign of king Dharmapala. At that time, Nalanda,

Leap over—Surpass—

Uddantapuri (Bihar Sharif), Vajrasana and
Vikramasila were the four greatest viharas of
India. Of these,
important and had an interesting origin. The great
king Dharmapala of the Pala dynasty, while on a
visit to these parts, was greatly attracted by the
sight of a beautiful hill on the bank of the Ganga
and decided to found a vihara at the place. The
vihara, which thus came to be built at the end of
the eighth century A.D., grew into a great seat of
learning two and a half centuries later. The
number of students who came from foreign parts
to study here was greater than at Nalanda. Among
the teachers who taught at Vikramasila were 108
scholars, eight famous savants, and the great
scholar Ratnakarasanti who was the head of the
vihara. Santibhadra (Avadhutipa), Dombipa
Sthavirabhadra, Smrtyakara-Siddha, and
Dipankara Srijnana were among the eight great
pandits. There was a beautiful temple of
Bodhisattva Avalokitesvara at the centre of the
vihara, besides the fifty-three big and small
temples in the compound. Among the gods and
goddesses worshipped in these temples, there
were some beautiful Tantric icons. The other
three viharas also belonged to the kingdom of the
Palas, who had special ties with Vikramasila. The
eighty-four Siddhas lived during the Pala regime
(765-1200 A.D.) and most of
connected with Vikramasila in one way or
another. According to Tibetan writers, the Tantrics
or Vikramasila had put the Turks to flight many
times by magic spells, but history has a different
story to tell—Mot trong bdn tu vién 16n nhat tai
mién Bic An Do duéi thdi Hoang D&
Dharmapala. Vao thdi dé6 Nalanda, Uddantapuri
(Bihar Sharif), Vajrasana, va Vikramasila la bén
tu vién 16n nhdt. Trong s6 ndy, tu vién
Vikramasila 13 quan trong hon cid va cé ngudn
gbc kha dic biét. Hoang d€ Dharmapala ctia triéu
dai Pala trong mot chuyé&n tudn du cdc viing dit
ndy rat say mé khi nhin thdy mot ngon ddi nhd
xinh xinh bén bd song Hing, nén da quyét dinh
cho 1ap modt tu vién tai day. Tu vién ndy c6 1&
duge xdy vao cudi th€ ky thi 8, di phét trién
thanh mdt trung tAm vdn héa 16n hai trim ndm
muoi nim sau d6. S6 Ting sinh tif cdc nuSc ngoai
dé&n day tu hoc dong hon & Na Lan DPa. Trong s&

Vikramasila was the most

them were
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cac giang su § Vikramasila ¢c6 108 hoc gid, 8 nha
bac hoc ndi ti€ng, va dai hoc gid Ratnakarasanti,
vién trudng tu vién. Trong sd cdc hoc gid ndi
ti€ng clia tu vién gdbm cé Santibhadra, Maitripa
(Avadhutipa), Dombipa Sthavirabhadram,
Smrtyakara-Siddha, va Dipankara-Srijnana. Tai
trung tAm tu vién c6 mot ngdi dén xinh xin thd
Quén Th€ Am Bd Tat, bén canh d6 1a 53 ngoi
dén 16n nhd. Trong s& cdc vi thin va nit than dugc
thd trong cdc ngdi dén nay, c6 mot sd tugng Mat
tong. Ba tu vién kia ciing thudc lanh thé cia triéu
dai Pala, von c6 quan hé& dic biét vdéi
Vikramasila. Tdm muoi bon vi Siddha déu s6ng
dudi cac triéu Pala (765-1200) va hau hét nhitng
vi ndy déu c6 lién hé v6i Vikramasila. Theo cédc
tdc gid Tay Tang thi phdi Mat tong hodc tu vién
Vikramasila dd 1am cho quan Thd Nhi Ky phai
nhiéu phen trén chay biing cich niém than chd,
nhung lich st khong néi d&€n diéu nay.
Vikramasila Monastic University: Trudng
Pai Hoc Phiat Gido  Vikramasila—See
Vikramasila.

Vikiranosnisa (p): Phat dinh X& trit (mau vang
pha nghé).

Vikridita (skt): Du Hy—Literally means sportive
(to entertain play, or sport, to amuse, or to roam
for pleasure). This is an important conception
describing the life of a Bodhisattva, which is free
from every form of constraint and restraint. It is
like that of the swans in the air and the lilies of
the field. And yet there is in him a great
compassionate heart functioning all the time
freely and self-sufficiently—Nguyén nghia la di
tim niém vui. Pay 12 mot khdi niém quan trong
miéu ta cudc sdng ctia mot vi Bd Tat thodt khéi
moi hinh thic cau thic va cudng ép. N6 gidng
nhu d3i s6ng clia lodi thién nga trén khong trung
va clia loai hoa hué ngoai ddng. Tuy vat, ngai lai
c6 mot tAm 1dong t¥ bi rong 16n ludn van hanh mot
cdch ty tai va vién man.

Vikritavana (skt):
about 200 miles northwest of the capital of
Kashmere—Tuy vién cdch kinh thanh cda
Kashmere chirng 200 dim vé phia tay bic.
Viksepa  (skt): Tédn  Loan—Scattered—
Dispersed—Unsettled—Disturbed—Restless—To
flee in confusion—Tén cua tim sd, con goi 1a

Mii Lam—A monastery

Téan Bong hay Tam Loan, tifc tdn tAm hay cdi tim
clia pham phu trdi ndi theo luc trin, khong ngirng
nghi.

Viksipta-citta (skt): Tdn Tam—The scattered,
inattentive mind. A distracted or unsettled mind.
Mind only good at intervals, in contrast with the
settled mind—Tam tdn loan hay tdm phéng dat,
tam dudi theo luc tran khong ngirng nghi, d6i lai
v6i dinh tAm.

Viksiptakas (skt): Contemplate on the scattered
limbs of a corpse—Quén x4c bi ra ra tirng phAn—
Tudng thay dang tan rd ra tirng phAn—See Nine
types of meditation on corpse.

Vilain (n): Ké 4c.

Vilamba (skt): Ty-lam-ba—Who is associated
with Amitabha—See Ten raksasi mentioned in
the Lotus sutra.

Vile (a): Lamako (p)—bPé hén—Ha liét—
Abject—Bad—Base—Inferiro—Low—Mean.
Vilify (v): Run
Discredit—Phi bang.
Village customs: L& lang.
Village teacher: Huong Su.

Vilohitakas (skt): Contemplate on blood leaking

out from a corpse—Quédn xdc 11 madu—Tudng

thay sinh bdy nifc rd va ri mdu—See Nine types
of meditation on corpse.

Vimala (skt): Ty Ma La.

1) Unsullied: Vo6 CAiu—Pure.

2) Name of a river in India: Tén mot con song &
An Do.

3) Siva’ wife: Phu nhan cia Than Siva.

4) Ground of leaving filth: Land of freedom
from defilement—Land of purity—Ly Cau
dia—See Ten grounds (II).

Vimalacitra (skt): Ty Ma Chat Pa—A king of

asuras, residing at the bottom of the ocean, father

of Indra’s wife—Vua ctia loai A Tu La, cu ngu
noi ddy bién, cha vg clia Tri P& Thich.

Vimala-citta (skt): Tam V6 Cau Nhiém—

According to The Avatamsaka Sutra, this is one of

the eleven minds that lead to enlightenment. A

spotless heart which sees all the Buddhas—Theo

Kinh Hoa Nghiém, diy 1a mot trong 11 tAm din

dén gidc ngd. TaAm thdy hét thdy chu Phat—See

Eleven minds that lead to enlightenment.

down someone—Decry—
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Vimaladatta (skt): Tinh dic phu nhAn—Former

life
Bodhisattva—Tién

of  Vairocana-rasmi-prati-mandita-dhvaja

thAin quang chi€u trang

nghiém tuéng B6 Tat.

Vimalagarbha (skt): Tinh Tang—Eldest son of
Wonderfully Adorned King (Subhavyuha) in the
Lotus Sutr—Con trai cd cia Diéu Trang Nghiém
Vuong trong Kinh Phdp Hoa.

Vimalakirti (skt): Duy ma Cit—Tinh Danh—
Pure Name.

@

ey

1)

A summary on Vimalakirti—Tém lugc vé
nhan vit Duy Ma Cat: Vimalakirti, a native
of Vaisali, capital city of Licchavi (name of
the tribe and republican state in northern
India) and a disciple of sakyamuni, said to
have been a contemporary of Sakyamuni, and
to have visited China. A layman of Buddha’s
time who excellent in Buddhist
philosophy. Many questions and answers
between Vimalakirti and the Buddha are
recorded in the Vimalakirti-nirdesa—Duy Ma
cit 1a dé ti cha Phat tai thanh Ty X4 L€,
nuéc Lichavi, mot nu6c Cong Hoa & mién
bic An Do. Ngudi ta néi ong cing thdi véi
Duc Phat, va da tirng viéng Trung Qudc. Mot
vi cur si tai gia vao thdi Pitc Phat con tai thé,
12 mot Phat tlr xud't sic vé tri€t Iy nha Phat.
Nhiéu cau hdi va trd 18i giita Duy Ma Cit va
Phit vin con dugc ghi lai trong Kinh Duy
Ma.

Vimalakirti

was

according to the Buddhist
legends—Duy Ma Cat theo truyén thuyét
Phat gido:

At the time of the Buddha, in the great town
of Vaisai there was an elder -called
Vimalakirti who had made offerings to
countless Buddhas and had deeply planted all
good roots, thereby achieving the patient
endurance of the uncreate. His Unhindered
power of speech enabled him to roam
everywhere using his supernatural powers to
teach others. He had achieved absolute
control good and evil influences
(dharani) thereby realizing fearlessness. So
he overcame all passions and demons,
entered all profound Dharma-doors to
enlightenment, excelled in Wisdom
perfection (prajna-paramita) and was well

over

2)

versed in all expedient methods (upaya) of
teaching, thereby fulfilling all great
Bodhisatva vows. He knew very well the
mental propensities of livifng beings and
could distinguish their various (spiritual)
roots. For along time he had trodden the
Buddha-path and his mind was spotless.
Since he understood Mahayana, all his
actions were based on right thinking. While
dwelling in the Buddha’s awe-inspiring
majesty, his mind was extensive like the great
ocean. He was praised by all Buddhas and
revered by Indra, Brahma, and worldly kings:
Vio thdi Ditc Phat con tai thé, trong thinh Ty
X4 Ly c6 ong trudng gid tén 1a Duy Ma Cit,
da tung cing dudng vo lugng cdc buc Phat,
sdu trong cdi lanh, ding V6 Sanh Phdp Nhin.
Stic bién tai vo ngai ctia dng da khi€n ong c6
kha ning du hi thin thong. Ong da ching cic
mon tng tri, ding sitc vo dy, hang phuc ma
odn, thiu 16 phip mdn thim diéu, khéo noi
tri d9, thong dat cdc phdp phuong tién, thanh
tuu dai nguyén. Ong bi€t 16 tAm chiing sanh
dén dau, hay phan biét cdc cian 1gi don, & 1au
trong Phat dao, 1ong di thuan thuc, quyét
dinh noi Pai Thira. Nhitng hanh vi déu khéo
suy ludng, gir gin ding oai nghi clia Phat,
1ong rong nhu bé cd. Chu Phit déu khen ngdi,
hang dé t&r, D& Thich, Pham Vuong, vua &
th& gian, van van thdy déu kinh trong.

As he was set on saving men, he expediently
stayed at Vaisali for this purpose. He used his
unlimited wealth to aid the poor; he kept all
the rules of morality and discipline to correct
those breaking the precepts; he used his great
patience to teach those giving rise to anger
and hate; he taught zeal and devotion to those
who were remiss; he used serenity to check
stirring thoughts; and employed decisive
wisdom to defeat ignorance.  Although
wearing white clothes (of the laity) he
observed all the of the Sangha.
Although a layman, he was free from all
attachments to the three worlds (of desire,
form and beyond form). Although he was
married and had children, he was diligent in
his practice of pure living. Although a
householder, he delighted in keeping from

rules
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domestic establishments. Although he ate and
drank (like others), he delighted in tasting the
flavour of mediation. = When entering a
gambling house he always tried to teach and
deliver people there. He received heretics but
never strayed from the right faith. Though he
knew worldly classics, he always took joy in
the Buddha Dharma. He was revered by all
who met him. He upheld the right Dharma
and taught it to old and young people.
Although occasionally he realized some profit
in his worldly activities, he was not happy
about these earnings. While walking in the
street he never failed to convert others (to the
Dharma). When he entered a government
office, he always protected others (from
injustice). When joining a symposium he led
others to the Mahayana. When visiting a
school he enlightened the students. When
entering a house of prostitution he revealed
the sin of sexual intercourse. When going to
a tavern, he stuck to his determination (to
abstain from drinking). When amongst elders
he was the most revered for he taught them
the exalted Dharma. When amongst upasakas
he was the most respected for he taught them
how to wipe out all desires and attachments.
When amongst those of the ruling class, he
was the most revered for he taught them
forbearance. When amongst Brahmins, he
was the most revered for he taught them how
to conquer pride and prejudice. When
amongst government officials he was the
most revered for he taught them correct law.
When amongst princes, he was the most
revered for he taught them loyalty and filial
piety. When in the inner palaces, he was the
most revered for he converted all maids of
honour there. When amongst common people,
he was the most revered for he urged them to
cultivate all meritorious virtues. When
amongst Brahma-devas, he was the most
revered for he urged the gods to realize the
Buddha wisdom. When amongst Sakras and
Indras, he was the most revered for he
revealed to them the impermanence (of all
things). When amongst lokapalas, he was the
most revered for he protected all living

beings. Thus Vimalakirti used countless
expedient methods (upaya) to teach for the
benefit of living beings: Vi mudn do ngudi,
nén Ong dung phuong ti€n khéo thi hi€én 1am
than trudng gid § thanh Ty X4 Ly, c¢6 cla cadi
nhiéu vd luong dé nhi€p d6 cic hang dan
ngheo; giit gidi thanh tinh d€ nhi€p dd nhitng
ké phé gidi; dung hanh diéu hdoa nhin nhuc
dé nhi€p @6 cic ngudi gian dir; dung dai tinh
tdin d€ nhi€p do nhitng ké bi€ng nhic; diing
nhat tdim thién dinh dé€ nhi€p d6 nhitng ké
tdm y tdn loan; ding tri tué quyét dinh dé
nhi€p dd nhitng ké vo tri; tuy lam ngudi bach
y cu s ma gitt gin gidi hanh thanh tinh cda Sa
Mbon. Tuy & tai gia ma khong dim nhiém ba
cdi. Tuy thi hi€én cé vg con, nhung thudng tu
pham hanh. Dt ¢6 quyé&n thudc, nhung wa sy
xa lia. DU ¢6 dd quy bau, ma ding tuéng tot
dé nghiém than. Dil c¢6 uéng in ma ding
thién duyét 1am mui vi. N&u khi d&€n chd cd
bac, hat xuéng thi 6ng 16i dung co hoi d€ do
ngudi. Du tho cdc phdp ngoai dao nhung
ching tdn hai 1ong chdnh tin. Tuy hiéu 1o
sdch th€ tuc ma thudng wa Phat phdp, dugc
t4t ¢4 moi ngudi cung kinh. Nim giit chdnh
phip dé nhi€p do ké 16n ngudi nhd. TAt ca
nhifng viéc tri sanh, budn bdn lam &dn hun
hgp, dit dudc 15i 14i clia doi, nhung ching 13y
d6 lam vui ming. Dao chdi ndi ngd tw dudng
cdi d€ 1gi ich ching sanh. Vo viéc tri chdnh
dé citu gidp tat cd. P&n chd gidng luan din
day cho phdp Pai Thira. Vao ndi hoc dudng
day dd cho k& ddng mong. Vao chd dim duc
dé chi bay sy hai cia dim duc. Vao quin
rigu ma hay 1ap chi. Néu & trong hang
trudng gid, 1a buc ton quy trong hang trudng
gid, gidng néi cdc phdp tht thing. N&éu &
trong hang cu si, 1a bac ton quy trong hang cu
s1, diit trir 1ong tham ddm cho ho. N€u & trong
dong Sét P& Lgi, 1a bac tdn quy trong dong
Sat P& Lgi, day bdo cho sy nhin nhuc. Néu &
trong dong Ba La Mon, 1a buc ton quy trong
dong Ba La Mén, khéo trir 1ong ngd man ctia
ho. N&u & noi Pai thin 12 buc ton quy trong
hang Pai than, ding chanh phip d€ day dd.
Né&u & trong hang Vuong tir, 1a buc ton quy
trong hang Vudng tit, chi day cho long trung
hi€u. N&u & noi ndi quan, 12 buc tdn quy
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trong hang nodi quan, khéo day db cdc hang
cung nit. Néu § ndi thit din, 13 buc tdn quy
trong hang thd din, chi bdo lam viéc phudc
ditc. N&€u & ndi trdi Pham Thién, 13 buc ton
quy trong Pham Thién, day bdo cho tri tué
thi thing. N&u & ndi trdi P& Thich, 12 buc ton
quy trong D& Thich, chi bay cho phip vo
thudng. N€u & nodi trdi T¢ Thién Vuong hd
th&, 12 buc ton quy trong T thién vuong hd
th&, hiing Gng ho ching sanh. Truéng gid Duy
Ma Cat dung cd thdy vo lugng phuong tién
nhu thé 1am cho chiing sanh déu dudc 1gi ich.

Vimalakirtinirdesa-Sutra (skt): Vimalakirti-

nirdesa (skt)—Pai Thira Pdnh Vuong Kinh—Duy

Ma Cat Tt S8 Vian Kinh—Pai Phuong Péng

Péanh Vuong Kinh—Kinh Duy Ma Cat.

(A) Discourse of Vimalakirti, important work of
Mahayana Buddhism, composed about the 2™
century AD. Vimalakirti , a rich adherent of
the Buddha, who lived in the midst of worldly
life yet treads the path of the Bodhisattva.
The popularity of this sutra is due to its stress
on the equal value of the lay life and the
monastic life. The Vimalakirti Sutra is a
philosophic dramatic discourse written in
India about the first century A.D. which
contains conversations between famous
Buddhist figures and the humble householder
Vimalakirti. Some said this sutra is an
apocryphal account of conversations between
Sakyamuni and some residents of Vaisali. It
was first translated into Chinese by
Kumarajiva, and later by Hsuan-Tsang—
Nhitng thuy&t gidng clia Vimalakirti, vin bdn
quan trong cua Phit gido Pai thira, c6 tr
khodng th€ ky th II sau Ty lich. Duy Ma
Cat 12 mot thuong nhan gidu c6, mdt mon dd
clia Phat, di thanh cong trén dudng B Tat
tuy vin song trong thé gian. Kinh nay dudc
nhiéu ngudi nhic tdi vi n6 nhan manh vao sy
binh ding vé gid tri thién huéng thé& tuc va
thién hudéng tu hanh. Kinh Duy Ma Cat hay
Duy Ma Ciat S§ Vin Kinh, nhitng tri€t 1y
dugc viét tai An P vao khodng thé ky thi
nhat, gdm nhitng cudc ddi thoai giita nhitng
nhin vat ndi ti€ng trong Phat gido va cu si
Duy Ma Cat. C6 ngudi néi Kinh nidy chita
dung nhitng cudc d6i thoai gilta Pitc Phat

(B)

Thich Ca va cédc cu din cia thanh Ty X4 Lé.
Kinh dugc dich ra Hoa ngit 1an dau bdi ngai
Cuu Ma La Thip, va sau d6 bdi ngai Huyén
Trang. **See Vimalakirti.

One of the most popular Mahayana sutras,
particularly in East Asia. Its core is a dharma
discourse between the lay Bodhisattva
Vimalakirti and Manjusri, which focuses ont
the “perfection of wisdom.” The sutra begins
when the Buddha perceives that Vimalakirti
is pretending to be sick, and so he asks a
number of his disciples to go and inquire after
his health. However, one by one the confess
that they are intimidated by Vimalakirti’s
great wisdom. Finally Manjusri agrees to pay
a visit, and all of other disciples follow along
in participation in a dharma dialogue between
the two great Bodhisattvas. The climax of the
sutra comes when thirty-one Bodhisattvas
give their respective answers to the question
of how a Bodhisattva enters “the dharma-door
of non-duality.” Each successive answer is
more sophisticated than the one preceeding it,
but each exhibits some lingering attachment
to duality. Finally Manjusri enunciates what
appears to the last word, but when he turns to
Vimalakirti for his response, he answers by
saying nothing. The sutra is particular popular
because its central character is a layman with
a family who manages to surpass all of the
other characters in his grasp of the perfection
of wisdom. The Vimalakirti Sutra, a key
Mahayana Sutra particularly with Zen and
with some Pure Land followers. The main
protagonist is a layman named Vimalakirti
who is equal of many Bodhisattvas in wisdom
and eloquence. He explained the teaching of
“Emptiness” in terms of non-duality. When
asked by Manjusri to define the non-dual
truth, Vimalakirti simply remained silent. The
sutra emphasized on real practice “The true
nature of things is beyond the limiting
concepts imposed by words.” The sutra was
translated into Chinese by Kumarajiva—Mot
trong nhitng bd kinh phd thong nhit trong
Phat gido Pai Thira, ddc bi¢t la tai vung
Pong A. C6t 16i clia kinh 13 cude phap dam
gitta B6 Tt tai gia Duy Ma Cat va Bd Tat
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Vin Thu Su Ldi, tdp trung vao “tri tu¢ ba la
mat.” Kinh bidt ddu khi Pic Phat nhan bi€t
raing Duy Ma Cat gid v& bénh, va Ngai hdi
mot s6 dé t xem coi ai s& di thim bénh Duy
Ma Cét. Tuy nhién dé tf cia Ngai tirng ngudi
mdt déu thi nhan ring ho s¢ tri tué vi dai clia
Duy Ma Cat. Cu6i ciing thi B4 T4t Vin Thu
nhin di va nhitng dé t& khac cling thdp ting
di theo dé€ tham du vio cudc phdp thoai giita
hai vi dai B6 Tat. Tuyét diém ctlia kinh & chd
khi ba mudi m&t vi B4 Tat trd 15i cAu héi lam
th€ nao d€ mot vi B6 T4t nhiap vao“phidp
mon bat nhi.” Mdi cu trd 13i theo thd tw cang
ngdy cang cao hon, nhung tit cd déu con
vudng mic vao nhi nguyén. Cudi ciing ngai
Vin Thi phdt biéu 16 rang v& phdp mon bat
nhi, nhung d&€n phién Duy Ma Cat thi 6ng
khdng néi mot 15i ndo. Kinh nay dic biét phd
bi€n vi nhin vat chinh trong kinh 1d mot
ngudi tai gia c6 gia dinh da van dung vugt
qua nhitng nhan vat khdc vé tri tué ba la mat.
Kinh Duy Ma Cat la mdt bd kinh Pai thira
quan trong, dic biét cho Thién phdi vd mot
s6 dé tit trudng phai Tinh P6. Nhin vat chinh
trong kinh la Ngai Duy Ma Cét, mot cu sT ma
tri tué va bién tii tuong duong véi rit nhiéu
B6 Tat. Trong kinh ndy, Ngai da gidng vé
T4nh Khong va BAt Nhi. Khi duge Ngai Vin
Thi héi vé Phdp Mon Bat Nhi thi Ngai giff
im ling. Kinh Duy Ma CAt nhan manh chd
ban chd't thit ciia chu phdp vudt ra ngoai khéi
niém dugc ghi lai bing 15i. Kinh dudgc Ngai
Cuu Ma La Thap dich sang Hén ty.
Vimalaksa (skt): Ti Ma La Xoa—The pure-
eyed, described as of Kabul, teacher of Kumarjiva
at Karashahr, came to China in around 406 A.D.,
translated two works—Vd CAu Nhian Phdp Su,
thdy clia Ngai Cuu Ma La Thap & Karashahr.
Vimalanetra (p): V6 ciu nhin—Tinh nhin—
Tién than cia Dugc Thugng BS Tit.
Vimalanetra Buddha (skt): Tinh Than Phat.
Vimalanirbhasa (skt): Tinh Quang.
Vimati (skt): Doubt—Nghi ngg.
Vimbara (skt): Vimba or Bimba (skt)—Tan Ba
La.

1) A tree with red fruit; fruit of the Bimba-tree:
Vimba or Bimba (skt)—Qui Tan Ba La—
Cay TAn Ba c6 trdi mau dd.

2) A measurement unit, equivalent to 10
millions: Ty Ba Ha—Tur chi s6 lugng tuong
duong véi 10 triu.

3) A king of fragrance, or incense: Vua cua
huong thom.

Vimoksa (skt): Ty Muc Xoa—Liberation—
Emancipation—Deliverance—Salvation—Ty
Moc PE—Ty Moc Xoa—Hitu vi Gidi thodt (vO vi
gidi thodt 1a Moc Xoa).
Vimoksamukha (skt): Gidi Thodt Mon—See
Door of liberation.
Vimokshatraya (skt): Tam gidi thodt hay ba dic
tinh clia gidi thodt bao gdm khong, vo tuéng va
v0 nguyén—Threefold emancipation composes of
sunyata, animitta, and apranihita—See Three
emancipations.
Vimsatika Sastra (skt): Luin Duy Thitc Nhj
Thap—The sastra was composed by Vasubandhu
on the General Teaching of Consciousness—B0
Luin dugc Ngai Thé€ Than soan vé Gido Ly Duy
Thic.
Vimsatikavijnaptimatratasiddhi-sastra (skt):
Pai Thita Ling Gia Kinh Duy Thic Luin—
Written by Vasubandhu (Th& Thin).
Vimuktaghosa (skt): Ty Muyc Ci Sa—T¥y Muyc
Pa La—The Buddha’s voice of liberation from all
fear—Tiéng cla Diic Phat gidi thodt khdi moi sy
sg hai.
Vimukti  (skt): Gidi  thodt—Salvation—
Liberation—Release  from the bonds of
existence—Final emancipation—Liberation or
release from suffering through knowledge of the
cause of sufering and the cessation of suffering,
through realization of the four noble truths to
eliminate defilements. Vimukti is the extinction of
all illusions and pasions. It is liberation from the
karmic cycle of life and death and the realization
of nirvana—Giai thoat khdi nhitng khd dau phién
nio do hiéu dugc nguyén nhin clia ching, xuyén
qua thuc hanh T¢ diéu d€ ma xéa bd hay lam
bi€n mat nhitng nhd ban Ay. Vimukti ddnh ddu sy
loai b6 nhitng 40 4nh va dam mé, vugt thodt sinh
tir va dat téi ciu canh Niét ban.
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Vimuttanuttariyam (p): The unsurpassable of
liberation—Gidi thodt v0 thugng—See Three
dharmas (XLIII).

Vimuttikkhanda (p): Pem dén sy gidi thodt.

Vimutti Sukha (p): Hanh phiic Gidi thodt.

Vinam Siddhipada: Sy biét rd cdc cinh gi6i va

tinh dit tAim vé coi thién.

Vinnana (p): Thitc—Consciousness.

Vinataka (skt): Ty Na bdt Ca—Ty Né Tra Ca—

Ty Na Da Ca—Nui Ty Na ba Ca.

1) The sixth of the seven concentric circles
around Mount Meru: Nui thi sdu trong 7 nui
Kim Son.

2) Any mountain resembling an elephant: B4t cit

ndi ndo c6 hinh ddng gidng nhu Nii Tugng

Pau.

See Seven concentric ranges around Sumeru,

and Nine concentric mountain ranges and

eight seas.

Vinaya (skt): Pratimoksa or Sila or Upalaksa or

Uparaksa (skt)—Ty Nai Da—Gidi Luat—

Disciplines—Disciplinary code—Law—Monastic

rules—Rule.

(I) An overview of Vinaya: Téng quan vé Ty
Nai Da—Other name for Pratimoksa, sila,
and upalaksa. The discipline, or monastic
rules; one of the three divisions of the Canon,
or Tripitaka, and said to have been compiled
by Upali. Also called Pratimoksa or Sutra of
emancipation or part of the Vinaya-pitaka
that contains 250 precepts for bhiksus and 348
precepts for bhiksunis. These precepts are
recited in an assembly of the whole Order of
monks and/or nuns at every Uposatha or and
this is the opportunity for the monks and nuns
confess any violations of these
However, the rules required a monk or nun
who is guilty of any of these offenses is
required to confess the matter and submit to
the appropriate discipline or penalty from the
Order—Tiéng Phan 1a Uu Ba La Xoa hay Ty
Ni, dich 12 “ludt” hay “giGi luat.” Tén khdc
ctia Ba La P& Moc Xoa, titc 1a nhitng quy
ludt cla cudc sdng trong ty vién. Pay ciing 1a
mot trong ba tang kinh dién. Ngudi ta néi
Ngai Uu Ba Ly da két tip dau tién. Con goi
1a Ba La P& Moc Xoa, con goi 12 Kinh Gidi

ksk

rules.

Thodt, mot phian clia Vinaya-pitaka, chita

dung cic qui tic ky luat gdm 250 gi6i cho ty

kheo va 348 gidi cho ty kheo ni. Céc qui tic

niy dudc nhic lai trong Ting hay Ni doan

mdi 1an 1am 1€ bd tac (Uposatha) va day la

dip cho chu ting ni xung tdi vé nhitng thi€u

x6t dd pham phdi. Tuy nhién, ludt doi héi vi

Tang hay vi Ni nao pham t6i phdi nhin toi va

chiu ky Iuat ctia gido doan.

The meanings of Vinaya: Nghia cia Ty Nai

Da—Ordinances or Moral training; the

disciplinary rules; the precepts and commands

of moral asceticism and monastic discipline,

said to have been given by Buddha—Gidi

luat ma Pitc Phit dd gidng thuyét.

(IIT) The purposes of Vinaya—Tac dung clia Ty
Nai Da:

1) Destroying sin: Diét tdi.

2) Subjugation of deed, word, and thought: Diéu
phuc than khiu y.

3) Separation from evil action: Ly hanh &c
nghiép.

(IV)Categories of Vinayas—Phan loai Ty Nai
Da:

1) See Complete moral precepts for monks.

ey

2) Dharmaguptaka-Vinaya (skt): Luat Ta
Phin—Four-division ~ Vinaya  of  the

Dharmagupta school (Trudng Phédi ciia Ngai
bam V6 Dbic)—Buddhism vinaya contains
250rules for monks and 348 for nuns. It was
translated into Chinese by Buddhayasas and
Chu-Fo-Nien—Bo Luat Phat gido, gom 250
gidi Ty Kheo va 348 gidi Ty Kheo Ni. B9
Luat dugc cac Ngai Phat Da X4 va Trac Phat
Niém dich sang Han ty.

3) The first five volumes of Vinayana of
Hinayana Sects: Ngii B Pai Luat—See Five
volumes of Vinaya of Hinayana sects.

**  See Precepts, and Twofold canon (B).

Vinaya or Discipline Sect: Vinaya-discipline—

Luat Toéng—Nam Son Toéng—Vinaya or

Discipline Sect, based on the Vinaya-Pitaka—

Gido thuyé&t Luat Tong dua trén bd Luit Tang—

See Six schools in China, and Ten schools of

Chinese Buddhism.

Vinayaka (skt): Ty Na Da Ca—Ty Na Da Ca—

Ty Na Da Ca—Phé Na Da bat Ca—A hinderer,

the elephant god or Ganesa; a demon with a



man’s body and elephant’s head, which places
obstacles in the way—Thudng Tuy Ma hay
Chuéng Ngai Than, minh ngudi miii voi, 1a loai
4c quy than thudng giy ra trd ngai hay tai nan cho
con ngudi.

Vinaya-pitaka (skt): Luit tang (Ty Nai Da)—
Ty Nai Da Tang—Collection of rules—The
Vinaya-pitaka, one of the three divisions of the
Canon, or Tripitaka. The second portion of the
Tripitaka, said to have been compiled by Upali—
B6 tang Ludt, mot phﬁn trong ba bd kinh dién.
Phin thit hai trong Tam Tang Kinh Pién, ngudi ta
néi 12 dudc soan bdi ngai Uu Ba Li. **See
Vinaya, and Five parts of correct doctrines.
Vinaya school: Vinayisme (skt)—Ludt Tong—
Trudng phdi Ludt—Vinaya school, or Discipline
school, or Dhammaguttika literally means
“protector of the teaching;” Buddhist school
belonging to the larger grouping of Sthaviras.
Developed out of the Mahishasaka school. It was
founded by the Sinhalese monk Dhammagupta
and was prevalent primarily in Southern India.
However, Buddhist scholars believe that the
founder of the school was Upali, one of the ten
great disciples of the Buddha, who was foremost
among the Buddha’s disciples in practicing the
regulations for personal conduct laid down by the
Buddha. He is known as the author of the “The
Discipline of Four Divisions.” Vinaya School
emphasizes the monastic discipline, a major
school of Buddhism in China and Japan that
primarily stresses strict observance of the rules
laid down in the Vinaya-pitaka. The school was
founded in China by T’ao-Hsuan of the T’ang
dynasty. The main text of this school is the Four
Parts of “Vinaya-Pitaka.”—Luit Tong la mot
nhdnh Phat Gido thodt thai tir phdi Héa Pia B
(Mahishasaka) va tr§ thanh mo6t bd phin 16n cla
nhém Sthavira, dugc su Dharmagupta, ngudi Tich
Lan thanh 1ap. Tuy nhién, c6 nhiéu ngudi cho
ring ngudi ddu tién sdng 1ap ra Luat Tong tai An
Do chinh 12 ngai Uu Ba Ly, mot trong mudi dé
16n clia Piic Phat, ngudi rdt ndi ti€ng trong hang
cic dai dé tr cia Pitc Phat vé viéc tinh chuyén
hanh tri gi6i luat dugc Pitc Phat dé ra. Ngai ndi
ti€ng v6i tic pham Luat T Phin. Luat tong phat
trién nhiéu nha't & mién nam A/n b4§. Luat Tong 1a
trudng phdi ma chl thuyé&t dwa vao luit nghi tu

hanh cla cudc sdng trong ty vién, mdt trudng phai

Phat gido 16n clia Trung Qudc va Nhat, nhin

manh dic biét viéc tuan thi nghiém ngit cdc qui

tic dugc Luat tang dé ra. Tai Trung Qudc, Luat
tong dugc ngai Pao Tuyén sdng ldp vao ddi nha

Pudng (theo tdng niy thi ngudi ta chi cin tinh

chuyén hanh tri gidi luat 1a dude gidi thodt, vi gilt

gidi tri ludt ma sanh dinh, nhd dinh ma sanh hué).

Vin ban chinh y&u clia phdi ndy 1a “Td Phin

Ludat’—See Dharmagupta, Upali,

Hsuan.

1) Dharmaguptaka-Vinaya—Buddhism vinaya
contains 250 rules for monks and 348 for
nuns. It was translated into Chinese by
Buddhayasas and Chu-Fo-Nien—B¢ Luat
Phit gido, gom 250 gi6i Ty Kheo va 348 gidi
TV Kheo Ni. B6 Luat dugc cdc Ngai Phat Da
X4 va Trac Phat Niém dich sang Han ty.

2) Monastic disciplinary text included in the
Vinaya and preserved in separate version for
monks and nuns—Luit danh riéng cho Ty
Kheo trong tinh x4, riéng bi€t cho chu Ting
va chu Ni—See Complete moral precepts.

3) Pratimoksa Vinaya: Luiat Ba La Pé Moc
Xoa—See Pratimoksa.

**  See Five great Buddhist schools.
Vinaya vehicle: Luit thira—The Vinaya-
vehicle, the teaching which emphasizes the
discipline—Cd xe gidi luat, hay tong phdi cla
gigi luat. Gido thuyé&t day vé tu hanh gidi thodt
bing cdch hanh tri gi6i luat, hay nuong theo tang
luat &€ tu hanh gidi thoit—See Vinaya.

Vinayisme (skt): Vinaya school—See Vinaya.

and T’ao

Vindhya-vana (skt): Tinh xdi—Monastery.

Vine (n): Ciy nho.

Vineyard (n): Vudn nho.

Vingila (skt): C6 d6 cta xit Andhra—Also called
Vinkila, or Varangala, an ancient capital of
Andhra.

Vinh Hoa Temple: Chia Vinh Hoa—Name of a
temple, located in Bac Liéu town, Bac Liéu
province, South Vietnam. It was built a long time
ago; however, it was only a small temple. In 1961,
Most Venerable Tri Pitc had it rebuilt and opened
Bb Pé High School of Bac Liéu province—Tén
cia mot ngdi chia toa lac trong thi xd Bac Liéu,
tinh Bac Li€u, Nam Viét Nam. Chua da c6 tir lau,



nhung chi 12 mdt ngdi chiia nhd. P&n nim 1961,
Hoa Thugng Tri Pitc vé x4y lai cdnh chia khang
trang nhu bay gid, 14p trudng trung hoc Bd Pé
tinh Bac Liéu.

Vinh Nghiem Temple: Chiia Vinh Nghiém—
Name of a famous pagoda located in the third
district, Saigon City, South Vietnam. It was built
in 1964 and completed in 1971. The pagoda was
designed according to ancient style of most
pagodas in North Vietnam. However, this is one
of the representative architectures of Vietnamese
Buddhism in the later half of the twentieth
century. The upper floor court is 10 meters long.
On the left of the pagoda stands the stupa of
Avalokitesvara Bodhisattva with seven storeys.
On the right, there is a bell tower built emerging
from the court. The great bell was donated by the
Japanese Buddhist Sangha. The Holy Shrine is a
magnificient building, 22 meters wide, 35 meters
long, and 15 meters high. The wooden carvings
conserved at Vinh Nghiém Pagoda include carved
drafts of the four sacred animals, the dragon, the
unicorn, the tortoise, and the phoenix, those of
nine dragons, the statues of the Eighteen Arahats,
etc. Especially noticeable are the bas-reliefs on
the altars illustrating famous pagodas in home and
Asian countries. The Buddha Shrine is decorated
solemnly. The statue of Sakyamuni Buddha is
worshipped between those of Samantabhadra
Bodhisattva and Manjusri Bodhisattva. In the
Main Hall, there are six sets of Arahats: the
Arahats admonishing to study Dharma, preaching
and listening to Dharma, saving the beings in
Mount Sword Hell, giving alms, saving beings in
extremely cold hell. Each statue is 1.10 meters
long, 1.90 meters high. The base is 1.43 meters
and 0.47 meter high. On both sides of the statues
are two devils with lamps on their heads for
worshipping the Buddha. On the left side of the
upper court stands the statue of Avalokitesvara
Stupa in an area of 200 square meters. It is a
seven-storey stupa, 35 meters high. It is shaped in
square, each side of the first storey is 7 meters
long. On both sides of the door stand two statues
of bas-relief-carved Vajradeva. On the seventh
storey of the stupa, there are bas-reliefs of
twenty-five Holy statues, i.e. seven Buddhas and
Patriarchs. Each of the statue is bounded in a

square frame, each side is 1.05 meters wide. In
1971, Japanese Ts’ao Tung sect offered a bronze
bell with 1.8 meters in diameter. The bell was
housed by a tower with six meter-long and thirty-
meter high. This is one of the highest bell towers
in Vietnamese pagodas—Tén mdt ngdi chiia ndi
ti€ng ndm trong quan ba, thanh phd Sai Gon, Nam
Viét Nam. Chiia dudc ki€n 1ap nim 1964. Chua
6 1681 ki€n tric ¢ nhu hiu hét cdc chiia § mién
Bic Viét Nam. Tuy nhién, diy 13 mot trong
nhitng cong trinh kién tric tiéu bi€u cho ki&n tric
Phat gido vao hiu ban th& ky thi 20. San thugng
chdia dai 10 mét, bén trii c6 thip Quan Am biy
tang, bén phai c6 thdp chudng xiy cao trén sian
thugng. Qui dai hong chung do Gido Hoi Phat
Gido Nhat Bén hién cing. Bdi dién la mdt toa
nguy nga, dai 35 mét, rdng 22 mét, cao 15 mét.
Nhitng cong trinh cham khic gb & chlla Vinh
Nghiém bao gﬁm bao lam t& linh, Long, Lan,
Quy, Phung, bao lam cttu long, tugng cdc vi La
Hén, dic biét 1a nhitng bic phu di€éu trén ban
huong 4n, cham trd cdc ngdi chila danh ti€ng
trong nudc va cdc nudc A Chau. bién thd Phat
dudc trang tri ton nghi€ém. Chinh gilta thd Dic
Phat Thich Ca, hai bén thd hai vi B4 Tit Phd
Hién va Vin Thi. Trong Chdnh dién, c6 sdu
tugng La Hén, gdm cdc vi: Khuy&én Hoc La Hén,
Thuy&t Phdp Vin Phdp La Hdn, Pao Son Pia
Nguc Ti€p Héa La Hédn, Cing Dudng B6 Thi La
Hin 1, Cing Dudng B& Thi La Hdn 2, Pai Han
DPia Nguc Ti€p Héa La Hin. MJdi tugng ngang
1,10 mét, cao 1,90 mét; d& ngang 1,43 mét, cao 47
phan. Hai bén tugng c6 quy ddi den cing Phat.
Bén trai sin thudng 13 thdp thd Pic Qudn Thé&
Am B& Tit, trén mot dién tich 200 mét vudng.
Thép bdy ting, cao 35 thudc. Thap hinh vudng,
mdi canh clia tAng chét 1a 7 mét. Hai bén ciia ra
vio ¢6 hai pho tugng Kim Cang dip ndi. Trén
tang thit biy clia thip c6 dip ndi 25 tugng That
Phat va chu T8, mdi tugng c6 khung vudng, mdi
canh la 1,05 mét. Vao nam 1971, phdi Tao Bong
cla Phat gido Nhit Ban cung dudng cho chita mot
cdi chudong ddng c6 dudng kinh 1a 1,8 mét.
Chudng dugce dit trén mot thdp chudng c¢6 chidu
dai 6 mét va chiéu cao 30 mét. PAy 1a mot trong
nhitng thdp chudng cao nhit trong cdc chiia & Viét
Nam.
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Vinh Trang Temple: Chiia Vinh Trang—Name
of a famous ancient pagoda located in My Phong
village, M§ Tho City, South Vietnam. The pagoda
was built by Mr. Bui Cong DPat in the early
nineteenth century. In 1849, it was rebuilt to
become a great one with its new name Vinh
Trang Ty by Most Venerable Hu¢ Piang, Head of
the pagoda. In 1907, it was restored and solemnly
decorated by Most Venerable Chianh Hau. The
facade of the Main Hall and the Patriarch Hall
were also rebuilt and decorated in a new style,
that is, the Eastern architecture combined with the
Western one. In the Main Hall stand a lot of
painstakingly carved statues and drafts.
Distinguished from them is a set of Eighteen
Arahats which are skillfully engraved wooden
masterpieces created by the artists from South
Vietnam in the early twentieth century. This set
of eighteen Arahats cast in 1907 by Most
Venerable Chinh Hdu from Minh Huong, the
statues are made of precious wood. Each of which
is 0.80 meter high, 0.58 meter wide and placed on
both sides of the Main Hall. Each image with its
own magic wand is a symbol of the six senses
known as the Six Internal Sense Fields in
Buddhism (eyes, ears, tongues, nose, body, and
mind)—Tén mdt ngdi chiia ¢ ndi ti€ng toa lac
trong xa M§ Phong, thinh ph& M§ Tho, Nam Viét
Nam. Chua c6 tir diu thé ky thi 19 do dng Bui
Cong Pat xay dung. P&n nim 1849, Hoa Thugng
Hué Piang, nguyén & chiia Gidc Lam Gia Pinh,
xudng tru tri, ding ra xay dung ngdi dai ty v6i tén
Vinh Trang. P&n nim 1907, Hoa Thugng Chdnh
HAu di cho tring tu va ton tao lai. Mit tién chdnh
dién va nha T8 dudc xdy dung lai va trang tri
theo kiéu méi, vira theo ki€n tric cd dong 14n tay.
Trong chdnh dién, c6 nhiéu pho tugng va rui me
dugc cham tr cong phu. Pic biét 1a bo thap bat
La Hén la nhitng tic phdm cham khic trén gb doc
ddo cla cdc nha diéu khic mién Nam vao tién
ban th€ ky 20. Bo thiap bdt La Hidn do Hoa
Thugng Chanh Hau nguSi Minh Huong dic nim
1907. Tugng bing danh mdc, mdi tugng cao 8 tic,
bé ngang khodng 58 phan, dugc dit hai bén chianh
dién. Mdi vi tay cAm bitu bdi tugng trung cho céc
gidc quan ma theo dao Phit goi 13 luc cin (mit,
tai, miii, ludi, than, ¥).

Vinilakas (skt): Contemplate on a corpse
changing color to dark purple—Quén xdc ddi sic
bidm tim—Tuéng thidy chét ddi sic bAm xanh
tim—See Nine types of meditation on corpse.
Vinitaruci (?-594): Ty Ni Pa Luu Chi—He was
from South India, from a Brhamin family. After he
joined the Sangha, he travelled all over the west
and south India to study meditation. He came to
Chang-An in 574 A.D. According to the Most
Venerable Thich Thanh Tw in the Vietnamese
Zen Masters, after meeting the Third Patriarch in
China, Seng-Ts’an, Vinitaruci went to Vietnam in
to 580 to establish a Zen Sect there. Vinitaruci
was the first patriarch of the Vinitaruci Zen Sect
in Vietnam, which according to traditional records
had an emphasis on ritualism and asceticism and
engaged in public works. Its headquarters was
Phap Van Temple in Long Bien area. He spent
almost twenty years to expand Buddhism in
Vietnam until he passed away in 594. The
tradition lasted for over six centuries, but
eventually died out after its nineteenth patriarch.
Although according to Vietnamese Zen history, it
is considered as a Zen sect, but there is little or no
fact to prove that Vinitaruci tradition is a Zen
tradition, for Zen does not favpr rituals nor
asceticism—Ngai géc ngudi nam An, sanh truéng
trong mot gia dinh Ba La Mon. Sau khi xuat gia,
ngai du hanh khip cdc mién tdy vd nam An b6
dé hoc thién. Ngai d&€n Trudng An nim 574. Theo
Hoa Thugng Thich Thanh Tir trong Thién Su Viét
Nam, sau khi gip va dugc TS Ting Xan khuyén
tdn, ngai Ty Ni Pa Luu Chi da sang Viét Nam
nim 580, ngai 1a vi so t§ da sing lap ra dong
thién Ty Ni Pa Luu Chi tai Viét Nam, theo ky luc
ctia dong thién nay thi c6 s nhan manh & nghi 1&
va khS hanh, ciing nhu lam nhitng viéc 1¢i ich
cong cong. TS dinh clia dong thién dugc dit tai
chiia Phdp Vian tai khu vuc Long Bién. Ngai da
hoiing héa tai Viét Nam gin hai muoi nim cho
dén khi thi tich vio nim 594. Dong thién nay ton
tai trén sdu th& ky, nhung tan lun sau 19 ddi t3.
Du theo lich sit Thién Tong Viét Nam, ngudi ta
x&p truyén thong nay lam mot dong thién, nhung
c6 rat it hoic gid khong c6é chitng ctf nao chitng té
n6 1a mot dong thién, vi thién khong chudng nghi
1& hay khd hanh.
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Viniyata (skt): Particular states—Special mental
function—Tam s& biét cdnh—See Fifty-one
Dharmas interactive with the Mind.
Vinkila (skt): See Vingila.
Vinnana (p) Vijnana (skt): Tang thitc—Normal
consciousness—A Causality Body (storehouse of
and effects)—Alaya Vijnana—
Consciousness, one of the Five Skandhas. The
relation between subject and object. It is the
empirical mind by which one cognizes the
phenomenal worlds and gains the experience of
life. Vinnana is also known as the subliminal
consciousness in which the experiences of the past
are registered and retained, the results of such
experience becoming faculties in the next
physical birth—Tang thitc, mdt trong nim udn. Sy
lién hé gitta cht va khdch. Tang thdc 12 tAm kinh
nghiém, qua d6 ngudi ta nhin biét th€ gidi hién
tugng va cé dugc kinh nghiém ddi séng. Thifc con
duge coi nhu 13 “Tiém Thifc,” 12 noi ma kinh
nghiém qua khit dugc ding ky va luu trit, k&t qud
ctia nhitng kinh nghiém ndy trd thanh cin tinh
cho cudc tdi sanh sip t6i—See Vijnana.
Vinnana-kaya (p): Luc Thdc Thin—See Six
groups of consciousness.
Violate (v): Vi pham.
Violate (v) precepts: Pham giGi.
Violate (v) the regulations of pure eating:
Pham trai.
Violate religious commandments: Phd Gidi.
(I) The meanings of “Breaking of precepts”—
Nghia clia “Phd giGi”.
1) To violate (break) religious commandments:
Nguoi da tho gidi lai ty minh hay do sy xdi
duc ma phé gidi: Theo sach Thap Luan, vi Ty
Kheo phd gidi, tuy di chét nhung du luc clia
gidi 4y van con bdo dudng cho nhin thién, vi
nhu huong cia nguu hoang xa. Phit do d6 ma
thuy€t bai ké: “Thiém bac hoa tuy ny, thing
v nhiit thi€t hoa, phd gidi chu Ty Kheo, do
thdng chu ngoai dao,” nghia 13 hoa thiém bac
tuy héo vin thom hon cdc thit hoa khdc, cdc
Ty Kheo tuy phd gi6i nhung vin con hon hét
thay ngoai dao).
The Buddha taught in the thirty-sixth of the
forty-eight secondary precepts in the Brahma-
Net Sutra: "I vow that I would rather pour

causes

2)

ety

1)

2)

3)

4)

boiling metal in my mouth than allow such a
mouth ever to break the precepts and still
partake the food and drink offered by
followers. I would rather wrap my body in a
red hot metal net than allow such a body to
break the precepts and still wear the clothing
offered by the followers.”: Trong Kinh Pham
Vong Bb Tét Gidi 48 gidi khinh diéu thi 36,
Pbitc Phat day: “Tha rét nude ddng soi vao
miéng, nguyén khong d€ miéng nay phd gidi
khi hidy con tho dung cta ciing dudng cia
dan na tin thi. Tha ding lu6i sit quan than
ndy, nguyén khong d€ than ph4 gidi niy ti€p
tuc tho nhdn nhitng y phuc cta tin tim dan
viét.”

The Buddha’s teachings on “Breaking
Precepts” in the Dharmapada Sutra—Nhitng
15i Phat day vé Ph4 Gi6i trong Kinh Phap Cu:
Breaking commandments is so harmful as a
creeper is strangling a sala tree. A man who
breaks commandments does to himself what
an enemy would wish for him (Dharmapada
162): Sy phd gi6i lam hai minh nhu day
mang-la bao quanh cdy Ta-la lam cho cay
niy khd héo. Ngudi phd gidi chi 13 ngudi lam
diéu ma ké thit mudn lam cho minh.

It is better to swallow a red-hot iron ball than
to be an immoral and uncontrolled monk
feeding on the alms offered by good people
(Dharmapada 308): Ph4 gidi ching tu hanh,
tha nudt hudn sit néng hitng huc Itra dot than
con hon tho 1anh cia tin thi.

Four misfortunes occur to a careless man who
commits adultery: acquisition of demerit,
restlessness, moral blame and downward path
(Dharmapada 309): Budng lung theo ta duc,
s& chiu bdn viéc bit an: mic tdi vo phudc,
ngld khong yén, bi ché 1a vo ludn, doa dia
nguc.

There is acquisition of demerit as well as evil
destiny. No joy of the frightened man. The
king imposes a heavy punishment. Therefore,
man should never commit adultery
(Dharmapada 310): V6 phudc doa ac thd bi
khiing b, it vui, quéc vuong két trong toi: d6
1a k&t qud clia A dim. Vay ché nén pham
dén.
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5) Just as kusa grass cuts the hand of those who
wrongly grasped. Even so the monk who
wrongly practised ascetism leads to a woeful
state (Dharmapada 311): Cling nhu vung nim
cd co-sa (c6 thom) thi bi dit tay, 1am sa-mon
ma theo ta hanh thi bi doa dia nguc.

6) An act carelessly performed, a broken vow,
and a wavering obedience to religious
discipline, no reward can come from such a
life (Dharmapada 312): Nhitng ngudi gidi dii,
nhiém 6 va hodi nghi viéc tu pham hanh, sé&
khéng 1am sao chiing thanh qua 16n.

7) Thing should be done, let’s strive to do it
vigorously, or do it with all your heart. A
debauched ascetic only scatters the dust more
widely (Dharmapada 313): Viéc ddng lam
hiay lam cho hé&t sitc! Phéng ding va rong
chdi chi ting thém tran duc ma thdi.

8) An evil deed is better not done, a misdeed
will bring future suffering. A good deed is
better done now, for after doing it one does
not grieve (Dharmapada 314): Khong tao ac
nghi€p 1a hon, vi lam 4c nhit dinh tho khé:
lam céc thi€n nghi€p 1a hon, vi lam lanh nhut
dinh tho vui.

9) Like a frontier fortress is well guarded, so
guard yourself, inside and outside. Do not let
a second slip away, for each wasted second
makes the downward path (Dharmapada 315):
Nhu thanh quich dugc phong ho thé ndo, tu
than cdc nguoi ciing phai nén phong hd nhu
th&. Mot gidy 14t ciing ché budng lung. HE
mot gidy lat budng lung 12 mot gidy lat sa
doa dia nguc.

Violation of disciplinary rules: Pham gidi

luat.

Violation of the five precepts: Phd Ngi Gigi—

Once there was a layman who received the Five

Precepts. At first, these precepts were very

important to him and he strictly observed them.

After a time, however, his past habits came back

and he longed for a taste of alcohol. He thought,

of the five precepts, the one against drinking is
really unnecessary. “What’s wrong with a tot or
two?” Then he bought three bottles of wine and
started to drink. As he was drinking the second
bottle, the neighbor’s little chicken ran into his
house. “They’ve sent me a snack,” he thought. “I

will put this chicken on the menu to help send
down my wine.” He then grabbed the bird and
killed it. Thus, he broke the precept against
killing. Since he took the chicken without owner’s
permission, he also broke the precept against
stealing. Suddenly, the lady next door walked in
and said, “Say, did you see my chicken?” Drunk
as he was, and full of chicken, he slurred, “No... I
didn’t see no chicken. Your old pullet didn’t run
over here.” So saying, he broke the precept
against lying. Then he took a look at the woman
and thought she was quite pretty. He molested the
lady and broke the precept against sexual
misconduct. Not keeping to one precept that he
thought was not important had led him to break all
the precepts. In the Milinda Sutra, the Buddha
taught: “As an acrobat clears the ground before he
shows his tricks, so good conduct (keeping the
precepts) is the basis of all good qualities.” Taking
intoxicant drinks and drugs will make us lose our
senses. That is why the Buddha advised us to
refrain from using them—Ngay xua c6 mot vi
Phat tif tai gia tho tam qui ngdi gi6i. Ban dau thi
ddi v6i ngudi Ay nhitng gidi luat nay rat quan
trong va ngudi Ay gilt gi6i rdt nghiém mat. Tuy
nhién, sau mot thdi gian thi théi ci trd lai, ngudi
Ay lai mudn nhdm nhi chit rugu. Ngudi 4y nghi
ring, trong nim giéi c6 1& gidi cAm udng rugu
qué thyc khong may can thi€t. “C6 gi sai trdi véi
mot hai ly rugu chit?” Poan ngudi 4y mua ba chai
rugu va bit dau udng. Trong khi udng dén chai
thit nhi thi mdt con ga clia nha hang x6m chay
vao nha. Ngudi Ay nghi “Cha cha, ho giti mdi d&n
cho minh nhiu day!” Ta s& thit con ga nay cho
rugu xuéng duge dé dang. Néi xong ngudi &y beén
tim 14y con ga 1am thit. Vi th&€ ma ngudi 4y pham
t0i st sanh. Vi bt con ga khong ma khong dudc
phép chii nén ngudi 4y ciing pham tdi trom cip.
Thinh linh mot ngudi dan ba budce vao héi, “Ong
c6 thdy con ga clia tdi chay sang diy khong?” Pa
say mém ma miéng lai day thit g, ngudi Ay néi
13p bdp, “Khong, t6i nao ¢ thdy con ga nao dau.
Ga nao ctia ba lai chay sang day!” N6i nhu vay 1a
ngudi &y da pham phdi 16i n6i doi. Sau d6 ngudi
Ay nhin ngudi dan ba va nghi ring ba nay thiét
dep. Hin chay dén s mé ngudi dan ba, th€ 1a
ong ta da pham t6i ta dam. Khong gitt mot gibi
ma ong ta cho 12 khong quan trong da din dén
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viéc hlty pham tat cd nhitng gi6i khdc. Trong kinh
Di Lan Pa, Pic Phat day: “Giong nhu mot lyc si
don san biéu dién, ditc hanh 13 cin ban cda tit c3
moi phim hanh.” Udng rudu va nhitng chit cay
ddc s& lam cho ching ta mat tri. Chinh vi th€ ma
Ditc Phat khuyén chiing ta khong nén udng rugu.
Violation of a mother, or a fully ordained
nun is equal to the sin of Killing one’s
mother: Xic pham t6i me va Ty Kheo Ni thudc
hang vd hoc la ddng véi tdi gi€t me—See Five
betrayals (II).

Violence: Bao lvc—Violent (a).

Violent (a): Bao dong.

Violent and cruel to the point of offending
Heaven and Earth: Bao thién nghich dia (y n6i
tanh tinh néng ndy khong ké chi tri dat).

Violent death: T& ngoai duyén—Death caused
by external causes—See Two kinds of death.
Violent storms: Wind-storms—Nan gidéng bao—
See Seven calamities (A).

Violent or wind storms: Nan giéng bio—See
Seven calamities (B).

Vipacitannu: Khd ning dat dugc sy sdng sudt
(nhin thiu sy vat)—Ability to acquire insight.
Vipadumakas (skt): Contemplate on a decaying
corpse—Quan xdc rit nhé lai—Tudng thay dang
hoai di¢t—See Nine types of meditation on
corpse.

Vipaka (p & skt): Di Thuc—Ty B4 Ca—Qua clia
nghi€ép—Differing from the cause, different when
cooked, or matured, i.e. the effect differing from
the cause, pleasure differing from goodness its
cause, and pain from evil. Maturing or producing
its effects in another life—Nhitng diéu kién sinh
khdi do hanh dong qud khd hay qud bdo nuong
theo thién dc ctia qua khi ma c6 dugc, cdi qua
khéc véi tinh chat cda cdi nhan, nhu thién nghiép
thi cAm lac qud, 4c nghiép thi cdm khd qua, ca hai
lac qui va khd qua khong con mang tinh chit
thién dc nita, ma la vo ky (neutral), nén goi la di
thuc tirc 1a cdi nhan khi chin lai khéc.
Vipakabuddha (skt): A form of the Buddha—
Bdo An Phat (Bdo Sanh Phat).

Vipakahetu (skt): Maturation of a germ—Dj
thuc nhin hay nhian di chin mudi—Di Thuc
Nhan—Heterogeneous ie. a

cause, cause

ripening in a different life, or a cause producing a
different effect, known as neutral, or not ethical,
e.g. goodness resulting in pleasure, evil in pain—
Nhan sanh ra quéd khac vdi chinh né, thi du nhu
thién nhan khong sanh ra thién qua ma lai sanh ra
lac qud; dc nhan khong sanh ra 4c qud, ma lai
sanh ra khd qua (lac qua va khd qua déu la vo ky,
chit khong phdi 1a thién dc)—See Cause ripening
in a different life and Six chief causes in the
Theory of Causal Relation.
Vipaka-phala (skt): Ripening of a fruit—Di thyc
qui—Qua da thanh thuc, hoic 8t hodc x4u, hoic
dudgce hodc thua, hodc thudng hodc phat (qua da
chin mudi)—Maturation of effect—An effect
which is ripe (mature—ripening—maturing),
either good or bad, gain or loss, reward or
punishment.

Vipakastha-buddha (skt): Bdo Tru Phit hay Di

Thuc Tru Phat.

Vipallasa (p): Hallucination—Ao Gidc.

(I) The meanings of “Vipallasa”: Nghia cla “Ao

gidc”—Aversion—Illusion—Things in the

phenomenal world are not real or substantial,
as ordinary people regard them to be. They
are  transient, momentary, indefinite,
insubstantial, and subject to constant
alteration. In reality, they are like phantoms
or hallucinations. Ignorance is subject to the
state of hallucination—Chu phédp trong thé
gidi hién tugng 1a khdng that nhu ngudi ta
thudng nghi. Chdng vo thudng, bat dinh,
khong c6 thuc thé va ludn bién d6i. Ky that,

chiing 1a nhitng béng ma 4o d4nh. V6 minh 1&

thudc vao trang thi do gidc.

There are three kinds of hallucination—C6 ba

loai 4o gidc:

1) Hallucination of perception: Sanna-vipallasa
(p)—Tudng 4o giéc.

2) Hallucination of mind (consciousness): Citta-
vipallasa (p)—Tam 4o gidc—Con goi 1a
Thic 4o gidc.

3) Hallucination of views: Ditthi-vipallasa (p)—
Kién 40 gidc—Hallucination of views cause
us to see impermanence as permanence—
Kién 40 gidc khié€n ta thdy cdi v thudng 1a
thudng.

Viparinama-dukkha (skt): Hoai Khd Tinh—

Dukkha as produced by change—Suffering due to

ey
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change—Suffering by loss or deprivation or

change—Kh3 giy ra bdi nhitng thay ddi—See

Three dharmas (XXIII), and Three kinds of

sufferings.

Viparinama-dukkhata (skt): Suffering inherent

in the changing—Hoai khd.

Viparyasa (skt): Four inverted views—Four

wrong views—T ta kién:

1) Considering what is really impermanent to be
permanent: VO thudng ma cho 1a thuGng
hiing.

2) Considering what is suffering to be joy: Khd
dau ma cho la hanh phic.

3) Considering what is not self to be a self: Vo
ngd ma cho la ty ngé.

4) Considering what is impure to be pure: Bat
tinh ma cho 1a thanh tinh.

Viparyaya (skt): Bién Ddo.

(A) The meanings of Inversions: Nghia ciia Pién
Pdo.

1) Error: Sai lam.

2) Upside down: Perversion, inverted; contrary
to reality; to believe things as they seem to
be, e.g. the impermanent to be permanent;
the apparent ego to be real—Sy ddo 1on
ngugc sy 1y, nhu cho v thudng 1a thuGng.

(B) Categories of Inversions: Phin loai Dién
bio.

1) Three inversions—Tam Dién Pdo: See Three
subversions.

2) Four inversions—T(&¢ Dién Pdo: See Four
upside-downs.

3) Seven inversions or upside down views—
Thit Pién Pdo: See Seven upside-down
views.

4) Eight upside down views—Béit Dién Pdo:
See Eight upside-down views.

Vipasa (skt): Ty B4 Sa—A river in the Punjab—

Tén mot con sdng trong ving Punjab.

Vipashin (skt): Ty Ba Thi Nhu Lai—According

to the Earth Store Bodhisattva Sutra, Chapter 9, in

the past, a Buddha named Vipashin appeared in
the world. If a man or woman hears this Buddha’s
name, that person will eternally avoid falling into
the evil paths and will always be born among
people or gods, and will experience unsurpassed
bliss—Theo Kinh Pia Tang B6 Tit, phim thi

chin,vé thud qué khtt c6 dic Phat ra ddi hiéu 1a
Ty Ba Thi Nhu Lai. Nhu c6 ngudi nam ngudi nit
nao nghe dugc danh hiéu cla ddc Phat day, thoi
mii khong con sa doa vao chdn dc dao, thudng
dudc sanh vdo chon trdi ngudi, hudng 14y su vui
thd thing vi diéu.

Vipassana (skt & p): Minh st tué—Thién minh
sat—Tranquility of
achievement—Nguyén nghia 'thdy bing nhiéu
céch' hay niing lyc qudn sdt doi tugng thin tim
qua 4nh sing clia vo thudng, khd nio va v ngi—
See Vipasyana.

Vipassana of the Bodhisattvas in Mahayana
tradition: Thién Minh Sit theo Truyén Théng
Bd Tit Pai Thira—In the Vipassana of the
Bodhisattvas in Mahayana the
meditation on the selflessness of phenomena. A
Bodhisattva practices meditation based on the Six
Paramitas. The Vipassana of the Bodhisattvas in
Mahayana tradition is the realization that inner
consciousness and external phenomena are
naturally peaceful and empty. So the Mahayana
meditator believes that the root of samsara is the
klesas and that the root of the klesas is ego-
clinging. Eliminating clinging to a self is the way
to be liberated from samsara. The Vipassana
meditation of the Mahayana tradition is also
called the of the dependent
origination. This means that all phenomena that
arise have a dependence upon other phenomena
and therefore no true existence of their own.
According to Lama Khenchen Thrangu in “The
Practice of Tranquility and Insight”, to eliminate
klesas, the Mahayana meditators meditate on the
nature of external and internal phenomena in
detail to discover that they are completely
insubstantial, like bubbles in water. With this
realization the klesas naturally disappear. The
belief in the reality of external phenomena is
called the obscuration of knowledge, and when
this obscuration is eliminated there is liberation
from samsara—Thién Quén ctia BS T4t Pai Thira
1a thién trén sy “Vd Nga” ciia thé gi6i hién tugng.
Mot vi BO Tét thuc hanh thién dinh dit cin ban
trén Luc Pd Ba La Mat. Nhin biét sy vo ngi clia
th& gidi hién tugng 13 nhan biét ring ndi thirc va
thé gidi hién twgng bén ngoai 1a trdng khdng mot
céch ty nhién. Vi vay, hanh gid Pai Thira tin ring

mind—Positive

tradition is

realization
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ngudn codi clia luan hdi 12 cdc phién ndo, va gdc
clia phién ndo 13 chdp vio ban ngi. Loai bd su
bdm viu vaio mot ban ngd 1a con dudng gidi thodt
khdi ludn hdi sanh t&r. Thién Quén trén tdnh
khong ciing duge goi 12 Qudan Duyén Khdi, nghia
12 tat cd thé€ gi6i hién tugng khdi 1én c6 mot sy
phu thudc vao thé€ gidi hién tugng khic, va vi 18
d6 khong cé sy hién hitu that cda chinh né. Pé
loai bd cdc phién ndo, theo Lat Ma Khenchen
Thrangu trong quyén “Sy Thyc Hanh vé Thién
Chi va Thién Quén”, céc hanh gid Pai Thira thién
trén ban tinh ty nhién cda th€ gidi hién tugng bén
trong va bén ngoai biing chi ti€t d€ kham phd ra
ring ching hoan toan khdng cé thuc chat, gidng
nhu cdc bong béng trong nudc. Bing sy nhin thifc
ndy, cdc phién ndo ty nhién bi€n mat. Niém tin
vé th€ gidi hién tugng bén ngoai lam mé mudi sy
hi€u biét, va sau khi sy hiéu bi€t mé muodi niy
dudc loai bd, ching ta dugc gidi thodt khdi ludn
hdi.

Vipassana for the Externalists: Thién Minh
Sat theo Truyén Thdéng Ngoai Pao—In the
Vipassana for the Externalists, one contemplates
the “peaceful and the coarse” aspects. For
example, one might contemplate a coarse klesa
such as anger in one’s meditation. One can realize
that anger is harmful to oneself and others and
that without anger, the mind would be peaceful
and happy. So with this meditation one can
overcome anger. Actually, there is nothing wrong
with this kind of meditation, but this practice is
performed to calm the mind and subjugate the
mind poisons rather than to understand emptiness
or the absence of self—TrAm tu c4c khia canh clia
chu phdp. Thi du nhu ching ta trAim tu vé mot
phién nio thd thién, gidng nhu sin hin trong
thién. Chiing ta c6 thé nhén thic ring sin hin c6
hai d&n véi chinh minh va nhitng ngudi khic va
ring tAim khong sin hin s& yén tinh va binh yén.
Vi viy, that d& dang d€ thdy cic Igi ich vé su
ving mit cda phién nio thd 13 sin han, d6 1a su
binh yén. Vi vy, véi loai thién niy, ching ta c6
thé khic phuc sy san han. Ky that, khong cé gi sai
trdi d6i v6i loai hanh thién ndy, nhung dy chi 1a
loai thién diing @€ ché& ngu cdc tim ddc hon la dé
hi€u bi€t vé tanh khong hay sy ving mit clia bin
nga.

Vipassana jhana (p): 1) Ti€p tuc chi tim vao
bdn chit that sy (chin d€&) cda su vat khong
xuyén qua sy suy nghi hay khdi ni€ém. 2) Try tim
vio cdc d& muc thay d6i, nhung van chii tim khiin
khit vao dic tinh vo thudng, khd va vo ngi—See
Vipasyana.

Vipassana Kilesa (p): Minh sat phién nio—Pay
12 nhitng loai phién ndo khdi sinh lic thién sinh
dat dén tué gidc thi'y ro sy sinh diét mau chéng
cla cédc hién tugng. Hi lac phdt sinh vao ldc nay.
Minh sit phién nio bao gdm sy nim giit nhitng
kinh nghiém hi lac do viéc hanh thién dem lai ma
khong bi€t ring minh dang dinh mic vao chiing.
Vipassana of the Mantrayana: Thién Minh
S4t theo Truyén Thong Kim Cang Thira—In the
Vipassana of the Vajrayana tradition is the
meditation on the real nature of the emptiness of
all phenomena. A Mantrayanist practices
meditation based on the understading of the
nature of emptiness through analytical meditation.
The practitioner is now looking to see who is
knowing, who has this understanding, and he finds
the real knower does not exist (there exists only
the combination of the five aggregates in an entity
called ‘practitioner’). So we recognize this
invisibility of knowing and emptiness. This is
known as discriminating wisdom or discriminating
prajna. According to Lama Khenchen Thrangu in
“The Practice of Tranquility and Insight”, there
are siddhas who accomplished vajrayana master,
who have said that when one looks directly at
anger, the anger disappears. Anger has its own
natural empty state. This is a special method of
Vajrayana meditation for overcoming anger:
looking directly into the nature of anger—Thién
Minh Sét theo Truyén Thong Kim Cang Thira 1a
loai thién nhim thau hi€u ban tinh ty nhién vé
tanh khong ngang qua thién phin tich. Hanh gi3
bay gid xem xét d€ thiy ai dang nhan biét, ai c6
sy hi€u bi€t ndy, va hanh gid nhan thiy ring
ngudi nhin biét khong hién hitu (chi c6 mot tap
hdp ngii udn trong mot ca thé goi 12 ‘hanh giad’).
Nhu thé, hanh gid nhin bi€t vé sy trong rong clia
van hitu. Piéu ndy dudc hiu nhu tri tué phan biét
hodc Bat nha phan biét. Theo Lat Ma Khenchen
Thrangu trong quyén “Sy Thuc Hanh vé Thién
Chi va Thién Qudn”, Siddhas 13 nhitng bac thdy
clia Kim Cang Thira néi riing khi chding ta nhin
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truc ti€p vao sian han, sin han khong xudt hién.
Sy san han c¢6 ban chat tréng réng ctia chinh né.
N6 di dé&n tir trang thdi tréng rdng ty nhién clia
chinh né. Py la phuong phap dic biét cia Thién
Qudn Kim Cang Thira v& d6i tri sin han: nhin
truc ti€p vao ban tinh ty nhién cia san han.

Vipassana of the Sravakas and pratyeka-

buddhas: Thién Minh Sit theo Truyén Théng
Thanh Vdn va Duyén Gidc—The Vipassana for
the Sravakas and Pratyeka-buddhas is based on
the Four Noble Truths. With this type of
Vipassana, peace is based on the Four Noble
Truths as a description of Samsara and Nirvana.
The first noble truth is a description of samsara,
which is called the truth of suffering. The second
truth of origination looks at the cause of samsara,
which originates from karma and klesas. The third
truth of cessation occurs if karma and the klesas
are eliminated and this results in Nirvana. The
fourth truth is following and practicing the truth of
the path. In the Vipassana of the Sravakas, the
cause of the klesas is identified as the clinging to
the idea of self or of “I” or “Mine”. A belief in a
self is a delusion because actually there is no self
or things that belong to a self. When one is able to
the absence of self in Vipassana
meditation, then the natural clinging to self just
vanishes. So, the main meditation of the Sravakas
is the meditation on the absence of self—Thién
Qudn cta cdc hang Thanh Vin va Duyén Gidc
dugc dit cin ban trén T Diéu PE. Véi loai Qudn
ndy, sy binh yén dudc cin cit trén T Diéu D&
nhu sy mo td vé Luan Hoi va Ni€t Ban. Chan 1y
thit nhat 1A mo td vé& luan hdi duge goi 1a sy that
vé khd. Chan 1y thit hai 12 ngudn gdc hay nguyén
nhin cta khd, n6é bit ngudn tir nghiép va cdc
phién nio. Chan Iy thit ba 13 sy dip tit xdy ra néu
nghiép va cdc phién ndo bi loai bd, va két qua
ndy 12 & trong Ni€t Ban. Chan Iy thit tu 1a thuc
hanh theo con dudng su that din dén sy dip tit
kh8. Theo Quén clia Thanh vin va Duyén Gidc,
nguyén nhan vé cdc phién nio dugc nhian biét
nhu sy chdp thii d€n cic y tudng vé nga hoic vé
“T6i” hoic “clia tdi”. Sy tin tudng vé mot ban ngi
1a mot 4o gidc, bdi vi thuc sy khong c¢6 ngéd hoidc
vat phu thudc vé cdi ngd d6. Khi ching ta ¢6 kha
ning nhan bi€t vé& sy ving mit clia “Ngi” trong
Thién Qudn, bdy git su chip thii d6i véi ban ngi

realize

tu nhién bi triét tiéu ngay. Vi vay, thién quin

chinh y&€u cta Thanh Vin 13 thién trén sy ving

mit clia bdn nga

Vipasyana (skt): Vipassana (p)—Ty Ba X4 Na.

(I) The meanings of “Vipasyana”—Nghia ctla
“Minh sat”:

1) Discernment: Bién Biét.

2) Correct perception: Correct views—Chdnh

Kién.
3) Contemplation—Examination—To look
into—To study—To contemplate—To

contemplate and mentally enter into truth:
Ngim nghi c4n than (t& tu).

4) To reflect: Quan Chi€u—To be enlightened
or to enlighten as a result of insight
(intelligent) contemplation—LAy tri tué ma
soi sdng hay chi€u ki€n sy ly.

5) Visualization: Intuition Vision—Wisdom or

penetrative  insight achieved  through

meditation. To do Vipassana, we must first
relax, calm down and settle the defilements—

Minh sat tu€ (tri tué dat dugc qua tu tap thién

dinh). P& tu tip thién minh sit, trudc hét

ching ta phii tip budng xa d€ gidi quyét
nhitng nhiém trugc.

The meanings of “Vipasyana” in Sanskrit—

Nghia theo Phan ngit cia “Vipasyana™:

Visualization (Intuition Vision, or higher

insight) —Ty Ba X4 Na (Thién minh s4t):

Quan.

1) A Sanskrit term for “meditative practice
involving analysis of a meditative object,”
which aims at directly realizing the real
nature of all things. In vipasyana, wisdom or
penetrative  insight  achieved  through
meditation. To do Vipasyana, we must first
relax, calm down and settle the defilements.
In Theravada, this practice involves becoming
aware of the object as being characterized by

ey

the three characteristics: impermanence,
suffering, and no-self. In Mahayana,
Vipasyana emphasizes “emptiness” of

inherent existence—Tir Bic Phan chi “thién
tap quan hé t6i phan tich v& mot chl dé thién
quan,” huéng vé tryc ching thuc tinh cida
van hitu. Minh sat tué (tri tué dat dugc qua tu
tap thién dinh). D€ tu tdp thién minh sit,
trudc hét chiing ta phai tip budng x4 d€ gidi
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quyét nhitng nhiém truge. Trong Phat gido
Nguyén Thiy, sy thién tip nay lién hé tdi
viéc tinh thic vé& viéc moi vat thé déu duge
bi€u thi bdi ba dic tinh: vo thudng, khd, va
vO ngd. Trong Phat gido Pai Thira, minh sat
thién nhin manh dén “tinh khong” clia sy
hién hitu.

The word “Vipassana” means by derivation,
seeing in an extraordinary way. Vipassana is
originated from the word “Passati” which
means “to see”, and the prefix “Vi” which
means “special or particular”’. “Vipassana,
therefore, means, seeing beyond what is
ordinary, clear vision. It is not surface seeing
or skimming, not seeing mere appearances
but things as they really are, which means
seeing the three characteristics of all
phenomenal existence. It is this insight, with
calm concentration of mind as its basis, that
enables the practitioner to purge his mind of
all defilements and see Reality-Nibbana.
Insight meditation (Vipassana-bhavana),
therefore, is a typical doctrine of the Buddha
himself, a unique experience of the
Enlightened One, and was not in existence
prior to the advent of the Buddha. The calm
and insight (samatha-vipassana) go together
and they occur simultaneously. On the one
hand, samatha is the calming of the mind; on
the other hand, vipassana is the keen
investigation. According to Bhikkhu Soma in

“The Way of Mindfulness”: “Here the
development  of  penetrative insight
(vipassana)  combines  with  that of

tranquilizing concentration (samatha), and
each functions in a way that does not outstrip
the other. Both gain uniformity of force.
Through the overdoing of analysis there can
be flurry. And indolence creeps in through to
much tranquility.”—Chit “Vipassana” nghia
gdc 1a thdy theo cdch dic biét, xuit phat tir
chit “Passati” c¢6 nghia la thdy, va ti€p dau
ngit “Vi” c6 nghia 1a biéu thi tinh chit dic
tht hay ddc biét. Do d6, Vipassana nghia la
céi thi'y vuigt ra ngoai cdi binh thudng, minh
thi 1 rang. Khong phai cdi thdy hdi hgt hay
thdy thodng qua, ciing khong phai cdi thdy
cdc tuéng trang bén ngoai, ma 1 cdi thdy

(IIT) Contemplation

1)

2)

3)

4)

5)

bi€t nhu that, hay thdy cdc phdp nhu ching
that sy 13, hay thdy rd tam tuéng clia moi
hién hitu duyén sanh. Chinh tri tué ndy, véi
sy an dinh cia tAim nhu nén ting cda né, cé
thé gitip hanh gid thanh loc moi cAu u€ va
thdy dugc chan 1y Niét Ban. Thién Tué
(Vipassana-bhavana), do d6, 1la mdt gido 1y
dic trung cia DBic Phat, mot kinh nghiém doc
ddo cla bac Gidc Ngo, ma trudc thdi Dic
Phat chua tirng c¢6. Hanh gid thanh tyu vién
min phdp thién nhd biét lién k&t chi va quin
vGi nhau sao cho cd hai dugc quan binh. M6t
bén 1a an tinh ndi tAm, con mdt bén la tué
gidc nhay bén. Theo Ty Kheo Soma trong
“Con Pudng Pi P&n Chanh Niém: “O day su
tu tdp Thién Tué (Vipassana) cin phdi hop
véi sur tu tap dinh (samadhi), vd mdi loai van
hanh theo mdt cidch quan binh. N&u phin tich
hay nghiéng vé thién tué mot cich qud mifc
c6 thé sanh ra sy r6i loan trong tim; con néu
nghiéng vé dinh qud mic thi ludi bi€ng c6
thé 1én vao.”

can be wused to dispel
distractions and defilements. To consider
illusion and discern illusion or discerning the
seeming from the real—Quén chi€u c6 thé
duge ding dé& tdy trir phién nido va ciu
chuéng. P& thiy nhitng 4o tudng hay bién
biét cdi hu do véi cdi thuc:

Contemplation on love to dispel anger: Quan
tinh thuong triét ti€u long san han.
Contemplation on appreciation and rejoicing
in the good qualities of others can dispel the
problem of jealousy: Qudn sy bi€t on va tAm
hy triét tiéu 1dng ganh ghét.

Contemplation on impermanence and death
awareness can reduce covetousness: Quan vd
thudng va niém chét gidp gidm bdt sy tham
ai.

Contemplation on the impurity can help
reduce attachment: Qudn bat tinh gitp gidm
thi€u chap tha.

Contemplation on non-ego (non-self) and
emptiness can help eliminate (eradicate)
completely all negative thoughts: Quin vo
ngd va tdnh khong gitp triét tiéu nhitng tu
tudng xau xa.
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(IV)Two kinds of contemplation—Hai loai quan
chiéu:

1) Contemplation or meditation on the external
forms of the phenomenal: Quén su.

2) Contemplation or meditation on the real or
underlying nature: Qudn ly.

Vipasyin (skt): Ty Ba Thi—The first of the

seven Buddhas of antiquity, Sakyamuni being the

seventh—Tén clia vi Phat ddu tién trong bdy vi

¢d Phat, ma Dic Thich Ca Mau Ni 1a vi thit bdy

(Thing Quan, Chiing Chiing Quan, Ching Ching

Kién. Hoi 91 kiép so trudec Hién Kiép, c6 vi Phat

tén 1a Ty Ba Thi). ** See Seven ancient Buddhas.

Viper (n): Rin doc.

Vippatisara (p):

nan.

Vipratishedha (skt): Mau Thuin—Conflict—

Contradictory—Contrariety—Mau thudn c4 nhan:

Personal conflict

Vipula (skt): Ty B6 La—Ty Phd La.

1) Name of a mountain near Kusagarapura in
Magadha—Tén ctia mot ngon nidi gin thanh
Kusagarapura & Ma Kiét Ba.

2) Large: Quiang Pai—Sau rong vd bo, khong
thé do ludng dugc—Broad—Spacious.

Vipulamatri (skt): Tri tué¢ Bdt Nhi—See Vast

wisdom.

Vipulaprajna (skt): Tri tué B4t Nhi—See Vast

wisdom.

Remorse—Repentance—An

Vipuyakas (skt): Contemplate on a corpse
covered with pus—Quédn xdc bi phi diy mdu
mi—Tudng thdy chét sinh 1én diy ddy miu md
va sip ri—See Nine types of meditation on
corpse.

Vira (skt): A strong or mighty man—Luc si.
Viradatta (skt): V6 Uy Tho—“Hero-giver,”
name of prominent layman, contemporary with
Sakyamuni—Té&n mot vi Phat ti¥ tai gia trong thdi
Phit con tai thé.

Viraga (skt & p): Non-attachment to pleasure or
pain. Viraga is one of the virtues acquired on the
Buddhist path to self-perfection—Khdng chip
chit vao suéng khd. Pay 1a mot trong nhitng cong
diic dat dudc trén budc dudng tu tdp dén toan
thién tu than.

Viranakacchapa (skt): Ty La Na Y&t Sa Ba—

Con ria—A tortoise—A turtle.

Viranam bhavo (p): Courageous—Diing cdm—

Dic tinh cia mot anh hung, tir ding d& chi su

diing cdm tinh tin trong viéc hanh thién.

Virasana (skt): Ty La San Nd—According to

Eitel in The Dictionary of Chinese-English

Buddhist Terms, Virasana, an ancient kingdom

and city in the Doab between the Ganges and the

Yamuna. The modern Karsanah—Theo Eitel

trong Trung Anh Phat Hoc Tur Pién, Ty La San

Ni 1a mdt vuong qudc c6 trong khu Doab giita

song Hing va Yamuna, bdy gid 1a Karsanah.

Virati (p): Restraint—Su thu thiic, su kiéng ci.

Virgin (n): Trinh ni.

Virginal (a): Thudc vé trinh tiét.

Virginity (n): Pong trinh.

Viriya (p): Virya (skt)—Tinh tin—Diligence—

Power—Energy—Effort—Force of the energy—

Vigour and energy, the fourth of the

paramitas—Tinh tan, ning lu'c hay sy tinh tdn lién

tuc huéng tAm dé€n ddi tugng. Chi thi ba trong
thi't gidc chi. Pay 1a ba la mat th tv trong Luc
b6 Ba La Mat (sy siéng nidng). **See Six

paramitas (4).

Viriyam (p): Energy—Tinh Tin—See Six

paramitas, and Fifty-two mental states.

Viriyaparamita (skt): Tinh tin P6—According

to the Consciousness Only Sastra (Mind-Only-

Sastra), there are three kinds of virya—Theo

Luan Thanh Duy Thic, c¢6 ba loai tinh tin—See

Diligence-paramita.

Viriyiddhipada (p): Su tinh tan.

Virocana Buddha (skt): Ty L6 Gid Na Phat—

The Sun Buddha—Pai Nhéat Nhu Lai.

Virtually: Trén thuc té—Trén thuc chdt—Thuc

ra.

Virtues (n): Guna (skt)—Chastity—Moral

power—Morality—Ph4m hanh—Céng ditc—Piic

hanh.

(I) An overview of “Virtue”—T8ng quan vé
Cong buec: Virtue is practicing what is good
like decreasing greed, anger and ignorance.
Virtue is to improve oneself, which will help
transcend birth and death and lead to
Buddhahood. In the Samyutta Nikaya Sutta,

six
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the Buddha mentioned about eleven virtues
that would conduce towards the well-being of
women both in this world and in the next—
Cong dic 1a thyc hanh cdi gi thién lanh nhu
gidm thi€u tham, sin, si. Cong dtrc 1a hanh ty
c4i thién minh, vugt thodt khdi vong luan hdi
sanh ti d€ di d&€n Phat qui. Theo Kinh Tap
A Ham, Pic Phat da dé cap vé mudi mot
phdm hanh dem lai tinh trang an lanh cho
ngudi nif trong thé gidi ndy va trong canh gidi
k€ ti€p.

(II) Categories of “Virtue’—Phan loai Cong bc:

1) There are two kinds of virtue: Nhi Bitc—Co
hai loai cong diic—See Two kinds of virtue.

2) Three Buddha’s virtues: Tam Bic—Ba diic
cda Phat 1 thudng hiing, hy lac, va thanh tinh
(Thudng, Lac, Tinh)—Three Buddha’s virtues
or powers which are eternal, joyful, and
pure—See Three Buddha’s virtues.

3) The four nirvana virtues or characteristics in
Buddhism, or four noble qualities of the
Buddha’s life expounded in the Nirvana
Sutra—T& Ptc—T Pic Ni€t Ban theo Phat
Gi4o, hay bdn phim hanh cao thugng cida
Nhu Lai dudc thuyét gidng trong Kinh Niét
Ban (ddy 1a bon phdm hanh rét rdo clia Pic
Nhu Lai, c6 bon dic ndy tic 12 dic Pai Bat
Niét Ban clia Pai Thira)—See Four virtues of
Nirvana.

4) Eight virtues: Bat BPiic—See Eight virtues.

5) One of the sixteen great powers obtainable
by a Bodhisattva: Pitc luc (cong dic)—See
Sixteen great powers obtainable by a
Bodhisattva.

(IIT) The Buddha’s teachings on “Virtues” in the
Dharmapada Sutra—Nhitng 15i Phat day vé
“Cong buc” trong Kinh Phap Cu:

1) The scent of flowers does not blow against
the wind, nor does the fragrance of
sandalwood and jasmine, but the fragrance of
the virtuous blows against the wind; the
virtuous man pervades every direction
(Dharmapada 54): Mui huong cla céc thi
hoa, du 1a hoa chién dan, hoa da gia la, hay
hoa mat ly déu khong thé bay ngudc gié, chi
¢6 mui huong dic hanh cla ngudi chan chinh,
tuy ngudc gié van bay khidp cd mudn phuong.

2) Of little account is the fragrance of sandal-
wood, lotus, jasmine; above all these kinds of
fragrance, the fragrance of virtue is by far
the best (Dharmapada 55): Huong chién dan,
huong da gia la, huong bat tit ky, huong
thanh lién, trong tdt cd thi huong, chi thid
huong ddc hanh 1a hon ca.

3) Of little account is the fragrance of sandal;
the fragrance of the virtuous rises up to the
gods as the highest (Dharmapada 56): Huong
chién dan, huong da gia la déu 12 thit huong
vi diéu, nhung khdng sdnh bing huong ngudi
dtrc hanh, x0ng ngdt tdn chu thién.

4) Mara never finds the path of those who are
virtuous, careful in living and freed by right
knowledge (Dharmapada 57): Ngudi nao
thanh tyu cdc gidi hanh, hing ngay ching
budng lung, an tru trong chinh tri va gidi
thodt, thi 4c ma khong thé dom ngé dudgc.

5) To be virtue until old age is pleasant; to have
steadfast faith is pleasant; to attain wisdom is
pleasant; not to do evil is pleasant
(Dharmapada 333): Gia vAn song difc hanh la
vui, thanh tyu chdnh tin 13 vui, ddy dd tri tué
12 vui, khdng lam diéu 4c 13 vui.

Virtues of abstinence: Gidi

Precepts (II).

Virtue adorns a person, not rich or wealth:

Ditc dd mdi 1am cho con ngudi tdt dep chit khong

phdi 13 sy gidu c6 hay cda cdi (Phd nhuén 6c, ditc

nhuin thin)—Riches adorn a house, virtue adorns

a person.

Kiéng—See

Virtue associated with women is gentleness:
Pitc @ clia phu nit 1a tinh mém mdng (Nit ditc
thugng nhu).

Virtue of the Buddha’s ability to cut off all
illusion and perfecting of supreme nirvana:
One of the three virtues of a Buddha—Ly diic,
mot trong ba dic ctia Pidc Phit—See Three
Buddha’s virtues.

Virtue of the Buddha’s eternal, spiritual

body: Dharmakaya (skt)—The potency of the
Buddha’s eternal sipritual body, ne of the three
virtues of a Buddha—Than ddc hay Phdp than
ditc (Phdp than Phat 12 vinh hiing), mot trong ba
didc cia Bic Phat—See Three Buddha’s virtues
(A).
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Virtue of the Buddha’s freedom from all
bonds: One of the three virtues of a Buddha—
Gidi thodt ddc, mot trong ba ddc ciia Bic Phat—
See Three Buddha’s virtues.

Virtue of the Buddha’s perfect knowledge:
One of the three virtues of a Buddha—Tri duc,
mot trong ba ddc cia Pic Phit—See Three
Buddha’s virtues.

Virtue of the Buddha’s perfection of the
fruit: One of the three virtues of a Buddha—Qud
vién ditc (qui tron ddy), mot trong ba difc clia
bic Phat—See Three Buddha’s virtues.

Virtue of the Buddha’s perfection of grace:
One of the three virtues of a Buddha—An vién
ddéc (An citu dd chiing sanh tron ddy), mot trong
ba dic ctia DPdc Phit—See Three Buddha’s
virtues.

Virtue of the Buddha’s perfection of
karmaic work: One of the three virtues of a
Buddha—Nhan vién dic (nhan duyén tron day),
mot trong ba ddc ctia Pic Phit—See Three
Buddha’s virtues.

Virtue of the Buddha’s universal grace: One
of the three virtues of a Buddha—An dc, mot
trong ba dic cia Pic Phit—See Three Buddha’s
virtues.

Virtue of the Buddha’s wisdom: One of the
three virtues of a Buddha—Bat Nha dic, mot
trong ba ddc cia Bic Phat—See Three Buddha’s
virtues.

Virtue-Contemplation Buddha: Bic Niém
Phat.

Virtue of displine: Gidi dic.

Virtue of the ego: Ngi Bitc—Power of the ego,
the ego being defined as sovereign, master,
free—Sttc manh hay ddc cia ngd dugc dinh nghia
nhu 1a ty tai, khic phuc va gidi thoat.

Virtue of faith: Merit of the believing heart—
Merit of faith—Tin difc (cOng ditc clia niém tin).
Virtue Free Of Worry Buddha: Phat Vo Uu
buc.
Virtues

of of
knowledge: Cong ddc tri hdi v6 tin—According
to the Flower Adornment Sutra, Chapter 33, there

are ten kinds of virtues of inexhaustible oceans of
knowledge of the Buddhas—Theo Kinh Hoa

inexhaustible oceans

Nghiém, Phim 33, c6 mudi thit phdp tri hdi vo tan
cia chu Phit—See Ten kinds of virtues of
inexhaustible oceans of knowledge of the
Buddhas.

Virtues of liberation: Cong dic xuit thé—The
virtues possessed only by those attaining Arahats
or higher, enabling them to help themselves and
help others—Cdng dd’c ma chi ¢6 nhitng bic tir A-
La-Hdn trd 1én méi c6, nhd cong diic ndy ma chu
vi ndy méi c6 kha ning tu do va do tha.

Virtue And Mindfulness Buddha: Phiat DPic
Niém.

Virtues of morality: Gidi dic—Bic hay lyc
cla giGi ludt—The power of the discipline.
Virtues of the ocean: Powers of the ocean—Hai
buc—See Eight virtues of the ocean.

Virtue overmastering celestials: Thién ting
thugng cong dic—See Ten kinds of mind
outstanding like a mountain of Great Enlightening
Beings.

Virtue overmastering dependents: Quyén
thudc ting thugng cdng dic—See Ten kinds of
mind outstanding like a mountain of Great
Enlightening Beings.

Virtue overmastering desire: Duc ting thugng
cong dic—See Ten kinds of mind outstanding
like a mountain of Great Enlightening Beings.
Virtue overmastering felicity: PhuGc ddc ting
thugng cong dic—See Ten kinds of mind
outstanding like a mountain of Great Enlightening
Beings.

Virtue overmastering form: Sic ting thugng
cong dic—See Ten kinds of mind outstanding
like a mountain of Great Enlightening Beings.
Virtue overmastering humans: Nhon ting
thugng cong dic—See Ten kinds of mind
outstanding like a mountain of Great Enlightening
Beings.

Virtue overmastering intelligence: Tri hué
ting thugng cong ditc—See Ten kinds of mind
outstanding like a mountain of Great Enlightening
Beings.

Virtue overmastering kingship: Vuong vi ting
thugng cong dic—See Ten kinds of mind
outstanding like a mountain of Great Enlightening
Beings.
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Virtue overmastering power: Luc ting thugng
cong ddc—See Ten kinds of mind outstanding
like a mountain of Great Enlightening Beings.
Virtue overmastering sovereignty: Ty tai
ting thugng cong dic—See Ten kinds of mind
outstanding like a mountain of Great Enlightening
Beings.

Virtues of perfection: Ba La Mat—There are

six virtues of perfection—See Six paramitas.

Virtue of the prajna paramita: Cong bBic Bat

Nha Ba La Mat—Those who are “Stream-

winner,” “Once-return,” “Never-return,” and

“Arhat,” and so on, always attain realization of

the virtue of the prajna paramita by practicing the

ten cirtuous paths of actions, the four states of
meditation, the four immaterial states, and the
five mystical powers—Nhitng vi “Nhap luu,”

“Nhat lai,” “Bat lai,” “Ung ciing,” van vin,

thudng dat dugc Cong didc Biat nha Ba la mat

bing tu tap Thap thién, T thién, T¢ vo sic dinh,
va ngil than thong—See Six paramitas.

Virtues require in a confessor at the annual

confessional ending the rainy retreat: Cong

duc tu tt—The five virtues require in a confessor
at the annual confessional ending the rainy
retreat—Nim cong difc trong miia an cu ki€t ha.

Ctt hanh nghi thifc ty t&f ¢t toi trong ngay k&t thic

an cu ki€t ha—See Five virtues that require in a

confessor at the annual confessional summer

retreat (at the end of the rainy retreat).

Virtue is the root, money is the top branch:

Ditc hanh 14 gdc, tién bac 12 ngon canh (Pic gid

bédn d, tai gid mat dd)—Virtue is more important

than wealth.

Virtuous (a):

1) Beneficial—Good—Pao hanh—Chinh
chuyén—Conduct according to Buddha-truth.

2) August: Bhadra (skt)—Auspicious—Hién.

3) Thién lanh: Bhadra or Kusala or Sadhu
(skt)—Good—Honest—Wholesome—See
Kusala.

Virtuous act: Punya (skt)—Wholesome action—

Wholesome deeds—Thién nghiép—Hanh vi (5t

(viéc thién lanh)—See Good deed.

Virtuous-Calm-Moon-Sound-Wonder-

Virtuous deeds: Dic hanh.

Virtuous elder: An old man, a great scholar—

See Sthavira.

Virtuous family: Birc Mon.

Virtuous kalpa: Hién ki€p—See Bhadrakalpa.

Virtuous man: Man with a sense of dignity—

bai trugng phu.

Virtuous officer: Cong bdc St Gia.

1) Envoy to the virtuous or officer supervising
virtue: Péc st gidm st cong dic.

2) Controller of monks and nuns appointed by
the T’ang Court: Vi Gidm Ting dugc triéu
dinh nha Pudng bS nhiém dé€ ki€m soit Ting
Ni.

Virtuous scholar: Bic Si—A term for a monk

during the T’ang dynasty—Ditc ST 1a mot tir dung

dé goi vi Ting dudi thdi nha Pudng.

Virtuous-Wander-Step Buddha: Thién Du Bo

Phat.

Virtuous-Wander-Step-Merit-Virtue

Buddha: Thién Du Bo Cong Bic Phit.

Viruddha (skt): Ty Lugng Tuong Vi—A

contradicting example or analogy in logic, such as

the vase is permanent or eternal because of its
nature; one of the nine , in the proposition, of the
thirty-three possible fallacies in a syllogism—MGot
trong chin 13i trong Tong Phédp trong 33 16i clia

Nhan Minh nhv néi cdi binh 12 thudng hing vinh

cttu vi tinh sG tdc cla n6é (nhan).

Virudhaka (skt): Ty Luu Ly.

1) Deva king in the South—Ting Trudng Thién
Vuong: Southern god protector, or the
Maharaja of the southern quarter. One of the
four maharajas, guardian of the South, colour
blue, also known as: Crystal king or Ill-born
king—Tén cta vi Nam Thién Vuong. Mot
trong T& Thién Vuong, hd tri phudng Nam,
mau xanh, con dudc bi€t nhu 1a: Luu Ly
Vuong hay Ac Sinh Vuong—See Twenty
devas.

2) Name of a king of Kosala (son of Prasenajit),
destroyer of Kapilavastu: Tén cia vua nudc
Céau X4 La (con trai vua Ba Tu Nic), ngudi
da ti€éu diét thanh Ca Ty La Vé—See
Vidudabha, and Nine distresses.

3) Iksvaku, father of the four founders of
Kapilavastu: Tén vua Iksvaku, cha dé cta
bon vi sdng 1ap clia thainh Ca Ty La Vé.
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** See Four Heavenly (Guardian) Kings.
Virulent tongue: Wicked tongue—Miéng 1uGi
doc ac.

Virulhaka (p): Tang Trudng Thién Vuong—See

Virudhaka, and Four Heavenly (Guardian) Kings.

Virupakkha (p): Virupaksa (skt)—Quing Muc

Thién Vuong—Tay thién vuong—See Virupaksa,

and Four Heavenly (Guardian) Kings.

Virupaksa (skt): Virupakkha (p). Quing Muc

Thién Vuong (Tdy thi€n vuong).

1) Ty Lac Ba A Xoa: Virupaksa (skt)}—Wide
ugly-eyed (diversely eyed) Maharaja—The
wide ugly-eyed (diversely eyed) Maharaja,
with three eyes, one who has deformed eyes.
Name of one of the four Maharajas, he who
guards the west—Tiéng Phan 12 Ty Luu Bat
Xoa, vi thién vuong c¢6 ba mit xdu xa. Tén
ctia mdt trong bon vi Thién Vuong, vi ndy 1a
vi trdi thii hd phuong tiy (Ngai tru vé phuong
tdy clia nidi Tu Di, va diing tinh nhin d€ quan
sat chiing sanh trong c6i Diém Phit Bé).

2) Irregular-Eyed Heaven King: Deva king in
the West—Qudang Muc Thién Vuong: Ty Luu
Ba Xoa—Ty Luu Lau Biat Xoa—Ty Luu Ba
A Xoa—Irregular-eyed, or three-eyed like
Siva, translated wide-eyed, or evil-eyed; one
of the four maharajas, guardian of the West,
lord of nagas, color red. In China
“Virupaksa” is known as “Wide-eyed”
guardians, red in colour, with a small pagoda
in his right hand, and a serpent in his left. In
China worshipped as one of the twenty-four
Deva Arya—MOot trong Td Thién Vuong,
Quing Muc Thién Vuong (c6 doéi mit bat
thudng, ba mit, mit 4c), hd tri phuong Tay,
c6 mau dé. O Trung Qudc, vi Thin nﬁy dugc
xem nhu “Quang Muc” Thién Vuong, da mau
dé, tay phdi cAm mot cdi thdp nhd, tay trdi
cAm mot con rin. Ngudi ta ciing thd vi Than
niy nhu mot trong nhi thip t& vi Thién Ton
bén Trung Quéc—See Twenty devas.

3) A name for Mahesvara or Rudra (Siva): Tén
cia Thain Ma Hé Thii La.

4) Bé& Lac Ba A Ngat: Ty Luu Bic Xoa—Tay
Thién Vuong—The western of the four
Maharajas—See Four Heavenly (Guardian)
Kings (3).

5) One of the lokapalas, or guardians of the four
cardinal points of Mount Sumeru: Mot trong
nhitng vi than canh giit t¢ phuong quanh ndi
Tu Di: **See Lokapala.

Virya (skt): Ty Lé Da—Energy—Nang lyc.

(A) The meanings of “Virya”—Nghia
“Virya™:

1) Strength: Ning luc—Energy.

2) Zeal: Tinh TAn—Pure progress, the fourth of
the ten paramitas—Ba la mit thit tu trong
mudi Ba La Mat.

3) Devotion: One of the seven bodhyanga,

vigour, valour, fortitude, virility—Tinh tan,

con goi 1a tinh cAn, mot trong that bd dé
phan, nghia 1a tinh thuan ti€n 1én, khong gidi
dai, va khong c6 tap ac chen vao.

Other meanings of “Virya”—Nhitng nghia

khac cta “Virya™:

1) Devotion or Striving means a constant
application of oneself to the promotion of
good. In general, virya refers to an attitude of
sustained enthusiasm for religious practice.
The Mahayanists’ life is one of utmost
strenuousness not only in this life, but in the
lives to come, and the lives to come may
have no end. Virya also means energy or zeal
(earnestness, diligence, vigour, or the path of
endeavor) and progress in practicing the other
five paramitas. Vigor Paramita is the fourth of
the six paramitas, and it is used to destroy
laziness and procrastination—Tinh tin 13 kién
tri thé hién dong luc chi thién. N6i chung,
“Ti 1& gia” hay “tinh tdn” chi mot thdi dd
hiing hdi tu tap khdng ngling nghi. PJi s6ng
cla céc vi tu theo Phat gido Pai Thira 12 mot
cudc doi hang say tot buc, khong chi trong
ddi séng hién tai ma ca trong ddi s6ng tuong
lai va nhitng cudc ddi k& ti€p khong bao gid
cung tin. Tinh tdn cOn c6 nghia 12 ludn khich
1& than tAm ti€n tu nim Ba La MAt con lai.
Tinh tAn Ba la mit 14 ba la mat th tu trong
luc @6 Ba La Mat, va dugc dung dé diét trir
cdc sy gidi dai.

2) According to the Maha-Paramita-Sastra, there
are two kinds of virya—Theo Pai Tri B¢
Luén, c6 hai loai tinh tin—See Two kinds of
virya.

2
cua

(B)
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** See Seventy-five dharmas of the Abhidharma
Kosa.

Viryabala (skt): Tinh Tan Luc—One of the five
moral powers, the power of unfailing progress; or
the power of zeal which leads to overcoming all
obstacles—M0ot trong ngii luc, Iyc gidp ching ta
luon ti€n ma khong thdi chuyén, hay 1a nghi luc
gitp ching ta vugt qua moi trd ngai.

Virya-paramitas: Ty Lé Gia Ba La Mat—

Energy—Vigor (Zeal)—Zealous progress—Tinh

tin Ba la mit—See Six paramitas, and Ten

Paramitas.

Virya-rddhi-pada (skt): Tinh Tan Nhu Y Thin

Tic (CAn Than Tdc)—Effort to realize magic—

Vigor or exertion—Sufficience of energy—

Vigor—One of the four sufficiences. Intensified

effort. Here a monk develops concentration of

energy accompanied by strenuous efforts—Mot
trong T& Nhu Y Tic. Tinh tdn thyc chitng thin
thong. 0 day vi Ty Kheo tu tdp can than tic ciu
hitu véi tinh tdn thyc hién Tinh Tdn Thién Pinh—

See Four sufficiences.

Virya-sambodhi (skt): Tinh tdn—Zeal or

understood progress—See Seven Bodhyangas.

Viryasena (skt): Ty Ly Da Té Na—An instructor

of Hsuan-Tsang at Bhadravihara—Tén vi Thay

ctia Ngai Huyén Trang tai Tinh X4 Hién Kiép.

Viryendriya (skt): Effort—Tinh TAn Cin—Mot

trong ngli cin—One of the five roots. **See Five

Faculties (IT) (C) (2), and Twenty two root.

Visabhaga (skt): Nature of making different

species—Di sinh tinh—See Twenty-four non-

interactive activity dharmas.

Visakha (skt): Ty Sdi Ca—Ty X4 Khu.

1) One of the constelations, similar to the third
of the Chinese constellations, the Chinese
inpterpret it as from the middle of their
second to the middle of their third month—
Mot trong nhitng chom sao ma ngudi Trung
Hoa dién dich 12 tén ngdi sao tir gifta thing
thi hai dé€n giita thdng thi ba, tén 1a Trudng
Dudng—See Twenty eight constellations.

2) Viasakha, name of a wealthy matron who
with her husband gave a vihara to Sakyamuni,
wife of Anathapindika: Tén ctia mot ngudi
dan ba gidu c6, v¢ clia ngai Cap C6 Poc, da
cling chdng dang hi&€n vusn Ky Tho cho Phat.

3) A native of northern India, daughter of
millionaire Dhananjaya, a generous upasika.
It is said that with her wisdom and patience,
she gradualy suceeded in coverting her
husband’s household to a happy Buddhist
home. She gave alms to the Sangha at her
own house everyday. She visited the
monastery on a daily basis to minister the
needs of the Sangha and hear sermons from
the Buddha. Being a lady of many parts,
Visakha played an important role in various
activities connected with the sangha. At times
she was deputed by the Buddha to settle
disputes arose amongst Bhikkhunis. Some
Vinaya rules were also laid down for
Bhikkhunis owing to her intervention. Owing
to her magnimity she was regarded as the
chief benefactress of the doctrine and the
greatest female supporter of the Buddha. By
her dignified conduct, graceful deportment,
refined manners, courteous speech,
obedience and reverence to elders,
compassion to those who are less fortunate,
kind hospitality, and religious zeal, she won
the hearts of all who knew her. She was so
generous and so serviceable to the Sangha
that once she approached the Buddha and
asked the following eight boons. Visakha was
declared by the Buddha to be foremost among
those who had devoted their services to the
Order. When she was seven years old, the
Buddha happened to visit the place of her
birth. Since then, she was always happy to
hear the teachings of the Buddha. When she
grew up, she married the son of a wealthy
man in Savatthi. She offered daily alms to the
monks and nuns when they came to her
house. In the morning and afternoon, she
visited the monastery to care for the needs of
the monks and nuns, as well as listen to the
sermons of the Buddha. One day, she
happened to visit the monastery wearing a
very costly headdress. Out of respect for the
Buddha, she removed it before him and
handed it over to a servant, who forgot to take
it with him. Ananda found it and showed it to
the Buddha who asked him to keep it for her.
When Visakha came to know that it was with
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Ananda, she decided not to take it back but to
sell it for the benefit of the Order. The
Buddha asked her to build a monastery in the
eastern part of Savatthi with the money from
the sale. The monastery she built became
very famous. Visakha was outstanding among
the women lay followers. Being a devout lay
follower, she played an important role in the
affairs of the Order of Nuns, and from time to
time, she was asked by the Buddha to sort out
disputes among the nuns: Visakha gdc ngudi
mién bic An D6, mot nit thi chéi ddy 1ong hio
tdm, 12 con gdi cla nhd triéu pha
Dhananjaya. Ngudi ta k€ riing véi tri tué va
1ong nhin nhuc, ba da tir tir chuyén héa ta't ca
dong ho bén chdng trd thanh mot gia dinh
Phit tir ddy an vui hanh phiic. Ba lu6n luén
dé bat cho chu Ting tai nha. Trua va chiéu
ba thudng dén chiia nghe phédp va xem céc su
cAn dung vat chi thi ba gidp. Ba that giau
long bd thi cling dudng va tan tinh ho tri chu
Ting. Ba Visakha di d6ng gép mdt phan
quan trong trong nhiéu lanh vuc khac nhau c6
lién quan d€n Phat sy. Poi khi Dic Phat sai
ba di gidng hoa nhitng m&i bat ddng giita cic
Ty Kheo Ni. Ciing c6 lidc ba thinh cau Dic
Phat ban hanh mdt vai gidi cho chu vi Ty
Kheo Ni. Do ditc d§ dai lugng, ba dugc xem
12 ngudi tin nit ¢6 cong ditc nhiéu nhit trong
cdc Phat sy va ciling 1a vi thi chi quan trong
nhat clia phdi nit thdi Pic Phat. Do phim
hanh trang nghi€m, tu cdch thanh nha, thdi do
phong luu t& nhi, ngdn ngit 1& do khon khéo,
bi€t vang 18i va tdn kinh cdc bic trudng
thugng, quing dai bic 4i d6i véi ngudi kém
may min, tinh tinh lich duyét, hi€u khdch va
dao tAm nhiét thanh, bd dugc long tat ci
nhitng ngudi ba gip. Pdc Phat di tuyén bd
Visakha 12 vi ho tri Ting doan vao bic nhat.
Khi nang méi 1én 7 tudi, Pic Phat tinh cd
dén vi€ng noi nang sanh ra. Tir d6 nang ludn
cdm tha'y hanh phic khi nghe gido phép clia
Phat. Khi 16n 1&én, nang k&t hon véi con trai
cia mot phd 6ng trong thanh X4 V&. Nang
cing dudng chu Ting Ni hiing ngay khi ho
dén nha nang. Vao budi sing, nang thim
vi€ng ty vién va lo ling cho chu Ting Ni,
cling nhu nghe phap. Mét ngay no, nang ddi

)

iii)

iv)

V)

Vi)

mot chi€c khin that dep dén tinh x4. Vi ton
kinh Ptic Nhu Lai nén nang 18y khin xudng
va trao cho ngudi ddy t6, nhung ngudi nay lai
quén khong cat giit chi€c khin. Ngai A Nan
thﬁ'y chi€c khin bén chi cho Pic Phat, Diic
Phit bio A Nan nén cit dim rdi dua lai cho
nang. Khi Visakha bi€t ngai A Nan dang cit
giit dum chi€c khin, nang quyét dinh khong
14y khiin lai ma ban né d€ lo cho Ting doan.
Difc Phit yéu cAu nang xdy mdt tinh x4 phia
TAy thanh X4 V& véi tién ban dugc chiéc
khin dic tién 4y. Tinh x4 ma nang xay trd
nén ndi ti€ng. Visakha 1a bic nhat trong s& cd
vi nit thi chi dé t tai gia cia Pidc Phat. La
mot Phat tif thuan thanh, nang gitt mot vai trd
quan trong trong cdc cong viéc tai tinh x4 cia
chu Tang Ni, va thinh thodng nang cé thinh y
Ditc Phat vé nhitng tranh cii giita chu Ni
trong tinh xd. Mot 1an no ba dé€n hau Pic
Phit va thinh nguyén tdm diéu:

To give robes to the Sangha during the rainy
season as long as she lived: Xin tron ddi dugc
dang y cho chu Tang nhép ha.

To provide alms for the moks coming to
Savatthi: Xin d€ bat cho nhitng vi d&€n thanh
Savathi.

To provide alms for those going out of
Savatthi: Xin d€ bat cho nhitng vi r&i thanh
Savatthi.

To give food for sick monks: Xin dang thuc
phim dén nhitng vi su dau dm.

To give ood for those who attend on the sick:
Xin ding thyc phdAm dé&n nhitng vi ra cong
chim séc¢ cac vi su dau 6m.

To give medicine for the sick monks: Xin
dang thudc men d&n nhitng vi su dau om.

vii) To give rice-gruel for monks: Xin ding lda

mach dén cho chu Ting.

viii) To give bathing garmens for nuns: Xin ding y

tim d€n cho chu Ni.

Visala (skt): Ty X4 La—A deity who is said to
have protected the image of Buddha brought to
Ming-Ti of the Han dynasty—Mot vi Thin ho
phdp di bdo ho twgng Phat va mang dén dang 1én
vua Minh D€ d&i nha Han.

Visamtika sutra (skt): Thap luin duy thic ludn.
Visamyoga (skt): Ly Hé¢ Qud—Thodt khéi sy
rang budc, mdt trong nim quid—Release from
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bondage, one of the five fruits. **See Five fruits

or effects (5).

Visana (skt): Ty Sa Na.

1) The single horn of the rhinoceros: Poc gidc.

2) An epithet for a Pratyeka-buddha: Danh hi€u
cua Poc Gidc Phat.

3) Buddhist Practitioner whose aim is his own
salvation: Duyén Gidc.

Visesa (skt): Ty Thi Sa—The doctrine of

particular or individual essence, i.e. the nature of

the nine fundamental substances; it is the doctrine
of the Vaisesika school of philosophy founded by

Kanada—Gido thuyé&t “Tinh Y&u C4 Biét” cia

trudng phdi V& Th& Su, dugc sdng l1ap bdi ngai

Kanada.

Vishaya (skt):

1) World of particulars: Canh gidi—Su cd biét,
th€ gidi bén ngoai, th€ gidi clia nhitng dic
thi—Circumstances—Environment—
Individuation—External world.

2) An object of sense—There are five—Ngii
tran:

i) Rupa (skt)—Sdc: Form or color for the eye.

i) Sabda (skt)—Thinh: Sound for the ear.

iii) Gandha (skt)—Hudng: Odour for the nose.

iv) Rasa (skt)—Vi: Savour for the tongue.

v) Sparsa (skt)—Xuic: Tangibility for the skin.

Vishayaparicchedalakshana (skt): Sai biét

cdnh tu6ng hay khia canh cda dic thi—The

aspect of individuation.

Vishayapavana (skt): Canh Gigi Phong—Ngon

gi6 ddi tugng tinh—Wind of objectivity.

Vishnou (Visnou— Vichnou) (skt): Ty Niu

(thién)—Ty ni thién trong An gido—Name of the

preserver god in Hinduism.

Visibility (n): Kién dai (tinh hitu hinh)—

Perceptibility as one of the seven elements of the

universe—Kién tinh bao trim khidp phip gidi,

mdt trong thit dai nhu sidc tinh bao trim khip
phép gidi—See Seven elements.

Visible (a & n): Rupalakshana (skt)—Hitu hinh—

Nhin thdy dugc—Hitu Kién—Sic Tuéng—

Material appearance—External manifestation—

The visible or corporeal features—Tudng mao

sic than bén ngoai, c6 thé nhin thdy dudc hay céc

dic trung clia cd thé.

1) The visible: C6 thé thiy dugc.

2) This term is also used in the sense of the
erroneous view that things really exist or
holding to the real existence of material
things: Tir ndy ciing dung dé chi “ta ki€n”
hay la khiing khiing chap “hitu”.

3) The realm of form, as contrasted with the
invisible, or with the formless realms: Sic
giGi doi lai véi vo sdc gidi.

4) Viewing the seeming as real and the ego as
real: Cho nhitng thd gid hgp va cdi “ngd” la
co that.

Visible and audible: Sic Thanh—Th4y va nghe

dudgc.

Visible colors: Hién Sic—The light colors. The

colours red, blue, pink, etc—Nhitng mau sic thiy

dugc nhu d8, xanh, hdng, van van.

Visible and invisible: Absolute and relative—

Formless and with form—Fundamental essence

and external activity—Noumenon and

phenomenon—Principle and practice—Khong
sic—Kié&n Phi Ki€n—Nhitng cdi dé tha'y dé biét

vd nhitng diéu siu sic huyén diéu—See

Noumenon and phenomenon.

Visible objects: Hién sic—Sdc Cadnh—Vat nhin

thdy dugc—The realm of vision or form—Canh

sdc, cadnh gi6i c6 hinh sic (cdc phdp xanh, vang,

dd, tring déu 1a cdnh gidi d8i v6i nhdn cin)}—See

Three kinds of rupa (A).

Visible and resisting matter: Sanidas-sana-

sappatigham rupam (p)—Hitu ki€n hitu d6i sic—

See Three dharmas (XXIX).

Visibly angry: Ndi tran 16i dinh hay gian dit doi

(NO khi xung thién).

Vision (n): Sttc thdu triét—Truc quan—Thi kién.

Vision according to the natural capacity:

Seeing the Buddha according to

endowment—Co kién.

Vision-Attainer: Kién Chi—According to the

Sampasadaniya Sutta and Sangiti Sutta in the

Long Discourses of the Buddha, this is one of the

seven persons worthy of offerings—Theo Kinh Ty

Hoan Hy va Kinh Phing Tung trong Trudng Bo

Kinh, day 1a mot torng bay loai ngudi dang kinh

trong—See Seven persons worthy of offerings.

Vision-Of-All-Meaning Buddha: Phit Kién

Nhitt Thi€t Nghia.

natural



5461

Vision according to natural capacity: Seeing
the Buddha according to natural endowment—Cd
ki€n (cdi thdy theo ciin cd ty nhién).
Vision-Attainer: Ki€én Chi—See Seven persons
worthy of offerings.

Vision of oxen and sheep: Nguu Dudng Tim

Nhan—Only the eyes (vision or insight) of oxen

and sheep—Chi 1a kh4 ning nhin thdy hay tim

nhin ctia cdc loai trAu dé ma thoi.

Vision of Samantabhadra Bodhisattva: TAim

thdy vo tdn cia B6 Tat Phd Hién—The five

“seas” or infinities seen in a vision by P’u-Hsien

in the Flower Adornment Sutra—Nim bién hay

nim loai nghia phn trong v tin vién minh tinh
hidi ma B6 Tat Phd Hién thdy dugc trong Kinh

Hoa Nghiém—See Five “seas” or infinities seen

in a vision by P’u-Hsien.

Visional (a): Thudc vé thi kién.

Visionary meditation: Pinh.

Visista-caritra (skt): Thugng Hanh B Tit.

1) Bodhisattva, who suddenly rose out of the
earth as Buddha was concluding one of his
Lotus sermons. He is supposed to have been a
convert of the Buddha in long past ages and
to come to the world in its days of evil: Tung
Dia Dong Xui't B6 Tit.

2) After undergoing so many hardships and
troubles, Nichiren wrote several works. In the
Eye-opener, his famous vows are found: “I
will be the pillar of Japan; I will be the eyes
of Japan; I will be the vessel of Japan.” Here
he became conscious of himself being the
Distinguished Action Bodhisattva
(Visistacaritra) with whom the Buddha
entrusted the work of protecting the Truth—
Sau khi trdi qua nhiéu gian khd va khé khin
trong viéc truyén bd Nhat Lién tong, Nhat
Lién ciing vi€t dugc nhiéu tic phim. Trong
“Khai Muc Sao,” 6ng c6 13i nguyén tré danh
clia 6ng 1a “Ta s€ 1a cOt tru cda Nhat Ban, ta
s& 12 con mit cia Nhat Bin, ta s& 13 huyét
mach ctia Nhat Bdn.” Qua day, 6ng ty nhin
ong 1a B Tat Thugng Hanh 13 vi ma Dic
Phat phé thdc cho cong viéc bdo vé& chdnh
phép.

Visit (n & v): Thim vi€ng.

Visit all Buddhas to listen to the teaching
tirelessly: Thich qua d€n tat ca chd Phat, vi nghe
phdp khong nham—Bodhisattvas enjoy visiting all
Buddhas, listening to the teaching tirelessly, one
of the ten kinds of enjoyment of Enlightening
Beings. Enlightening Beings who abide by these
can attain the supreme enjoyment of truth of all
Buddhas—See Ten kinds of enjoyment.

Visit the Buddhas in all worlds: R6t rdo qua
dén th€ gidi cla chu Phat—See Ten ultimate
great tasks of Great Enlightening Beings.

Visit the fairyland: Depart this life—Tién du
(du ngoan tién cdnh).

Visit respectfully: B4i yét.

Visit someone: Thim viéng ai.

Visitation (n): Cudc thim vi€ng (kinh 1y).
Visitor (n): Ngudi thim viéng.

Visnu (skt): Vi N@tu Thién—Ty Nfu—Ty Siu
Nitu—Ty Suu Nitu— Vi S&t Nitu—All-pervading,
or encompassing, identified with Narayana-deva.
“The preserver” in the Trimurti, Brahma, Visnu,
Siva, creator, preserver, destroyer; the Vaisnavas
(Vishnuites) are devoted to him as the Saivas are
to Siva. His wife is Laksmi, or Sri. The Chinese
describe him as born out of water at the beginning
of a world kalpa with 1,000 heads and 2,000
hands; from his navel spring a lotus, from which is
evolved Brahma—Con goi 12 Ty Nitu, Ty Sit No,
Ty Sdt No, Ty Sdt Nitu, Ty S&u Nitu, tén khéc
cta Ty Tai Thién. Bi€n Tinh Thién 14 tén riéng
ctia Pai Ty Tai Thién, sinh trong ki€p so thly dai.
Ba vg 1a Laksmi. Ngudi Tau cho ring khi ki€p
chdy hét, tit cd déu la khong. Do stic nhan duyén
phic dic clia chiing sanh, gi thap phuong thSi
dé&n, va cham co sit gy ra nudc 16n. Trén nuéc
c6 ngudi ngan dau hai ngan tay, tén 1a Vi Nitu.
Trong rin ctia Vi Nitu niy sinh ra mdt bong sen
bau, sic vang nghin cdnh, tda ra 4nh sing ruc rd
nhu mudén ngan mit trdi cling soi, trong hoa cé
ngudi ngdi x&p bing tron, ngudi Ay cling c6 dnh
sing, tén 12 Pham Thién Vuong. Pham Thién
vudng & trudc nguc sanh ra tim con, tdim con lai
sanh ra thién dia nhidn din—See Two devas and
the three rsi.

Visual clairvoyance: Thiu thi—Ability to see
very distant things.
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Visual object: Ruparammana (skt)—Sic Trin—
The quality of form, color, or sexual attraction—
Mot trong luc trAn, cdc mau sic (xanh, d9, vang,
tring, v.v.) va hinh sic hidp din clia nam nit
(mang tdnh & nhiém).

Visual sensation: Thi cim.

Visualization (n): Contemplation—Meditation—
Reflection—Sy quén tudng—In Amitayurdhyana-
Sutra, the Buddha taught Queen Vaidehi the
sixteen visualizations which help to attain one of
the nine stages of rebirth in the Pure Land—Trong
kinh A Di Ba Qudn V6 Lugng Tho, Bic Phit da
day ba hoang hau Vi P& Hi mudi sdu cdch quin
nhiim gitp dat tdi mot trong chin pham ving sanh

Tinh B6—See Sixteen visualizations.

Visualization method: Quin Tudng Mon—

According to Most Venerable Thich Thién Tam in

The Pure Land Buddhism, visualization Method,

is explained as follows in the Meditation Sutra:

“Every Buddha, Tathagata, is One who is a

Dharma realm Body and enters into the Mind of

all beings. For this reason when you perceive the

Buddha-state in your Minds, this indeed is the

Mind which possesses the thirty-two signs of

perfection and the eighty minor marks of

excellence. It is the Mind that becomes Buddha;
indeed, it is the Mind that is Buddha. The ocean of
true and universal knowledge of all the Buddhas
is born of Mind and thought. For this reason, you
ought to apply your Mind with one thought to the
meditation on that Buddha—Theo Hoa Thugng

Thich Thién Tam trong Tinh P Thap Nghi Hoic

Van Luin, quin tudng 13 nhu trong Qudn Kinh

day: “Chu Phat Nhu Lai 1a than phdp gidi, vao

trong tAm tudng cla tit cd ching sanh. Cho nén

khi tdm cdc ban tudng Phat, thi tim Ay chinh la 32

tuéng tot, 80 vé dep tlly hinh, tim 4y 13 tim Phat,

tam Ay chinh 1a Phat. Bién chanh bién tri cia

Phit tif noi tAm tudng ma sanh. Vi th€ cdc ban

phdi nhé nghi va qudn tudng k§ thin Pdc Phat

kia.”

1) According to the T’ien-T’ai Treatise, the
passage beginning from ‘Every Buddha,
Tathagata’ refers to all Buddhas. The passge
beginning with ‘You ought to apply your
Minds,” etc., refers specifically to meditation
on Buddha Amitabha. The Dharma Realm
Body is the Dharma Body of the Reward

2)

Buddha. If the Minds of sentient beings are
pure, the Dharma Body reveals itself. Thus,
the word ‘enter’ is used. This is similar to the
brilliant sun; when it rises, its image appears
in a multitude of rivers. This is to indicate that
the Buddha Body is free and unimpeded and
can manifest itself according to the object.
Moreover, the ‘Dharma Realm Body’ refers
to the Buddha Body, appearing everywhere,
taking the Dharma Realm as its nature. When

the practitioner achieves this Buddha
Visualization Samadhi, his understanding and
actions  (noumenon and phenomenon)

interpenetrate and become one. This is
expressed in the words ‘enters into the Minds
of all beings.” “It is the Mind that becomes
Buddha” means that the Buddha has always
been inherently empty and void. Because the
Minds of sentient beings are pure, Buddha
exists. Indeed, it is the Mind that is Buddha.
Since people might misunderstand what was
said previously and think that the Buddha has
spontaneously come into existence, the words
‘is Buddha’ are used. The word ‘become’
indicates the beginning of visualization, while
the word ‘is’ means that visualization has
been accomplished: Thién Thai s néi may
chit “Chu Phat Nhu Lai” sip xudng, 13 thuyét
minh tat cd chu Phit; lai n6i m4y chir “Phai
nhé nghi” sdp xuéng, 1a chi cho quin tudng
riéng Pic Phat A Di ba, phdp gi6i than la
phdp thin cia Bdo Phiat. TAm ching sanh
tinh, phdp thin ty hién, nén goi 1a “
khi ving hdng nhit moc 1&én tit béng hién
xudng trim song. Pay 1a chi cho Phat than ty
tai, c6 thé tiy vat hién hinh vay. Lai “phdp
gigi thAn” 1a chi cho than Phat, khip tit cd
chd, 18y phap gidi lam thé. Khi hanh gid
chitng dugc mdn Quéan Phat Tam Mudi ndy,
gidi nhdp twong ung, nén ndi “vao trong tAm
tudng.” “TAm ndy 1a Phat” 13 Phat nguyén
vAn khong, nhan ching sanh tim tinh mdi c6,
s¢ e ngudi hi€u 1Am cho riing bdng nhién ma
¢6, nén mdi néi “la Phat.” Mdi khédi tu quén
nén noéi “lam,” sy tu da thanh nén goi “la”.

Another commentary states: “To visualize the
Buddha’s body, you should clearly understand
the nature of visualization. That nature is self-

vao;” nhu
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enlightenment. Visualization methods are
developed from there. Self-enlightenment is
the Dharma Realm Body of the Buddhas
because what the Buddhas have completely
attained is nothing other than the Self-Nature
of sentient beings. Only when the ‘initial
enlightenment’ is meritorious ‘self-
enlightenment’ appear. This is the meaning of
the words ‘the Dharma Realm Body is born of
Mind and thought.” Moreover, Amitabha
Buddha and all Buddhas possess the same
Dharma Body, the same wisdom and the
same capacities and functions. When the
body of Amitabha Buddha is manifested, the
bodies of all Buddhas are manifested; when
the bodies of the Buddhas are understood, the
nature of Amitabha Buddha is revealed.
Therefore, the Meditation Sutra
broadly to all Buddhas in order to end in the
visualization of Amitabha Buddha. “From the
words ‘Dharma Realm Body’ on, the Sutra
refers to the mutual response between the
Buddhas and the practitioner and the
"“nterpenetration’ between understanding and
action (theory and practice): Diéu Téng Thich
néi: “Mudn tudng than Phat phai hi€u ro
quén thé. Thé d6 12 ban gidc; tir noi diy ma
khdi thanh phdp qudn. Bn gidc 1a thdn phép
gidi ctia chu Phat, vi chu Phat khong s& chiing
chi khdc, toan ching ban tinh cda ching
sanh. N&u thi gidc c6 cong, bdn gidc mdi
hién, nén néi “phdp than tir noi tAm tudng ma
sanh.” Lai Ptic Di Pa clng tit cA chu Phit
ddng nhu mdt phap than, mot tri hué, sy tng
dung ciing nhu vay. Hién dugc thin Pidc Di
Pa tic 12 hién duge than chu Phat, td dugc
thin chu Phat tic 1a 16 dugc thé Di Pa. Cho
nén trong vin kinh néi rong qua chu Phat dé
két vé& su quan tudng Pitc A Di Pa. Tir may
chit “than phdp gi6i” trd xudng la néi vé sy
giao cdm clia dao cdm Gng va udc vé 1y gidi
nhép tuong ung.

Commenting on these two explanations, Elder
Master Dung TAm has written: “Without the
first explanation, the above visualization
would not be a meditation on the Buddha.
Without the second explanation, the
practitioner could misunderstand and think

does

refers

that the nature of sentient beings is different
from that of the Buddhas. The two
explanations are  complementary  in
elucidating the Visualization method.”—Pai
Su Dung TAm da phé binh vé hai 13i gidi trén
nhu sau: “Né&u khong c6 151 gidi trudc, thi
mon quin tudng Ay khong phdi 1a quan Phat;
nhu khong c6 18i gidi sau, e hanh gid hiéu
lam ring thé cda chiing sanh va Phat khdc
nhau, nén hai 16i gidi dd tdc thanh cho nhau
ma thuy&t minh thuy&t Quén Phdp vay.”
** See Three Methods in the Pure Land
Cultivation.
Visualize (v) something: Imagine something—
Reflect on something—Tudng tugng cdi gi.
Visuddha-citta (skt): Tam Thanh Tinh—
According to The Avatamsaka Sutra, this is one of
the eleven minds that lead to enlightenment. A
pure heart which is in conformity with the wisdom
of the past, present, and future—Theo Kinh Hoa
Nghiém, diy 12 mot trong 11 tAm din dén gidc
ngd. TAm dng hdp v6i tri tué cia qua khi, hién
tai, va vi lai—See Eleven minds that lead to
enlightenment.
Visuddhamati (p): Thanh Tinh Hué.

Vishuddha-Chakra (skt): It the
sushumna nadi at the lower end of the throat.
Cultivator concentrates on this will not perish
even with the destruction of the cosmos. He
attains complete knowledge of past, present and
future—Piém nim dudi cd, trén kénh ning luc
(Sushumna), noi ki€m soét thanh quin. Hanh gi3
tap trung vao day s& khong bi hiy diét du thé gidi
c6 bi tan v3. Ngudi 4y sé dat dugc su hiéu biét vé
qud khit, hi€én tai va vi lai—See Chakra.
Visualization of Avalokitesvara
Bodhisattva: Quin tudng thdy rd sic thin cla
B6 Téat Quan Th€ Am—See Sixteen kinds of
contemplation in the Pure Land.

Visualization of eight waters of merit and
virtue: Quin tudng thdy bat cong dic thiy, hay
nuéc tdm cong ddc—See Sixteen kinds of
contemplation in the Pure Land.

Visualization of the ground in the Pure
Land: Qudn tudng thdy dit noi cdi Cuc Lac—
See Sixteen kinds of contemplation in the Pure
Land.

lies in
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Visualization of the images of the Buddha
Amitabha: Quén tudng hinh dnh ciia Dic Phat A
Di ba—See Sixteen kinds of contemplation in the
Pure Land.
Visualization of the lotus throne of
Amitabha Buddha: Quin tudng thdy tda hoa
ciia Pic Phat A Di Pa—See Sixteen kinds of
contemplation in the Pure Land.
Visualization of Mahasthamaprapta
Bodhisattva: Qudn tudng thdy rd sic than cla
Bd Tit Pai Th€ Chi—See Sixteen kinds of
contemplation in the Pure Land.
Visualization of precious trees: Quin tudng
thdy cdy bdu—See Sixteen kinds of
contemplation in the Pure Land.
Visualization of pure water: Quén tuéng Thiy
nuéc ling trong—See Sixteen kinds of
contemplation in the Pure Land.
Visualization of the rebirth of the lowest
grades: Quin twdng Ha B&i Sanh—See Sixteen
kinds of contemplation in the Pure Land.
Visualization of the rebirth of the middle
grades in the Pure Land: Quédn tudng Trung
B6i Sanh—See Sixteen kinds of contemplation in
the Pure Land.
Visualization of the rebirth of the three
highest grades in the Pure Land: Quén tudng
Thugng B6&i Sanh—See Sixteen kinds of
contemplation in the Pure Land.
Visualization of the Reward body of
Amitabha Buddha: Quén twéng thdy 3 rd chon
thAn ma Pic Phiat A Di Ba da thi hién ndi cdi
Cuc Lac—See Sixteen kinds of contemplation in
the Pure Land.
Visualization of the setting sun: Quin tudng
thdy mit trdi sip lin—See Sixteen kinds of
contemplation in the Pure Land.
Visuddhi (skt): Parisuddhi or Visudhi (skt)—Pure
and clean—Thanh Tinh—Purification.
(I) The meanings of Purity—Nghia ctia Thanh
Tinh:
1) Free from evil and defilement: Dt bd moi
sai pham ta dc va nhiém trugc.
2) To become purity: Hoan toan thanh tinh—
Serenity—Pure and clean—Perfectly clean.

(II) Categories of Purity—Phan loai Thanh Tinh:

(A) There are two kinds of purity: Nhi ching
Thanh Tinh.

1) Natural purity: Ty tinh thanh tinh—Chéin
nhu.

2) Acquired purity through avoiding pollution:
Ly c&u thanh tinh.

(B) Three kinds of purity—Tam ching Thanh
Tinh:

1) A pure body: Than thanh tinh.

2) Perfectly pure and adorned appearance:
Tudng thanh tinh.

3) A mind free from all impurity: Tdm thanh
tinh.

Visuddhi Magga (p): Thanh tinh dao—Mot

cudn sdch vi€t vé thién do Ngai Buddhaghosa

soan vao th€ ky thi tu sau cong nguyén—See

Visuddhi-marga.

Visuddhi-marga (skt): Visuddhimagga (p)—

Thanh Tinh Pao—The Path of Purification or Path

of purity, the most famous and important

postcanonical work of the Theravada. It was
composed by Buddhaghosha in the 5" century. It
consists of twenty-three chapters, outlining the

Buddhist path according to the system of the

Mahavihara-nikaya. It divided into three parts

with 23 chapters—Thanh Tinh Pao hay con dudng

tinh khi€t. Tdc phdm ndi ti€ng chinh sau khi c6
kinh dién cda trudng phdi Theravada, dugc Phat

Am (Buddhaghosha) soan vao thé ky thit V sau

C.N. Thanh Tinh Pao gém cé 23 chuong, phic

hoa con dudng Phit phdp theo truyén thdng

Mahavihara & Tich Lan. Tdc phdm niy dugc chia

lam ba phan v§i 23 pham vu:

1) Phan I: Dividion I from chapter 1 to 2 deal
with moral discipline (sila)—Phan I tit chuong
1 d&&n chuong 2, néi vé gidi luat.

2) Phan II: Division II from chapter 3 to 13 deal
with meditation or concentration (samadhi).
This division describes in detail the
meditation methods and objects of meditation
to make development of concentration
possible and fruitful.

3) Phan III: Division III from chapter 14 to 23
deal with wisdom (prajna). This section
presents the fundamental elements of the
Buddhist teaching such as the four noble
truths and the eightfold noble path, etc.
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Visva (skt): Ty Thip Ba—Name of a kind of
wind, said to be a transliteration of Visva—Tén
clia mot loai gi6, ngudi ta néi day 1a chuyén ngit
Phan ctia Ty X4.

Visvabhadra (skt): Samantabhadra (skt)—
Universal Virtue—Phd Hién—See
Samantabhadra.

Visvabhu (skt): Visvabou (skt)—Ty X4 Pha—Ty
Thap Ba B6—Ty Thit Ba Phu—Ty Nhiép La—
Ty Thit Sa Ph6—Ty Nhi€p La—Ty X4 Ba.

1) The second Buddha of the 31* kalpa: Vi Phat
th hai trong ki€p thit 31.

Acording to The Long Discourses of the
Buddha, Visvabhu was the last 1,000"
Buddha of the preceding kalpa, the third of
the Sapta Buddha, who converted on two
occasions 130,000 persons: Trong Kinh
Trudng A Ham, Ty X4 Phu 1a Bdc Phat thd
1000 trong ki€p trudc, vi Phat thit ba trong
bdy vi c6 Phat, bic di hai 1an d6 dudc
130.000 ngudi.

Visvakarman (skt): Ty Thiap Phugc Y&t Ma—
Ty Tha Y&t Ma—A minister of Indra, and his
director of works. He is the architect of the
universe and patron of artisans—BPai thin cilia
Trdi P& Thich, vi thin trong coi viéc xay dung.
TAt c& thg thuyén & TAy Thién Tric déu xem
ngai 1a vi Than bdo ho.

Visvamitra (skt): Ty Xa Mat Pa La—Tuyén
Hitu—Name of Sakyamuni’s school teacher—
Tén ctia mdt vi thﬁy day Bbuc Phat Thich Ca lic
con nhd.

Vitakka (p): Vitarka (skt)—TAm—MGat khia canh
cia dinh tim, tim huéng vé ddi tugng, dinh trén
ddi tugng va dit trén doi tugng. Chi thit nhat cla
tang thién dinh dau tién—See Vitarka.
Vitakkasanthaba-sutra (skt): Vitakkasanthaba-
suttam (p)—An Trd Tim Kinh (Tang Thugng
Tam Kinh).
Vitakko (p):
Fifty-two mental states.

Vital (a): Hé trong—Important.

Vital energy of the Way: Pao Khi—The
breath, a vital energy in practising the Buddhist
religion—Hoi thd, ning lyc thi€t y&u, trong viéc
tu hanh Phat dao.

2)

Initial application—Tam—See

Vital force: Energy—Life force—Strength—

Vigor—Sinh lyc. **See Virya.

Vital power of physical faculties: Rupa-

jivitindriya (skt)—Sdc ménh ciin.

Vital principle of the body: Jivatman (skt)—

Than mang.

Vital spirit: Thin Cin—The vital spirit as the

basis of body life.

Vitality (n): Jivitindriya (skt)—Animation—

Breath of life—Liveliness—Vitality—Sinh lyc—

Sinh khi.

Vitality of all beings: Sarvasattvaujohari (skt)—

Nha't thi€t ching sanh tinh khi—Tinh chat cla tat

cd chiing sanh—The quintessence or energy of all

living beings.

Vitarka (skt):

1) K& Po: Tarka (skt)—Tinh todn—Phan biét—

To calculate—To differentiate—To reckon.

Ty bét Ca: Vitarka (skt)—According to Keith

in The Dictionary of Chinese-English

Buddhist Terms, Vitarka means initial

attention, or cognition in initial application,

search, or inquiry; in contrasted with Spying
out, or careful examination—Theo Keith
trong Trung Anh Phat Hoc Tir Dién, Ty D4t

Ca c6 nghia 12 “TAm”, hay tim hiéu mot cdch

hdi hot; ddi lai v6i “Tu” ¢ nghia 1a quan st

k¥ luGng.

3) Reflection: TAm—In the Abhidharmakosa,
vitarka is generally translated as “reflection,”
or “taking hold of a thought.” Vitakka is an
early process in meditation which deepens
into “Vicara.”: Trong A Ty Pat Ma Cau X4
Luan, Vitarka thudng dugc dich 1a “tim.”
Ti€n trinh sd khdi trong thién dinh d€ ti€n
dén ty gidc—See Seventy-five dharmas of
the Abhidharma Kosa.

Vitarka-Mudra (skt): Miu Da La Phdp An—

The right hand points upward, the lef downward;

both palms are turned outward. The thumbs and

index fingers of each hand of each hand form a

circle. The right hand is at the shoulder level, the

left at the level of the hips. The vitarka Mudra is
found most frequently in representations of

Amitabha and Vairocana Buddhas—Ban tay phai

huéng 1én trén, ban tay trdi huéng xudng dudi

(hay ngugc lai, tay trdi duwa 1€n tay phdi thong

2)
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xudng), hai 1ong ban tay quay vé phia tru6c, ngén

c4i va ngén trd mdi ban tay tao thainh mot vong

tron. Ban tay phai dit cao ngang vai, ban tay trai

cao ngang hong. Pay 1a tu th€ ctia cdc Phat A Di

ba va bai Nhat Nhu Lai—See Mudra.

Vitarka-Vicara (skt): TAm T¢—Two conditions

in dhyana discovery and analysis of principles—

Hai loai tAim s& hay hai diéu kién clia thién dinh

v& sy phat hién va nguyén tic phin tich.

1) Vitarka (skt): TAm—Ty P4t Ca—A dharma
which tends to increase—Tam s hay phap c6
khuynh huéng ting trudng.

2) Vicara (skt): Tdé—Ty Gid La—One which
tends to diminish, definiteness and clearness
in the stream of consciousness—TAam s& hay
phip c¢6 khuynh huéng gidm thi€u, hitu han
va rd rang trong dong tdm thdc.

**  See Reflection and Vitarka.

Vitasoka (skt): Ty Pa ThAu—Name of a younger

brother of king Asoka—Tén modt ngudi em trai

cua vua A Duc.

Vitatham (skt): Vitatha (skt)—Falsehood—Hu

Vong.

1) Falsehood: Hu vong hay sy hu nguy.

2) Nhitng cdi khong thuc gid doi, trdi vdi chan
lg—Unreal and  false—Baseless—Non-
existence (Abhuta). Trong Kinh Ling Gia,
Didc Phiat nhic nhd Mahamati: “Nay
Mahamati, khong phdn biét cidc sy vat ding
nhu cdc sy vat trong chinh chiing nghia 1a hu
vong.”—In the Lankavatara Sutra, the
Buddha reminded Mahamati: “Oh Mahamati,
by being false it is meant not to discriminate
things as they are in themselves.”

** See Ignorance.

Vitatha-vadin (skt): Vitatha-vac (skt)—Vong

Ngir.

1) False (nonsense or transgression) speaking:
Lying (either slander, false boasting, or
deception)—L&i néi gid ddi d€ phi béng,
khoe khoang hay lira d8i ngudi khéc.

2) According to the Dharmapada Sutra, verse
306, the Buddha taught: “The speaker of
untruth goes down; also he who denies what
he has done, both sinned against truth. After
death they go together to hells.”—Theo Kinh
Phap Ci, cau 306, bic Phat day: “Thudng
néi 161 vong nglr thi sa doa; c6 lam ma ndi

khdng, ngudi tao hai nghiép 4y, chét ciing
doa dia nguc.”

Vitathavitakka (p): False or misleading
thoughts—Transient thoughts—Vong Niém—If
we are able to disregard when false thoughts
arise, they will naturally vanish—Khi vong tudng
kh&i ma ching ta bt chdp dudc thi ty nhién
chiing s& bi€n mAit.
Vivarjana (skt): Vivrj (skt)—Vivajjitta (p)—To
leave afar off—Vién Ly—Xa lia—To be far
removed—Free from—Absolute separation of
unconditioned reality from the realm of
phenomena. Abstaining from doing something—
Xa lia hay tdch roi thuc tdnh chan nhu vo vi khéi
nhitng phdp hitu vi hién tugng. Vién ly hay xa rdi
cdac hanh ddng tao tac cia tim thdc.
Vivarta-kalpa (skt): Kalpa of formation—Thanh
ki€p—One of the four kalpas, consisting of twenty
small kalpas during which worlds and the beings
on them are formed (other kalpas are Tru:
Vivarta-siddha kalpa, kalpa of  abiding or
existence; Hoai: Samvarta kalpa, kalpa of
destruction, consisting of sixty four small kalpas
when fire, water and wind destroyed everything
except the fourth dhyana; Khong: Samvarta-
siddha kalpa, kalpa of annihilation)—MJt trong tit
ki€p, gdm hai muoi tiéu ki€p, thdi gian thanh lap
th€ gidi. ** See Four kalpas.

Vivarta-siddha (skt): Kalpa of existing—Tru

Kiép. **See Four kalpas.

Vivecya (skt): Quén sét dé phan biét dugc thuc

tinh v6i hu vong—Reality discerned from

falsehood.

Viveka (p): An cu, an trdi—Mot tir chi trang thdi

an tinh tinh ling, xuit hién khi tAim dudc an trd va

bio vé khong bi phién nio quiy nhiu.

Viveka (skt): Ty Phé Gia.

1) Specific knowledge or Differentiating
knowledge: Hau Dic Tri. **See Detailed
knowledge.

2) Discrimination, a clear distinction or
discrimination: Sy bi€n biét hay “thanh bién”.

3) Differentiating knowledge, discrimination of
phenomena, as contrast with knowledge of
the fundamental identity of all things (vO
phan biét tri): Phan Biét Tri—Phan biét hién
tugng hay sy tuéng hitu vi, d6i lai véi vo
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phan biét hay cin ban thyc tri cda Pic Phat.
**See Detailed knowledge.
Vivekaja pati sukha (p): An cu hy lac—HY lac,
hanh phiic do sy &n cu dem lai, chi hai chi thién
thit ba va thi tu cda ting thién dinh dau tién,
dudc xem nhu phdi hdp chung véi nhau.
Vivid (a): S6ng dong.
Vivid human personality: Mot nhan vat song.
Vivikta (skt)--Vivitta (p):
1) Solitary: Tich diét—Alone—Secluded.
2) Eternally serene: Tich Tinh (sy an tinh cla
tam thic).
Vivikktadharma (skt): Vikitadharma (skt)—
Tich Diét Phdp (tich diét hué hay tich tinh
phidp)—The nirvana-method, the solitary, the
eternal serene—C4i tinh ling thudng hiing.
Viviparous birth: Thai sanh.
Vocal  teachingg Am  gido—Buddha’s
preaching—Gido thuy&t do chinh Pic Thich Ca
thuy&t gidng.
Vocation (n):
nang.
Vocative (a): Thudc vé cach xung ho.

Chic nghiép—Cong tac—Tai

Vohara-sacca (skt): Commonly accepted truth—
Conventional truth—Chan Iy twong d6i—Chan ly
udc dinh (chan 1y cta ké chua gidc ngd).

Voice (n): Vara (skt)—Sound—Am thanh—Tiéng

noi.

Voice of annulment: Tiéng tich diét—See Four

characteristics of Buddha’s voice.

Voice of the Buddha:

1) Am thanh cia Pitc Phat vi nhu Ty Tai Thién
Vudng: See Four characteristics of Buddha’s
voice.

2) Buddhaghosa (skt)—Pham Am—Phat Am—
Tién am—See Buddhaghosa.

3) Ocean-tide voice—Hai triéu Am.

Voice deep and resonant which emits

Brahma-pure sounds: Giong ndéi thanh nha

nghe xa, nhu giong néi cia Pic Pham Thién—

See Thirty-two auspicious marks.

Voice that does not come from the body or

from the mind: Am thanh ching tir thin tim ma

phdt ra—See Four characteristics of Buddha’s
voice.

Voice that has no flaws and surpasses the
light-sound heaven: Am thanh vugt hon Quang
Am Thién—One of the four Buddha’s voices,
“You should know the well-being of the third
meditation stage has no flaws and surpasses the
light-spund heaven.” Hearing this, the sentient
beings are naturally able to achieve the third
meditation stage, relinquish the body of the light-
sound heaven, and are born in the heaven of
universal purity—MOdt trong bdn Am thanh clia
DPitc Nhu Lai, “Moi ngudi nén bi€t tam thién an
lac khong 18i 14m, vugt hon Quang Am Thién.”
Chiing sanh nghe xong tu nhi€én dudc thanh tuu
tam thién, bd thin Quang Am Thién sanh 1én
Bién Tinh Thién—See Four voices of Buddha.
Voice of freedom from the ills of desire,
surpasses the realm of desire: Am thanh gidi
thodt va vugt 1én khdi ¢di trdi duc gidi—One of
the four Buddha’s voices, “You all should know
that the well-being of the first meditation stage,
free from the ills of desire, surpasses the realm of
desire.” The sentient beings hearing this are
naturally able to accomplish the first meditation
stage, reliquish the body of the realm of desire
and be reborn in Brahma heaven—MJdt trong bon
Am thanh ctia Pic Nhu Lai, “Moi ngudi nén biét
so thién an lac, r&i nhitng 16i duc nhiém vugt khdi
cdi duc.” Chiing sanh nghe rdi ty nhién dudc
thanh tyu sd thién, bd than cdi duc sanh 1én Pham
Thién—See Four voices of Buddha.

Voice of impermanence: Ti€ng v thudng—
See Four characteristics of Buddha’s voice.

Voice of impurity: Ti€ng bat tinh—See Four
characteristics of Buddha’s voice.

Voice of incorruptible enlightening
practices: Ti€ng Bo T4t hanh bat khd hoai—See
Four characteristics of Buddha’s voice.

Voice is as infinite as all acts: Am thanh Phat
nhu cic nghi€ép vd lugng—See Ten Kinds of
Infinity of The Buddha’s Voice.

Voice is as infinite as afflictions: Am thanh
Phit nhu vo Iugng phién nio—See Ten Kinds of
Infinity of The Buddha’s Voice.

Voice is as infinite as the cosmos: Am thanh
Phat nhu Phap Gi6i v lugng—See Ten Kinds of
Infinity of The Buddha’s Voice.
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Voice is as infinite as the inclinations and
understandings of sentient beings: Am thanh
Phit nhu duc gidi cia vo lugng chiing sanh—See
Ten Kinds of Infinity of The Buddha’s Voice.
Voice is as infinite as knowledge: Am thanh
Phat nhu tri hué vé lugng—See Ten Kinds of
Infinity of The Buddha’s Voice.

Voice is as infinite as past, present and
future: Am thanh Phat nhu tam th€ vo lugng—
See Ten Kinds of Infinity of The Buddha’s Voice.
Voice is as infinite as the realm of
Buddhahood: Am thanh Phit nhu Phat cinh gi6i
v0 lugng—See Ten Kinds of Infinity of The
Buddha’s Voice.

Voice is as infinite as the realm of sentient
beings: Am thanh Phat nhu ching sanh gi6i vo
lugng—See Ten Kinds of Infinity of The
Buddha’s Voice.

Voice is as infinite as the realm of space: Am
thanh Phat nhu Hu Khong gidi vo lugng—See
Ten Kinds of Infinity of The Buddha’s Voice.
Voice is as infinite as the speech of sentient
beings: Am thanh Phat nhu ngdn am ctia ching
sanh v0 lugng—See Ten Kinds of Infinity of The
Buddha’s Voice.
of
knowledge: Ti€ng vo lugng ty nhién tri—See
Four characteristics of Buddha’s voice.

Voice of Nirvana: Ti€ng Ni€t Ban—See Four
characteristics of Buddha’s voice.

Voice of non-attachment: Ti€ng vo tru6c—See
Four characteristics of Buddha’s voice.

Voice measureless spontaneous

Voice of nonindulgence: Ti€ng ching phéng
dat—See Four characteristics of Buddha’s voice.
Voice of all-pervasive effortless knowledge
of Buddhas: Ti€ng tri dia vo-cong-dung clia Nhu
Lai dé&n tit cd chd—See Four characteristics of
Buddha’s voice.

Voice of selflessness: Tiéng vd ngdi—See Four
characteristics of Buddha’s voice.

Voice of suffering: Ti€ng khd—See Four
characteristics of Buddha’s voice.

Voice of a Tathagata is like the drum that
has no master, no maker, no origin, no
destruction: Am thanh ctia Nhu Lai nhu ti€ng

clia Thién c8 khong chi, khong lam, khong khdi
khong diét—See Four characteristics of Buddha’s
voice.

Voice of a Tathagata is like the heavens’

great drum of law: Am thanh cia Nhu Lai vi
nhu chu Thién c¢6 phdp c6 16n tén 1a ‘gidc ngd.’—
See Four characteristics of Buddha’s voice.

Voice of tranquility that surpasses the
heaven of universal purity: Tinh 4m vugt hin
trdi Bi€n Tinh—One of the four Buddha’s voices,
“You should know that the tranquility of the fourth
meditation stage surpasses the heaven of
universal purity.” Hearing this, the sentient beings
are naturally able to achieve the fourth meditation
stage, relinquish the body of the heaven of
universal purity, and are born in the heaven of
vast results—MOdt trong bdn d4m thanh ciia Pic
Nhu Lai, “Moi ngudi nén biét t& thién tich tinh
hon Bién Tinh Thién.” Chiing sanh nghe xong tu
nhién dugc thianh twu td thién, bé thin Bi€n Tinh
Thién sanh 1én Quédng Quad Thién—See Four
voices of Buddha.

Voice without reflection and rumination,

surpasses the Brahma heaven: Am thanh vugt
hon ¢6i Pham Thién—One of the four Buddha’s
voices, “You should know that the well-being of
the second meditation stage, without reflection
and rumination, surpasses the Brahma heaven.”
The sentient beings hearing this naturally manage
to accomplish the stage,
relinquish the body of Brahma heaven, and are
born in the light-sound heaven—Mot trong bdn
Am thanh ctia Pitc Nhu Lai, “Moi ngudi nén biét
nhi thién an lac, khong gidc, khong quén, vugt
hon Pham Thién.” Ching sanh nghe xong ty nhién
duge thanh tyu nhi thién, bdé thin Pham Thién
sanh 1én c¢6i trdi Quang Am Thién—See Four
voices of Buddha.
Void (a & n): Empty—Khong.
1) Tréng rdng—Void (v) Hiy bd—(n)
Emptiness—Tinh phi vat chit—There are
immaterialities, or the
Emptiness,

second meditation

three voids or
threefold of svabhava—See
Dvayanairatmya and Three voids.
2) Khong, mdt trong ba ctta vio Niét Ban—
Void or emptiness or immaterial, one of the
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three gates to the city of nirvana—See Three
gates to (the city of) nirvana.

3) Non-existence: Sunyata (skt)—Abhava (p)—
Khong ton tai—See Emptiness.

4) Voidness: Unreality of things—Khong Dé—
See Nine truths or postulates.

5) Immaterial: Chan nhu—See Twelve aspects
of the Bhutatathata.

Void beyond thought or discussion: Bt tw

nghi khong (dé nhat nghia khong).

Void and empty: Hay diét va khong.

Void of the means: Trung Pao Khong—The

“void” of the means. This is the term of the

Intermediate  Schools—Cdi “khéng cua cira

phuong tién. Pay 1a tif ngit cda trudng phdi Thong

Gido.

Void-Space Precious-Blossom-Light

Buddha: Hu Khong Bdo Hoa Quang Phit.

Void without beginning:

1) V6 thiy khong.

2) Without beginning and unreal: Khdng cé bit
diu va khong c6 thit tdnh.

Voidness (n):

1) No mark: Khong tuéng.

2) Unreality of things: The void—Khong Dé—
See Nine truths or postulates.

Volition (n): Cetana (p)—Hanh uin—Y chi—

Sttc lyc quyét dodn—Mental formation, or

intentions that precede an action—See Samskara,

Five Aggregations, and Fifty-two mental states.

Volition aggregate subject to clinging: Hanh

Thi Uin—See Five Aggregates of Clinging or

grasping.

Volition based on mind-objects: Phip Tu—

See Six groups of volition.

Volition based on sights: Sic Tu—See Six

groups of volition.

Volition based on smells: Hu